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Abstract. The issue of evil is one of the most important issues in philosophy, which is very im-
portant in philosophy because it contradicts the existence of God with improper evidence. Suhrawardi
believes that evil is non-existent and what is considered evil or not evil and or it is a means of achiev-
ing good, and since it is a means of obtaining good, it is also good, and as a result there is no evil. But
John Hick, according to the "Theodicy of the Cultivation of the Soul" believes that evil exists, and
that the existence of evil is minimal and merely for the cultivation and evolution of the human soul
and spirituality. Examining and comparing the thoughts of Suhrawardi and John Hick about evil as
philosophers with two different religions and schools of thought, and on the other hand their partisan
defense of the existence of God and His attributes about evil is something that can lead us to their
thoughts to familiarize themselves with the problem of evil and their solutions to solve it.In this arti-
cle, with a descriptive-analytical method, the nature and interpretations of evil by Suhrawardi and
Hick, the types, solutions and answers given by these two philosophers on the problem of evil are ex-
amined and finally their thoughts are compared. Suhrawardi and Hick believe that the existence of
evil has no contradiction with the existence of God because God is absolute good and evil is not is-
sued from him and what is considered evil is either an estimate of a person's misunderstanding or a
necessity for acquiring charity.
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SOR PROBLEMININ SUHROVORDI VO CON HIKIN DUSUNCO
SISTEMLORI NOQTEYI-NOZORINDON FOLSOFi MOSOLO KiMi TODQIQI
Abdulla Xoseyni Eskardian

Sar problemi bu masalo otrafinda lazimi, uygun va Kifayst godar dolillorin olmamasi sobabiylo
Allahin varligr fikrino ziddiyyat toskil etdiyi ticiin hazirda falsafonin on vacib masalalorindon biri kimi
¢ixis edir. Siihrovordi belo giiman edir ki, sor méveud deyil vo ona aslinds heg Sor kimi deyil, Xeyir
kimi baxilmalidir. Naticada bels ¢ixir ki, Sor iimumiyyatlo mévcud deyil.

Con Hik iso “Ruhun tarbiyasi nozariyyasi” na asasan, inanir ki, Sar minimal doaracads ds olsa,
movcuddur vo 0, insan ruhu va monaviyyatinin evolyusiyasi va torbiyasinin naticasidir.

Iki miixtolif dino vo folsofi fikir moktobino mansub olan filosoflar olaraq Siihraverdi vo Con
Hikin Sor haqqinda fikirlorinin todqigi vo miiqayisasi, homg¢inin onlarin Allahin varliginin miidafiasi
belo bir fikir yiiriitmoys asas verir ki, bu iki filosof Sor problemi ilo mosgui olaraq, onun slamatlorine
niifuz edib bu problemi hall etmak istomislor.

Deskriptiv analitik metodun istifads edildiyi bu magalods Siihrovordi va Hik tarofindon Sarin
tobioti vo tofsiri verilmis, Sar probleminin halli metodlari, névlari tadqiq edilorak , har iki filosofun
fikirlori miiqayisoli tohlil edilmisdir. Siihravordi vo Hik belo hesab edirlor ki, Sorin méveudlugu
Allahin mévecudlugu ilo heg do ziddiyyet toskil etmir, ¢iinki Allah Ozii Miitlogq Xeyirdir va Sor Ondan
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téromo deyil, bu filosoflara gora Sar aslinds soxsiyyatin Xeyir maofhumunu diizgiin gavramamasindan
Va ya Xeyira miivaffoq ola bilmamasindon dogur.
Acar sozlari: Sor, Siithravardi, folsofo, Allah, Hik, Xeyir sistemi.

HCCJEIOBAHUE ITPOBJIEMBI 3JIA KAK ®UJIOCO®CKOM IMTPOBJIEMBI B
CUCTEME MbBIIIVIEHUSI CYXPABAP/U U JUKOHA XUKA
Abaynna XoceiiHl JcKapauaH

Pe3tome. [IpoGriema 31a siBISieTCS OHUM U3 HanOoJiee BaXKHBIX BONPOCOB B (uiiocoduu, mo-
CKOJIbKY OH IIPOTHBOPEYHUT CyLecTBOBaHUIO bora 0e3 moaxo/sIero 10Ka3aTenbCTBa.

