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Aytak ZAKIRQIZI (MOMMOBDOVA)
AMEA Folsofa Institutu,

aparict elmi is¢i, f21.1.d., dosent
a.z.m-9@mail.ru

AZORBAYCANIN DUNYA MODONIYYOTI TARIXINDO
iZ QOYAN BOYUK DUHALARI

Moaqalada Azarbaycamin hom Orta asrlarda, ham do miiasir dovrda yetisdirdiyi alimlarin,
filosoflarin faaliyyatlori hagqinda malumatlar isiglandinlr. Orta asrlarda Islam alaminda elm,
falsafo, adabiyyat vo incasonat sahasinda baoyiik nailiyyatlor qazanilmisdi. Burada azarbaycan-
Ilarn da misilsiz xidmatlori olmusdur. Onlarin dini va diinyavi elmlara dair galomo aldiglar
qiymatli asarlor biitiin dévrlorda aktualdr. Miiasir dovrdoa yasayib yaratmis miitofakkirlar elmi
faaliyyatlorilo yanasi, ictimai-siyasi faaliyyatlori ilo do tarixda dziinomaxsus yer tuturlar. Bu
baximdan Obubakr Ohmad Bardici Bardai, Obusaid Ohmad Bardai, Eynalgiizat Miyanaci, Nizami
Goncavi, Sihabaddin Omor Siihravordi, Sihabaddin Yohya Siihravordi, Ominaddin Tabrizi,
Sihabaddin Xoylu, Ofzaladdin Xunaci, Nasiraddin Tusi, Imadaddin Nasimi, Mahammad Fiizuli,
Racabali Tobrizi, Abbasqulu aga Bakixanov, Oli bay Hiiseynzada, ©Ohmad bay Agaoglu
Azorbaycamin diinya madaniyyati tarixindo iz qoyan béyiik diihalaridir. 2019-cu il hamin
saxsiyyatlorin dogum va anim tarixlori ila alamatdardir.

Magsad: 2019-cu ildo dogum vo amim tarixlori olan Azorbaycanin on alti nofor boyiik
diithasinin yaradiciligini aragdirmaq

Metodologiya: sistemli yanasma, tarixilik metodu

Elmi yenilik: ilk dofo olaraq Orta osrlords, Yeni vo miiasir dovrlordo yasayib foaliyyat
gostormis, 2019-cu ildo dogum vo anim tarixlori olan on alt1 azerbaycanlinin yaradiciligindan bohs
edilir

Acar sozlar: Azorbaycan, ditha, madaniyyat, tarix, falsofa, elm

GIRIS

Miisolman Sorqi dlkalorinda elmin, falsofi fikrin toraqqisi osason islam dininin miitoraqqi
cahatlori ilo alagodardir. Xilafotin erkon ¢aglarindan diinyavi elmlora maraq yaransa da, Abbasi
xalifasi Momunun dovriinds (813-833) elm vo torciimo sahosinds boyiik ugurlar qazanilmigdi.
Islam dininin miigoddos kitab1 Quran-i Korim biitiin miisalmanlarin, xiisusen Yaxin va Orta Sorq
olkalorinds yasayan xalglarin ideologiyasi {iglin giymatli monbadir. Xilafatin fothlori naticasinda,
on osast iso miitaraqqi cohoatloring gors Islam dini yayilirdi. Xolifs Momunun yaratdigr “Hikmot
evi” adl1 torciimo moktobinin niimayondolori Hindistana, Irana, Konstantinopola va basqa yerloro
gedorok oradaki giymatli kitablari toplayir va arab dilina gevirirdilar.

Orta osrlordo Islam alomindo elm, folsofs, odobiyyat vo incesonst sahosinde bdyiik
nailiyyatlor gazanilmisdi. Bu dovrds yasayib foaliyyst gostormis alimlor, filosoflar dini vo
diinyavi elmlars dair giymatli asarlor goloms almus, tarixds 6ziinomoaxsus movqe tutmuslar.

ORTA OSRLORIN DAHI FILOSOFLARI VO MUTOFOKKIRLORI

IX asrin boyilik Azarbaycan miitofokkiri, fagih alimi @bubokr Ohmad Harun oglu Bardici
Bardainin (844-914) vaxtilo Kiir ¢ay1 sahilinds, Bardonin on dord farsaxliyinds yerlogon Bardic
sohorinds anadan olmusdur. AMEA-ni miixbir tizvii, Ohmod Bardici irsinin ilk arasdiricis1 Zakir

7
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Mommadov yazir ki, 0, dogma yurdunda dovriiniin zaruri bilikloring yiyslondikdan sonra miixtalif
yerlora - Iraq, Suriya, Misir, ©lcozair, Hicaz, Iran vo basqa 6lkolora soyahot etmis, tohsilini
artirmigdir. Omriiniin axirma — 914-cii ilin aprelino godor miixtolif &lkalorlo bagh olmusdur.
Miiasir orob alimi ©bduh Oli Kusok bu masalays toxunaraq yazir: “Bardici yetmis il omiir siirdii.
Homin miiddatdo yorulmaq vo darixmaq bilmadi, bu giin Misirds, sabah Samda, sonra Hicazda
oldu vs i.a. O, atirsagan ¢igok axtarib ona dogru gedon ar1 mislindoydi, uzaqda olsaydi da onun
sirasini sorar, faydali bala gevirardi”. ©hmod Bordicinin yaradicihigi dini-ideologiyaya hosr
olunmusdur. Obiilhason Daraqiitni (918-995) onu “Hadis (Peygombarin sozlari vo islori ilo bagh
rovayot) dayaqlarindan biri” sayib, “inanilmis”, “niifuz sahibi” adlandirmigdir. Xotib Bagdadi
(1002-1071) va ©bucad Semani (1113-1167) onun haqqinda “fazilatli”, “zokali” va “hafiz”
sdzlorini iglotmisdir. Ibn Imad Honboli (... -1678) yazir ki, ®hmod Bordici “axirmeci niifuz
sahiblarindon va diinya alimlarinin maghurlarindan idi”. Basqa manbalords iss o, “tokzibedilmoz
niifuz sahibi”, “miisalman hiiququnu darindan bilon” alim kimi toqdim edilir. O, niifuzlu miiallim
sayilanda halo iyirmi bes yasi tamam deyilmis [1].

Ohmad Bordicinin “Oshabalor, ardicillar va hadis miialliflorindon nadir adlarin tobagalori”
traktatt daha moghurdur. “Nadir adlarin tobagolori”ndo 426 nofor Peygombor oshabosinin,
ardicillarinin, davamgilarmin vo hadis alimlorinin adlari, onlarin moansub olduglar1 yerlor
gostarilir. ©hmad Bordici traktatin ovvalinds onun yeniliyina isars edorok yazir: “Moanim
(aragdirdigim) nadir adlardir. Onlar Peygambar sleyhissalamin ashaboloridir. Alimlardon heg
birinin homin adlardan hansinisa ¢okmis oldugunu bilmirik” [1]. 2019-cu ildo 9bubakr 9hmad
Bardai Bardicinin dogumunun 1175 illiyi, vofatinin 1105 illiyidir.

Azorbaycanin boyiik hiiqugsiinas va ilahiyyatgr alimi 9bussid 9hmad Bardai (...-929)
Bordo soharinds dogulub boyiimiis vo Omriiniin bir hissasini vatondon uzaqlarda kegirmisdir.
Obusoid ©hmod Bordai irsinin yegans todqiqatcist Zakir Mommodov Xotib Bagdadiys (1002-
1071) istinadon yazir: “O, ziyarat¢i kimi Bagdada golmis, sonra orada yasamisgdir. ... ©busaid
(Bordoi) illorlo Bagdadda qalib dors dedi”. Tbn on-Nadim (...-1047) Obusoid ©hmod Bordoidon
sOz acarkon onun kitablar1 oldugunu geyd edir. Basqa miialliflor iso miisolman hiiququna dair bir
sira asarlor goloma almis Obiilhason Korxinin (874-952) tez-tez Azorbaycan aliminin yanina
gedib-goldiyini vo ondan ¢ox faydalandigini yazirlar [2, s. 7-8].

Obusaid Bardai monbalards Obuhanifonin mazhabina (hanafiliys) monsub fagihlordan va

miitozililorin tolimlorini izloyon miitokallimlorden biri kimi gésterilir [2, s. 8]. Bu il Obusaid
9hmad Boardsinin dogumunun 1090 illiyidir.

Panteist folsofonin banisi Eynslqiizat 9biilmaali Abdulla Miyanaci (1099-1131) aslon
Conubi  Azorbaycanin  Miyana soharindondir. Eynoalqiizat Miyanaci Homadanda dogulub
yasadigina goro Homadani kimi do moshurdur. Eynslqiizat Miyanacinin falsofi irsinin yegans
aragdiricist AMEA-nin miixbir iizvii Zakir Mommoadov yazmusdir ki, o, bas gqazi vazifasinds darin
hormot gazandigindan “Eynolqiizat” (Ayn al-qudat - Qazilorin go6zl) foxri admi almugdir.
“Obiilmoali” logobi iso “Fozilotlor atasi” demokdir [3, s. 123]. Eynolqiizat Miyanaci 24 yasina
godor yazdigi osarlords daha ¢ox adabiyyat, hadis, tofsir, miisalman hiiququ, kalam, peripatetizm
mosalalarina diqgat yetirmisdir. Miitafokkir bundan sonra goloms aldigi “Haqigotlorin mogzi”,
“Miigaddimolor” v “Olkalorin alimlorine votondon ayr1 salinmis qoribin sikayati yaxud miixtesor
“Qaribin sikayati” kitablarinda sufizmin panteist folsofasini isloyib hazirlamisdir [2, s. 21].

Eynolqiizat Miyanaci 28-29 yaslarinda azadfikirliliyi ilo bagli miisolman qanungular -
fagihlar torafindon tagiblors moruz qalir. Ayri-ayri yerlardo onu Kafir elan edir, 6liimiino fitva
verirlar. O, 1128-ci ildo habs edilorok Bagdad zindanina gondorilir. Alim Bagdad zindaninda
yazdigr “Qaribin sikayati” traktatinda agrili-acili giinlorindan Xobor verir. Bir miiddat qiirboatdo
saxladigdan sonra Eynolqiizat Miyanacini Homadana qaytarir vo 1131-ci ildo may aymnin 6-da
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otuz iki (hicri tarixi ilo otuz ti¢) yasinda dors dediyi modrasods edam edirlor [3, s. 124-125].

Zakir Mommodovun fikrinca, sufizmin panteist folsofosi Ibn Orobidon holo yarim osrdan
owval Azarbaycan filosofu Eynolqiizat Miyanacinin (1099-1131) asarlorinds dolgun sokildo 6z
ifadasini tapmisdir. Onun toliminda sufilarin panteist ideyalar1 vo peripatetik filosoflarin tabii-elmi
gortislori moharatlo birlogdirilir. Eynolqiizat Miyanact Allaht mévcudatin  6ziinds, onunla
eyniyyatdo bir baslangic saymaqla, buraya yalmz insani vo Ilahi baslangiclari deyil, maddi vo
monavi olan har seyi daxil etmigdir.

Allah ilo biitiin moévcud seylorin eyniliyi prinsiplorini isloyib hazirlamis Eynoalqiizat
Miyanaci panteistdir. Filosofun telimi Yaxin va Orta Sorq dlkalorinds azadfikirliliyin vo panteist
ideyalarin yayilmasima boylik tosir gostormis, falsofo vo odobiyyat tarixinds silinmoz iz
buraxmusdir. Onun osarlori zominindo Ibn Srobi, Mahmud Sebiistori, imadaddin Nasimi vo basqa
gorkomli sufi-panteist miitofokkirlor yazib yaratmiglar [2, s. 24]. 2019-cu ildo Eynalqiizat
Miyanacinin dogumunun 920 illiyidir.

Azorbaycanin dahi miitofokkir sairi Nizami Goancavi (1141-1209) bosor madaniyyati
Xazinasina parlaq tohfalor boxs etmis boyiik sonotkardir. Zakir Mommadov Nizami Gancavinin
falsofi diisiincalorini aragdirarkon “Xomso”doki poemalarin sahlara ithaf edilmosi masalasindon
bohs etmisdir. ithaf - arab dilinds t6hfa, hadiyys vermo demokdir. Orta osrlords yaradici ziyalilar
elmi vo badii asarlorini rogbst basladiklori vo ya boyiik ehtiram gostordiklori soxslors ithaf
edirdilor. ithaf mogamindaki bu ciddilik, demak olar ki, biitiin ali monsob sahibi alimlora xasdir.
Mansab, vazifo sahibi olmayan, sahlara, xaqanlara aSarlor ithaf edon sairloro goldikds ise onlarin
vaziyyati forglidir. Belo miialliflori (albstts, dahi sonotkarlar) har seydon 6nco asaorin taleyi
diistindiirmiisdiir. Madhiyyagi saray sairlori yaninda hokmdar rogbstini gazanmadan ona tohfo
verdiyi osorin muallifliyini gorumaq sonotkar {i¢iin ¢ox da asan deyildi. Bu mosalo boyiik
Nizamini do narahat etmisdir. Xalga xidmot etmoyi Oziiniin {lvi moagsadi sayan sair soz
Xazinasinin qifilsiz, haminin iiziins agiq oldugunu sdyloss da, qonsu malint ogurlayan (basqasinin
amoyini manimsayan) bir ovuc tiifeylidon ehtiyat edir. O, alo gotirdiyi sonot sobgiragini (incisini)
ehtiyacin1 6domak tigiin saha gondarmok machuriyyatinds olarken saray sairlorinin talanina maruz
qaldigint bildirir: “Ilahi, sézqapanlar pusquda dayaniblar, bir hasar ver ki, séziimii gérmasinlor”.
Sairin bu “hasar” diloyi ithafin mithiim amili olub, hokmdar qaygikesliyinin iltimasi magsadini
giidmiisdiir. Hokmdarin sonins toriflor sdylomak (buna 6z fazilotlori ilo layiq olsalar belo) agizdan
s6z qapan saray sairlorindon gorunmaqg zoruratindon iroli golirdi. Tosadiifi deyildir ki,
“Xomsa”doki poemalar sahlara ithaf edildiyindon s6z qgapanlarin talanina moruz qalmamus,
gorunmusdur. Qeydkesliyin olmamasi ucbatindan sairin Divanindaki seirlorin ¢oxu itib-batmus,
bolka do hansisa saray sairi torafindon monimsonilmisdir.

Nizaminin varliga dair baxislarinda Allah vo moévcudat hagqinda miihakimalor insan vo
comiyyot haqqinda diisiincolorlo vohdat toskil edir. Miitafokkirin asarlorinds insan surati
peygomboar (Adam, Mahammad, Xizir va b.), adalstli sah, zohmot adami va timumiyyatls, Xilgatin
{istiinliik verdiyi Insan simasinda niimayis etdirilir. insan Mohommod suratindo on yiiksok
doracays qalxir: Merac zamani mévcudatin son haddins - arsin fovqiine ¢atir, “iki cahanin halqgasi
onun itastkart” olur [4, s. 520-521] Bu il dahi Nizaminin vofatimin 810 illiyidir.

Azorbaycanin  gorkomli  hiiqugstinas alimi, sufi noazoriyyagisi, ictimai-siyasi xadimi
Sihabaddin Obuhofs Omar Siihravordi (1145-1234) 1145-ci ilin yanvarinda Zoncan
yaxinhigindaki Siihrovord sohorindo anadan olmusdur. Goncliyindo Bagdada gedib, orada
Nizamiyys madrasasinin miiallimi, omisi Obiinnacib Siihravardi, Obdiilgadir Cili, Obuziira
Miigoddasi Vs basqalarindan tohsil almigdir. Manbalords deyildiyi kimi, ©Obuhafs Siihravardi figh,
tosovviif vo odobiyyata dorindon yiyslonmig, genis ohatoli, miikommal biliyi ilo sohrot
gazanmusdir [3, s. 112].

Obuhofs Siihrovordi omisi ©biinnacib Sithrovardinin Daclo ¢ayr sahilindoki ribatlart
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nozdindo madrasads miisallimlik etmis, tadris islari ilo ciddi mosgul olmusdur. Manbalarin verdiyi
molumata goro Bagdadda bas seyx riitbasini tutmus, xilafoto elgilik (sofirlik) etmis Sihabaddin
Obuhafs Siihravardi varid oldugu yerlords boyiik ehtiram va tontons ilo qarsilanarmis. Sihabaddin
Obuhafs Omor Siihroverdi dmriiniin son ¢aglarinda kor olmus, 1234-cii ildo sentyabrin sonlarinda
Bagdadda 6lmiis vo orada Vordiyyas gobiristanliginda dofn edilmisdir [3, s. 113-114].

Obuhafs Siihravardinin sufi tolimi ©buhamid Qozalinin sufi talimino ¢ox yaxindir. Hor iKi
miitofokkira gora tosovviif yolgusu hallar vo magamlar silsilosinds mistik 6ziintikamillogdirmoadon
sonra miitloq hegliyo varmagla hagqa qovusur. ©buhamid Qozali kimi Obuhafs Sithravardi do
tosovviifdo panteist tosovviirii inkar etmisdir. Miitofokkir iddia edirdi ki, Obuyozid Bistami
“Stihhanallah!” (“Allaha siikiir!””) ovazina “Siibhani!” (“Mana siikiir!”) vo Hallac “Ons ol-Haqq”
(“Man haggam”) deyarkan 6zlarini deyil, tokca Allahi nazards tutmuslar [3, s. 121-122].

Sihabaddin Obuhofs Omar Siihrovardinin sufi tolimi onun évladlari vo ardicillari torafindan
inkisaf etdirilmis, biitin miisalman Sorqi Olkalorinds niifuz qazanmisdir. Siihrovardiyys sufi
ordeni yalmz orab dlkolori, Kicik Asiya, Azarbaycan, Iran, Orta Asiyada deyil, habels Hindistanda
da genis yayillmisdir, Osrlorin ideya sinagindan kegmis bu tolim 6z varligim bir sira 6lkalordo
miiasir dovra godor saxlamusdir [3, s. 122]. Bu il Sihabaddin Omar Siihravardinin vofatinin
785 illiyidir.

Israqilik folsofi toliminin banisi Sihabaddin Yahya Siihravardinin (1154-1191)
yaradicihi@inda peripatetizma, sufizma vo israqiliya aid osarlor golomo almmisdir. Filosofun
peripatetizmoa dair asarlorinds montiq, metafizika vo tobiyyat masalalori dorindon arasdirilmis vo
inkisaf etdirilmisdir. Sihabaddin Siihrovardi israqilik falsofasinin banisi kimi daha boyiik sohrat
qazanmugdir. O, “Isiq heykallori” (“Hoyakil on-nur”), “israq folsofosi” (“Hikmat ol-israq™), “Isiga
dair traktat” (“Risale-yi partovname™) vo basqa asarlorinds yeni bir tolimin osaslarini isloyib
hazirlamigdir [5, s. 4-5].

“Isiq heykollori” traktat: israqi odobiyyatda “Israq falsafasi” kitabindan sonra mashurdur. Bu
traktatda ontoloji va gnoseoloji masalalorin sorhinds Sorq peripatetizminin giiclii tasiri duyulsa da,
homin osar biitdvliikds israqilik falsofosini ifads edir [6, s. 11].

Israqilik tolimino gérs isiglardan vo onun kdlgalorindon tosokkiil tapmis biitiin mdvcudatin
zirvasindo Isiglar isig1 durur. Tok vo sobobsiz olan homin isigdan martaba-mortobos diger isiglar vo
onlarin kolgolori (cisimlor) viicuda golmisdir. Azorbaycanda filosofun falsofi irsinin yegans
todgiqatcist olmus Zakir Mommodov gdstormisdir: “Israqiliyin ontologiyasinda Isiglar isigindan
basglamis son miicarrad isiga qadar har bir ali isi@in asagi isiq lizorindo gohri, agsagi is1gin iso ona
esqi, sovqii vo mohabbati vardir. Bu baximdan biitiin miicorrad isiglar iizerinde Isiglar isigmin
hokmranligr miitlaqdir. Sihabaddin Siithravardi geyd edir ki, an yaxin isigin 6ziina olan mohobbati
Isiglar isigma olan mohobbato tabe edilmisdir. Bu miinasibat eyni zamanda har bir ali isiq ilo hor
bir asag is1q arasindaki miinasibato samildir” [7].

Isragilik falsofosindo idrakm hissi, ogli vo intuitiv. marhololori gobul edilir. Isragilik
falsafasinin gnoseologiyasi peripatetizmds oldugundan asasli sokilda forglidir. Aristotelgilor —
Farabi, Ibn Sina, Bohmonyar vo basqalar1 idrakda hissi va ogli marhalalori gebul etdiklori halda,
israqi filosoflar tistalik intuisiya morhalasini ds bu siraya olave edirdilor [7].

Sihabaddin Siihravardi azadfikirlilik meyillorina, yiiksok folsofi ideyalarma goro miisalman
Sorqi  Olkalorinds, habelo ©Ondoliisdo taninmus, boyiik sohrot tapmusdir [7]. 2019-cu ilda
Sihabaddin Yahya Siihravordinin dogumunun 865 illiyidir.

Safiilik siinni hiiquq moktoblorinin gdérkomli niimayondoslorindon olan ©minaddin
Miizaffar Tabrizi Varani (1163-1224) hiiqugsiinas alim, ilahiyyatci va filosofdur. O, Mosulda,
Bagdadda tohsil almis, bir miiddst Nizamiyya modrasasinds islomisdir. Azarbaycan alimi sonra
Misiro getmis, Nasiriyyo modrasasindo dors demis, oradan gayidib Sirazda vofat etmisdir.
Ominaddin Tabrizi ii¢ cilddan ibarat “Inciler boyunbagisi”, iki cilddon ibarat “Mosalalorin solisi”
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kimi oasorlor yazmisdir. Miitofokkir miisolman Sorqi 6lkslorinde ©buishaq Sirazi Firuzabadidon
sonra on boyiikk hiiqugsiinas ilahiyyatgilar olan ©buhamid Moshommoad Qozalinin “Yigcam”
(“Vaciz”) traktatini xiilaso Vo Foxraddin Razinin miisslman hiiququnun asaslarina aid “Mohsul”
traktatin1 ixtisar etmisdir. Onlardan birincisi “Xiilasa” (“al-Miixtasar”), ikincisi “Tohsisat” (“at-
Toangihat”) adlanir [2, 31-32]. 2019-cu ildo Ominaddin Tabrizinin vofatimin 795 illiyidir.

Miisolman Sorqi 6lkalorinds dilgi, hiiqugsiinas alim, ilahiyyatci, filosof vo tobib Kimi
taninan Somsaddin ©hmod Xalil oglu Xoylunun (1187-1240) oglu Sihabaddin Mahammad
Xoylu (1229-1294) 1229-cu ilin avqust ayinda Damosqde anadan olmusdur. On bir yasinda ikon
atast 6lon Sihabaddin Mohommod zohmots qatlagmis, 6z istedadi vo galisqanligi sayasindo elmi
biliklore dorindan yiyalono bilmisdir. O, Adiliyys madrasasinda tohsil almus, habela Omor ibn
Karam, Obuhofs Siihravardi va basqalarinin miihaziralorini dinlomisdir. AMEA-nin miixbir tizvii
Zakir Mammadov yazmigdir ki, Sihabaddin Xoylu boyiik alim kimi tanindigi bir vaxtda - 1258-ci
ildo Qiidsiin, sonralar iso Halobin vo Misirin qazisi olmus, eyni zamanda miiollimlik etmisdir.
Azorbaycan miitofokkiri axirda Damosqa qayidaraq orada da qazi vezifasini tutmagla barabar,
todris iglorindo foal xidmot gostormis, Adiliyys, Qozaliyys vo Dimagiyys madrasalorinds dors
demisdir. Sihabaddin Xoylu 19 avqust 1294-cii ildo vofat etmis, atasinin yaminda dofn
olunmusdur. Sihabaddin Xoylu iyirmi fonni shato edon boyiik bir kitabin, eloca do “Talimlarin
sahalori”, “Cobr vo miigabil”, “Kosmoqrafiya”, “Varaesalik hiiququ”, “©Oruz” kimi miixtolif
movzulu osarlorin miallifidir [3, s. 192-193]. Bu il Sihabaddin Xoylunun dogumunun 790
illiyi, vofatinin 725 illiyidir.