CyxpaBapau IoJyiaraeT, yTo 3Jla HE CYLIECTBYET M YTO OHO PacCMaTpUBAETCs Kak HE 3JI0 WM
KaK CPeACTBO JOCTHXKEHHUS A00pa U MOCKOJIBKY ITO SABJIAETCA JOCTHKEHUEM J100pa, OHO TaKKe SIBJIS-
eTcs 1oOpoM | B pe3yibrare HeT 37a. A JlkoH Xuk cornmacHo «Teofonuu B3paluBaHus Ty Be-
PUT, UTO 3JI0 CYHIECTBYET, U YTO €T0 HAIMYME MUHUMAIILHO, U OHO IPOCTO PE3YJIbTAT B3palllUBaHUs U
ABOJIIOLMM YEIOBEUYECKOM AyIIM U 1yXoBHOCTH. MccnenoBanue u cpaBHeHue Meicieil Cyxpasapau u
Jlxona Xuka o 311€, kKak (puiaocooB, NPeICTABISIOMUX Pa3IMYHbIe PETUIMU U LIKOJbI MBICIH, a C
JPYroil CTOpOHBI MX TalHas 3aluTa cyiiecTBoBanus bora u cBolictBa OH NPOHU3BIBAET 311y 3TO TO
YTO MOKET HABECTH HAC HA MBICIIb, YTO OHU JIyMald O3HAKOMUTCS C IPOOJIEMOH 371a, U pa3pelnTh
ee.

B Hacrosueil crarse, rzie MCIOJIb30BaH JECKPUIITUBHO-aHAIMTUUECKUI METOJ, NPUpOoJa U
TOJIKOBaHMS 371a cO CTOpoHbl CyxpaBapu U XUKa, TUIIbI, PEIICHUS U OTBETHI, JAaHHbIE 3TUMU ABYMS
¢unocodamMu OTHOCUTEIBHO MPOOIEMBI 3714 MCCIEAO0BaHA, U B UTOr€ MX MBICIM ObUIM CPaBHEHBI.
CyxpaBapau 1 XUK I10JIaratoT, YTO CYIIECTBOBAHUE 371a HE HAXOAUTCS B IPOTUBOPEUYHH C CYILLIECTBO-
BaHueM bora, nmoromy uro bor — 310 abcomoTHOE 100p0O, U 3710 HE MTPOU3BOJUTCS OT HErO, U TO YTO
paccMaTpuBaeTcs Kak 3710 U TO UCXOJHUT OT HEMPAaBUIILHOTO MOHUMAHHUS €r0 JTMYHOCTBIO, WM HEe00-
XOAMMOCTH JJOCTHXKEHUS 100pa.

KumoueBbie cioBa: 3110, CyxpaBapau, punocodus, bor, Xuk, cuctema nodpa.

introduction

The existence of hardships, difficulties and sufferings in life has always involved the human
mind with the problem of evil, and on the other hand, in appearance, it contradicts his belief proposi-
tions such as knowing the almighty, the absolute Good and the absolute benefactor. The existence of
this type of cases has always attracted the attention of different thinkers in philosophy and theology to
the issue of evil and to discuss it (Hosseini Eskandian & Rajabnezhadian, 2020, 108).

The problem of evil has a long history in the history of man, from the beginning until now, eve-
ry time he has been afflicted with various kinds of suffering, he has been faced with the question of
why there is evil? What is the purpose of their existence? Or could the world not exist without evil?
In the revelatory religions where the attributes of God are absolutely stated, the issue of evil can be in
contradiction with their accepted religious principles in different interpretations, and that is whether
evil is issued from God, who is absolute good? The existence of such questions and doubts has al-
ways led to discussions and research about evil and their nature. In ancient Greek philosophy, philos-
ophers such as Plato, Aristotle and Xenon have discussed evil and offered solutions to its problem.
Also in Islamic philosophy, many philosophers such as lbn Sina, Farabi, Mulla Sadra, Allameh
Tabatabai and others have discussed and researched about evil. In the meantime, the study and com-
parison of Suhrawardi's thoughts as a Muslim philosopher and mystic with the thoughts of John Hick
Christian about evil is the main focus of this research.