Boyiik filosof, tobib, mantiggi vo hiiqugsiinas alim 9fzaladdin Mahammad Xunaci (1194-
1248) 1194-cii ilin 24 aprel — 23 may giinlarindan birinds Azarbaycanin Xunac soharinds diinyaya
g6z agmugdir. XIII asrin iyirminci illorinds bu sohards olmus arab cografiyasiinasi, soyyah Yaqut
Homavi bu sohorin Maraga ilo Zoncan arasinda yerlosdiyini vo kagiz istehsalina gora eyni
zamanda Kagozkonan adlandigimi xabar verir. Ofzaloddin Xunaci ziyal ailasinds boyiiyiib boya-
basa catmis, falsofi fonlori dorindon Gyronmisdir. Miirokkab ictimai-siyasi vaziyyat tiziindon bir
¢ox basqga ziyali homvatonlori kimi dogma yurdundan didergin diismok macburiyyastinds galmis
filosof 6lkalor gozmis, nohayst Misirdo yagamisdir.

Ofzoloddin Xunaci irsinin yegana arasdiricisi Zakir Mommadov geyd etmisdir ki, o,
Qahirado Solahiyys madrasasinds vo digor todris miiassisalorinds miixtalif fonlordon, xiisuson
falsofa vo tobabstdon miihaziralor oxumusdur. Misirin bas gazisi vazifosini tutmus miitofokkir
dini-hiiquqi moasalalar {izrs fitvalar vermis, disput maclislori togkil etmisdir.

Ofzoloddin  Xunaci idrakin hissi vo ogli marholalorini gobul etmis, onlar1 vahdotdo
gotiirmiisdiir. Farabi, Ibn Sina, Bohmonyar vo basqa gorkemli Sorq peripatetiklori kimi, ©fzo-
laddin Xunaci ds 6ziiniin idrak nazariyyasi vo mantiginds tofokkiir formalarini - anlayis, hokm vo
istidlali qurulus, struktur cohotdon aragdirmagqla barabar, onlarin dasidigi mona vo mazmuna da
boyiik ohomiyyat vermisdir. Bu baximdan onun falsofi vo montiqi goriislori sxolastikaya qarsi
yonolmis, miisolman Sarqi 6lkalorinds Orta asrlordo elmi-falsofi fikrin inkisafinda miihiim rol
oynamisdir.

Ofzoloddin Xunaci 54 bahar omiir siirdii, xazan yerini qisa tork edon giin — 22 dekabr
1248-ci (5 ramazan 646-c1) ildo diinyadan kogdii [8]. 2018-ci ildo Ofzoloddin Xunacinin vafatinin
770 illiyi olmusdur. 1919-cu il 9fzaladdin Xunacinin dogumunun 825 illiyidir.

Elmin miixtalif saholorino dair giymotli oasorlori ilo elm vo moadoniyyat tarixindo
Oziinamaxsus movge qazanmis Nasiraddin Mahammad Tusi Xorasan vilayatinin Tus sohoarinda
anadan olmusdur. Bazi moanbalords geyd edilir ki, onun asli Zoncanla Homadan arasinda yerlogon
Savo soharindondir, Tusda tovalliid tapdigi tglin Tusi (ot-Tusi) nisbasi ilo tanimisdir.
Miitafokkirin  dogum tarixina goldikdo, bu barads miixtolif molumatlar moéveuddur. Lakin
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monbalar asasinda bu gonasts galmak miimkiindiir ki, Nosiraddin Tusi sonba giinii 17 fevral 1201-
ci ildo anadan olmusdur.

Nosiraddin Tusinin milli mansayi, mansubiyysati ilo slagadar masalo har zaman aktualdir.
Nosiraddin Tusinin sagirdi vo davameist Ibn ol-Fiivetinin (1244-1326) gostordiyi bir fakt onun
milli monsubiyyatinin tiirk mansgali olmasinin siibutu ti¢iin xiisusi shamiyyat dasiyir. 1258-ci ilds
mongollar Bagdadi isgal edorkon Ibn ol-Fiivoti osir diismiis, 1261-ci (659) ilin avvallorindon
Nosiraddin Tusinin yaninda yasamusdir. Ibn ol-Fiivoti yazmusdir ki, Nosiroddin Tusi Maragaya
golonds oradaki zadagan ailasindan olan Foxraddin Logman Mahammad oglu Maragi ilo goriisiib
ona belo bir tapsiriq vermisdir: Irbil, Mosul va Olcazirays getsin, son 40 il orzindo Maraga Vo
Tabrizi tork etmis ailalori vatons qayitmaga razi salsin. Foxraddin Maragi 500-o gadar ailoni geri
gaytara bilmisdi. Bu, Azorbaycan alimi Nasiraddin Tusinin 6z homvatonlorina olan dorin
mohobbat hissini ifads edir. Bununla da Nasiraddin Tusinin sagirdi ibn ol-Fiivatinin yazdig fakt
filosofun milli mansubiyyatinin tiirk olmasina parlaq misaldir. Alimin yaradiciligi ensiklopedik
saciyya dasimagla yanasi, basar elm va falsafasi tarixinds azomatli yer tutmusdur.

Tiirkiyonin gdrkomli alimi Hilmi Ziya Ulken Azorbaycan filosofunun ‘“Nasir etikas1”
(“Oxlaqi Nasiri”) osorindo Aristotelin “Nikomaxin etikasi” ilo Qazalinin tosovviifiin oxlaq
goriisiinii uzlasdirmaga ¢alisdigimi bildirorok, “Islam alominda ilk dofs sistemli oxlaq kitab1”
yazdigin1 qeyd etmisdir. Nosiroddin Tusinin diinyagoriisii — folsofosi vo etik, ictimai-siyasi
gortislori 6z doyarina gora biitiin dovrlords aktualliq kosb etmigdir. MiitafokKir Sarq peripatetizmi
Xattini osas tutaraq 6z saloflorinin ideyalarini yaradici suratdo davam etdirmisdir.

Ensiklopedik alim Ibn Sinamin “Isaralor vo geydlor” kitabi miixtolif ddvrlordo filosof vo
miitofokkirlarin diggat markazinds olmusdur. Sarhgilarin bu kitaba miinasibati miiayyan monada
onlarm falsofo tarixinds tutduqglart movgeyi ifado edirdi. Miitokallimlor (sxolastlar) bu giymatli
asari osas etibarilo tokzib etmoyos calisir, peripatetik filosoflar iso elmi folsofo torafinds durur,
miitaraqqi fikirlarin tohrifino yol vermirdilor. Miitokallim Foxraddin Razinin va filosof Nasiraddin
Tusinin sorhlori bu ideya miibarizasinin aparict istiqgamatlorini tomsil edirdi. Maraqlidir ki,
Foxraddin Razi bu sorhi Nasiraddin Tusinin anadan oldugu ayda vo ilds, yani fevral 1201-ci ildo
goloma almusdir.

Nasiroddin Tusi 25 iyun 1274-cii (18 zilhicco 672) ildo Bagdadda vofat etmisdir. Oz
vasiyyatina gérs o, Musa Kazim oleyhissolamin tiirbasindo, Iragda Bagdad yaxinliginda yerloson
miigoddss sohor Kazimeyndo dofn edilmisdir. Bu yerds on iki imamdan yeddincisi vo
dogquzuncusu Musa ibn Cofor ol-Kazim vo onun navasi Mohommad dofn olundugu tigiin
Kazimeyn (Iki Kazim) adlanmisdir. Nosiroddin Tusi hicri tarixi ilo 47 il hakimiyystds olmus
xalifa Nasir li-Dinillah ii¢iin hazirlanmis, lakin miiayyan sabablora gora bos saxlanmis Sardabado
dofn olunmusdur. (Qoribadir ki, sordabo 17 fevral 1201-ci ildo tamamlanib. Homin giin iso
Nosiraddin Tusi anadan olub, hicri tarixi ilo 75 il 7 ay 7 giin yasay1b).

Miitofokkirin anadan olmasinin 800 illik yubileyinin 2001-ci ilds kegirilmasi ilo slagodar
Azorbaycanin  timummilli lideri Heydor Oliyev Forman (13 iyun 2000-ci il) vermisdi.
Ensiklopedik alimin 2001-ci ildo dogumunun 800 illik yubileyi YUNESKO qorari ilo diinya
miqyasinda kegirilmisdir. 2019-cu ilda Nasiraddin Tusinin vafatimin 745 illiyidir.

Azorbaycanin miitofokkir sairi Imadoddin Nosimi (1369-1417) din, folsofo vo onlarin
tarixini dorindon bilmis, elmlors moéhkom yiyslondikdon sonra odebi foaliyyoto baglamigdir.
Odibin yaradiciligi sonralar biitovlikdo hiirufizm ideologiyasina hosr edilmisdir. Zakir
Mommadov Nosiminin folsofi fikirlorini aragdirarkon sair miitofokkirin hiirufizm oqidosine
bagliligii humanizm ideali ilo olagolondirorok yazmusdir:’Yadelli isgalgilar cong-cidal
meydaninda ziilm va zorakiliq yolu ilo insanlar1 algaldib onlara on zoif moxluq, on miiti kolo
nazari ilo baxdiglari bir soraitdo humanist sair insani tilvilosdirir, ilahilosdirirdi. O, insam biitiin
maddi vo monovi alom saviyyasindo gotiiriib Allahla eynilosdirirdi” [3, . 257].
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fmadaddin Nosimi ii¢ dilds - Azorbaycan (tiirk), fars vo orab dillorinds yazib-yaratmisdr.
Bu da onun osarlarinin tokca Azorbaycanda, tiirkdilli 6lkslords deyil, biitiin Yaxin vo Orta Sorq
Olkolorindo siiratlo yayila bilmosini tomin etmisdir. Miitofokkirin poeziyast hom siqlatli fikir
tutumuna, hom do yiiksok badii doyarina, sonotkarliq xiisusiyyatlorino goro diqgati calb edir. Onun
ana dilinds yazdig1 seirlor dil, iislub, badiilik vo mona dorinliyi baximindan banzorsiz sonot
inciloridir. Miitofokkirin yaradiciliginda dini, folsofi, iimumiyyatlo, elmi traktatlara rast golinmir.
O 6z diinyagoriistinii, varliq, idrak haqqinda diisiincolorini, sosial-Siyasi, etik-estetik baxislarini
poeziyanin miixtalif janrlarinda ustaliqla, ecazkar badiilikls ifado etmisdir. Imadaddin Nosimi 6z
ideyalarin1 pesokar filosoflar kimi bitkin bir sistemdos, miioyyon ardicilligla vermomisdir. Buna
baxmayaraq, miitofokkir sair irali siirdiiyii miiddealarin miindaricasine, panteist yoniimiine gors
soziin asl monasinda filosofdur. Eynolqiizat Miyanacinin, ibn Orabinin genis ohatoli sufi-falsofi
osarlarindon sonra bu mozmunda traktatlar yazmaga balke o qodor do ehtiyac duyulmurdu.
Moveud panteist fikirlorin bodii sokildo golomo alinib toronniim edilmosi tobligat iiglin daha
tosirli, beyinlara hakim kasilmasi iigiin daha kasorli idi. Hiirufiliyin nozari asaslarina goldikda, o,
artiq Noiminin oasarlorinds islonib hazirlanmisdi. Voazifo homin parlaq fikirlori yaradici vo kiitlovi
sokildo xalqa ¢atdirmaq, zehinlori isiqlandirmaq idi [3, s. 266].

2019-cu ildo Imadoddin Nasiminin dogumunun 650 illiyidir. Azarbaycan sairinin
dogumunun 650 illik yubileyinin geyd edilmasi haqqinda Azorbaycan Respublikasi
Prezidenti ilham Oliyevin Saroncamu (15 noyabr 2018-ci il) bdyiik tarixi, elmi-madani
hadisadir.

Azorbaycanin gorkomli miitofokkiri Mahammad Fiizuli (1494-1556) zongin yaradiciliq
irsina malik dahi soxsiyystlordandir. Fiizulinin diinyagoriisii “Baslangicin va sonun idraki barada
baxigsin monbayi” (“Matlo ol-etigad fi moarifot ol-mobdo va-1-moad™) falsofi asori ilo barabor
“Sohhat vo Moroaz”, “Bang va Bado”, “Rind vo Zahid”, “Leyli vo Macnun” osorlorinds do
isiqlandirilmigdir.

“Matls al-etiqad” folsofi kitabinda yazilmisdir: “Man oqids sahiblarinin masloklari ils tanis
oldum. Bunlardan faydali olanlarin1 se¢onds, zaman onlarin itib-batacagindan qorxuya diisdii,
onlari qorumagi (mondon) dilodi. Maon do onlar1 qorumaq tiglin har birinin iman baggalarina
qgapilart (fasillori) olan doérd siitun (b6lma) tizarinds bir bina qurdum va onu: “Baslangicin va
sonun idraki barads baxisin monbayi” — adlandirdim™ [9, s. 9].

Flizuli miixtolif problemlorin sorhi ilo olagodar olaraq Qorb filosoflarindan Fales,
Anaksaqor, Empedokl, Demokrit, Heraklit, Pifagor, Sokrat, Platon, Aristotel, Prokl, Femisti, Sorq
filosoflarindan iso Farabi, Nozzam, ibn Sina, Nosirodin Tusi vo basqalarmin adini ¢okib,
fikirlorino osaslanmigdir. O, folsofi vo dini tolimlorin bu vo ya digor masalodo mdvqeyini
gOstorarkon sofistlor, naturalistlor, dohrilor, sabiilor, sufilor, israqilor, miitozililor, asorilor va
qgeyrilari haqqinda s6z agmisdir [3, s. 283].

1956-c1 ildo Fiizulinin vofatinin 400 illiyi miinasibotilo Azorbaycanda bir ¢ox islor
gortilmiisdii. Yubileyls alagadar “Mahammad Fiizuli (elmi-tadqgigi magalslar). Vafatinin 400 illiyi
miinasibotilo” (Baki, 1958) kitabi ¢apdan c¢ixmisdir. Kitabda Mirzo Ibrahimovun, ©bdiilozal
Domirgizadanin, Mirzeaga Quluzadonin, Qafar Kondlinin vo b. alimlorin mogalalarilo yanasi,
alavalor bélmasinds Seyid ©zim Sirvaninin, Fridun bay Kdogarlinin, Bokir Cobanzadonin, Cofar
Cabbarlinin, Abdulla Saiqin magalslori do vardir.

Azorbaycanin  imummilli lideri Heydor Oliyevin 1994-cii ildo Mohommad Fiizulinin
anadan olmasmin 500 illiyi haqqinda Formani (16 mart 1994-cii il) ilo baglh olaraq miitofokkir
sairin yubileyi Azorbaycanda tontonsli sokildo geyd edildi. Bu il Mahammad Fiizulinin
dogumunun 525 illiyidir.

Orta osrlordo miisolman Sorqi xalglarinda, eloco do tiirklordo elm, madoniyyat vo falsofo
yiiksok saviyyads olsa da, Yeni dovrdon baslayaraq bu proses tonozziilo ugrayir.
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Yeni vo miiasir dovrlorin gorkamli filosoflari, alimlari.

Yeni dovriin boyiik Azarbaycan filosofu Molla Racabali Tabrizi (...-1669) aslon Tabriz
soharindan olub, dmriiniin ¢oxunu iso, Isfahanda yasamisdir. Rocoboali Tobrizi irsinin yegano
arasdiricist Zakir Mommodovun fikrinco, filosof 6z osorlorindo Aristotel, ©bunosr Farabi, Ibn
Sina, Sadraddin Konovi, Mahmud Sabiistori, imumiyyatlo, peripatetik vo sufi miitofokkirlorin
adlarini boyiik hérmatlo ¢okmis, onlarin fikirlorine asaslanmisdir. EImi-falsafi biliklors méhkom
yiyalonmis Rocoboli Tobrizi bir miiddot Isfahanda Seyx Liitfulla modrosasinds miiollim
islomisdir. Ikinci Sah Abbas (1642-1666) Azorbaycan alimino boyiik hormot baslomis, Isfahan
qalast divarmin xaricindo Somsabad adlanan yerds ona bir miilk bagislamisdi. Deyilono gors sah
ehtiram olamati olaraq onun manziline galib-gedormis. Omriiniin son ¢aglarinda todris islorindon
ayrilmis filosof yalmz elmi yaradiciligla moasgul olmusdur [3, s. 300-301]. Racabali Toabrizinin
giymatli orijinal asarlori va onun istedadli, miidrik sagirdlorinin yaratdiglari zongin irs XV1I asrdo
miisalman Sarqi 6lkalarinda elmi-falsafi fikrin inkisafina vo yayilmasina boyiik tosir géstormisdir
[3, 309]. Bu il Racabali Tabrizinin vafatimin 350 illiyidir.

Yeni dovrdon etibaron miisalman Sorqi 6lkslorinde elmin, modoniyyatin vo falsofi fikrin
tonozziilo ugradigl bir zamanda Qarb 6lkalorinds elm, madoniyyat vo folsofa sahslorindo inkisaf
Oziinii gostorir. Qarbin elmi yeniliklori iso Sorq, eloco do Azarbaycan madaniyyatine tasir etmaya
baslayir.

Gorkomli alim, yazig1 vo sair Abbasqulu aga Bakixanov Qiidsi (1794-1847) foaliyyatilo
Azorbaycan moadoniyyati tarixindo ozomatli yer tutur. Onun “Qdsiin baglar” (“Riyad ol-Qtds”),
“Qisa qrammatika” (“Qanuni-Qiidsi”), “Qaribaliklorin kosfi” (“Kosf ol-goraib”), “Oxlaqin islah1”
(“Tohzib al-oxlaq™), “Torozinin mahiyyati” (“Ayn al-mizan”), “Giiliistani-irom”, “Kainatin sirlori”
(“Osrar ol-molokut”) vo b. osorlori elmi doyorilo biitlin dovrlords aktualdir. Abbasqulu aga
Bakixanovun yaradiciliginda miihiim yer tutan montiqo dair “Terozinin mahiyyasti” kitabinin
yazilmasi ilo olagadar o bildirmisdir: “Torozi” kitablarinin uzungulugu Allahsizliga bais,
miixtosorliyl iso tohsil sahiblori iiclin faydasiz oldugunu goérdiikdo onlardan ©Omsar kondindo
haqigot vo sirrlora balod bozi xeyirxahlar maclisindo 1251-ci hicri ilindo [ifrat] miixtosorlikdon,
eloco do [yersiz] tofsilatdan xali olan bir xiilaso se¢ib hazirladim; onu miigoddimo, iki fosil vo
naticodon [ibarot] tortib etdim, merhomotli agaya tovokkill ederok “Terazinin mahiyyati”
adlandirdim” [10].

Zakir Mommodovun qeyd etdiyi kimi, Abbasqulu aga Bakixanovun diinyagoriisiiniin
formalasmasinda daha ¢ox Sorq miitofokkirlorinin tosiri duyulur. Onun Obiilmacid Sonai,
Colaloddin Rumi, Sodi Sirazi, Baba Ofzol Kasani, Hafiz Sirazi, Mir Obiilqasim Findoroski vo
basqalarina doéno-déno miiraciot etmosi buna oyani siibutdur. Abbasqulu aga Bakixanovun
diinyagdriisii Islam dinina uygunlasdirilmis sokilda klassik falsafoyoe asaslanir [3, s. 321].

Filosof insanin viicudunun ruh vo cisim iizorindo quruldugunu bildirorkon bunun izahim
belo vermisdir: “Bunlarin birindon agil, o birindon nofs dogur. Hor kas nafsin ciirbaciir yaramaz
harokot vo giinahdan ibarat olan istoklorindon saqinaraq agilla maarifin zévqiindon gida vo qiivvet
verarso, Oziinii “biz insan1 gozol suratdo xolq etdik” — doracosine catdiraraq Allahin sifotlorini
0ziindo oks etdirar vo tiikonmoz feyzo yetisor” [11, s. 62].

Professor Mommodaga Sultanov Abbasqulu aga Bakixanovun insan haqqinda
diistincolorindon bohs edorkon yazmisdir: “A.Bakixanov insan stiurunun qiidratino bdyiik giymot
verorok “Hikmotin foziloti” adli monzum hekayasindo ¢ox maraqli bir 16vho yaradir. Burada
diinyada on xeyirli seyin hiinor vo gabiliyyst oldugunu, on yaxsi seyin xeyirxahliq oldugunu vo on
laziml seyin haqigot oldugunu aydin boyalarla tosvir edir” [11, s. 14]. 2019-cu ildo Abbasqulu
aga Bakixanovun dogumunun 225 illiyidir.
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Azorbaycan miitofokkiri 9li bay Hiiseynzado (1864-1940) hom Azorbaycanin, hom do
Tiirkiyanin ictimai-siyasi hoyatinda 6ziinomoxsus mithiim yer tutmus dahi soxsiyyatdir. Tiirk
diinyasinda Oli boy Hiiseynzadonin “Tiirklosmok, Islamlasmaq Vo Avropalasmaq” ideyas1 Sarq va
Qoarb doyarlarinin mitkkommal sintezini taqdim edon diistur kimi tarixi aktualligini vo obadiliyini
tomin etmisdir.

Tiirkiyali alim Hilmi Ziya Ulkon “Tiirklosmok, Islamlasmaq Vo Avropalasmagq” diisturunun
ilk dofo holo tiirkgiilityiin oyanmadigi, bir az geyri-miioyyan, sistemsiz bir sokildo ©li Suavi
(1839-1878) torofindon irali siiriilib Vo miidafia edildiyini yazmisdir. Ikinci dofo Oli boy
Hiiseynzado torsfindon bu diisturun toklif edilmasi tam zamaninda idi. Azorbaycan miitofokkirinin
tosiri ilo Tirkiyonin gorkemli ictimai xadimi Ziya Gokalp (1876-1924) Tiirkgiilik coroyanina
daxil olmus, “Tiirklosmok, Islamlasmaq, Miiasirlosmok™ fikri ilo “Turan” ideyasmni ondan
monimsamisdir [12, s. 269].

Azorbaycanin biitovliyli ideyasmin saciyyslondirilmasinds Azorbaycan Xalq Ciimhuriy-
yatinin banilorindon, gorkemli dovlst xadimi Mahammad Omin Rosulzads (1884-1955) bayraqda
da “Tiirklosmok, Islamlasmaq, Miiasirlosmok™ diisturunun ifado edildiyini gdstormisdir: “Rus
istibdad1 pancasindan dagilmig xanhqlar soklinds deyil, miittohid vo milli bir kiitlo suratinds nicat
arayan Azorbaycan tiirkliiyli bu istiglalini tortomiz edocak bayraga asrin mafkurasi ilo miitonasib
bir mona vermok istayirdi. Bu moenam da “tiirklosmoak, islamlasmaq, miasirlosmok™ mafhum-
larinda tapdi: bayragi mavi, yasil vo al (mavi, al va yasil) rongli qumaslardan diizaldildi” [13, s. 8].