Suhrawardi believes that evil is non-existent and has no realization in the universe. He consid-
ers evil as the lack of perfection in the essence of the object, which is considered evil because it is
useless. He considers God to be the absolute good that only good is issued from him and evil can not
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be attributed to Him, and this is the person who causes sin and aggression with ill will and will, and in
a sense, "evil". John Hick, unlike Suhrawardi, has accepted the existence of evil and believes that
God has given good deeds and values to man that can not be achieved except in spite of pain and suf-
fering and tolerance by man. He considers the world to have a good system in which all its compo-
nents are in the right place, and evil cannot disrupt this ultimate order of the world of creation.

This article tries to answer these questions by using credible sources and using analytical capac-
ities;

What definition of evil did Suhrawardi and John Hick have? Is evil non-existent or existential?
Can the existence of evil deny the existence of God or restrict His attributes? Can evil violate the
good system of the universe?In what ways do Suhrawardi and Hick know evil? What strategies did
Suhrawardi and Hick express to solve the problem of evil? What are the similarities and differences
between the ideas of Suhrawardi and John Hick on the issue of evil?

The Nature and What Is the Problem of Evil

2-1. Suhrawardi: In Suhrawardi's works, instead of the words good and evil, light and dark-
ness are sometimes used, which is because Suhrawardi's philosophy is based on absolute light and the
importance of the subject of light in his philosophy and for this reason, he attributes goodness to light,
which is the same as light and guidance, and attributes evil to darkness. This Suhrawardi's explana-
tion expresses the luminosity of goodness and the darkness of evil.

According to Suhrawardi, evil is a non-existent thing that has no essence and he has defined
evil as having no essence (Suhrawardi, 1996, vol3, 55).

Suhrawardi says :"Evil is not a thing, but it is either nothingness or imperfection of something,
and since the obligatory existence is pure good and its essence is the most perfect beings and rational
beings, then pure goodness exists from God.

And if there is something in which there is evil in him, his goodness was more than evil, and
this kind is due to the highest kind, and good is pure Ashraf, and that is the world of reason, and like
it, but it appears like water and fire. That is, their benefit is greater than their harm, and the benefit of
fire is necessary to burn the dervish's clothes from time to time, and to leave a lot of good out of every
small evil, there is a lot of evil, and there is no dominant evil. If someone says that why did they not
create this species so that there is no evil in him? This question is wrong, or is it still the case that
someone says why they did not make water non-water and fire non-fire. And if all were pure good,
you would have been the first kind and you would not have been the second kind, and the existence
of the universe would not have been possible, more complete than what has been achieved "(lbid 60-
61).

Suhrawardi divides beings into five categories: absolute good, abundant good and little evil,
equal good and evil, absolute evil, and abundant evil and little good, and it is believed that in the
meantime, only the first two propositions are realized and equal good and evil or absolute evil or mul-
tiple evil and little good have no place for realization and manifestation.

Suhrawardi considers evil as a necessity of the nature of the world and due to the poverty of the
Ghahereh and Modabareh lights in the world of darkness, and believes that the occurrence of evil is
due to a defect that is not worthy of attribution to the light of the lights and should be sought for an-
other reason. It could be because of a divine test or punishment. According to Suhrawardi, although it
is possible for a person to consider a series of things and phenomena as evil for himself that cause
him to lose his composure or cause harm to him, but the same things and phenomena are nothing but
good in comparison with the whole world system. And evil is a partial estimate of the superficial
view of man, and if it is explained in comparison with the whole system of the universe, it will be all
good.

According to Suhrawardi, evil is realized when it can be considered as an existence for which
the whole universe has possible beings, but since the existence of the obligatory existence is obvious
and clear and human intellect and soul confirm it, therefore it can not be considered evil.
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2-2.John Hick: Hick says: "Instead of trying to define evil based on the type of theological
theory, for example, as something that is against the will of God, it is better to define it without veil-
ing, that is, by showing what these words mean, evil means suffering refers to physical pain, mental
pain and moral evil" (Hick, 1993, 89).He also states: "The word evil, if used in a comprehensive
sense, can be distinguished in two ways;1. Moral evil caused by human evil 2. Immoral or natural evil
such as disease and natural disaster. Moral evil is created by human beings, cruel, unjust, vicious and
misguided thoughts and actions, or in other words, moral evil refers to those evils in which the human
factor has a direct role in its emergence. But natural evil arises independently of human actions: dis-
ease, flood, earthquake, storm, drought, tornado, etc" (Hick, 2007, 265).

Hick defines an example of evil and says :"Instead of trying to define evil on the basis of some
kind of theological theory, it is better to define it without arguing, by showing what the word means.
Evil refers to physical and mental suffering and moral evil "(Hick, 1990, 39).