Mirzo Bala Mommodzade ®Oli boy Hiiseynzadonin “Tiirklogmok, Islamlasmagq,
Miiasirlosmok” diisturunun Ziya Gokalpa tasir etdiyini, onun vasitasilo bu diisturun Mohommad
Omin Rasulzads torafindon do gobul edildiyini bildirorok yazmisdir ki, ©li bay Hiiseynzado
Istanbuldan Bakida qayitdigdan sonra ortaya atdign vo ii¢ coroyani ohato edon “Tiirklogmok,
Islamlasmaq, Miiasirlosmok” diisturu Istanbulda Ziya Gokalp torofindon osash bir surotds isle-
dilmays baglamisdi [13, s. 8].

Hilmi Ziya Ulkon li boy Hiiseynzadoni Ziya Gokalp vo Yusif Akgura ilo miiqayiso edorok
yazmigdir ki, Gokalp gador mohsuldar vo hadisalorin axisina fikirlorini uydurmus, no do Akgura
kimi iynali zokaliydi. Cokingon mizaci va tobiiliyino gore kiitlo iizorinds deyil, miitofokkirlor
tizorindo tosirliydi.

Oli bay Hiiseynzads elmi-madani va ictimai faaliyyati ilo tiirk diinyasinda azomatli mévqe
gazanmigdir. Bu il 9li boy Hiiseynzadonin dogumunun 155 illiyidir.

Dahi miitofokkir @9hmoad bay Agaoglu (1869-1939) da hom Azorbaycanin, ham do
Tiirkiyanin siyasi vo elmi hoyatinda 6ziinomaxsus foaliyyat gostormis soxsiyyatdir. 1902-ci ilds
Ohmod bay Agaoglunun toklifi ilo bakili milyoner Haci Zeynalabdin Tagiyev car Rusiyasindan
tirkco bir gozet ¢ixarmaq icazosi almaq istomis, lakin buna miivoffoq olmamisdi. Hilmi Ziya
Ulkon &hmad bay Agaoglunun faaliyyatindon bohs edarkan gozetin capi iigiin icazonin yalniz
1905-ci il ingilabindan sonra miimkiin oldugunu bildirmisdir: “Hasan bay Zardabinin 1875-ci ilds
yaratdig tiirk goazetgiliyi yenidon canlandi va 6ziiniin do qatildigi “Hayat” adli gozet quruldu. Bu
tosobbiislo Azarbaycan oyanis harokati ikinci dovriins kegirdi. Bu dovriin baslica simalart ©hmad
boy Agaoglu, Oli bay Hiiseynzados, Olimardan bay Topgubasov idi. Ohmad bay bir il “Hoyat”da
caligdiqdan sonra 6zii “irsad™ cixardi. Bundan sonra Baki zonginlorindon Murtuza Muxtarin
yardimi ilo “Taraqqi”ni qurdu. Eyni zamanda ©Ohmad boy Agaoglu “Difai” adinda siyasi bir
comiyyat yaradaraq tiirk xalqimin hiiququnu miidafio etmoys basladi. Bu illords yeno Tiflisdo
Hiiseynzado ilo “Fliyuzat™ ¢ap etdirdi” [12, s. 409].

Ohmad bay Agaoglu doguldugu Susa soharino ¢ox baglt olmus, 1892-ci ildo Londonda
istirak etdiyi “Sorgsiinaslar Konqresi” hagqqinda toassiiratlarinda Londonun Hayd Parkini gozarkan
Susa sohorinin yadina diigdiiylinii ifado etmisdi [14, s. 316], homginin Maltada iki ilo yaxin
stirglindo olarkan ailasine yazdigi moaktublarda da bu 6ziinii gostorir. Ohmad bay Agaoglu mok-
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tublarinda Qarabagi, Susa galasini, Dasaltini, Dalikdas1 va bagsqa mokanlar1 yada salmigdir [15, s.
164].

1918-ci ildo dahi soxsiyyat miistoqil Azorbaycanin yardimma yetigon Tiirk ordusu
komandani yaninda miisavir kimi golmisdir. ©hmod boy Agaoglu Ankara Universitetinin Hiiquq
Fakiiltosino osas hiiquq professoru toyin edilmis, 1931-ci ilo godar bu vazifads ¢alismigdir. O,
1933-cii ilds bir nego ay miiddstine gap olunan “Akin” gozetini ¢ap etdirmis, qozet baglandiqdan
sonra miiallimlikdon ayrilmis, moagalalor ¢ap etdirarok faaliyyostini davam etdirmisdir [12, s. 409].

2019-cu ilde @hmad bay Agaoglunun dogumunun 150 illiyidir. 10 aprel 2019-cu ilda
miitafakkirin 150 illik yubileyinin ke¢irilmasi haqqinda Azarbaycan Respublikas1 Prezidenti
Ilham Oliyevin Saroncam onun irsina verilan boyiik tohfadir.

NOTICO

Qadim vo Orta osrloro aid tarixi monbalords Azorbaycan zongin tobii sarvotlorine gors
tammnmusdir. Bu torpagin yetirdiyi soxsiyyatlor foaliyyatlori ilo yalmz 6z 6lkalorinds deyil, basqa
momlokatlordo do moshurlagmiglar. Orta asrlords, Yeni vo miiasir dovrlords yasayib yaratmis —
Obubokr Ohmad Bordici Bardoi, ©busaid ©Ohmad Bordsi, Eynalqiizat Miyanaci, Nizami Gancavi,
Sihabaddin Omeor Siihroverdi, Sihaboaddin Yohya Siihroverdi, ©minaddin Tobrizi, Sihabaddin
Xoylu, Sfzaloddin Xunaci, Nasiraddin Tusi, Imadeddin Nosimi, Mohommod Fiizuli, Racobali
Tobrizi, Abbasqulu aga Bakixanov, Oli boy Hiiseynzado, ©hmad boy Agaoglu Azorbaycanin
diinya modoniyyati tarixinds iz qoyan boyiik diihalaridir. Belslikls, illor, yiizilliklor kegso ds,
onlar unudulmadi, 2019-cu il hamin soxsiyyatlorin dogum vo anim tarixlori ilo slamotdardir.
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Aiitek MAMEJIOBA
BEJIUKUE 'EHUU A3EPBAFIIDKAHA, OCTABUBUHIME CJIEJ B UCTOPUH
MUPOBOM KYJIbTYPBI
Pe3rome

B cratbe ocBemaroTCsi BONPOCHI, CBSI3aHHBIE C JAEATEIBHOCTBIO YUEHbIX M (usiocodos
AzepOaiikaHa, Kak B CpEIHHE BEKa, TaK M B COBPEMEHHYIO 3I0Xy. B cpenHue Beka B
HcnamckoM Mupe ObUIM JOCTUTHYTHI OoOIbIlIME ycrexu B obOnactd Hayku, (uinocodun,
JUTEpaTypbl U UCKYCCTBa. 37€Ch a3zepOaii/pKaHIbl UMEIOT HEOLleHUMble 3aciayru. HamucaHnHble
UMHU LIEHHbIE NPOU3BEJICHUS O PEIUTHO3HBIX M CBETCKUX HayKaX, aKTyaJlbHbl BO BCE BpEMEHa.
MpiciuTenu, KOTopble WIM U TBOPWIM B COBPEMEHHOE BpeMsi, HapsAy CO CBOEM Hay4HOM, a
TaKKe OOILECTBEHHO-TIOIUTUYECKON JeATENIbHOCTBIO, 3aHUMAIOT B UCTOpUM ocoboe mecto. C
aT0i Touku 3penus AOyOakp Axmen bapnau bapnumxu, Abycann Axmen bapnaun, AiHankysar
Muiianemku, [lnxabanmma AGyxape Omap Cyxpasapmu, Ilnxabammma AGynpyryx Haxiia
CyxpaBapau, Amunagnaua Tabpusu Bapann, [luxabamnua Myxamman Xoitny, AdzamaminH
Myxamman Xynamxu, Hacupagana Myxamman Tyeu, Umanenaua Hacumu, Myxammazn @y3ynu,
Pamxabanmu Tabpusu, A6Oackynu ara bakuxanoB, Anu Oek ['yceitnzane, Axmen O6ex Araoriy
BEJIMKUE T'eHUHM A3zepOaiiipkaHa, OCTABUBILHUE CIIEJ B UCTOPHUM MHUPOBOM KynbTypbl. 2019 ron
3HaAMEHaTeJIeH JaTaMU POKACHUS U TAMATH 3THX JIMYHOCTEH.

Heab: M3yunts TBOpUECTBO LIECTHAALATH BEIUKMX TIeHUEB AsepOaiiikaHa c JaToi
poxkaenus u naror namsty B 2019 roay.

MeToa0/10rusl: CUCTEMHBIH ITOAX0/I, ICTOPUYECKUI METO.

Hayunasi HoBu3Ha: BriepBble ncciieyercs TBOPUYECTBO LIECTHAATH a3epOalikaHIEB C
naTtoi poxaeHus u natod namatu B 2019 rony, »KMBIIMX U TBOPUBILIMX B CPETHUE BEKA, B HOBOE
Y COBPEMEHHOE BpPEMS.

KiroueBble ciioBa: AzepOaiipkaH, reHUuH, KyabTypa, ucTopus, punocodusi, Hayka

Aytek MAMMADOVA
THE GREAT GENIUS OF AZERBAIJAN WHO LEFT SIGN
IN THE HISTORY OF WORLD CULTURE
Abstract
The article covers issues related to the activities of Azerbaijani scholars and philosophers,
both in the Middle Ages and modern period. In the Middle Ages in the Islamic World the great
successes were achieved in the field of science, philosophy, literature and art, and Azerbaijanis
had unique contribution into it. The valuable works written by them about religious and secular
sciences are relevant at all times. The thinkers who have lived and worked in modern period,
along with their scientific activities, also have their own social and political activities take
particular place in history. From this point, Abu Bakr Ahmet Bardai Bardiji, Abusaid Ahmet
Bardai, Ayn al-Qudat Mianeji, Nizami Ganjavi, Shihabaddin Umar Suhrawardi, Shihabaddin
Yahya Suhrawardi, Amin ad-Din Tabrizi Varani, Shihabaddin Muhammad Khoylu, Afdal ad-Din
Muhammad Khunaji, Nasir ad-Din Muhammad Tusi, Imadaddin Nasimi, Muhammad Fuzuli,
Racabali Tabrizi, Abbasgulu Aga Bakikhanov, Ali bey Huseynzade, Ahmet Agaoglu — are great
persons of Azerbaijan in the history of world culture. 2019 is the date of birth and memory of
these persons.
Purpose: study of creative work of sixteen great geniuses of Azerbaijan with dates of birth
and memory in2019.
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Methodology: systemic approach, historical method.

Scientific novelty: the creative work of sixteen Azerbaijanis have been researched for the
first time with their date of birth and memory date lived and created in the Middle Ages and
contemporary time.

Keywords: Azerbaijan, genius, culture, history, philosophy, science

Rayci: AMEA Falsofs institutunun s6ba miidiri, fol.e.d., prof. Sakit Hiiseynov
Qobul edilib: 12.01.2019
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CULTURE IN THE ERA OF GLOBALIZATION

Culture, as both the means and the result of adjustment and organization of the life and
activities of people, is the quintessence of all the value systems of the age. The dual foundation
consists in both the relationships of people with one another, and their relationship with nature.
How these aspects are worked out and expressed, as they vary from one culture to another,
characterize the manifold uniqueness of each culture.

In our present day, for all practical purposes a unified and all-encompassing information
space has been created in the world, in connection with the exponential development of the means
of communication. This is facilitating the heightened and intensive exchange among the various
cultural realms. The information society, which is in the process of formation today, gives rise to
unprecedented opportunities for cooperation in the mental and spiritual spheres of interaction as
well.

Cross-cultural dialogue plays an especially important role in the process of consolidation of
an integrated worldwide cultural sphere, by enabling us to embrace the many different national
cultures involved. Cross- cultural dialogue also gives people the opportunity to take a look at their
own worldview from the outside, transcending the bounds of their own particular culture.

In the environment of the dialogue of cultures, the problem of understanding becomes
especially important - extending all the way from the level of interpersonal relations to
communication among civilizations. Although the various national cultures may be very
dissimilar, there can always be found certain specific bases, which offer a central avenue for
mutual dialogue. These are the so-called "cultural universals" which in fact we have' been able to
define through our experience in the sociology of culture. These determine both the categories in
the structure of consciousness of the individual in his cultural milieu, as well as the overall
worldview shared by the people of the given age.

Each new wave in the evolution of information technology helps to form a specific socio-
cultural background. Information technologies are exerting great pressure on the mental and
spiritual culture, heightening a sense of contradiction between those features unique to a given
national culture on the one hand, and the trend toward universality within that culture on the other.
Hand today an especially critical issue is raised: How to balance and harmonize the cultural
identity, originality or uniqueness and at the same time the universality - both on the national level
and the global one?

While the new means of communication are indeed destroying certain outmoded forms of
originality, they are also creating conditions for attaining that originality and sense of identity both
for individuals in society and for their culture. The binary code, the universal language of the
information era, in no way threatens the sense of national identity; on the other hand, it can
facilitate its blossoming, since it enables people to express all different competitive forms of
expression without any particular discrimination.

So, in essence, the modern means of communication, in and of itself, conveys an enormous
integrative potential, and establishes the conditions for discovering the sense of cultural
commonality. The unified information space enables the formation of culture, while preserving
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the multiplicity of cultural expression, based on humanistic principles, and the common concern
with solving our common planetary problems.

The global concern with preservation of the ecology is a harbinger of the new cultural
synthesis. Humankind has now come to stand before two alternatives: either to continue to
proceed with activities as they have been doing, and perish in the ensuing ecological catastrophe;
or to fundamentally change such a direction, and to preserve the environment for the generations
to come. Since the second choice is the only acceptable one, therefore humankind is obliged to
assume recognition of its ecological responsibility and not only to restructure its growing
repertoire of destructive activities, but its entire system of values.

Influenced by the realities of the present era, the very concept of "humanism™ is changing to
include not only the human- centered dimension but also the biosphere in an organic whole,
expressing the oneness of humanity and nature.

Harmony between human beings and the surrounding environment should stand as a basic
prerequisite for national as well as worldwide development. The modern way of life and the
accompanying value system, which had grown out of the age of the industrial society, have to
undergo radical modification. Therefore it is necessary to apply cultural traditions in a methodical
and goal-centered way, and what's more, to develop and propagate a "new ecological culture”.

The "ecological culture™ stands before us as a new basis for unifying humankind and nature,
and for our reconciliation with nature, upon the foundation of a heightened acknowledgment of
the natural world. In this sense, the state of the ecological culture reflects the level of
environmental consciousness within a society. The most important landmark of an ecological
culture is the turning awayfrom a naive anthropocentricity and the transition to a system of
perspectives, which are oriented in a biocentric way. This would mean that, from now on, for the
solution of a whole spec- mi m of problems that arise, priority must be devoted to the
environmental factor, mher than to the socioeconomic one. The ultimate goal of such an approach
in any case is the human being, yet not simply and directly, but rather in a roundabout way - in
terms of: preserving the natural foundation of our existence .

The values of the environmental ethics serve as the yardstick of the new culture. By
accentuating our attention upon the problems of the biosphere, namely, of all living things as a
whole, “this environmental ethics” is a precondition for all activities oriented toward the
preservation and development of both our human existence and the natural world. In this
ecological ethic, in the area of norms for moral attitudes, in addition ti me traditional categories of
person-to-per-son and person-to-society relationship, we will have to conclude an entire range of
"human being-to-nature" relationship.

The basic feature of ecological ethics is related to the fact that concern for the
environmental conditions is of the highest priority - for the sake of the existence of future
generations. This emphasis on the future naturally also implies concern for the present - and this
also distinguishes "environmental ethics” from the traditional ethics. The standpoint of
environmental ethics immediately allows us to posit the following demands:

* Refrain from such activities as may jeopardize the existence of future generations;

* In any decisions affecting the environment, priority must be given to our responsibility
toward future generations;

* It is impermissible to damage the environmental security of future generations for the sake
of the interests of those living at present.

However, these and other positions of the environmental ethic, being called upon to secure
the harmonious interaction between humankind and nature, can be realized only if they are able to
penetrate in a practical sense into all the various spheres of human activities, such as education,
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politics, law, economy, etc. Only then can the ethical norms replete with such ecological content,
remain not merely as ideal wishes, but substantially usher in a new ecological human society.

The difficulty in transition to an ecological society consists to a great degree in the fact that
a massive changeover to environmentally friendly behavior and ecology- minded strategic
planning in all areas requires deep-seated changes in the nature of human life-style and
consumption. From the very beginning, in the culture of the New Stone Age, when for the first
time there appeared regular, guaranteed surpluses in production, then people began to develop
excessive consumption to their hearts’ content - unnatural from the point of view of the hunter-
gatherer, who had up until then been limited to the necessities of his/her survival. The expansion
of excessive demands and their satisfaction began to inflict unwarranted damage upon the envi-
ronment. The steady growth of material demands, which up until now has been the very basis of
economic development, naturally implies a certain ecological limit. It remains to be demonstrated
that, in the interests of people and of humankind as a whole, it is necessary to curtail this process,
retaining only those aspects of consumption, which bear a reasonable character.

In different historical ages, there have been different patterns of correlation between the
material and the mental or spiritual components of culture. Ancient cultures based upon rigid
ideological systems portray clear and unambiguous patterns of a correlation. When the so-called
secular cultures emerged, these connections became complex and confusing. The new ecological
culture, with its entire array of attitudes, should transcend the historical concepts of pluralism of
ideas, forming a system of social values based on general ecological and humanistic principles
and ideals.

The ecological culture, by acknowledging the essential nature, the depth, the breadth, and
the importance of the interrelatedness between humankind and nature, amounts to a fundamental
reorientation in the approach of science and in the social attitudes toward solving ecological prob-
lems. The recognition that people do not exist on this planet merely for the sake of themselves, but
rather that they are to fulfill a certain function in the integrated whole of the biosphere — this is a
major feature of the paradigm of the ecological worldview, and a major axis of the ecological
culture.

The values of the ecological culture must support the step-by-step emergence of the stages
in ecological consciousness and worldview, and likewise the development of the creative potential
in each individual. This in itself is connected with another characteristics of the ecological culture
- namely the interrelatedness of the individual and the social dimensions. At the same time,
culture, to a greater and greater degree, is undergoing a transformation from the means of
withdrawal from nature, to the means of integrating human society with the natural environment.
The real sign of the new culture is the mutual absorption and interpenetration of the social and the
natural wellsprings of our existence, in the interest of their mutual preservation.

Whether humankind will survive or perish depends on how successfully culture as a whole
can become ecological. A special feature of this is to consciously establish a sustainable growth
pattern, in distinction to the headlong growth pattern we have known up till now. The ecological
culture determines the standards of measurement for development with an eye to human freedom
in relationship to the environmental demands. This will take place through our cognizing the
ecological laws and principles, and restructuring all our human activities in accordance with the
laws of development of nature as an organic whole. This will indeed enable the discovery of the
essential, universal characteristics and principles of the human world itself, and will lead to the
true development of the human being as a unique organism.

Inherent in the system of values of the ecological culture, it gives precedence not to the
consumption-centered values traditional to modern society, but to the environmental factors which
relate to the conditions of life itself and to human growth. In the final reckoning, even these are in
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fact also consumption-centered values - because the healthy and survival of people has now come
to depend on their maintaining the environmental conditions for their very existence. Yet this set
of values is in fact wholly other in nature: it is of a higher order, more comprehensive and
universal, constituting an altruistic and ethical conception of the world.

However, what we have seen up until now is a lower developmental stage of growth,
characterized by the striving for rapid satisfaction of demand for objects of immediate
consumption. Such a quest was evoked by both physical and spiritual impoverishment. It goes
along with a way of thinking characteristic of the dominant stereotypes of the consumer culture.
These have frequently motivated people to sacrifice the interests of humankind as a whole for the
sake of momentary financial gains. All of this is thrown into doubt when it becomes simply
ecologically unfeasible to further satisfy their cravings!

In conclusion, considering the many various approaches in trying to work out the path for
the development of civilization, there remains one indisputable fact: Addressing the issues
raised here, we are speaking of the formation of a new type of culture, demanding completely
different approaches and means for conceptually, and morally assimilating reality in practice. We
call this new culture the "ecological culture”.

The ecological culture constitutes the living component of the new civilization. It manifests
a completely new way of adaptation and new pattern for human interaction. It is in fact not limited
to a certain time and space. It bears a conceptually transcendent and all-embracing character, and
as such the concept of culture now for the first time in history is making its debut on a new level
as the instrument for "constructing a new world order”, as the determinant of a new civilization -
the ecological civilization.

The standard of ecological culture becomes the measuring rod for the level of civilization of
any society. Then it becomes, not something to be wished for, which might or might not be
accepted for implementation; rather, it becomes a strictly obligatory requirement for life itself in
the community of our planet.

The concept of "stable growth™ in fact plays the fundamental role in ushering in the
ecological civilization. It helps to monitor the development of world culture, and at the same time
harmonize the various activities of human life, in the areas of both social and socio-environmental
relationships. From this perspective, the formation of the ecological culture is at the same time the
prerequisite for the transition of our modern society to a modus of stable growth.

Nizami MOMMODOV
QLOBALLASMA DOVRUNDO MODONIYYOT
Xiilasa

Magaloda bildirilir ki, madaniyyat insanlarin faaliyyatinin toskili vasitosi kimi biitiin doyar
sistemlorinin kvintessesiyasidir. Onun ikili asasin1 insanlarin bir-birine vo tabistlo qarsiligh
miinasibati togkil edir. Biitiin bu aspektlor iso bu vo ya digor modoniyystds koklanir, bu
madaniyyatlorin forqli unikalligin1 xarakterizo edir. Miiasir kommunikasiya vasitslorinin inkisafi
naticasinda hartorafli informasiya makaninin yaradilmasi miixtalif madaniyyatlor arasinda intensiv
qarsiligli miibadiloya gotirib cixartdi. Inkisafda olan infarmasion comiyyst maddi vo monavi
sferalarda omokdasliq {iglin imkanlar yaradir. Magalods qgeyd olundugu kimi diinyada vahid
modoni  sferanin  konsolidasiyast prosesindo madaniyystlorarasi dialoq mixtalif milli

madaniyyatlori ehtiva etmoklo miihiim rol oynayir.
Madaniyyatloraras1 dialoq insanlara 6z madoniyystlorini asaraq kenardan 6z diinya-

goriislorine baxmasina imkan verir.
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Magalonin miiallifi, straf miihitin mithafizesinin qaygisina qalmaq barads diisiinorak yeni
modoni sintezdon danisir. Basoriyyat hazirda 2 alternativ qarsisindadir: ya global toqqusmaya
gotirib ¢ixaran foaliyysti dostoklomok, ya da ki, golocok naslo saxlamaq tigiin otraf miihiti
gorumag. 2 — ci se¢imdo bagor 6vladi hom otraf miihiti qoruyacaq, ham do 6z doyarlorins sahib
¢ixacaq. Bunun ti¢lin miiallif ekoloji modaniyyst anlayisindan istifadonin zoruriliyini osaslandirir.

Acar sozloar — modoniyyat, moadoni sfera, modoni dialog, informasiya comiyyati,
sivilizasiya, ekoloji madaniyyat.

Huzamu MAME/1I0B

KVYJIBTYPA B 3110XY I'VTIOBAJIM3ALINHN
Pesiome

B craTthe ykazbiBaeTcs, 4TO KyJbTypa Kak CpPEICTBO OPraHU3aLUU KU3HU U JIEATEIbHOCTH
JIOJEH, SABIAETCS KBHHTECCEHIMM BCEX LEHHOCTHBIX CHUCTEM. Ee JBONMCTBEHHYIO OCHOBY
COCTaBJISIET OTHOUIEHHME JIIOACH JAPYr K APYry, U UX B3aUMOOTHOILEHHE C Npuponoi. Bee atu
acrieKThl YKOPEHSIOTCSI B TOW WIM MHOM KYyJIBTYpe W XapaKTEepU3ylOT MHOT00OpasHyIo
YHUKQJIBHOCTh KaXA0M u3 3Tux KyibTyp. Co3laHue BCECTOpPOHHEro HH(OPMAlMOHHOTO
IIPOCTPAHCTBA, KOTOPOE CTajJO0 BO3MOXKHBIM pE3yJbTaTe pPAa3BUTUSI COBPEMEHHBIX CpEACTB
KOMMYHHUKAIIUU B MPUBEJIO K MHTEHCUBHOMY B3aMMOOOMEHY MEXIY Pa3IMYHbIMU KYyJIbTypaMH.
PazBuBatomieecss nH(OpMaIMOHHOE OOIECTBO CO3/1a€T BO3MOYKHOCTH Uil COTPYJIHHYECTBA B
IyXOBHOW M MatepuanbHoi cdepax. Kak ormeuaercss B cTaTbe MEXKYJIbTYpPHBIH Juasior
OXBAaTbIBasl JIMYHbIE HAIIMOHAJIbHBIE KYJIBTYPhl UTPAET BaXKHYIO POJIb B MPOIEcce KOHCOMUIALNN
eIMHON KynpTypHOUL [lepexoast 3a rpaHUI] MEKKYJIbTYPHOM JUAJIOr TAaKXKE JAaeT BO3MOKHOCTh
JIFO/ISIM B3TJITTh HA COOCTBEHHOE MUPOBO33PEHUE CO CTOPOHBI, IEPEXO/IE 3a TPAHULIBI.

ABTOp B cTaThe 0COOO OCTAHABIMBAETCS HAa OXpaHE OKPYXKAIOLIEH Cpeibl, U TOBOPHUT O
HOBOM KYJBTYpHOM cHHTe3e. UenoBeuecTBO CTOUT TeNeph Nepes AByMs ajJbTepHATUBAMMU: JTHOO
HOJIEpKaTh JIeATeNIbHOCTh, KOTOpasi MpHBEAET K II00albHOM KatacTpode, JHUO0 COXpaHUTh
OKPYKAIOIIYIO Cpeay JIsi Oyaylux MmokojieHui. Jlemast BTOpoi BBIOOP, YETOBEUECTBO COXPAHUT
OKpYXXAIOIIyI0 CPEy M CTAHET XO3IMHOM CBOUX CHCTEM LIEHHOCTEH. [IJI1 3TOro, aBTOp CUMTAET,
HEOOXOIMMO HCIIONIB30BATh MOHITHE «IKOJIOTHYECKAs KYJIbTYpay.

KiroueBble cjioBa — KynbTypa, KyJIbTypHas cdepa, KyIbTypHBIH auanor, uHpopma-
IMOHHOE OOILECTBO, IIMBUIN3AIMS, SKOJIOTHYeCKas KyJabTypa.

Ray¢i: AMEA Falsafs Institutunun direktoru, fal.e.d., prof. ilham Mammadzada
Qobul edilib: 18.03.19
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UOT 18
Nailo 9SODOVA
AMEA Foalsafa Institutu,
boyiik elmi is¢i,falsafo f.d.
adil.asadov@gmail.com

YENI DOVR ESTETIK TOFOKKURU VO ONUN INCOSONOTDO ATRIBUTIV
IFADOSI QORB MODONIYYOTi KONTEKSTINDO

XULASO

Magsad: estetik tofokkiiriin Yeni dovr paradigmasinin tohlili, homin paradigmanin
incasanatda tacassiim xiisusiyyatlorinin aragdirilmasidir.

Metodologiya: induktiv va miigayisali tohlil metodundan istifads edlimisdir.

Elmi yenilik: Yeni dovr estetik tofokkiirii analitik estetik tofokkiir xarakterlidir vo 0,
incasanatda 6z tacassiimiinii imumilagdirilmis obrazlarin yaradilmasinda tapmigdir.

Acar sozlor: Yeni dovr, analitik estetik tofokkiir, determinizm, sohor moadoniyyati,
incasanat, badii obraz, imumilosdirilmis obraz.

Giris

Yeni dovr Avropa tarixi ndqteyi-nozorindon XVII osrdon baslamisdir. XVII asr ingilis
burjua inqgilab1 (1640-50) Yeni dovriin simvolik baglangici hesab olunsa da, estetika vo
sonatsiinasliq baximindan, Yeni dovr Qarb estetik tofokkiirii Molyer yaradiciligi ilo baslayir.

Yeni dovriin tosokkiil prosesi kimi isa toqriben ii¢ osr (14-16-c asrlor) davam eden intibah
(Renessans) morholosi gostorilo bilor. Intibah orta asrlorin son morholasi kimi saciyyalondirilo
bildiyi kimi, eloco do klassik orta asrlorlo Yeni dovr arasinda araliq morhalo kimi do xarakterizo
oluna bilar.

Yeni dovr on azi Qorb tarixi ti¢lin har seydon 6nco sohar madaniyyatinin yenidon aparici
movqe qazanmasi ilo Saciyyavidir.

Analitik tofokkiiriin dovriin tofokkiir tisulu statusunu kosb etmasi iSo 6z ndvbasindo
comiyyat hoyatimin biitiin  saholorinds, o ctimlodon do estetik tofokkiiriin tarixi inkisaf
dinamikasinda 6ziinii gostordi.

Yeni dovr tofokKkiirii badii-estetik kontekstda

Qorb tarixinin Yeni dovrdon 6ncoki marhalasinin, yani orta asrlorin baglangicinda Roma
imperiyasinin ¢6kmasi ilo alagadar olaraq sohar madaniyysti do arxa plana atilmis, Roma va bir
cox digar sohorlor dagidilmus, iqtisadiyyat zoiflomis, omtoo istehsali 6z yerini natural toSorriifata
vermis, incasonat Vo elm tonozziilo ugramus, tohsil 6z ovvalki ohomiyyatini itirmis, kiitlovi
savadsizliq 6ziino kok salmisdi. Arasikasilmayan ¢okismolar, talanlar va epidemiyalar genis viisot
almisdi, soharin kond tizorindo hokmranhigma son qoyulmus, oksino, kondin sohor tizorinds
hokmranligr gorarlagmaga baslamisdi [2, s. 81]. Lakin bosor 6z tarixinin Yeni dovriino godom
goydugca sohar madoaniyyati yenidon 6z aparict movqeyini barpa etmisdir.

Sohar  modoniyyatinin  yenidon aparici moévqge gqazanmasi ilo olagodar olaragq bu
modoniyyatin dominant diisiinco torzi olan analitik tofokkiir Yeni dovriin tofokkiir tisulu kimi
ohamiyysatini kasb edir [2, s. 96-112].

Belo ki, Yeni dovriin simvolik baslangici (1640-50) burjua ingilabi olmagqla, siyasi
xarakterli hadiso olsa da, bu dovr ovvalki dovrlordon yalniz 6ziinlin siyasi xarakteri ilo
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farglonmirdi. Bu dovrds siyasatlo yanasi, hom do biitlin digor sosial miinasibatlar, iqtisadiyyat,
homginin comiyyatin monavi hayati, elmo, dino vo incosonato miinasibat, insanlarin tofokkiir torzi
ciddi dayisiklora ugradi. Dinin hakim mévqgeyi diinyavi elmin hakim modvqeyi ilo avozlonmaya
basladi. Yeni dovr 6ziiniin ilk ¢caglarinda dini tosavviirlorin demok olar ki, tam sleyhins oldu.

Eloco do Yeni dovr incasonotindos diinyavi elementlor dini elementlori sixigdirmaga basladi
va orta asrlar {i¢iin saciyyavi olan estetik tofokkiir tonqid hadoafina ¢evrildi.

Ogor klassik orta asrlorda dini mazmunlu teosentrik estetik tofokkiir mifoloji mazmunlu
antik estetik tofokkiiriin aleyhino olmusdursa, Yeni dovrde analitik estetik tofokkiir dini mozmun
dastyan teosentrik estetik tofokkiiriin aleyhins oldu.

Yeni dovr estetik tofokkiirli, biitovlilkdo gotiirtildiikdo, baslica olaraq analitik diisiinco
onenalari zomininds inkisaf etmisdir. Intibah dévrii {i¢iin son doraca saciyyavi olan hissi tobiotli
estetik meyarlar arxa plana atilirdi. Bu baximdan fransiz yazigisi vo filosofu, yasadigi xronoloji
tarix baximmdan Intibah dovriino aid edilso do, ruhon Yeni dovr miitofokkiri olan Misel de
Montenin (1533-1592) mévqgeyi xiisuson saciyyavidir. Monten yazirdi: “Giiman edirom Ki,
insanin daxili mahiyyatini, sifotin cizgilorino vo ifadasine goro miioyyoanlosdirmak vo onun
taleyini gabaqcadan sezmok lazim deyildir; bunlar gozallik va ya eybacarlikdon sadaca olaraq va
bilavasits asili olan seylar deyildir... Xarici sima 6zlityiinds az seyi siibut edir, baxmayaraq ki, ona
miiayyan shamiyyat vermak olar. ©gar mon Kimiss cozalandirmali olsaydim, zahiri simasi, iz
cizgilori gozol olan yaramazlari daha mohkom gamgilayardim: mon cazibodar sima arxasinda
gizlonan sori daha sart cozalandirardim™ [1, s. 22].

Yeni dovr estetik tofokkiirii baslica olaraq analitik diistinca anonalori zomininds inkisaf
etdiyindan, onun incasanatds ifadasi badii obrazlarda timumi atributiv xiisusiyystlorin 6n plana
cixarilmasi ilo, basqa s6zlo, imumilosdirilmis obrazlarin yaradilmasi ilo xarakterik olmusdur.

“Umumilosmis obraz” termini altinda iso aSarin bas qahromani olaraq secilon soxsin iimumi
tipajin niimunasi Kimi taqdim va tosvir edilmasi basa diistiliir.

Bu halda miiallif obraz yaratmaq ti¢iin miiayyan grup insanlara, oasyalara vo proseslora xas
xususiyyatlorin imumilosdirilmis sokilds oks etdirilmasina cohd edir. Obraz fordi cizgilori ilo
basqa obrazlardan forgli cahat vo fordi xiisusiyyatlorini oks etdirmalidir [3, s. 73].

Yeni dovrdo estetik tofokkiirtin inkisafi ilk ndvbade mohz timumilasdirilmis obrazlarin badii
togdimati ilo Saciyyavi olmusdur. Bu hal incasonatin bir cox sahslorinds, xiisusilo adobiyyatda,
teatrda, rossamliqda vo heykoltorasliqda nazora ¢arpir. Bu incasonot saholorinin har birinds
sonotkar personajlarin, ilk névbada iSa bas gohromanin {imumiloasdirilmis badii obrazini yaradir.
Umumilosdirilmis bodii obrazlarm yaradilmasinin ontoloji osasim iso osordoa tosvir olunan
hadisalora personajlarin, ilk névbada, albatts ki, bas gohromanin gostordiyi birmanali reaksiyalar
toskil edir. Incosonotdo analitik - estetik tofokkiir hor seydon dnco mohz umumilosdirilmis
obrazlarin yaradilmasi ilo baghdir.

Hor bir obraz oksor hallarda bu v ya digar konkret insani keyfiyyatin miicassamasi olur, bu
keyfiyyatin miisbat Vo ya manfi xarakterli olmasindan asili olmayaraq. Bu, aslindo, elo analitik -
estetik tofokkiirlin on mithiim xisusiyyotidir. Xatirladaq ki, tmumiyyatlo, analitik tofokkiir
dedikda, ilk névbada 0 tofokkiir tisulu nozards tutulur ki, haqqinda danisilan, tosvir olunan va ya
oyranilon predmet vo ya hadiso torkib hissalorine ayrilir vo bu hissalor arasindaki miinasibatlor
birmonali bir torzdo, xarakter ifadagis1 kimi togdim olunur. Analitik - estetik tofokkiir zomininda
yaradilan aSor onda tosvir olunan hadisalorin istirakgisi olan obrazlar1 hadisalora birmonali
reaksiya veran, birmonali miinasibat niimayis etdiron xarakterik tip kimi, imumi tipajin niimunasi
kimi togdim edir.

Amma Sekspir dramaturgiyast Yeni dovr analitik estetik tofokkiiriiniin teatrda ilkin ifadasi
kimi deyil, yalniz tosokkiil prosesi olaraq giymatlondirilo bilor. Yeni dovr analitik - estetik
tofokkiiriiniin teatrda ilkin ifadasi kimi iso Molyer dramaturgiyasi ¢ix1s edir.
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Dogrudur, Sekspir 6z aSarlorinds formalasmaqda olan Yeni dovriin darin vo ¢oxsaxali
togdimatin1 verdi. Onun poeziyasi vo dramlari zomanasinin nainki tam bodii oksi idi, hom do
zomanonin gabaglayict inikast idi. Onun dramaturgiyast dovriin ziddiyyatlorini on parlaq bir
sokilda ifads edirdi.

Sekspir yaradiciliginda analitik - estetik tofokkiir 6ziinli an az1 o formada gostorirdi Ki,
boyiik dramaturq zamanasinin tipik obrazlarinm1 yarada bilmisdi. O, pyeslarinin gohromani olaraq
secdiyi insanlar1 yiiksok Sanatkarligla elo magamlarda tasvir edirdi ki, bu magamlarda gohromanin
monsub oldugu tipin daxili mozmunu, mahiyyati, tobioti tam sokildo askara ¢ixirdi, gahromanin
monsub oldugu tipin daxili mahiyyatinin agkara ¢ixdigr hamin magamlar bir-birini avazladikca
tamasag1 vo ya oxucu homin mahiyyotin ¢oxtorofli tozahiirlorini miisahids edir. Sekspir bununla
da gohramanimnin mansub oldugu tipin badii imumilogdirilmasina nail olur.

Amma bununla yanasi, geyd etmok lazzimdir ki, Sekspirin gohromanlari imumilogdirilmis
obraz olmagla yanasi, hom do bir sira fordi xiisusiyyetloro do malik idilor. Umumilosdirilmis
obrazin yalniz timumilagdirilmis obraz olaraq taqdimati ilo isa biz Jan Batist Molyerds (1622-
1673) rastlasiriq. Tipik personajlarin Sekspir vo Molyer taqdimatlar1 arasindaki farqi elo Sekspir
Vo Molyer gadar boyiik olan rus sairi vo tonqidgisi Aleksandr Sergeyevi¢ Puskin (1799-1837)
doqigliklo ifado etmisdir. Puskin yazird1 ki, Sekspir xarakterlorin azad vo genis tosvirini vers
bilmisdi, Sekspirin yaratdigr obrazlar tipikdir, lakin Sekspir torofindon tasvir olunan obrazlar
Molyerds oldugu kimi deyildir, yoni konkret bir meylin, konkret bir négsanin ifadagisi deyildir,
canli obrazlardir, har biri 6z moxsusi xiisusiyyatlorina do malikdir, bir cox meyillarls, eloca do bir
¢ox ndgsanlarla zongin obrazlardir..; har biri sevir, nifrat edir, sevinir va kadarlonir, amma har biri
Oziinomoxsus bir torzdas... Sekspirds Saylok xasis olmagla yanasi, hom ds forasatlidir, kinlidir, 6z
usaglarimi sevondir vo hazircavabdir. Molyerds iSo Xasis - yalniz xasisdir va sona godar do yalniz
xasisliyin ifadagisi olaraq qalir [6, $.516].

Bu sobobdon do, Yeni dovriin analitik estetik tofokkiirii soziin tam monasinda 6z
baslangicin1 mohz Molyerdon gétiiriir. Fiizuli va Sekspir Intibah dovriiniin miitafokkirlori olmagla
Yeni dovriin analitik estetik tofokkiiriinin baglangici kimi deyil, tosokkiil marholasi kimi
mohtosom rol oynamuslar.

Yeni dovriin estetik diisiinco tislubu analitik tofokkiir torzi, determinizmls bilavasito bagh
olaraqg meydana ¢ixmisdir.

Bu sobobdon do Yeni dovr incosonoti bir ¢ox hallarda ibrotamiz xarakter dasimasi ilo
sociyyovidir. Burada miisbat surotlor insanlarda miisbat keyfiyyotlori ilizo ¢ixarmaga, monfi
suratlor isa insan xarakterindoki manfi cohatlorin buxovlanmasina toyinathdir.

Yeni dovrdo estetik tofokkiiriin falsofi miistavida todqiq tarixi do ¢ox maraqlidir. Birinci
fasilds biz artiq ti¢ gorkomli filosof — Baumgarten, Kant vo Hegel tarafindan estetik tofokkiiriin
falsofi rakursda monalandirilmasi ilo bagli bir sira magamlari toqdim etmisdik.

Indi iso Yeni dovrdo estetik tofokkiiriin folsafi miistavido todqiginin daha genis toqdimatin
vermays calisaq.

Yeni dovr tofokKkiirii falsofi-estetik kontekstda

Yeni dovr estetik tofokkiirli biitovliikdo analitik paradigma iizerinds quruldugundan, bu
tofokkiir tipinin falsofi osaslarinin yaradilmasinda Rene Dekartin (1596-1650) miistosna xidmaoti
olmugdur[4, 260]. Ogor biz Dekartin folsafi ideyalarmin nazori osaslarini izlosok, onda gozalliyin
gavranilmasinda insanin daxili-monovi diinyasinin elementlorinin  roluna xiisusi ohomiyyat
verildiyini gororik. Ideal gbzolliyin meyarlari miixtolif fordlordo forqli oldugu kimi,
predmetlordoki gozolliyin xiisusiyyatlori do insanlarda ayri-ayri toossiiratlar yarada bilir vo bu
prosesds insanin daxili emasional xiisusiyyatlori, shval-ruhiyyasi 6nomli rola malikdir.
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Homginin Sotland filosofu Frensis Hatcesona (1694-1747) gora do gozollik yalniz siiur
mahiyyatli bir hadiss ola bilor. Hatgeson bels diistiniir ki, agor gozsllik ideyasi siiurda olmasaydi,
onun realligdaki mévcudlugunu tosovviir etmok miimkiin olmazdi. Goézalliyin dork edilmasinda
daxili hisslors, zokaya tstiinliik veran Hatgeson, bunu har hansi bir insanin straf alomi miisahidos
edorkon aldigi momnunluq hissinin {imumi xarakter dagimamasi ilo alagelondirmisdir. «9zali va
ya miitlag gozalliky, «Nisbi Vo ya miigayisali gozolliky, «Insanlarda iimumi gozallik hissi
hagqinda» adli traktatlarinda Hatceson go6zalliyin universal tohlilini aparmis vo onun idraki
anlamim z6vq hissi ilo slagoalondirmisdir [7].

Digar sotland filosofu, “Zovg barola miilahiza yiiriitmazlor” ideyasimin miollifi Devid
Hyum (1711-1776) da Hatgeson kimi hissi gavrayisin obyektiv gergoklikdon deyil, zokadan

yaranmasi konsepsiyasina iistiinliik verarok, gozolliyin obyektiv movcudluguna skeptik
yanasirdi. Hyum estetik tofokkiiriin qneseoloji aspektlorini tohlil edorkon gozalliyin real
movcudlugu fikri ilo onun daha ¢ox subyektiv monovi keyfiyystlorlo, zovq vo affektlorlo
olagolondirilmasi ideyasi arasinda qalaraq skeptisizm movqeyino kegmisdir. Hyum bu masalodo
Hatgesondan da bir addim qabaga gedorok, aqgnostisizmin niimayoandasi kimi ¢ixis etmis,
gozolliyin obyektiv real surstdo méveudlugunu agiq sokildo inkar etmisdir. Gozalliys 6ziiniin
subyektivizm movgeyindon yanasan Hyum subyektiv duygulari gozalliyin manbayi kimi gobul
etmisdir [9, 5.349-354].

Gozalliyin - mahiyyatino obyektivizm movgeyindon yanasma isa daha ¢ox fransiz
maarifcilori iiciin saciyyovi olmusdur. Deni Didro (1713-1784) gozalliyi tobiotin 6z daxili
ganunauygunlugunun noticosi Kimi gobul etmis vo 6z folsofi-estetik nozoriyyslorinds asason
tobistdoki gozalliklora xiisusi yer vermisdir. «Gozallik haqqinda traktat» (1751) esarinds o,
maarif¢i realizmin niimayondosi kimi ¢ixis edorok gozolliyin todgig edilmasi ligiin markozi
masalalordan biri kimi, insanla tobist arasindaki qarsiligli slagelori gobul etmisdir. Didro
tofokkiirdo gozollik hissinin dogulmasinda sobobiyyst olagalorini 6na ¢okir vo tobiotdoki
g6zalliyin badii gozallikdon iistin movqgeyos malik oldugu ideyasini qabul edarak, imumiyyatls,
istonilon formada go6zollik ideyasinin obyektiv gergokliklo kauzalliq prinsipi vasitasilo
reallagdigimi gobul edir. Didro xarici alomds o seylori gozol adlandird: ki, onlara moxsus olan
umumi keyfiyyatlor vo olagolor insan siiurunda gozollik ideyasimi yaratmis olsun. Burada
g0zolliyin ideyasi real obyektiv osaslara sykonir. Gozalliyin obyektiv mévcudlugunu gabul edon
Didro gozalliyin mahiyystino miixtalif fordi yanasmalar1 ayri-ayri insanlarda intellekt soviyyanin
eyni olmamasi va har bir fordds soxsi idrakin miistoqil spesifik alagelarinin va elaca do psixoloji
assosiasiyalarinin miixtalif olmasi ilo izah edirdi. Bundan olava, Didro belo bir miilahiza irali
stiriirdii ki, fordi maraglar, biliksizlik, mévhumatgiliq, din, axlag, adst-anana, vardislor bizi ohata
edon predmetlor diinyasina olan miinasibatimizs 6z tosirini gostorir. Miixtalif maraglar, axlag, din,
adot-onanlar, garazlilik asl gozalliyi dork etmokds insanlara miisyyan maneslor yaradir [5, s. 137-
146].

Didro vs timumiyyatlo, fransiz maarif¢ilik estetikasi digor xalglarin estetik tofokkiirlorinin
inkisafina giiclii tosit gostormislor.