Unlike Augustine, Hick believes that evils are non-existent and their existence in the creation
world cannot be denied. He considers the non-existence of evil and on the other hand to offer solu-
tions to solve the problem to be contradictory and believes that providing solutions to solve the prob-
lem is contradictory and he believes that providing a solution to solve the problem of evil is one of the
reasons for proving the existence of evil in the universe, because no rational human being for a non-
existent assumption states the solution to solve the problem, and if the solution is expressed, it means
that the problem already existed that the solution to the problem is now stated.

From Hick's point of view, the existence of evil in the universe has no contradiction with the at-
tributes of God's benevolence, wisdom and absolute justice; Because God is absolute good and noth-
ing good is issued except good and evil can not be attributed to God because it is contrary to divine
attributes and God can not be considered the creator of evil. On the other hand, he believes that the
existence of evil is necessary to achieve charity, and their minimal existence in the world to identify
and gain knowledge about charity is obvious.

From Hick's point of view, the existence of evil in the world has no contradiction with the
goodness of this world, because the existence of evil in this world is an integral part of it and without
them, this good system of the world cannot be imagined, and despite this evil, the world is called the
creation of the best system.

Evil Types

3-1. Suhrawardi: Suhrawardi has not given a detailed and comprehensive division about evil
in his works, but from his discussions about evil, it can be acknowledged that he believed in the exist-
ence of three types of evil, which include metaphysical, natural and moral evil.

Metaphysical evil refers to those evils that lie at the root of things and people and potentially
exist in them. Metaphysical evil is the absence of absolute perfection from which it is inherently use-
less. Broad says :"It is metaphysically necessary that every creature world should contain some kind
of metaphysical evil because in every world a creature is made up of monads and each monad has a
degree of ambiguity and therefore a degree of metaphysical evil "(Broad, 1975, 160).

Metaphysical evil is the absence and absolute perfection that is woven into the core of the
whole possible world. Metaphysical evil is a prerequisite for the creation of the universe of possibil-
ity. The evil that pervades the universe and that is the limitation and imperfection of the universe rela-
tive to the infinity of God.In other words, metaphysical evil is the evil that all possible beings and
creatures of God are affected by and cannot be separated from them, and means the limitation and, in
Mulla Sadra's words, "existential poverty" of all possible beings in the face of God's infinite perfec-
tion. Because every limitation is considered a defect and weakness and every defect is considered as a
kind of evil; therefore, limitations are poverty and the possibility of the existence of evil (Alizamani
& Sadat Hashemi, 2015, 98).

Suhrawardi has used metaphysical evil in order to explain the possible existence of this world
and its creation, and on the other hand, the perfection of the goodness of God's existence, from which
nothing but good is issued.
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Natural evil is the same events of the natural world as floods, earthquakes, storms, tsunamis,
etc., which may always occur in different parts of the world and their existential roots go back to na-
ture, and although human manipulation in their creation should not be ignored.

Natural evil is one of the characteristics of the natural world that is always happening and hap-
pens frequently in different regions. It seems that there is a kind of inseparable existence between this
group of evil and the ruling system of nature. Some believe that evil natural is the manifestation of
metaphysical evil in the natural world.

Suhrawardi believes that the existence of floods and earthquakes is an inseparable part of this
world and these things can not be considered evil, because it is a matter of nature and because it is
related to nature, and because it is related to nature, it is therefore not evil and it is good, and it can
lead to the attainment of many good deeds for man, which may be hindered by the limited thought of
man in understanding all aspects of it.

According to Suhrawardi, the last type of evil is moral evil, which is the source of the creation
of a person who commits sin by following his whims and avoiding divine commands. In fact, moral
evil is the obedience of man to the devil inside and outside, which causes evil between human beings
and the world.

Moral evil is all the evil that is the intentional product of those people who do evil deeds or the
evil that is made possible by human beings who fail to do good deeds due to negligence. (Swinburne,
2002, 154).

According to Suhrawardi, the performance of moral evil by man is one of the means of authori-
ty, because one of the proofs of the existence of authority in man is the power to choose between
good and evil. Suhrawardi attributes the existence of evil to man and considers God as pure good.
Nothing good is issued from him and he is not the cause of evil, and what is considered evil is the
product of man's will and authority in an inappropriate position.