Fransiz maarif¢ilik estetikasima miinasibotdo on giiclii alman refleksiyast Immanuel Kant
(1724-1804) torofindon gostorildi. «Miihakima qabiliyyatinin tangidi» (1790) oasarini bilavasito
estetik problemlors hasr etmis Kant, gozolliyin sorhi ilo bagl todqigatlarinda onu montigi
miilahizolordon forglondirmisdir. Fransiz maarifcilik estetikasinin rasionalist yoniimiiniin aksina
olaraq o, gozalliyi dorketma vo onun naticasi kimi deyil, transsendent mahiyyatli zovq hissi ilo
olagoalondirmisdir. Kant Didrodan vo biitovliikdo fransiz maarifcilik estetiklorindon fargli olaraq
estetik zovqiin har hansi bir obyektiv asaslara malik olmasini inkar etmis, onu miioyyanedilmaz,
hisslordon konar transsendent ideyalarla slagelondirmisdir. Kantin estetik fikirlorindo gozallik vo
onun qavranilmasinin tofokkiirlo birbasa olagesi inkar edilir vo gozolliyin dork edilmasinin
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transsendent xarakter dasidigi, montiqi mithakimalor vasitosilo onun asl mahiyyatini deyil, yalniz
tozahiirlorini dork etmoyin miimkiinliiyti bildirilir. Predmetlordoki gézalliyin obyektiv osaslarina
toxunan maarifci saloflorindon forgli olarag, Kant subyektlo-obyektin garsiligli slagelarine
toxunmusdur. Kantin toqdimatinda estetik tofokkiiriin morkazini diisiinon subyekt-insan toskil edir
Vo gozolliyin dork edilmasi yolunun subyektiv sortlor iizorindo qurulmasi vurgulanir. Xalis
gozalliyi Kant o obyektlorlo olagalondirmisdir ki, onlar bilavasita sortsiz olaraq insanda gozallik
hissini yaratmis olurlar. Gozallik - vasitasiz olaraq dork edilon zoruri sevinc, z6vq hissidir.
Gozollik- moagsadsiz formada dork edilsa do, 0 predmetlorin moagsadouygun formasidir. Burada
g06zollik magsadouygunlugla slagealondirilir [5, s. 189].

Alman estetik tofokkiiriiniin inkisafinda Fridrix Sillerin (1759-1805) «oyun» nozoriyyasi
xiisusi maraq kosb edir. Siller «Kalliy vo ya Gézallik hagqindax» (1792), «Insann estetik gavrayis:
hagqinda» (1795), «Estetik torbiya hagqinda maktublary (1795) asarlorinda estetik tofokkiiriin
xususiyyatlorini «oyun nazariyyasi» vasitasilo izah etmays ¢alismigdir. Oyun prosesinds insanin
azad monavi varliq kimi hoqigi mahiyyati tizo ¢ixir vo onun ictimai vo fordi ideallar: ali estetik
doyar saviyyasina qaldirilir, predmetlora maraq vo meyillilik iss bu oyunda gézalliys xidmot etmis
olur. Sillero goro, estetik tocriibo insana sivilizasiyanin inkisafi naticasindo itirdiyi tobii
vaziystinds malik oldugu azadliq vo xosboxtliyi yenidon gazandirir. Bu zaman bizim gozallik
kimi dork etdiklorimiz, eyni zamanda hagigot kimi gobul edilir. Gozoallik eyni zamanda hom
predmetin, hom da bizim stiurumuzun vaziyyatidir[8].

Yeni dovrdo estetik tofokkiiriin inkisafinin novbati marhalasi romantizm vs onun yaratdigi
yeni falsofi-estetik doyorlor sistemi ilo baglidir. Romantizm, asason, XVIII asrin sonu XIX asrin
ovvallarinds Avropa comiyyatinin biitiin ictimai sahalorini shato edo bilmisdir. O, Yeni dovrdo
bilavasits azad fordiyyatciliyin inkisafi zomininds yaranmuis, inkisaf etmis vo geyri-klassik estetik
carayan kimi foaliyyat gostormays baglamigdir. Estetik corayan kimi, romantizm klassisizm vo
maarif¢ilik estetikasina qarsi 6ziinomoxsus reaksiya naticasinds yaranmisdir. Belo ki, ger¢okliys
yanasmada maarif¢ilik estetikasi ilo romantizm estetikasi arasinda bir sira ziddiyyotli magamlar
var. Maarif¢ilik estetikasimin niimayandoalori hadisa vo proseslorin tohlilini aparan zaman
faaliyystlorinds vahid ¢ixis noqtesi kimi, zokaya, «oqlin hokmranligmay iistiinlik vermislor. Bu,
bilavasits realligin sads Vo aydin izahi prinsipina asaslanir. Maarif¢ilikdon forgli olarag romantizm
estetikas1 hadiso Vo proseslorin, sadaca, rasional izahi ilo kifaystlonmayib, onu darin emosiyalarla
vo iradi komponentlorlo zonginlosdirmisdir. Estetik tofokkiiriin romantizm mdvgeyindan
monalandirilmast realizm prinsiplori ilo deyil, idealla six olagali sokilda hoyata kegirilmisdir.
Estetik fikir tarixindo gozalliyin idealla slagelondirilmasi romantizm estetikasinin on miihiim
olamoati kimi 6ziinii gdstormisdir.

Romantizmin baslica niimayandslori vo yaradicilari olan Fridrix Slegel (1772-1829) va
Avqust Vilhelm Slegel (1786-1845) qardaslari, Novalis (1772-1801), eloco do onlarla yaxin
miinasibatlords olan filosof Fridrix Sellinq (1775-1854) hoyatla falsafa, incasonst arasindaki
sorhadlari gotiirarak insanin varligini romantik ruhda saciyyslondirmislar.

Romantizm ruhunun folsofi olaraq dorindon monalandirilmasi Georq Vilhelm Fridrix
Hegel (1770-1831) torofindon inkisaf etdirilmisdir. Hegel gozolliyi ideyanin hissi tazahiirii Kimi
giymatlondirmisdir. Gozallik bir «ideya» kimi, Hegeldos, sadocs, miicarrad deyil, homginin
konkret hoyat tozahiirlori formasinda da ¢ixis edir. Gozallik fordi vo iimuminin, obyekt vo
subyektin, mahiyyst vo hadisonin vohdotinds tozahiir edorok, bazi mogamlarda hagigstlo
eynilosdirilir. Hegelo gora, ideya hagigotlo yanasi, gozolliyi do 6ziindo oks etdirir. Belo ki,
predmet vo hadisalords ideyanin daxili mazmunu hagigst kimi ¢ixis edirss, buna uygun olaraq
ideyanin hissi tozahiirii, yoni predmetlorin hissi qavrayisi zamam subyektin idrakinda inikas edon
formali obraz gozallik kimi giymatlondirilir vo predmetlords gozalliyin mécudlugu onun daxili
mozmunu ilo xarict maddi obrazinin immanent vohdat alagslorinds tozahiir edir.
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Beloliklo, Yeni dovr estetik tofokkiiriiniin Qarb falsafasinds inkisafini izladik. Goriindiiyii
kimi, Intibah doévrii ondan sonraki yeni vo miiasir dovr ideyalar {i¢iin ovezolunmaz irs
qoymusdur. ictimai hoyatin digar formalarinda oldugu kimi, estetik tafokkiiriin zonginlosmasindo
xiisusi &nom kosb edon Intibah dvriiniin baslica xidmatlorindan biri ondan ibarst olmusdur ki, o,
bosori ideyalarn elmilogmasi istigamatinds orta asrlorin dini - sxolastik ideyalarmdan diinyavi
baxisa kegid ti¢lin zomin yarada bilmisdir. Orta asrlords gozallik probleminin episentrini Allah
ideyas1 toskil edirdiss, artiq bu dovrdo onun yerini tobiot Vo insanin azad fordiliyi tutmaga
baslamisdir [10].

Yeni dovr estetik tofokkiirii ilo bagl fikirlorimizi yekunlasdiraraq qeyd eds bilorik ki, Yeni
dovr estetik tofokkiirii bu dovr ligiin saciyyavi olan analitik diisiinco ananalori zomininds inkisaf
etmis vo onun incasanatds ifadasi imumilagdirilmis obrazlarin yaradilmasi ilo, badii obrazlarda
timumi atributiv xiisusiyystlorin 6n plana ¢ixarilmasi ilo Xarekterik olmusdur.

Yeni dovr roman janrim1 meydana ¢ixardi. ©sarin roman Kimi saciyyslondirilmasi tigiin
zoruri sart heg do onun irihocmliliyi olmayib, tam, iimumilosdirilmis obraz va tiplorin olmasidir.

Natica

Yeni dovr estetik tofokkiiriiniin son morhalasi modernizm idi.

Modernizm 6ziindo bir sira coroyanlari, baslica olaraq siirrealizm, abstraksionizm,
avangardizm, impressionizm, ekspressionizm va kubizm corayanlarini birlogdirir.

Bu carayanlarin har biri, aslinds, realizms garsidir. Son doaraca diqgotgakici bir haldir ki,
biitovlikds Yeni dovr estetik tofokkiiriino xas olan realizm Yeni dovriin sonlarmma yaxin arxa
plana atilmaga bagslayir.

Modernizmin Yeni dovr estetik tofokkiiriiniin ruhuna yadlasmasi 6ziinii xiisuson onda
gostorir ki, modernizm incasanstin mogsadini he¢ do iimumilogdirilmis obraz va tiplorin
yaradilmasinda gérmiirdii. Buna gora do modernizmds diggst markszinds iimumilasdirms deyil,
fordgilik (individualizm) dayanirdi.

Orta osr estetik tofokkiiriiniin son morholosi olan Intibah klassik orta osrlors miioyyon
doracado miixalif oldugu kimi, sonraki dovro xas estetik tofokkiiriin togokkiil marhalasi oldugu
kimi, Yeni dovr estetik tofokkiiriiniin son moarhalasi olan modernizm do Yeni dovriin ruhuna
mioyyan doroCco miixalif oldu, Yeni dovrdon sonraki dovr tigiin sociyyoavi olan estetik
tofokkiiriiniin - postmodernizm estetikasinin togokkiil marhalasi oldu.
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Summary

Purpose: to analyze the paradigm of aesthetic thinking of the New Times, to study the
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HOUROUFISME, GNOSE ET ALCHIMIE EN ISLAM :
PERSPECTIVES EPISTEMOLOGIQUES

Le houroufisme de I’arabe hurifiyya %5~ apparait dans le Caucase vers le XIV® siécle ou
il connut un succes considérable grace au charisme exceptionnel du grand soufi Fazlullah Naimi
Astrabadi, I’'un des continuateurs de I’enseignement de Halladj, d’Avicenne, de Ghazali, d’ibn
Arabi et de Rimi a travers son ceuvre capitale Jawiddn-nameh 4G ohsds ou “le Livre de
I’Eternité" avant d’€tre exécuté par Miran Shah le fils de Tamerlan en 1394 prés du chateau
d’Alinja dans la province du Nakhitchevan en Azerbaidjan.

Or, le soufisme houroufi diffusé par son disciple le poete Imaduddin Nasimi survécut en
Anatolie et dans les Balkans et jusqu’en Algérie ou son héritage spirituel est préservé jusqu’a ce
jour a travers le Bektashisme, (en arabe 4:3USd) ; en Turc Bektasilik ; en Albanais : Bektashizém)
ordre chevaleresque auquel étaient affiliés les Janissaires issu du milieu militaire des archers de
Bagdad.

En Orient, le houroufisme s’introduit en Transoxiane en Asie centrale en passant par
I’ Afghanistan a la faveur de I’ceuvre radiante du célébre poéte missionnaire Qasim al-Anwar e
O\, Puis, le mouvement finit par atteindre 1’'Inde au X° siécle de 1’hégire/XVI® de 1’ére
commune ou il prit I’appellation de nogtawiyya (par référence a nogta 4k& = point), une voie
fondée par cheikh Mahmoud Baskhani autre figure emblématique de cette tendance méta-
alphabétologique.

En Occident, le houroufisme fut initié¢ beaucoup plus tot par le grand alchimiste algérien abii
al-‘Abbas Ahmed ben ‘Ali al-Bani, auteur de shams al-ma ‘arif al-kubrd <) <=l Guad (le
soleil de la gnose) et de manba‘ usil al-hikma %Sl J sl avia (Les Sources de la Sagesse), né a
Bone (Hippone = actuelle Annaba 4= et mort en Egypte (ou en Tunisie) en 622H/1225, avant de
gagner I’Orient, le houroufisme a été rapidement intercepté par les kabbalistes juifs d’ Andalousie
et de Provence a leur téte Abraham ben Samuel, plus connu sous le nom d’Abu al-*Afia (1240-
1291).

Dans les années 1950, un phénoméne similaire - bien que profane - apparait en Europe sous
la forme hypergraphique ou métagraphique, basée sur l'organisation des lettres et des signes
¢laborée par 1’écrivain, cinéaste et poéte frangais Jean-Isidore Goldstein. Renongant a l'usage des
mots, le lettrisme, successeur du dadaisme et contemporain de 1’existentialisme, s'attache, a la
poétique des sons, au mouvement et a la musique de 1’alphabet.

Cette tendance alphabétologique continue de développer de nouvelles conceptions
esthétiques, littéraires, poétiques, scientifiques et théologiques et n'aura de cesse d'¢largir ses
recherches a l'ensemble des branches du savoir et de l'existence : architecture, psychologie,
physique, chimie, etc.

Le houroufisme marque le paroxysme de la méditation mystique sur l’alphabet. Le
mouvement tire son nom de 1’arabe hurif <~ (lettres). 1l divinise les lettres et les nombres. Pour
cette doctrine, les lettres sont au principe de I'univers. Dieu créa le monde au moyen de deux
lettres (k) + (n) = (KN) / (&S) = (¢) + (&) ce qui signifie en arabe " sois ". Les lettres sont en
rapport avec 1’univers entier. Celles-la méme qui se lisent sur le visage et la main. Toutes les
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lettres de ’alphabet, tous les écrits sacrés et Dieu Lui-méme sont ainsi présents en Sa Majesté
I’Homme considéré comme un mod¢le réduit (microcosme du grec : micros pikpog, “"petit” et
COSMOs koG p0g, "monde") de 1’univers (macrocosme du grec : macros pokpoc, "grand™ et cosmos
koopog "monde"). II s’agit 1a des prémices théoriques de la notion islamique de [’Homo
Universalis Ja\Sll glusy),

Or les propriétés les plus singulieres des lettres viennent de leur valeur numérique. Les
Arabes se servent des lettres pour écrire les nombres a I’instar des Grecs et les peuples sémitiques
qui leur sont proches tels que les Araméens, les Assyriens ou encore les Hébreux. Ils attribuent a
chacune de celles-ci une certaine valeur. C’est 1a, dans la gématrie, le principe de la gématriya
[1du grec yewpetpia (art de mesurer tout ce qui est dans le ciel et sur la terre). Les lettres peuvent
ainsi livrer le secret de leurs vertus magiques par le procédé de ‘ilm istintdg al-hurilf Sdaiiv) e
a5l (Pinstruction des lettres). Car celui qui posséde I’arcane des lettres détient les clés de
I’univers.

Ainsi, le phonéme qui constitue la plus petite unité dépourvue de sens que 1’on peut
délimiter dans la chaine parlée devient dans la phraséologie coranique un moneme. Cette
morphosyntaxe atypique est contraire a la phonématique universelle qui requiert que ces unités ne
se présentent jamais isolées mais se combinent selon un rapport syntagmatique a d’autres traits
phoniques. Celles-ci semblent étre ici sémantiquement autonomes. Elles accédent ainsi au statut
d’unité significative désignée dans la linguistique sous le terme de morpheéme lexical ou lexéme.

Le systtme de codage sur lequel reposent ces signes coraniques est toutefois non
conventionnel puisque indéchiffrable. Le sens de ces monogrammes, on ne le connait pas
vraiment et, on ne le connaitra peut-étre jamais méme si certains maitres de la cryptologie
visionnaire pensent qu'il pourrait s'agir de lettres qui entrent dans la composition alchimique du
Nom Supréme de Dieu (ae¥) & aul) que seul le Prophéte et ses Apdtres seraient en mesure
d’établir 1’équation. D'autres spécialistes des sciences occultes pensent que toutes les lettres de ce
genre constituent un secret de Dieu, comparable aux codes que certains auteurs humains insérent
dans leur ouvrage.

Cependant, en tant que forme qui permet la transmission d’un message, d’une information,
le code phonatoire doit pouvoir €tre compris par le récepteur-décodeur afin que s’effectue
I’opération de décodage, au cours de laquelle ces signes se voient assigner un sens de fagon a ce
que la communication puisse s’établir. Or, ’on est face a un phénomene ou le lecteur ne posséde
pas la capacité cryptanalytique ni dans le passé ni dans le présent. Ces lettres introductrices ont
recu plusieurs interprétations qui buttent toutes sur I’affirmation que celles-ci relévent d’un secret
coranique que Seul Dieu connait. L’interprétation gématrique, laquelle n’est, par 1’étude des
divers noms de Dieu, qu’une étape vers la gnose prophétique.

Bien que Abd al-Karim al-Jili (767-832H/1265-1328) fiit le premier a avoir théorisé la
notion de /’Homme Cosmique en islam et en avoir fait le lien avec I’alphanumérologie qu’il
qualifie de Science des Saints le principe existait déja chez d’autres penseurs et philosophes, si ce
n’est dans la forme dans le fond. Cette doctrine axiale dans I’anthropologie coranique se manifeste
de fagon évidente a travers la définition donnée par la confrérie des Fréres de la Pureté \aal o) A
aux attributs de I’Homme Parfait tel qu’elle apparait dans la vingt-deuxi¢me épitre de leur célébre
corpus theosophicus qui aurait été rédigé dans la deuxiéme moitié de I'IVe siécle de I’hégire/X°
siecle de I’ére commune.

Nous sommes en plein systéme microcosme/macrocosme. L’homme, en tant que réplique
identique du cosmos dans ses caractéristiques morphologiques et psychologiques, totalise a la
faveur d’une série de projections existentielles le principe cosmothéiste OU théocosmique qui régit
I’univers lequel se base sur le contraste réconcilié évoqué par les sages indiens et philosophes
grecs repris postérieurement par les gnostiques et les hermétiques. D’ou I’intégration de ce
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schéma en astronomie telle qu’il apparait dans les cartes du ciel sous forme d’homme sidéral ainsi
que dans les formules magiques comme dans la cosmologie chinoise et la philosophie taoiste sous
le rapport yin/yang qui conduit, de facon remarquable, a la conciliation des facteurs contraires
dont on trouve écho dans le dénombrement des Noms Sublimes de Dieu sweal) slan),

Or, chaque ¢élément antinomique comporte en lui le germe de Daltérite si bien qu’au
moindre déséquilibre parmi ces contrastes surgit une crise et un déréglement au niveau de
I’activité inhérente au précepte oppositionnel de la matiére et de 1’énergie dont est issu le
mouvement. C’est ainsi que le philosophe ismaélien abli Ya‘qlb Sijistani décele dans le crédo de
foi musulmane : /a ildh illa Allah =Nullus deus nisi Deus par I’alternance des phases négative et
affirmative le modéle expressif de 1’isomorphisme sur laquelle se base toute la dialectique de
I’islam laquelle estime que «tout est dans tout». Une telle vision solidaire des options
philosophiques, religieuses ou artistiques cherche a établir un lien entre le visible et l'invisible,
I'apparence et lI'essence ; joue sur les analogies, les symboles, les médiations, les ressemblances ;
¢chappe aux déterminations restreintes et part a la conquéte de I’unité expansive contenue au sein
méme du Logos ou al-hagiga al-muhammadiya daesall 4sall (Réalité muhammadienne).

L’alchimiste algérien Ahmed al-Blni, qui est sans conteste le plus grand cryptologue de
I’islam, nous délivre, comme le fera aprés lui le fondateur de I’houroufisme Fazlullah Naimi
Astrabadi, les correspondances des lettres avec les quatre éléments de la nature, avec les sphéres
célestes et les planetes, avec les constellations zodiacales et les différentes ipséités archangéliques.
Etant au nombre de 28, les lettres arabes sont aussi en rapport avec les mansions lunaires. La
science des lettres est donc une science de 'univers. C’est la base de la simiyd’ sbwwdl ou
I’arithmomancie longuement exposée par ibn Khaldiin dans ses célébres prolégomenes
mugaddima 4e<)] véritable magie blanche au sens usuel de ce mot dont la forme semble
philologiquement dériver de la kimiya’ LS qui désigne en arabe I’alchimie ce qui renvoie a cette
science secréte appelée ‘ilm al-jafr il Ale qui, dit-on, sera I’arme fatale dont userait I’imam
Mehdi a la fin des temps.

Il est superflu de rappeler ici les théories pythagoriciennes, probablement importées de
Grece en Egypte. L’ceuvre d’al-blini, volontairement cryptique, traduite en plusieurs langues et
rivale du Picatrix ou Ghdyat al-hakim ~S)) e (La finalité du sage) composé au milieu du XI°
siecle puis traduit en latin sous Alphonse X de Castille dit le savant a la fin des années 1250
attribué au mathématicien alchimiste et astronome arabe al-Majriti (950-1008), continue a ce jour
d'étre lue et étudiée et demeure une référence universelle majeure dans le domaine de la théurgie,
des pratiques alchimiques ainsi que dans la méditation sur le pouvoir des chiffres et des lettres non
seulement dans le monde de I’islam mais aussi en Europe "chrétienne" et en Amérique "paienne”
ou I’écrivain H.P. Lovecraft (1890-1937) connu pour ses récits d'horreur et de science-fiction s'en
serait fort probablement inspiré pour construire son fameux Necronomicontout tout comme
I’aurait pu bien faire avant lui ’apothicaire francais Michel de Nostredame, dit Nostradamus
(1503-1566), connu pour ses prédictions sur la marche du monde.

Outre, ses références occidentale le rattachant a abi Madian Shu‘ayb de Tlemcen ou
orientales tel que son maitre direct abli ’Abdullah Shams al-Din al-Asfahani dont la lignée
remonte a Geber et Rhazeés tous deux affiliés a ’enseignement secret de 1I’imam Ja’far al-Sadiq,
al-Blini fait régulierement référence a Platon, Aristote, Pythagore, Hippocrate, Hermes
Trismégiste, Alexandre le Grand, ainsi qu’aux mages chaldéens, sabéens et babyloniens. Il dit
avoir découvert une cache de manuscrits prédéluviens enfouis sous les pyramides d’Akhmim en
Haute-Egypte dont on croit reconnaitre le papyrus de Rhind conservé dans le British Museum, le
papyrus de Golenischev dit "papyrus de Moscou”, le Rouleau de cuir ou encore la Tablette en bois
d'Akhmim liés aux fractions de 1'eeil d'Horus et des algorithmes associés a des signes hiératiques
avec des symboles magiques liées a 1'image la plus mystique des mathématiques.
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Ahmad al-Biini a montré comment construire des carrés magiques composé de nombres
entiers généralement distincts, écrits sous la forme d'un tableau carré. Ces nombres associant des
lettres de I'un des 99 noms d'Allah sont disposés de maniére a ce que leurs sommes sur chaque
rangée, sur chaque colonne et sur chaque diagonale soient égales. Originaires de Chine avant
d’étre introduits en Inde puis transmis aux Perses, les Arabes seraient les premiers, au X° siécle, a
avoir utilisé ces carrés a des fins purement mathématiques. Ahmed al-Bini, leur attribue des
propriétés hiératiques.

En 1300, I’auteur grec byzantin Manuel Moschopoulos reprend al-Bini et écrit un traité de
mathématiques sur le théme des carrés magiques lesquels seront exposés en 1510, par le
philosophe allemand Cornelius Agrippa, dans son trait¢ De Occulta Philosophia qui eut une
influence marquée en Europe jusqu'a la Contre-réforme. Les carrés magiques d'Agrippa
continuent a étre utilisés lors de cérémonies initiatiques actuelles. Le juriste et mathématicien
francais Pierre de Fermat étend au XVII® siécle le principe des carrés magiques aux cubes
magiques dont ils seront l'équivalent tridimensionnel. S’agissant de la Sind‘a al-kubrd 4clual
SV ou la Grande ceuvre (opus magnum) dont parle Ahmed al-Bini, elle vise a produire la Pierre
philosophale ou I'Elixir de vie, agent actif introduit par les Musulmans en Occident et associé a
des vertus médicinales susceptibles de transmuter les métaux et d'apporter I'i'mmortalité. Tous les
corps seraient composés de substances alchimiques dont il convient d’accélérer la mutation pour
aller vers 1'état métallique idéal, 1’or.

Le principe de transmutation rappelle de pres la théorie de I’attraction a distance expliquant
la force gravitationnelle que Newton appliqua a ses travaux en chimie. C’est sur ce principe
d’affinité des particules que repose sa théorie de la lumiére. Celle-ci stipule que le changement des
corps en lumieére et de la lumiére en corps est tout a fait conforme au cours de la nature qui semble
se complaire dans la transmutation. Le physicien, astronome, mathématicien et philosophe anglais
€tait, on le sait maintenant, un grand alchimiste. C’est 1a toute la différence opérée par Spinoza
entre ce qu’il appelle la Nature naturante par opposition a la Nature naturée.

Relégué au XIX°® siécle par la théorie atomique au rang de pseudoscience, I'alchimie qui,
pour certains positivistes dont Marcelin Berthelot est une proto-chimie reprend vie avec la
physique nucléaire qui a montré que les transmutations des métaux €taient possibles. Jusqu’au
XX?® siécle, la pensée alchimique a su trouver un écho favorable dans les arts visuels et la
littérature notamment chez les surréalistes. André Breton reprend en 1930 le principal axiome
alchimique de la céleébre Table d'émeraude attribuée a Hermes Trismégiste dans le Second
Manifeste du surréalisme : « Ce qui est en bas est comme ce qui est en haut, et ce qui est en haut
est comme ce qui est en bas ».

Or, Ahmed al-Bini dont les textes posseédent la particularité d'étre codés a trés tot congu
l'alchimie comme processus immatériel pouvant conduire a des transformations du subconscient
suivant l'adage alchimique : "Nul ne peut transmuter s'il ne s'est transmuté lui-méme". Il a
particuliérement insisté sur la dimension psychologique ou spirituelle voire initiatique de
l'alchimie et ce, bien avant le traité de Blaise Pascal adressé en 1654 a I’ Académie des Sciences,
les remarques de René Descartes, des critiques d’Antoine Lavoisier ou encore le renvoi par Carl
Gustav Jung, disciple dissident de Sigmund Freud des catégories traditionnelles de 1'alchimie aux
processus psychiques du subconscient.

L’apprentissage alchimique dont parle 1’ceuvre d’al-Bini est indissociable de la propre
expérience de l'opérant. Ce processus transfiguratif repose sur la notion d'énergie, une énergie en
métamorphoses qui devient, pour ainsi dire, une activité intérieure, d'extraction et de sublimation

du mercure & , du soufre % et du sel © pour les réunir de fagon a ce que l'expérimentateur
devienne lui-méme la pierre philosophale symbole de I’Homme Universel, celui qui opére avec
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succes son retour a I’origine, principe anthropologique de libération, dont parle le Coran : « Quant
a toi, 6 ame apaisée. Reviens a ton Seigneur, agréante, agrée. Entre parmi Mes fideles. Entre
dans Mon Jardin secret. » (L’ Aube : 27-28).

Ce retour salutaire s’effectue au prix d’une cuisson alchimique dans un athanor allant de la
liquéfaction a la purification en passant par les voiles de la fusion, la distillation, la dissolution et
I’évaporation. L’ame ainsi purifiée est-elle nommée ceuf philosophique. Or, tout comme 1’apprenti
soufi passe d'un état d'étre "premier” (nafs ammdra )<l o) a un état d'étre sublimé (nafs
mutma’inna “he L), 3 la plus belle version de son ipséité et ce, grace a ’activation de sa
transconscience (nafs lawwdma 4«5} o83). Le joyau éclot de sa coquille. L’étre ténébreux est alors
une personne toute de lumicre.
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Zaim XONSOLOVI

ISLAMDA HURUFIZM, QNOSTISiZM VO OL-KIMYA:
EPISTEMOLOJi PERSPEKTIiVLOR

Xiilasa

Mogaloda moagsad hiirufizm, qnostisizm va ol-kimyanin sorq falsofasi vo sufizm
miidriklori torofindan iroli siiriilmiis osas prinsiplori tahlil etmokdir. Miollif {imumi qardasliga
gotiron humanist tofokkiir sisteminin osasini ilahiyyat vo folsofi motnloro, mistik vo poetik
traktatlara géro mioyyon edir.Miollif inam inteqrasiyast vo interorizasiyasi prosesinin
konservativliyini 6no c¢okir. Allah obrazinin vo Kosmosun qoruyucusunun insanlar iiciin
miirokkab va sirli taraflorini nozars alaraq misllif az todgiq olunan sahoslori miioyyan edir.

Agar sozlar: hiirufizm, gnostisizm, yalangi, elm, oal-kimya, mistisizm, makrokosmos,
mikrokosmos.

3aum XAHIIEJIEBU

XYPY®U3M, THOCTUIIU3M U AJIXUMUSA B UCITAME:
SIMHUCTEMOJIOI'NMYECKHUE INEPCIIEKTHUBbI

Pe3rome

Lens cTaThu: u3ydyeHHE OCHOBOIIOJATAIONIUX MPHUHIMIOB Xypy(dr3ma, THOCTUIIM3MA H
QIXUMHH, BEIPAOOTAHHBIX MBICIUTEISIMU Cy(pu3mMa U BOCTOUHOM (rocodun. ABTOp onpesesnser
OCHOBBI 9TOW TYMAHHUCTHYECKOW CHUCTEMBI MBIIUICHUS, IPUBOAIICH K BceoOIeMy OpaTtcTBy cO
CCBUIKOM Ha O0rocioBckue M (HUIOCOPCKUE TEKCTHI, a TAKKEe HA MUCTHYECKHE W TTOITHYCCKUE
TpaktaTthl. OH BBIIBUTAET HA TEPEIHUN IUTaHBI KOHCEPBATUBHOCTh HMHTETpAllUd U
WHTEPUOPHU3AIIMU BEPHI. YUUTHIBAS CJIOKHBIC U HEM3BECTHBIE YEJIOBEKY CTOPOHBI o0pa3a AJuiaxa
u xpanurtenst Kocmoca, aBTop yka3biBaeT Ha MaJlOU3y4eHHbIE 001aCTH UCCIENYEMOI TEMBI.

KnwueBble ciaoBa: XypypusMm, THOCTUIM3M, IICEBJOHAYKa, AaJXUMUS, MHCTHIM3M,
MaKpOKOCMOC, MUKPOKOCMOC.

Rayci: AMEA Folsafs Institutunun s6ba miidiri, fals. f.d., dos. Zéhra Dliyeva
Qabul edilib: 21.01.2019
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ELMIi iDRAK HAQQINDA MUASIR TOSOVVURLOR

Metodoloji sahada elmi arasdirmalar camiyyatin asasl dayisikliklor yasadigr dovrds daha
da aktuallasir. Bu, hiiqug elmina do aiddir. Lakin belo dovriarda istonilon metodoloji problemin
tohlili tictin elm oziiniin f215ofi asaslarima miiraciat etmoali, konkret sosiomadani situasiyada oz yeri
va roluna yenidan baxmalidir. Hiiquq elminin metodoloji problemlari an genis falsafi kontekstda
miiasir elmin metodologiyast asasinda tohlil olunmalidr. Bu, ilk novbada, elmi idrak hagqinda
miiasir taSavviirlora aiddir.

Moagsad: elmi idrak hagqqinda miiasir tasavviirlari tohlil etmok, forgli baxislara miinasibat
bildirmak, postklassik paradigmalar aragdirmaq

Metodologiya: miigayisali vo analitik tohlil, sistem yanasma

EImi yenilik: klassik hiiqugsiinasliqdan postklassik hiiquq elmino kegid hiiquqi
todgiqatlar predmetinin doyismasina gotirib ¢ixartdi.

Acar sozlar: elm, idrak, tosovviir, miiasir, konsepsiya, klassik, metodologiya, rasionalizm,
paradigma

GIRiS

Osas alamatlorina goro elm c¢oxsaxali hadisadir. Birincisi, elm bu giin ictimai siiurun an
mithiim formalarindan biri kimi ¢ixig edir. O, ictimai siiuru vo bizi ohato edon otraf gercokliyi elmi
tosovviirlor, anlayislar, nozori sistemlor formasinda inikas etdirmok imkani verir. kincisi, osas
mohsulu anlayislardan, ganunlardan, nazariyyslordan ibarat olan elm monovi istehsal sahasi kimi
cixis edir. Uciinciisli, elm 6ziiniin miioyyon sosial norma Vo modoni niimunolor iizro hoyata
kecirilon miivafiq strukturlar1 vo funksiyalari olan sosial tasisatdir. Dordiinciisii, tarixin miioyyan
inkisaf morholasinds elm bilavasito mohsuldar qiivvays ¢evrilmisdir.

Elmi biliyi empirik bilikdan farglondiran bir sira xiisusiyyatlor: elmi biliyin sistemliliyi, elmi
biliyin hagiqiliyinin asaslandirilmasinin spesifik tisullari, obyektin tadqiq olundugu metodun dark
olunmasi xiisusi bilik sahosi kimi metodologiyanin yaranmasi, elmlo mosgul olan subyektin
xtisusi hazirlig kimi cohatlor vardir.

Biitiin rasionalist modellor {glin saciyyavi olan cohat onlarin elmi nozariyyslorinin
yaranmasl, inkisaf dinamikasi va bir-birini avozetmo xiisusiyyatlorini yalmz elmdaxili amillorin
tosiri ilo izah etmok cohdidir. Bu baximdan, elmi nazoriyyonin meydana galdiyi modoni-tarixi
sorait, onu yaradan alimlarin diinyagoriisii, fordi psixoloji keyfiyyatlori va digor subyektiv amillor
elmi hoyatin @imumi monzorasinds oshamiyyoatsiz bir sey kimi qiymotlondirilirdi. Elmin
metodologiyasi ilo masgul olan rasionalist carayanlarin niimayandslori hesab edirdilor ki, metodo-
loqun baslica vazifosi elmi-todgigati geyri-askar formada istigamotlondiron metod vo qaydalar
askara ¢ixarmaqdan ibaratdir.

Elmin konsepsiyalarindan heg biri tohlilinin darinliyino géra pozitivizmlo miigayiss oluna
bilmoz. Elmds pozitivizm onanalarinin inkisaf morhalslorini asagidaki kimi tosvir etmok olar:
klassik pozitivizm - XIX asrin 30-cu illori (O.Kont, C.S.Mill, H.Spenser), empiriokritizm -XIX
asrin sonu - XX asrin avvallori (E.Max, R.Avenarius), neopozitivizm - XX asrin 20-30-cu illori
(Vyana dornayinin foaliyyati), postpozitivizm — XX osrin 60-70-ci illori (T.Kun, I.Lakatos,
P.Feyerabend, K. Popper).
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Pozitivizmin biitiin inkisaf marhoalalarina xas olan iimumi cohat bundadir ki, o elmi bilikls
falsofi bilik arasinda sort hoddlorin ¢okilmasini tolob edir. Foalsofo ilo elm arasinda sorhadlor
goymaq tolobi postpozitivizmds bir godor yumsaldilir. Burada elmi biliyin inkisafinda
sosiomoadoani amillari nazara almaq tolabi irali siiriiliir. Klassik pozitivizmin yaranmasi XIX asrdo
elmin ugurlu inkisafi, alimlorin niifuzunun artmasi ilo slagelondirilir. Onun tomali O. Kont
torofindon goyulmusdur. O.Kontun asas asari “Pozitiv falsofo kursu” adlanir. O. Kont falsofi
sistemdo islahatlar aparmag: toklif edir vo hesab edirdi ki, falsafonin g¢argivasinda elmi biliyin
miixtalif budaglarinin naticalorinin timumilasdirilocayi salis bir sistem olmalidir. Falsafo yalniz bu
sokildo movcud ola bilor. O. Kont diisiiniirdii ki, insan zokasi seylorin mahiyystino varmag
igtidarinda deyil. O, hadisalorin Sobobini arasdirmaq iqtidarinda olmadigindan,elm bu kimi
suallar1 6z qarsisina qoymamalidir. Bu, O. Kontun I. Kantdan tosirlondiyini gstorir. Bas onda elm
na ilo maggul olmalidir ? O. Kontun fikirlarina gors “niys” sualt “neca” suali ilo ovaz olunmalidir.
Yani, elm bu va ya digar hadisanin necs bas verdiyini izah etmoalidir. Demali, O. Konta gora elm
tosviri vo sistemlosdirilmis bir bilikdir. Lakin tosvir etmok vo sistemlosdirmok {i¢iin elm hom do
misahids etmolidir.

O. Kont “pozitiv bilik” terminini asagidaki bes monada isladirdi: real bilik (miisahido edo
bildiyimiz), faydali bilik ( moévcudluq soraitimizi yaxsilagdiran), métobar bilik, dogiq bilik
(hadisalarin hagigi mahiyyatini oks etdira bilon), pozitiv bilik (yaradici bilik). Burada O. Kont 6z
movqeyini 1. Kantin tongidi metodu ilo garsilasdirir. O. Kont hesab edirdi ki, bosoriyyst 6z
intellektual inkisafinda {i¢ morholodon keg¢misdir (1,s.353). O. Konta goro bu, klassik elmin
sonsuz elmi taraqqi haqqinda mifini oks etdirir. Birinci marhals, teoloji vo uydurma marholadir.
Diizdiir, bu moarhalads do insan otraf gergokliyi izah etmays can atmisdir. Lakin bu zaman insan
tobioti fovqoltabii qgiivvalorls izah edirdi. ikinci morhalo metafizik marhaladir. Birinci morholoda
ruhanilor "hékmranliq" edirdilarss, ikincids artiq filosof Vo hiiqugsiinaslar "agaliq" edirlor. Onlar
hadisalori miicarrad anlayislar vo ideyalarin komoyi ilo izah edirlor. Ugiincii morholo elmi vo ya
pozitiv marhaladir. Bu moarhalads nazariyys ilo praktika bir araya golir. Miisahido vo eksperiment
kimi elmi idrak metodlarimin sayasinds hadisolor arasinda olagolor izlonilir vo bu slagelor 6z
ifadasini qanunda tapir. Elm intellektual tokamiiliin ali nailiyyatidir. Miisahids iss biliklarin alds
edilmasinin universal metodudur. Belaliklo, birinci (klassik) pozitivizma gora elmi bilik empirik
cohatdon yoxlanila bilon tobii - elmi bilikdir. Tobii-elmi metodu miitloglosdiran klassik
pozitivizma gors biitiin hadisalor miisyyan ganunauygunluglara tabedir. EImin magsadi miisahido
yolu ila bu ganunlari kasf edib onlart minimuma endirmakdir.

Deyilonlori iimumilosdirarok geyd etmak olar ki, birinci pozitivizm igiin kauzalligin, yani
tobiot vo comiyyastdo movcud olan sobab-notico olagalorinin miitloglosdirilmasi saciyyavidir.
Birinci pozitivizmin ikinci saciyyavi cohoti ondadir ki, o, tabist elmlarinin yegana monbayinin
tocriiba oldugunu iddia edir. Elmi biliyin predmetini uydurulmus mahiyyatlor deyil, faktlar toskil
edir.On mitkommoal elmi anlayislar fiziki anlayislardir. O. Konta gors biitiin elmlarin anlayislarini
bu fiziki anlayislarin ¢ar¢ivasine salmaq lazimdir. O. Kont sosiologiyani sosial fizika adlandirirdi.
Beloliklo, onun fikirlorino gors, sosial nazoriyys sosial fizika kimi qurulmahidir (6,s.645-646).
Klassik pozitivizmo xas olan daha bir cohat elmi biliyin sonsuz inkisafina inamdir.Stiyentizm
(elmin rolunun hoddindon artiq sisirdilmoasi) kimi hadisonin yaranmasina goéro mohz birinci
pozitivizm mosuliyyst dasiyrr. Ikinci pozitivizm empiriokritisizmdir. O, psixoloji moktobo tosir
gostorso  do, hiiquq elmino birinci pozitivizm godor tosir gostormomisdir. Bu moktabin
niimayandslori Ernst Max vo Rixard Avenariusdur. Empiriokritisizmds elmi biliyin nisbiliyi
haqqinda tezis irali siiriiliir. Demoli, bu, artiq elmi bilik haqqinda klassik tosovviirlor deyil. EIm
realligin hagigqi monzorasini yaratmir. Beloliklo, burada klassik elmin obyektiv realligin siiurda
oksinin miimkiinlityli hagqinda mifi dagidilir.
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Empiriokritisizmin falsofosinds asagidaki ti¢ elementi qeyd etmok olar. Birincisi, tocriibanin
xalislogdirilmasi programi. Tongid tacriibanin yanlis vo metafizik gonastlors golmoak imkani veran
biitiin seylordon tomizlonmosine yonolir. Tocriiba duygularimizdan asili olmayan hansisa bir
realligin moévcudlugu haqqinda yanlis natico ¢ixarmaga sorait yaradan har seydon xalislogdirilmali
Vo ya "tomizlonmolidir". Bununla bagli olaraq Avenarius geyri-klassik elm iigiin aparici olan
subyektlo obyektin prinsipial koordinasiyasi tezisini irali siiriir: bu o demokdir Ki, obyektsiz
subyekt, subyektsiz obyekt yoxdur, yani onlar bir-biri ilo baghdirlar. Belaliklo, tacriiba kimi,
realliq da subyekto duygulari ilo balli olur. Tacriibanin xalislosdirilmasi onun kenar elementlordan
tocrid edilmasi demokdir. Bunlara aiddir: doyorlor haqqinda tesovviirlor, antropomorfik
mahiyyat,sobobiyyat Vo intellektual-formal tosavviirlor. ikincisi, tocriibonin neytral elementlori
nazariyyasi. Moveud olan hor sey duygulardir, yani tacriibanin elementloridir. Onlar dayar vo ya
antropomorfik tasovviirlorden uzaq olmalidir. Ugiinciisii, tofokkiira gonast nozoriyyssi. Bu,
birincisi, elmi biliyi miimkiin godar sads formada ifads etmok tolobidir. Ikincisi, bu, problemlori
on sads tarzdo miioyyanlosdirmok va hall etmak {igiin on sados vasitslordon istifads etmok talobidir.
Burada sanki har sey ¢ox sadadir, lakin qeyd olunmalidir ki, empiriokritisizm diqgoti elmi biliklo
onu milayyan etmaya sorait yaradan dil vasitolori arasinda alagays yonoltmisdir.

XX asrin elm faolsofasinds meydana galmis ilk rasionalist carayan 20-ci illorin axirlarinda
Vyana dornayinin niimayondolori  torofindon  osast qoyulmus montiqi  empirizmdir
(yenipozitivizm). Nozoriyyasnin elmilik meyart kimi bu carayan verifikasiya prinsipini irali stirdi.
Verifikasiya(latin sozii olub verum-hagiqi, facere-etmok demakdir) prinsipi avvalca nozori miid-
doalar1 birbasa tacriibi aktlari ifade edon “protokol” ctimlalora miincor etmok kimi basa diistiliirdi.
Lakin tezliklo malum oldu ki, nazari miiddsalarin boyiik bir gismini birbasa «protokol» ciimlale-
rina miincor etmok miimkiin deyil. Buna goro do sonralar montiqi pozitivistlor verifikasiya
prinsipinin yumsaldilmis variantin1 toklif etdilor. Bu zaman onlar nozeri miiddoalarin empirik
aktlara birbasa deyil, dolayisi ilo miincar edilmasi {izorinds israr edirdilor. Hor iki halda mantiqi
pozitivizm empirik faktlar vo montigi-metodoloji qaydalar asasinda elmi nazariyyanin diizgiin vo
ya yanlis oldugunu birmanali sokilds siibut etmoyi miimkiin hesab edirdi. ©gor hazirda mévcud
olan empirik molumatlar vo metodoloji vasitolorlo bunu etmok miimkiin deyilss, onda yeni em-
pirik faktlar toplamaq vo ya metodoloji qaydalari tokmillagdirmokls bu ¢atinliyi aradan galdirmaq
miimkiindiir. Nozariyyonin empirik faktlar osasinda tosdigi induktiv saociyys dasidigina goro
montiqi pozitivizm elo moantigi-metodoloji qaydalar sistemi toklif etmoys galigird ki, onlarin tot-
bigi ilo nazariyyanin empirik tosdiqi, deduktiv siibut sisteminds oldugu kimi, alqoritm xarakteri
alsin.Basqa sozlo, deduktiv montiqin ugurlar1 nazariyysnin empirik faktlar osasinda tosdigine
alqoritm saciyyasi vera bilocok induktiv mantigin yaradilmasini elm falsafasinin giindsliyine
cixarmigdir.

Induktiv montigin yaradilmasi istiqamotindo aparilan todqiqatlar montiqi empirizmin
timidlorini dogrultmadi. XX asrin 30-cu illarindo K. Popper mantiqi pozitivizmin verifikasiya
Nazoriyyasinin yararsizligini siibut etmoys Cohd gostorir. Onun fikirlarine gora istonilon geyri-elmi
nozoriyyays miioyyan olavalor etmoklo vo ya onu xiisusi qaydada sorh etmoklo onun empirik
faktlara uygunlugunu tomin etmok miimkiindiir (5,s.245-246). Popper qgeyd edir ki, verifikasiya
prinsipinin alim {i¢lin yalmz psixoloji shamiyyati vardir. Verifikasiya proseduru artiq moalum olan
faktlarin vo formulo edilmis elmi nozariyyslorin tosdiq edilmasini nazards tutur. Elmi biliyin
inkisaf faktin1 verifikasiya izah edo bilmir: o, yalniz alimin 6ziintin hagli olduguna inamini artirir.

Qeyri-elmi nazariyysalordon forgli olaraq elmi nozoriyyalor elo ifado olunur ki, onlar
empirik cohatdon birmanali sokilds tokzib etmok imkani homiso olmur. Qeyri-elmi nazariyyani
biitlin vaxtlarda tocriibi faktlarla razilagdirmaq miimkiin olduguna géra, onun dogru vo ya yanlis
oldugunu tacriibado yoxlamaq geyri-miimkiindiir. Elmi nazariyyani iso tacriibads yoxlamaq prin-
sipco miimkiindiir, ¢iinki hamiso elo empirik fakt moévcuddur Ki, nazariyyanin onunla ziddiyyatdo
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olmasi birmonali olaraq homin nozariyyanin tokzib edilmosi demokdir. Demoli, empirik faktlar
asasinda elmi nazoriyyani mantigi cohotdon tasdiq deyil, tokzib etmok miimkiindiir. Bu baximdan
nazoriyyanin elmilik meyari, verifikasiya prinsipinin iddia etdiyi kimi, onun empirik tosdiqi ilo de-
yil, tokzib olunma qabiliyyati ilo 6lgtilmalidir. K. Poppera géra elmi biliyin hagigiliyinin meyari
mohz “yanlis edirom” (saxtalagdirma) prinsipidir. Elmi bilik yiiksok saxtalagdirma doaracasins can
atmalidir. Ilk baxisdan burada paradoks yaranir: axi hoddindon artiq dorin nozoriyyo ilo
miiqayisado ¢ox da dorin olmayan noazariyyani tokzib etmok daha asandir. Lakin K.Popper hesab
edirdi ki, daha dorin nozariyys daha gox faktlarla toqqusmalara tab gatirmalidir. Buna géra do belo
faktlar1 askar etmok ehtimali artir. ©ksina, geyri-elmi nazoriyyani tokzib etmok daha c¢atindir,
buna gora do bu konsepsiyalari tokzib eds bilocok fakti da agkar etmok miimkiin deyil.