3-2. John Hick: Hick considers evil to be unique in both moral and natural forms. Moral evil is
the result of man's evil and his evil will to create evil, and natural evil includes the natural things in
the universe, such as floods and earthquakes. About this categories he says: "Moral evil is created by
human beings. Oppressive, unjust and misguided thoughts and actions, or in other words, moral evil
is the kind of evil that the human factor has a direct role in its emergence. But natural evil is inde-
pendent of human will and human will does not play a role in its creation” (Hick, 2010,265).

Hick considers moral evil to be the result of human will and will caused by the human factor.
He considers one of the factors that causes moral evil to be human selfishness. In other words, it has
been the selfishness and superiority of human beings throughout history that has led to wars and kill-
ings, because as long as there is no greed for the land and capital of another land, no war has taken
place and blood has not been shed for no reason. Hick considers another factor that causes moral evil
to be the ignorance of a person who suffers from evil in knowing good and evil and chooses evil and
is unable to distinguish between good and evil. Accepting and surrendering to fleeting desires and
committing moral vices all stems from human ignorance in committing and creating evil.

Hick says: "There is a deep connection between moral evil and human free will, and human
free will plays a major role in creating moral evil *(263 Ibid). Hick when confronted with the question
of why God, the absolute benefactor, does not prevent the creation of moral evil? He points to man's
free will and states that if God prevented man from creating moral evil, then man's free will would
not be valid. And man became like the creatures that God had already created, and one of the differ-
ences between man and the angels is man's freedom to do good and sins.

Hick believes that if a person realizes that God, the Holy Father, is always watching over him
and wants him to give up evil and walk towards him; according to this understanding, man will never
commit moral evil. But since man's tint is occupied with the passion and lust, and he does not consid-
er God as he deserves and deserves; he suffers from evil and evil creation.

In the case of natural evil, Hick also considers suffering as one of its symbols. John Hick con-
siders natural evil to be one of the tools of human progress in science and technology, and believes
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that if it were not for natural evil, many of today's inventions, tools, and instruments that play an im-
portant role in human life would not have been created. Hick, however, believes that natural evil can
sometimes cause great harm to humans and animals. But he considers the charity resulting from this
evil to be much greater than its losses, and he considers the losses resulting from natural evil to be
insignificant in comparison to its charity.

4.Solutions to Solve the Evil Problem

4-1. Suhrawardi: Suhrawardi has stated these solutions to solve the evil problem;

4-1-1. Evil Is Necessary for a Good System: Suhrawardi considers the world of creation at its
best and considers it a good system in which even as much as mustard, there is no disorder and distor-
tion, because creation is the creator of the almighty and pure good, and there can be no evil or wrong
for it. It was considered because this world and all its creatures of absolute goodness from which no
evil is ever issued, and the evils that man thinks are either not evil or are necessary for this good sys-
tem.

In a comprehensive look at Suhrawardi's views, it can be seen that in all his works that raise the
issue of evil, he emphasizes the two important philosophical foundations of "good system™ and
"abundance of good".Suhrawardi, by stating that evil occurs only in darkness and dark affairs and is
an inherent requirement of material nature, tries to portray the existence of evil in the universe as a
partial existence in the face of abundant goodness and to show that leaving much good due to evil
little is contrary to expediency, divine wisdom and mercy (Solgi, 2018, 155).

Suhrawardi believes that evils are necessary for the world of nature and the world cannot be
considered without them, because otherwise we will face another world that God has already created.
He states :"Evils cannot be separated from the natural world, and just as moisture is inseparable from
water or burning from fire, evils are also inseparable from the universe (Suhrawardi, 2001, 467).

4-1-2. Evil Is Few and Good Is Great: Suhrawardi believes in the minimum of evil or the se-
cond type of Aristotle’s division, that is, the existence of abundant good and little evil, and considers
the existence of little evil in the world as a necessity for obtaining charity.

Suhrawardi states: "If someone says that because he has stated that good is more than evil, why
is it that obedience to lusts, anger, ignorance and renunciation of the hereafter prevails over people,
and most of them are misguided? Know that the ranks of the people in this world are three categories;
the upper side in worldly and moderate happiness is far and low, which is the supply of attach and
physical suffering, and the sum of both parts is more than this. Now it is the same and happiness and
goodness is more than cruelty and evil (Suhrawardi, 1996 , vol3, 56). Suhrawardi also states: "Con-
sider a human being whose clothes have been burnt by fire. First, if we compare the harm caused by
the burning of clothes with the amount of benefit he has gained from the fire during his lifetime, we
will see that they are not comparable in any way; a human being is beneficial and his goodness is
greater than his evil" (Ibid, Vol 1, 272).