K.Popperin nazariyyasinin asasinda fallibilizm (sohvlara meyillilik, yanligliq) konsepsiyasi
durur. Bu konsepsiyanin mahiyyatini biitiin elmi nozariyyalorin prinsipca sohv olmasi haqqinda
ideya toskil edir. Elmi nozoriyyanin mévcudlugu yalniz onunla ziddiyyat toskil edon empirik fakt
izo ¢ixanadok qanunidir. Belo bir faktin meydana ¢ixmasi nozoriyysnin sonu demokdir.
Fallibilizm iddia edir ki, na vaxtsa tokzib olunmayacaq elmi nazariyys mévcud deyil va heg vaxt
da movecud olmayacaq. Onun fikrinco, elm folsafasinin morkoazi problemini elmi nozariyysnin
empirik tasdiginin montiqi metodlarmin islonib hazirlanmasi togkil edo bilmaz, ¢iinki tocriibadon
nozariyyanin montiqi tosdiqi alinmir. ©ks halda, nozariyyonin empirik tokzibi miimkiin olmazdi.
Popper iso iddia edirdi ki, tokzib oluna bilmoyan elmi nozoriyysnin mévcudlugu geyri-miim-
kiindiir.

K. Popper miivafiq olaraq elmi biliyin hipotetik modelini do irsli siiriir. K. Poppera gora
elmi bilik yalniz hipoteza formasinda mdvcud ola bilor. Bu onunla izah olunur ki, elmi bilik
homiso saxtalasdirma ehtimalina moruz galir. Buna gora do biz heg bir vaxt sonuncu instansiyali
hogigsti kosf etdiyimizi iddia eds bilmarik. K. Popperin elmi biliyin inkisaf modelina géra elm
empirik materiallarin toplanmasindan vo miisahidadan deyil, problemlarin qoyulusundan baslayir.
Bu problemlorin elmi izahi kimi hipotezlor ¢ixis edir. Hipotez iso yalniz saxtalagdirma edilo
bildikdo elmi hesab oluna bilor. Hipotezlorin saxtalasdirilmasi elmi sohvlorin aradan
galdirilmasini tomin edir. Alimlor arasinda tongidi diskussiyalar prosesinds elmi problemlorin
daha darindan goyulusu va yeni hipotezlarin irali siiriilmasi bas verir (5, 5.196-198).

K. Poppera goro yalmz elmi kateqoriyalar1 tokzib etmok miimkiindiir, geyri-elmi
kateqoriyalari iso tokzib etmok miimkiin deyil. Qeyri-elmi konsepsiyalar hor hansi bir fakti tokzib
eds bilmaz, ¢linki onlar real faktlarla omaliyyat aparmur.

K. Poppera gora yegano bir faktin meydana golmosi yetorlidir ki, elmi nazoriyys tokzib
olunsun. K. Popperin fikirlorina gora verifikasiya bizim haqli olmagimiza ominliyimizi yalniz
artira bilor (5,5.250-252). Aydindir ki, faktlar no godar ¢ox olsa, haqli olmagimiz1 siibut edon
hallar da bir o gadar ¢ox olar. Lakin elmin tarixi gostarir ki, elmi nozariyys onunla ziddiyyat toskil
edon ¢oxsayll faktlar movcud oldugda belo, uzun miiddot 6z ohomiyyatini saxlayaraq «ya-
samaqda» davam edir. Ger¢ok elmi praktika ilo onun metodoloji rekonstruksiyas: (Popperin
nazoriyyosi) arasindaki bu uygunsuzlugu K. Popperin sagirdi olan I. Lakatos «elmi-tadqigat pro-
qramlary konsepsiyasi ilo aradan qaldirmaga cohd gostordi (4, s. 57). Elmi-tadqiqat programi
todgigat prinsiplori eyni olan nozeriyyslor toplusudur. I. Lakatosun nozariyyasine goro elmin tarixi
ayri-ayri konkret nozoriyyslorin deyil, elmi-todqiqat proqramlarimim bir-birini oavoz etmasi tarixi-
dir. Basqa s6zlo, elm yalmz daxili soboblor sayasindos inkisaf edir.

I. Lakatosun elmi - todgiqat programmn strukturu asagidaki kimidir: 1.“Mohkom niivo™:
“mdhkom niivo”nin olmasi elmi-todqgigat programinin fasilosiz inkisafin1 tomin edir. “Mdhko
niivo” elmi - todqgiqat programina daxil olan biitiin nazariyyslordo doyismoz olaraq galan
fundamental forziyyslor toplusudur. Bu, saxtalagdirmadan qorunmali olan bir seydir. 2. Dlava
hipotezlordon ibarst “miidafio qati”. Bu hipotezlor anomaliyalara adaptasiya etmoklo soklini
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doyiso bilor. 3. “Monfi evristika” qaydalari. Bu qaydalar elmi-todgigat programinin “moéhkom
niiva”’sino hotta anomaliyalarla (geyri-adiliklorlo) tizlosdikds belo yenidon baxmagi qadagan edir.
Elmi-tadqiqgat programi ehkamgiliga malikdir, yani bir dafs gobul olunan nazariyyays sadagotlidir.
Elm ti¢iin bunun pozitiv shamiyyati vardir.

Yuxarida geyd etdiyimiz kimi, XX asrin 50-ci illorindo elmin metodologiyasina dair elo
konsepsiyalar meydana goaldi ki, onlar elmi nozariyyanin tabistini vo dinamikasini biliyin xiisu-
siyyatlori osasinda anlamagin miimkinliyiinii siibho altina aldi. Elmi biliyin baslica olaraq
konkret madani-tarixi situasiyadan, pesokar elmi faaliyyat ti¢iin spesifik olan bir sira xiisusiyyat-
lordon, elmi birlik vo moktablorin istigamatlorindan vo digar subyektiv-psixoloji amillordon asili
oldugunu iddia edon bu relyativist meyilli konsepsiyalarin hom konkret elmi, ham do folsofi
koklori movcuddur.Elmin  metodologiyast vo  folsofosindo  relyativist tendensiyalarin
gliclonmoasinds XX asr elminin oan fundamental ideyalarini irali siiran nisbilik nazariyyasi va kvant
mexanikasinin meydana ¢ixmasi bdyiik rol oynadi. Bu nozariyyslorin yaranmasi ilo baslanan kos-
kin elmi diskussiyalar klassik elmin moéhkom tomoali {izorinds yiiksalon ananalor ruhunda tarbiys
almis alimlor arasinda ¢asqinliq yaratdi. Elm falsafasinda 50-ci illarin sonunda meydana galmis va
qgeyri-rasionalist soCiyys dastyan Coroyanlarin osas tongid hodofini, elmi prosesi, onun biitiin sa-
holorini ohato edorok tonzim edon universal metodoloji standartlarin movcudlugu ideyasi toskil
edirdi.

Rasionalizma qars1 an ciddi arqumentlar, ilk dofo olaraq, sistematik sokilde T.Kun tarafin-
don onun "Elmi inqilablarin strukturu" monoqrafiyasinda irali siiriildii. T.Kun bu asarinds elmi
foaliyyoti paradigmalarin tosokkiil taparaq bir-birini avoz etmosi prosesi kimi saciyyslondirdi.
Paradigma (yunanca, paradeigma — niimuns) sozii falsofo va sosiologiyada asagidaki iki monada
islonir: a) gercokliyin on miihiim slamatlorini ifads edon anlayislar sistemindo tocassiim olunmus
ciddi elmi nazariyya monasinda; b) problemlorin miioyyan tarixi dovr orzindos hakim olan
konseptual sxemi, qoyulus vo halli modeli, 6yronilmo metodlari monasinda. T.Kuna goro
paradigma elmin garsisinda duran problemlors miioyyon baxis vo reaksiya tsuludur(3,s.11).
Istanilon obyektin gavranilmasi situasiyasinda oldugu kimi, burada da todqiqatcinin gérdiiyii onun
noys Vo hansi vizual-konseptual tocriibo prizmasindan baxmasindan asili olur. Basqa sozls,
paradigma diinyanin nizamlanmasinin yeni isulu olmaqla hom yeni konseptual qaydalar
yaratmaga, hom do onlara avvallor nizamlanmanin tesiri altina diigmaysn predmet vo hadisalori
daxil etdirmoya imkan verir.

Elmin geyri-paradigmal mévcudluq dovrlorinds yeni yaranmis nozoriyys mévcud no-
zoriyyoalori kokiindon inkar etdiyino goro bu dovr bitib-tiilkonmoz miibahisalor Vo xaosla
xarakterizo olunur. Paradigmal oasaslarda tosokkiil tapan dovrds iSa elmi biliyin bu vo ya digor
sahoalorinds meydana goalon nazariyyslor miioyyan bir zaman orzindo vahid standartlarla idars
olunduguna gors alimlor miixtolif problemlors miinasibstds asanligla raziliga galirlor.

T.Kunun konsepsiyasina gora se¢im tolobi iki konkret-elmi nozariyys arasinda deyil, bir-biri
ilo rogabat aparan paradigmalar arasinda meydana ¢ixir. Ogor rasionalist modellor se¢im
prosesinin rasional (yalmz nozariyyslorin 6ziindon ¢ixis etmokla) izahini vermok iddiasinda idiso,
T.Kunun fikrincs, bu, prinsipco geyri-miimkiindiir. Hor bir paradigma g¢orgivasinds zaman
kegdikco elo hadiso agkar edilir ki, movcud paradigmanin standartlar1 osasinda onun izahini ver-
mok geyri-miimkiin olur. Naticada, gec va ya tez bu anomal hadisani izah etmays gabil olan yeni
paradigmal noazoriyys meydana ¢ixir. Lakin kohno paradigma 6z movqelorini asanligla oldon
vermir. Miixtalif anomal hadisoni kéhno paradigmanin galibina sigisdirmaga imkan veran «ad
hoc» (baxilan hal ti¢iin uydurulan) farziyyslor irsli siiriiliir. Paradigmalar nainki miixtalif me-
todoloji standartlar1 miiayyonlosdirir, onlar hamginin nozariyyanin ontoloji bazasin togkil edon
miixtolif predmet sahasini toyin edir. T.Kunun sézlori ilo desok, miixtalif paradigmalari rohbor
tutan todqgiqatgilar, soziin horfi monasinda, miixtolif diinyalarda yasayirlar (3,s.11). Olbotto, bir
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paradigmadan digarina kecid zamani diinya doyisib basqa bir diinya olmur. Lakin paradigmalar-
arasi ke¢ida nozaran doyismaz galan bu diinyada miixtalif paradigmalari tomsil edon todgigat¢ilar
eyni bir hadisays baxsalar da, aslinde miixtalif proseslor goriirlor. Diskussiya istirakgilari, albatts,
eyni terminlardon istifads edir: bir paradigmadan digarins kegid zamam predmetlor doyismoz qal-
digina va yeni paradigma kdhnonin igarisinds tosokkiil tapdigina gors terminologiya vo anlayislar,
osasan, doyismoz galir. Lakin bu eyni anlayislarin ifads etdiklori predmetlor miixtalif paradigma-
larda tamamilo miixtalif obyektlor kimi ¢ixis etdiklorina gora bu anlayislarin mazmunlart nainki
eyni deyil, onlarin timumiyystlo ortaq hissolori moévcud deyil. Buna goro do miixtolif
paradiqmalar1 prinsipca miigayisa etmak olmaz.

R.Karnap siibut etmays calisird1 ki, nazariyyadan asili olmayan neytral empirik dil mévcud
deyil (2,s.11-16). R. Karnapin arqumentlorini daha da giiclondirarok U.Kuayn, T.Kun vo P.Feye-
rabend nazariyyanin tacriibaya nazaran geyri-miiayyanliyi prinsipini inkisaf etdirdilor. Toacriibanin
naticalori yalniz méveudlugu askar sokilda balli olmayan vo mantiqi cohotdon osaslandirilmasi
geyri-miimkiin olan an ilkin miilahizalordan (forziyyslordon) ¢ixis edarak sorh olunmagla empirik
fakta gevrilir. Miixtalif paradigmalar bu ciir miixtalif ilkin forziyyslor formalasdirir vo buna gora
do onlar eyni tacriibanin naticalorindon miixtolif empirik faktlar hasil edirlor. Bundan slavs,
tocriibonin vo 6lgiilmali olan parametrlorin miivafigliyi moSalosi do paradigma torafindon hall
edilir.

T.Kun va P.Feyerabend hesab edirlar Ki, bir nazariyyadon onunla ragabot aparan basqa bir
Nazariyyanin xeyrind imtina edilmasi mantigi vo empirik arqumentlor asasinda deyil, elmdonkonar
amillorin (modoni-tarixi situasiya,khna nozariyyanin torafdarlar tigiin olverigsiz miihitin yaradil-
masi va S.) tozyiq vasitalori il hoyata kecirilir. Lakin T.Kun kdhns paradigmadan yenisins kegidin
rasional-metodoloji qaydalar vo empirik faktlarla tonzimlonan bir proses oldugunu inkar etso do, o
rasionalizm ananaloari ilo alagoni biitiinliikklo kesmadi. T.Kun elmin rasionalizm iigiin saciyyavi
olan obrazinda onun ¢ox miihiim keyfiyyst xarakteristikasimin ifadosini goriirdii. Lakin, agor
rasionalistlor elmin onu idrakin basqa formalaridan forglondiran tistiinliiklorinin manboyini elmin
xiisusi universal metodlara sdykonmasindo goriirdiilorss, T.Kun bunun sababini paradigmalarin
meydana golorok bir-birini ovazetmo ardicilliginda ifado olunan vahid proseslo olagolondirirdi.
Elmin mahiyyastinin ifads olundugu paradigmal sxem insan idrakinin he¢ bir digor formasi tigiin
(din, mif, folsafs, siyasat vo s.) saciyyavi deyildir. Masalon, «taraqqi» anlayiginin elmin sinoni-
mina ¢evrilmasi do elo bu faktla baglhidir: kohna paradigmadan yenisino ke¢id daha miikommal va
mozmunlu nazariyyasnin yaranmasi prosesidir.

NOTICO

T.Kun va T.Feyerabendin konsepsiyalari bir ¢ox eyni prinsipial sortlora sdykonss do, onlar
elmi biliyin strukturuna vo elmin madoniyyatdoki yerino miinasibotdo asashi sokildo forglonan
movqelardan ¢ixis edirlor. T.Kun elmin rasionalist obrazinin asaslandirilmast ilo bagli olan bir sira
prinsipial magamlari gobul etmass doa, o, bu obrazin elmin saciyyavi cohotlarini oks etdirdiyino
dorindon inanirdi. P.Feyerabendin iso baslica mogsadi mohz elmin rasionalist obrazini dagit-
maqdan, onun comiyyatin monavi Vo praktiki hoyatindaki dominant rolunu sarsitmaqdan ibarot
idi. T. Kun bir paradigmadan digoarins kecidlo xarakterizo olunan ingilablar dovriinds elmin qati
olaraq miioyyoanlosmis metodoloji standartlarla tonzim olundugunu radd etso do, elmi ingilablar
arasinda kec¢on uzun bir vaxt orzindo movcud olan vo elmin varliginin on uzun dévrlarini toskil
edon «normal elminy» hakim paradigmanin miioyyanlosdirdiyi vahid standartlar asasinda faaliyyat
gostordiyini zoruri hesab edirdi. Yalniz bu standartlarin mévcudlugu sayasinds moveud paradig-
manin iglonib hazirlanmasinin basa ¢atmasi va bununla da yeni paradigmal nozariyyanin meydana
golmasi tigiin alverisli zomin miimkiin olur. Belaliklo, T. Kunun fikrinca, «normal elmin» mévcud
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oldugu dovr orzindo elmi foaliyyotin vahid metodoloji standartlarla tonzimlonmasi yeni
nozariyyanin yaranmasi ti¢iin zoruri sartdir. P.Feyerabend isa siibut etmays calisirdi ki, metodoloji
standartlar no elmi inqilablar, no do T.Kunun «normal elm» adlandirdigi dovrlords yeni elmi nozo-
riyyanin yaranmasinda heg¢ bir shamiyyatli rol oynamir. Onun fikrincs, "normal elm" ¢ox nadir
hallarda rast galinon va elmin mévcudlugu ti¢iin saCiyyavi olmayan bir hadisadir.

Yeni noazoriyyanin monbayini hakim paradigma torofindon istigamatlondirilon, miivafiq
metodoloji standartlar ¢orgivasinds foaliyyat gostoron va oaslinds, iimumiyystlo he¢ mévecud
olmayan «normal elmy» deyil, mévcud alternativ nozariyyslorin qarsilight tosiri togkil edir (7,
s.418). Goriindiiyli kimi P.Feyerabend Kunun toklif etdiyi «normal elm-ingilab-normal elmy
sxeminin gabul edilmasini yolverilmaz hesab edir.

P. Feyerabendin konsepsiyasinda "elmi toraqqi" anlayisina yer yoxdur. P.Feyerabenda goro
bir-biri ilo raqabat aparan iki nozariyyads birinin xeyrina digorinden imtina edilmasi ona goérs bas
verir ki, kohno nazariyys artiq nozori biliyin vo empirik faktin yeni doyarlondirilmo normalarina
uygun golmir. Bu normalar yeni diinyagoriisi ilo birlikdo elmin «pesokar ideologiyasini» toskil
edir. P. Feyerabend iddia edir ki, «pesokar ideologiyalarim» bir-birini avoz etmasi elmdonkonar
amillorls sortlonir vo buna goro do elmi nazariyyslorin bir-birini ovoz etmasi elmi biliyin xtsusiy-
yatlori ilo determinasiya olunmur. Bu nozariyyslor miixtalif «pesokar ideologiyalaray istinad
etdiklorina goérs onlart mozmun baximindan miiqayise etmok olmaz. Demali, buradan bels ¢ixir
ki, elmi nazariyyslorin bir-birini avoz etmasini elmin toraqqisi kimi doyarlondirmok asassizdir.

Beloliklo, natico olarag geyd etmok olar ki, elmi idrak haqqinda miiasir tesovviirlor klassik
Vo postklassik elmlordon forglonso do, onlarin arasinda qarsiligh bagliliq vardir. Klassik
hiiqugstinasliqgdan postklassik hiiquq elmina kegid hiiquqi tedqiqatlarin predmetinin doyismasing
gotirib ¢ixardi. Klassik hiiqugstinasligdan postklassiko kec¢id metodologiyasi psixoloji moktob
torafindon miiayyan olundu.
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Abyasdas T'YCEHHOB
COBPEMEHHBIE ITPEJICTABJIEHUSI O HAYYHOM ITO3HAHUMN
Pe3rome

Hayunble uccrnenoBanus B cpepe METONOJOIMU aKTYaIU3UPYIOTCS B NEPUOJ KOPEHHBIX
U3MEHEHUH B 00IIecTBe. ITO OTHOCUTCS U K IOpUAMYECKUM HaykaMm. OHaKo B TaKue MEepHOJIbI
Ui pa3padOTKU HYKHBIX METOJOJOIMYECKHX MpoOJieM HayKa JO0JDKHA OOpaTUThCS K CBOMM
¢rI0cOpCKUM OCHOBAM M MEPECMOTPETH CBOIO POJIb U MECTO B KOHKPETHBIX COLMOKYIBTYPHBIX
cUTyalusaX. MeTomoIorndeckre Mmpo0iIeMbl IOPUINYECKHX HAayK B OOMMPHOM (uirocodckom
KOHTEKCTE JIOJDKHBI aHAIM3UPOBATHCS HA OCHOBE OOIIEH METOA0JIOTMH COBPEMEHHOM HayKu. DTO
B IIEPBYIO OYEPEb OTHOCUTCS K COBPEMEHHBIM IIPECTABICHUAM O HAYYHOM IIO3HAHHH.

enn: aHaMM3UPOBATH COBPEMEHHBIE TIPEICTABICHUS O HAYYHOM ITO3HAHUH, [TOKAa3aTh CBOE
OTHOILIEHUE K Pa3JIMYHbIM B3IJI1aM, AHATM3UPOBATh MOCTKIACCHYECKUE MTAPAIUTMBI.

MeTon0/10rus1: CpaBHUTENIBHBIA U aHAIMTUYECKUN aHAJIN3, CACTEMHBIN IOIXO/.

HayuyHast HOBH3HA: IIEpexoJ OT KJIACCHYECKOrO IPABOBEIACHUS K IOCTKIACCHYECKOU
IOPUIMYECKON HAYKE IPUBEI K U3MEHEHUIO NIPEAMETA IOPUIANYECKUX UCCIICIOBAHU.

KiroueBble ciioBa: Hayka, INO3HAHWE, NPEACTABICHUE, COBPEMEHHBINM, KIACCHYECKHH,
METO/I0JIOTUsl, PALIMOHAIIN3M, NTapaJurma.

Abulfaz HUSEYNOV
MODERN IDEAS OF SCIENTIFIC KNOWLEDGE
Abstract

Scientific researches in the sphere of methodology are actualised in the periods of the basic
changes in society. It refers also to jurisprudence. But during such periods, for analysis of
methodological problems, the science itself has to address to the philosophical bases and
reconsider the role and places in new sociocultural situations. Methodological problems of the law
in an extensive philosophical context should be analyzed on a basis of general methodology of
modern science. At first it refers to the general representations of scientific knowledge.

Purpose: To analyze modern idcas on scientific cognition, to present own aftitude to
different views, to make an analysis of post classical paradigms.

Methodolojy: The comparative analytical analysis, system approach.

Scientific novelty: The passage from the classical science of low to postclassical has to
change of the problem of juridic researches.

Keywords: science, knowledge, representation, modern, classical, methodology,
rationalism, paradigm
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BEYOND CULTURAL IDENTITY, MIGRATION AND NATIONALISM

Abstract

According to data provided by the United Nations, the United States is the country of the
world that hosts more immigrants, while India is the nation from which it emigrates more. Italy
does not appear in the top ten of the countries with the greatest immigration, while the United
Kingdom, Germany, France and Spain are listed. How to reconcile a rise in immigration with the
preservation of solidarity within the population that enables the welfare state to function.

One of the main topics on which the political debate is focused in view of the last Italian
elections of 2018 is certainly immigration, but also this is, and has been, a current topic in other
countries in Europe. In an increasingly globalized world one wonders about the goodness and
adaptability of the policies implemented so far with regard to immigration. We discuss about their
reconciliation with a world that changes and looks at a society that should be based more and
more on cultural identity and tolerance.

The problem is how to reconcile a rise in immigration with the preservation of solidarity
within the population that enables the welfare state to function. A new design of the concept of
nation is drawn, and the uses of future, often we are not optimistic about our immediate prospects.

Keywords: cultural identity, migration, election, polisy, nationalism, tolerance, solidarity.

In Europe, migration and control of external borders have become serious political issues,
which are at the top of the European political agenda, even though the European Union has often
been on the verge of definitively abolishing internal borders as is indicated in “Schengen
Agreement” that covered the gradual abolishment of the internal borders between countries and an
extended control of the external borders, was only signed on 14 June 1985. On June 1990, a
Convention was signed for the concrete implementation of the Schengen Agreement, it covered
issues on abolition of internal border controls, definition of procedures for issuing a uniform visa,
operation of a single database for all members known as SIS (Schengen Information System) as
well as the establishment of a cooperating structure between internal and immigration officers.