According to Suhrawardi, the existence of evil and what is considered evil is itself necessary for
obtaining good, and therefore it should also be called good.

4-1-3. Evil Is Non-Existent: Existence is absolutely good and selective, and every good has
two descriptions and properties; if it exists, it is beloved, and if it is missing, it is desirable and the
origin of evil, which is non-existent in the realm of the natural world, is two things; the weakness and
deficiency of talent, which prevents the acceptance of the superior perfection of existence, and the
antagonism that exists between these two modes of existence in natural objects. The limitations, colli-
sions, conflicts and contradictions that exist in the natural world cause some beings to dominate oth-
ers, preventing them from reaching their proper perfection and this collision and contradiction is not
due to the existence of material beings, but is due to the allocation, the existence of which is natural
and intoxicating; this determination limits and restricts each of them and prevents each of them from
surrounding the other and included in the other or united with them or carried on it (Javadi Amoli,
1997, vol 2, 156 -157).
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Hydarabadi says: "Suhrawardi has proposed the issues of good and evil according to the nature
of God and believes that it is impossible to issue evil from the essence that is pure good, because the
existence of evil is imperfection and this kind of non-existence is not conceivable about God. It is and
non-existence is not attributed to the doer in the sense that it is non-existence except with using sam-
pels (Hydarabadi, 2006 ,261).

Suhrawardi believes that whatever God has created in the world of creation is good, and what-
ever is considered "existence™ is nothing but good.So evil does not exist at all, and if there is some-
thing, it is good and it cannot be called evil.

4-2. John Hick: Hick believes that although in appearance it is possible that the existence of
evil is incompatible with the existence of God almighty and His attributes, or that it challenges the
goodness of the system of existence, but when we realize the truth of evil, not only it does not contra-
dict with existence of God and the good system, but rather we realize the existence of God and under-
stand the goodness of this world in the best way. He has stated these solutions in order to solve the
evil problem;

4-2-1. Evil Is Necessary for Achieve to Charity: One of the solutions to the problem of evil,
which has been expressed by many religious thinkers, is that it is necessary to understand charity
Based on this solution, we sometimes realize the goodness of some phenomena through evil, and by
realizing them, we try to protect and fortify them as much as possible. For example, illness is a kind
of evil by which we realize the importance and value of health or hunger that makes us realize the
blessings of satiety. Thus, although evils may seem harmful in appearance, they will either direct us
to charity to try to pay more attention to their preservation, or lead us to newer charities.

Taliafro says: "By experiencing evil, we come to understand the nature of good and appreciate
it fully. Good without evil is neither known nor its value will be known. This approach can also be
called the "theory of divine justice "of the great good. By believing in this theory, theists believe in
the all-encompassing dimensions of the universe that they believe are truly good; they cling to it, in
addition to arguing that these good deeds are either a condition for the existence of some evil people
or the realization of these good deeds requires some evil people™ (Taliafro, 2003, 500)

Hick believes that with a superficial view, we should not consider every seemingly evil thing to
be harmful and bad to us, because in its essence it may be all good and benefit for us, and we may be
unaware of its nature. The same trend continues in the universe, and natural phenomena, although
seemingly harmful to nature and to ourselves, but the benefits of that natural evil far outweigh the
harms to us humans and nature itself.

Hick believes that the existence of evil is necessary for the acquisition of charity, and one of the
areas in which evil causes the acquisition of good is that evil cultivates the spirit and spirituality in
people and as a result elevates them to a much higher human level and it is difficult to find the ground
for excellence for anything.

From John Hick's point of view, evil does not exist without reason because all evil people pur-
sue a goal. He believes that God allows evil to create greater good. (Peterson, 2014, 98)

Hick also about charity from natural evil states: "If we remove suffering from the world, human
activities and efforts to alleviate suffering and natural disasters, and on the other hand, learning tech-
niques and skills, and the creation and expansion of civilization and culture, will break the rules and
lose their cooperation and mutual support. In this case, the human race will have innocent, but inef-
fective and unmotivated people. Human beings without identity and personality and devoid of dignity
and greatness and having human responsibility and policy who are in a dreamy, pleasant, unchal-
lenged, quiet and peaceful world "(Hick, 2007, 307). Therefore, from Hick's point of view, the exist-
ence of evil is a necessary thing in order to know and acquire charity.

4-2-2. Epistemological Distance: In order to explain and solve the problem of moral evil, Hick
uses a solution called epistemological distance, which links the creation of moral evil by man to his
distance from God, he will no longer be able to earn good and will inevitably suffer evil.In defining
the epistemological distance, Hick says that" the epistemic distance refers to the distance that exists
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between God and provides man with the possibility of freedom and independence from God" (Hick,
2007, 281).

Hick believes that the starting point of man's epistemological distance from God is when God
blew his spirit into man and turned away from God, widening the gap by immersing himself in the
concerns of material and worldly life. And this epistemological distance causes man to commit sin
because man is far from God,; that is, he far from good and all that is good, and as a result, he suffers
from evil.

Hick puts man at an epistemological distance from God. The result of this effective tool in
maintaining man's epistemological distance from God is the emergence of the intelligent man as the
axis of creation. For this reason, man's spiritual position in the epistemological distance from God
forces him to organize his life apart from God and to place himself at the center of competition with
his peers. This central self naturally appears in the developmental nature of individuals and is consid-
ered a moral evil that one finds in oneself (Parsa , 2009, 52).

Hick believes that this world has less color and smell from God than the world of the hereafter,
and that is why God has given man will and authority, and because man does not follow the divine
commands as much as he should and his will used in inappropriate matters; It causes him to turn
away from God and as a result create evil. Hick has used this strategy to justify moral evil.

4-2-3. Evil Is Relative: Another evil solution is to consider it relative. According to this theory,
evil is a relative thing and may be a phenomenon of evil for some people and the same phenomenon
may seem good to others, and we should note that relativity is opposite to truth. Also, the conditions
and situation of time indicate that the evil is relative, because in a certain period, a phenomenon may
be evil for a person, and in another period and time, the same phenomenon may appear as good.

Evils are of two kinds: evils that are non-existent affairs and evils that are existential affairs and
are bad because they are the source of a series of non-existent affairs. Evils that are non-existent, such
as ignorance, helplessness, poverty, etc, are real but non-existent traits. But the evils that exist are bad
because they are the source of non-existent matters such as floods, earthquakes, stings and germs,
which are undoubtedly the relative evil of these matters. (Sultan al-Qaraie et al, 2010, 97)

John Hick emphasizes that evils are relative, and in contrast to each other, accepting a descrip-
tion of being worse. He explains that even if God eliminates all the evils that we think are the worst,
because of the relative nature of the evils, any evil that remains will accept the same prominent title.
(Hosseini et al. 2017, 57)

4-2-4 Evil Is Compensated in the Other World: This world, with its limitations, cannot be
fully accountable for the creation of justice among human beings, and on the other hand, to please the
pious and punish the transgressors. Some human beings from the beginning of life to the end of life
are always in sufferings and hardships that are incomprehensible to many others, and if their hard-
ships and difficulties are not answered with a proper reward in this world; this does not mean that
they will be deprived of the administration of true justice, but that the limitations of the present world
prevent the full administration of justice and God will bring true justice in the hereafter, and although
some aspects of it will take place in the same world. If a person in this world always struggles with
problems and hardships such as poverty, slavery, suffering and similar bitterness and has not yet
achieved his right, or according to religious propositions, God will answer and reward in the hereaf-
ter, He will give her hardships because many evils are the punishment of deeds and on the other hand,
God will punish other people who oppress others.

In response to the question of endless suffering, Hick points to their mysterious nature and
states that behind this evil is so great charity that this world does not have the capacity to bestow it on
man, and that there must be a world separate from material features. This is the world so that it can be
accountable to man for receiving great good and charity and this great good is in exchange for the
sufferings and hardships of man in this worldly life, which are not possible for man to receive this
goodness in this world, and God will benefit man in this world in the hereafter.
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Hick believes that every hardship that man has endured in this worldly life; In the hereafter, it
will be answered with a great reward, and no hardship befalls man in this world unless he shares in
the final plan of God, and all this will happen if we believe in the pure and absolute goodness of God
and His mighty will. (Hick, 1989, 388).

5. Comparison and Conclusion

The issue of evil is one of the topics that has always caused human thought and thinking over
the centuries and has confronted him with fundamental questions about the world of creation and its
creator. It is more difficult to face the challenge of evil, especially for believers in monotheism, be-
cause in the revelatory religions God is described as wise, just and absolutely benevolent, and at first
glance the existence of human suffering and hardship in the world contradicts these divine attributes.
This has led to the most difficult doubts in denying the existence of God or restricting His attributes
by the issue of evil, and the issue of evil is considered a refuge for Atheism.

Suhrawardi and John Hick are Islamic and Christian thinkers of revelatory religions who have
tried to explain and present a narrative on the issue of evil in their religious and philosophical parame-
ters and make it compatible with God.

Methodologically, Suhrawardi has tried to explain on the base of light and darkness, which is
the basis of his philosophy, and considers good as good and evil as darkness. John Hick has also tried
to explain evil based on his theory of what is called "Soul Cultivation " and is derived from theodicy
of St. Irenaeus.

According to Suhrawardi, evil is a non-existent thing that has no existence and essence and
means the absence of good in everything. Suhrawardi believes that evil either does not exist or if
something is considered evil, such as illness and suffering, it is the cause of achieving good, and be-
cause it causes the attainment of good, it is also good, because the cause of achieving good is itself It
is also good. He considers the benefits of suffering and illness for a person to be thankful and submis-
sive to the divine will, as well as the acquisition of moral virtues in its guidance, such as generosity,
forgiveness, self-sacrifice and help, and he believes that such things, because they cause such good
deeds, will be good and there will be no evil.

But Hick believes that evil is not non-existent, but evil has been realized in the world of crea-
tion, and there can be no denying the existence of evil in the world of creation, and the minimal exist-
ence of evil is necessary for the existence of such a world.

Suhrawardi believes that the creation of the world is a good system that combines good and evil
to mean goodness, and John Hick also believes in this rational paradigm and believes that the exist-
ence of a minimum of evil makes this world the best world among the possible worlds.

Hick, in his theodicy, on the one hand, attributes the moral evils created by man to God in order
to provide the ground for the attainment of charity by creating evil. And on the other hand, in the light
of this evil existence, he proves the authority in man, and attributing this duality and on the one hand,
all things to God, even the moral evil of man, and on the other hand, proving the authority of man is
one of the contradictory points in the theory of soul cultivation. But Suhrawardi believes that God did
not create evil and does not create, and man has free will, and if evil is realized, it is the inheritance of
man's will and free will, and from the absolute good that God is, nothing but good is issued.

In his theory, Hick has tried to explain evil as a necessity for human mental and physical devel-
opment, and at this time he faces the problem of excessive evil, like infants who initially have a dis-
ease and disability in life without committing a sin, and reincarnation to solve the problem and to
solve the problem, he is subjected to reincarnation in order to attribute the sufferings of infants and
other such issues to their sins in the previous life. But Suhrawardi, as a Muslim sage, hates reincarna-
tion and whatever smells of duality and polytheism, and he does not believe in such a thing, and he
believes that the sufferings and hardships of such people as infants are ultimately compensated for by
a great goodness that is not comparable to that aspect of evil.

Suhrawardi considers evil to be limited to three types: natural, moral, and metaphysical, and at-
tributes natural evil to the natural world, such as floods and earthquakes, and moral evil to the will,
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such as sin and aggression. Metaphysical evil is also called evil that is potentially in the nature of ob-
jects and people and is the absence of absolute perfection. But John Hick considers evil to be limited
to moral and natural evil, and does not discuss metaphysical evil. But every two philosophers believe
that evil is more the estimation of human will, and that moral evil is much greater than natural evil.

Both philosophers believe that evil is necessary for the acquisition of goodness and the good
nature of this world. But the solution to the non-existence of evil, which was stated by Suhrawardi to
solve the problem of duality, is not accepted by John Hick, because he accepts the existence of evil.
Also, the existence of maximum charity is one of the solution that is accepted by both philosophers.

Finally, it should be noted that despite the ideological and methodological differences that exist
in explaining the evil issue between Suhrawardi and John Hick, which is also natural given the scho-
lastic and religious differences,but both philosophers have tried to make a rational defense of the ex-
istence of God and the good system against evil suspicions and express a defensive view against evil
suspicions in order to deny the existence of God.
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