The enlargement of the Schengen Area continued its prosperous journey as in January 2000
Greece and March 2001 Denmark, Finland, Sweden, Iceland, Norway, on April 2003 Czech
Republic, Estonia, Hungary, Latvia, Lithuania, Malta, Poland, Slovakia and Slovenia and in
October 2004 Switzerland were the new fifteen countries that joined. This successful story did not
end there, as in December 2007 the same nations declared the abolishment of their land and sea,
and in March 2008 of the airport border controls®.

The suppression of internal borders of the European Union is today a really recognition that
all the citizens of the states concerned belong to the same space, that they share a common
identity. In a time of the new European nationalism, and renewed border controls, of mass

! See Figus A., Sistema Europa, Roma, Eurilink, 2011
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immigration and terrorism, of fear and insecurity, the Schengen agreement seems quaintly
impracticable solution, an instrument that favours immigration.

For result the European Union Commission presented next steps under the European
Agenda on Migration and measures to preserve and strengthen Schengen and setting out the next
steps to put in place the missing elements of a stronger, fairer and more effective EU migration
and asylum policy. Building on the progress achieved so far, the Commission is presenting a
series of new initiatives in key areas, including on resettlement and return. The Commission is
also today proposing measures to preserve and strengthen the Schengen Area. The problem in
Europe is very felt by people, the risk is the return to nationalism, steeped in populism, a departure
from the pretext on which cultural identity is based.
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Nowadays the migrants and refugees streaming into Europe from Africa, the Middle East,
and South Asia have presented European leaders and policymakers with their greatest challenge
since the debt crisis. The IOM (International Organization for Migration) considers Europe the
most dangerous destination for irregular migration in the world, and the Mediterranean the
world’s most dangerous border crossing'. When we look at Europe, of course we talk about
European Union, of its inability to give answers about the migration problem, to its current
migrant influx has been a special service more focused on securing the bloc’s borders than on
protecting the rights of migrants and refugees. However, with nationalist parties’ ascendant in
many member states, and concerns about Islamic terrorism looming large across the continent, it
remains unclear if the bloc or its member states are capable of implementing lasting asylum and
immigration reforms. The risk a dangerous return to nationalism

In the United States instead, was a hot topic of public debate in those states where the
migration flow was most concentrated, as in Texas, California and Florida. This whole issue has
fatally become a central issue in the electoral campaign during the last presidential elections that
saw a aggressive battle between Donald Trump and Hillary Clinton; already in the new Congress
were introduced in the Senate several reforms of immigration law and more than two dozen law

! See http://www.italy.iom.int/
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proposals have gone to the House of Representatives, putting the political triptych of legal and
foreign immigrants at the centre of the discussion once again illegal, refugees and asylum seekers.

Largest Numeric Gains by State
POPULATION: 2016-2017
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From Census Bureau data Figure 1

Texas added the most new residents of any state over the past year according to the July
2017 estimates of the United States Census Bureau.

Net Domestic Migration: 2010-2017
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Texas grew by 400,000 residents (Figure 1). Florida added 328,000 residents more than one
third more than California. Four states grew between 100,000 to 125,000, led by Washington,
North Carolina, Georgia and Arizona. Colorado and Tennessee round out the top 10. The ten
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states adding the most new residents include five from the South census region and five from the
West census region®.

Again and again the developmental fractures have forged large migratory divisions in the
world. We bring some significant examples as the Rio Grande in Mexico, which separates the
United States and Latin America, the Germany-Poland border, which separated Western and
Eastern Europe and which was a fracture that represented the East-West rift also at the systemic
level political, the Mediterranean that has always, and strongly today, separates Europe from
Africa and the Middle East, and that closely involves our territory, Europe from the south of the
world, these Mediterranean migratory flows often start in more distant countries.

All this shows that the migratory pressures following global inequality are only wandering
in a world that is increasingly in a place with a decreasing percentage of rich people and a
growing percentage of the poor. We think that the "family dilemmas" posed by the occupation of
illegal workers in Europe as well as in the United States or Canada. These ratios may not be as
high as those in migrant societies, such as in North America, as well Australia, but they seem
inconsistent with the claim that Japan is a society uniquelgl lacking minority issues, they are
emerging even in a closed, static and racial society like Japan®.

Today the traditional North-South opposition is dominated by a difficult situation east-west,
not for nothing we find ourselves in a world that no longer lives in space but in global space, in an
order that escapes rules governed by a globalization excessive in which the economies regulate the
principles. In this context we are faced with two aspects of the same coin, opposed and
complementary at the same time: on the one hand a crucial demographic and labour force decline
and immigration on the other.

In one generation a pyramid of inverted age is expected following a strong decline in
fertility and a rapidly aging population; young European workers, as well as in Japan or other
parts of the developed world, increasingly refuse "difficult, dirty and dangerous jobs™ the Italian
population is estimated in 2018 at 59.3 million according to the latest UN projections. Today in
Italy and Japan, the ratios will be closer to one to one. In the United States, there are about four
people of working age for every retiree; by 2050, that ratio is forecast to fall to about two workers
for every retiree. It is evident that the migrants will continue to help to fill some of this gap in
developed countries.

The official Census figures are more optimistic, estimating the population at around 60
million and where Italy's population density is very uneven and the valley of Po (Pianura
Padana) is the most densely populated with almost half of the country's population. Other densely
packed areas include the metropolitan areas of Naples and Rome. In particular Italy experienced
mass emigration from the end of the 19th century through the 1960s with nearly 750,000 Italians
emigrating per year from 1898 to 1914. It's thought that this is the largest mass migration in
contemporary times and led to a diaspora of 25 million Italians.

Today, over 5 million Italian-born people live abroad. However, since the year ‘70 Italy
began to attract a great deal of foreign immigrants. It's estimated there are over 5 million foreign
residents in ltaly today, which accounts for 7.5% of the total population. This includes about
500,000 children born in Italy to foreign nationals. Official figures for Italian population exclude
illegal immigrants, as their numbers are hard to determine, as birth rates fall and people live
longer, population are ageing, so in future, there will be less workers to support the populations of
children and retirees in just about every developed country. In Italy, migrants face fines under the

! See http://www.newgeography.com/content/005837-the-migration-millions-2017-state-population-estimates
2 See Sugimoto Y., An introduction to Japanese society, Cambridge press, 2015.
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controversial Bossi-Fini immigration law, which stipulates that migrants must secure work
contracts before entering the country™.

Estimates place their numbers at 670,000 today, many of which are from Eastern Europe
and North Africa. The number of illegal immigrants entering the company has increased around
the 40% in the last years, according to best estimates. There are also close to 1 million Romanian
citizens officially registered in Italy, but today the Romanian are European Union citizenship,
followed by Moroccans and Albanians with a population of half a million each.

Given the extremely unequal conditions of life, the number of foreign workers grown
rapidly in proportion to the needs of a society leads the immigrant, as is often thought, not to opt
for chance, but with a strategy of choice that directs him only and above all where there is work.
At present, about 3.5% of people on this planet - or about 190 million - are migrants, down by
around 2.2% compared to the 1970 figure. Although the number of migrants has generally
increased in absolute terms, this increase was neither rapid nor coherent, it is not correct to
generalize when it comes to migration.

Every migrant and every country are experimenting the migration in different way. Even
within countries, there may be large variations between regions, cities and villages, first of all in
the numbers of those leaving and in the numbers of those arriving. Migration is therefore a global
phenomenon, but often also very local. Migration has always been part of human history and will
remain so.

In the future, more and more people in developing countries, as well as in more developed
countries such as Italy or the countries of the European Union, will have to be able to consider
migration, permanent or temporary, as the search for new opportunities.

Migration has always been part of the history of humanity and it will remain so. In future
more and more people in both developing and developed countries especially in Europe, in North
America, are likely to consider migrating, either permanently or temporarily, to seek new
opportunities and improve the transport links around the world has made it easier to travel, while
the internet is an ever expanding storehouse information of job prospects and life in other
countries. To cross a borders in every part of the globe is more like chasing a dream, it is pursuit
of chance to find better life.

Nevertheless, what do we mean by "international migrants"? There is a broad interpretation
of the term “international migrants”, it includes a very diverse group of people. Understanding this
diversity can help to understand why people migrate and provide clues about how countries can
better manage the challenges and opportunities of migration in a globalized world.

In any case we need to observe Italy as border state, we need to consider that according to
data provided by the United Nations, the United States is the country of the world that hosts more
immigrants, while India, Pakistan and Bangladesh are the nation from which it emigrates more.

Italy does not appear in the top ten of the countries with the greatest immigration, while the
UK, Germany, France and Spain are listed. Globally, there were an estimated 258 million
international migrants in 2017. Of these, nearly 57 per cent lived in the developed regions (the
“North”), while the developing regions (the “South™) hosted 43 per cent of the world’s migrants.

Of the 146 million international migrants living in the North in 2017, 89 million, or 61 per
cent, originated from a developing country, while 57 million, or 39 per cent, were born in the
North. In the meantime, 97 million, or 87 per cent, of the 112 million international migrants
residing in the South in 2017 originated from other parts of the developing regions, while 14
million, or 13 per cent, were born in the North.

!see Ballerini A. and Benna A.,1l muro invisibile: immigrazione e Legge Bossi-Fini, Fratelli Frilli Editori, Genova
2002.
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Globally, the twenty largest countries or areas of origin account for almost half (49 per cent)
of all international migrants, while one-third (34 per cent) of all international migrants originates
in only ten countries. India is now the country with the largest number of people living outside the
country’s borders (“diaspora”), followed by Mexico, the Russian Federation and China. In 2017,
16.6 million persons from India were living in another country compared to 13.0 million for
Mexico (figure 7). Other countries with significant “diaspora” populations are the Russian
Federation (10.6 million), China (10.0 million), Bangladesh (7.5 million), Syrian Arab Republic
(6.9 million), Pakistan (6.0 million) and Ukraine (5.9 million). Of the twenty largest countries or
areas of origin of international migrants, eleven were located in Asia, six in Europe, and one each
in Africa, Latin America and the Caribbean, and Northern America’.

Twenty countries or areas hosting the largest numbers of international migrants, 2000

and 2017, number of migrants (millions)

2000 2017

United States of America _ 34.8 United States of America _ 49.8

Russian Federation - 11.9 Saudi Arabia - 12.2
. Germany - 12.2
6.4 Russian Federation - 11.7
United Kingdom - 8.8
United Arab Emirates - 8.3
France - 7.9
Canada - 7.9
Australia - 7.0
Spain . 5.9
Italy . 5.9
India . 52
Ukraine . 5.0
Turkey . 4.9

South Africa . 4.0
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Thanks the UN report the situation it is clean and clear. Europe is currently witnessing a
mixed-migration phenomenon, in which economic migrants and asylum seekers travel together. In
reality, these groups can and do overlap. Rather the problem is the deficiency in application in
all EU’s twenty-seven member, the inconsistent methods with which asylum applications
are often processed across the states, calculate the distribution. The central problem it than
becomes how to reconcile a rise in immigration with the preservation of solidarity within the
population that enables the welfare state to function. In fact, this is one of the main topics on

! Source: United Nations International Migration Report 2017: Highlights
2

http://www.un.org/en/development/desa/population/migration/publications/migrationreport/docs/MigrationReport
2017.pdf
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which the political debate is focused in view of the last Italian elections of 2018 is certainly
immigration, but also this is, and has been, a current topic in other countries in Europe.

In an increasingly globalized world one wonders about the goodness and adaptability of the
policies implemented so far with regard to immigration. We discuss about their reconciliation with
a world that changes and looks at a society that should be based more and more on cultural
identity and tolerance. These words, cultural identity and tolerance must be accompanied to the
keywords peace and freedom. | am not optimistic about our immediate prospects.

We have to live in several worlds, more or less obsolete, in fact we are living in
globalisation world with global business opportunities. Globalisation was held to be an inevitable
and unstoppable force. Today it is impossible to reject the globalisation, because is like to reject
the future, as a consequence of globalisation what was remote is now near. In practice, this often
meant that industry would move from rich countries, where labour was expensive, to poor
countries, where labour was cheaper. People in rich countries should accept lower wages to
compete or lose their jobs, this is a philosophy that rich countries implement.

Some countries like China implement it indiscriminately, also bringing wealth, but
producing a strong bond that becomes a new form of economic colonialism. This happens above
all in Africa, but also in some Latin American countries.

The labour system suffers from it, the formerly producing goods would now be imported
and even cheaper. The unemployed could get more qualified jobs, but they must have adequate
training. Economists and politicians give credit to globalisation, with little concern about political
consequences. The global market put into circulation not foods but also person, we have a mix of
people from all over and also usages and customs, languages, perceptions, perfumes never
practiced and not only as short-lived tradition but as everyday reality and life.

Neither side really believes in the doctrine of co-existence that is the only hope of peace and
freedom. If there is a world economic war, only the most patriots can believe that the victor will
bring lasting freedom and good will to the world and such people are not apt to be good freedom
makers. The globalisation may create poverty, poverty improve immigration, the equation is really
simple considered that in Europe, we started discussing cultural identity later, starting from the
end of the Cold War, in the light of the urgencies posed by the new challenges that European
societies as the enlargement process, the migratory flows, the changes in world politics and the
global economy.

The context in which the discussion has developed makes it possible to understand why
cultural identity in Europe has for the most part been argued as a new declination of freedom.
Now, faced with globalisation and economic crisis, the cultural identity in some ways seems to
have characteristics similar to those of the modern era, in fact religion, along with the culture, can
be, if without a correct governance, again global source of wars and clashes, the cultural identity
must be become a tool of possible political pacification. In this scenario if we consider
Multicultural and cultural identity as words frequently used to describe the ethnic diversity which
exists everywhere in the world today', we need to find an answer to the questions: is cultural
identity compatible with national identity? and does cultural identity simply mean a tolerance of
cultural diversity?

To have answers about these questions is really complex and difficult, but we would like to
analyse for example what is happening today in Italy, where we have a complicate electoral
system inserted in an intricate political system, in fact, an untested mix of first-past-the-post and
proportional representation is now likely to produce a suspended parliament, in parliamentarian
system, leading to months of horse-trading before an unstable right-left coalition is formed,

! See Watson C. W., Cultural identity, Open University Press, 2000.
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possibly including Lega Nord (Northern League) the most Italian Populist and anti-immigration
party. far-right party that have also openly addressed precisely those concerns, attracting the
support of many historically centre-left voters, while at the other end of the spectrum, a new anti-
capitalist, anti-globalisation, anti-establishment. Lega Nord has proved just as big a threat.

We understand that we are far from a multicultural idea of society, because at present Italy
is undergoing one of its periodic disavowals of nationalism - that is the recognition of a shared
common language, culture, and history. In the mid-nineteenth century many of the components
states opposed the unification of Italy because they did not want to give up their power to one
central government. Despite the fact that the liberal revolution took place at the same time as the
national revolution, it was the values of conservative nationalists rather than liberal federalists that
became institutionally embedded by the late nineteenth century. Many of the debates surrounding
the claims of nationalism, federalism and separatism were first formulated in the period of Italian
history known as the “Risorgimento’”, a fundamental period for the construction of Italian
national identity.

Often who is against the multicultural idea of society is against the tolerance, but often we
have any relation with the ideology However, this is not to say that discontent with an aver
centralist state cannot have a positive impulse, and there are several aspects of the federalist
project that still have a serious motivation. At present though the government appears to be
behaving in an increasingly irrational manner while the rest of the country is becoming gloomier
at the prospects of Italy' s long-term future. The only crumb of comfort is that the League focuses
exclusively on right-wing populist groups and not on small groups involved in racist and
xenophobic violence or terrorism. Today the League remains one of Europe's oddest political
contradictions. In a world of global interdependence, the only chance of guaranteeing democracy
is to found relationships among states on right rather than might, through a federation of the
peoples’.

At least it is possible to say that the Northern League continues to send its representatives to
the regional legislatures, it has six cabinet ministers in the national government and has two
representatives in the European parliament®. For the League, federalism guarantees "unity within
difference”, but its leader continues to flirt irresponsibly with a hypothesis of secession that is
entirely opposed to the spirit of a common Italian federalism, without distinction between North
and South. How can the League support the idea of a common European citizenship when it does
not even believe that the citizens of Italy should have the same rights and entitlements? Our
conclusion in relation with this problem is that sometimes separatist movements are superficially
based upon nationalism or religious fervour. That is not the case of Italy. The northern Italian
separatist movement is an example of an almost purely economically based separatist group, but
with a special variation, a 'demented' Italian form, and to quell any doubts it is sufficient to listen
to Bossi before and Salvini a new leader today, during their meeting at Pontida, or at his rallies in
any other part of Northern Italy.

! The Italian national unification movement it is known as the Risorgimento, which means the recovery of the
nation. Nationalism was the most successful political force of the 19th century.

% See Figus A., ltalian Politics at the Crossroads: Nationalism, Separatism or Federalism? Journal of Political
Science, Volume |, Issue 1, ISSN 1934-7227, SIJ — Saint Cloud, MN 56301, USA, 2007. On the website:
http://www.scientificjournals.org/journals2007/j_of law_ethics_ip.htm

® See Diamanti Ivo, La Lega, Imprenditore politico della crisi. Origini, crescita e successo delle leghe autonomiste
in Italia, Meridiana, 1993, n.16 and Diamanti Ivo and Mannheimer Renato, Milano ¢ Roma: guida all’Italia
elettorale del 1994, Donzelli, Roma, 1994 and for a further investigation, see also the book of Mannheimer,
Renato, (a cura di) La Lega Lombarda, Feltrinelli, Milano, 1991.
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The problems brought about by immigration gave the far right the possibility to exploit fully
an openly xenophobic propaganda, centred on racism. Here the nationalism is not the matter as the
federalism or any other political system.

Rather the problem of tolerance it is related with the designing immigration strategy from
foreign countries, also was in the past from people from southern Italy. In fact, the Northern
League, instead of insisting on nationalist values, insists on regionalism and foments tensions
inside the country between North and South and against the diversity.

The campaign is preventing the “different”, in this case “the foreign”, but using a system of
equations for unemployment, immigration, wage and gross domestic product, the estimation of a
co-integration relationship shows there is no observed increase in aggregate unemployment due to
immigration in the long run®, in this case why to be afraid?

Let's look beyond, to the challenges to the modern dream of democratic citizenship appear
greater than the presence of severe ethnic, religious, and linguistic divisions in society,
multicultural society already exists, it is enough to realize it.
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Alessandro FIQUS
MODONI IDENTIKLIK, MIQRASIYA VO MILLOTCILIKDON XARIC
Xiilaso
Magalads bildirilir ki, BMT-nin gostoricilorino osasen, ABS diinya tizro on ¢ox imiqrant
gobul edan, Hindistan ise an ¢cox emiqrant gondaran dovlatdir. Italiya miqrant gobul edsn onluga

daxil olmasa da, Boyiik Britaniya, Almaniya, Fransa vo Ispaniya bu onluga daxildir. Ddvlotlor
miqrantlarin saymin artmasina yerli shalinin homraylik gostormasi {igiin maksimal soy gostorir.

! See Formentin V., The Relationship Between Immigration and Unemployment: The Case of France, Economic
Analysis and Policy, Volume 43, Issue 1, March 2013.
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Italiyadak1 son 2018—i ilin seckilorinin siyasi debatlarda osas mévzu miqrasiyaya miinasibot idi.
Demok olar ki, bu mévzu biitiin Avropa o6lkalarinds digget markozindadir. Qloballasan diinyada
insanlara miqrasiyanin faydasi vo adaptasiya masalolorini basa salmaq zoruroti yaranur.
Migrantlara qarst diqgotli olmag, modoni identikliyi gobul etmok, sobr gostormok lazimdir.
Homroyliyi qoruyub saxlamaqla siilho neco nail olmagm yollarii1 axtarmaq osas
problemlardandir. Magalods bu barads tokliflor irali siirtiliir, tacriibays miiraciot edilir.
Acar sozlor: modoni identiklik, miqrasiya, seckilor, siyasot, millatgilik, homroylik,
tolerantliq.
Augneccangpo PUKYC

BHE KYJIBTYPHOI'O TOXKAECTBA, MUT'PAIIMU U HAIIMUOHAJIN3MA
Pe3ome

Cornacao nanaeiv OOH, CHIA sBISIOTCS CTPaHOM, KOTOPOE TMPUHUMAET CaMoe OOJIBIIOE
KOJIMYECTBO MMMUIPAHTOB B MHpE, B TO Bpems kak WHIus cTpaHa, OTKyAa OOJbIle BCEro
SMUTPHUPYIOT. UTanus He BXOJWT B IECATKY CTPaH, MPUHUMAIOIIKX OOJIBIIIOE YUCIIO MUTPAHTOB, B
To Bpemsi kak CoemunenHoe KoponesctBo, I'epmanus, @panuus u Vcnanus BXOIUT B Hee.
l'ocynapctBa mpuiaratoT OOJIbIIME YCHIUS JJISl COXPAHEHHUS COJUIAPHOCTU MEXKIy MECTHBIM
HaceleHHeM M OOJbLIMM YHCIIOM IMPUOBIBIIMX B CTpaHy MUTpaHTOB. OJHA U3 IJaBHBIX TEM,
KOTOpasi CTOsIa B LIEHTPE MOJIUTHYECKUX Je0aToB Ha Mociae HuX BeiOopoB B Uranuu B 2018 roay
Obuta uMMHUrpanus. MoXHO cKa3aTh, YTO 3Ta TeMa ObUla LIEHTPAJIbHOW M B JPYrMX CTpaHax.
Crnenyet BHUMATelIbHEE OTHOCUTBCA K MUTPAHTaM, BOIPOCaM aJalnTallly U MOJb3€ 0T MUTpaIUU
NPUHUMATh WJIEHTUYHOCTh KYJIBTYpHl M OBITH Tepnumee K HUM. Ilo sToMy Bompocy B cTaThe
JIAl0TCSl PEKOMEH/IalUH.

KioueBble cjioBa: KyiabTypHas HMJICHTUYHOCTb, MHWIpALUs, BBIOOPBI, TOJIUTHKA,
HaIMOHAJIM3M, COIUIAPHOCTh, TOJIEPAHTHOCTb.

Royci: AMEA Foalsafa Institutunun aparici elmi iscisi, s.e. f.d. Anar Bagirov
Qabul edilib: 27.01.2019
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DIALOQ MODONIYYOTI VO KOMMUNIKASIYA MUASIR INKISAFIN
HOROKOTVERICI QUVVOSI KiMi

Maqala dialoq madaniyyatinin formalasmasi, kommumikasiya, elmi-texniki toraqqgi, insan
inkisafi va S. kimi hayati ahamiyyatli problemlarin nazori todqiqina hasr edilmigdir. Miiallifin
gonastina gora, istor humanitar, istor ictimai-siyasi Vo s. miinasibatlor kontekstinda dialog
Mmadaniyyatinin formalasmast miiasir inkisafin, insan inkigafimin, madaniyyatlorarasi, dinlorarasi,
sivilizasiyalararasi alaga Vo miinasibatlarin asas harakatverici giivvasi kimi ¢ixs edir. Miiallifa
gora, dialoq madaniyyatinin formalagmasi epoxamn qlobal zaruratindan amoala galon mantiqi
prosesdir, ondan imtina miiasir diinyaya, sivilizasiyaya problemlor gatira bilar va gatirmokdadir,

Maqalada geyd olunur ki, dialoq madaniyyati yiiksok tofokkiir, yiiksak humanizm, siyasatda
pragmatik va rasional strategiya, yiiksok ruh talob edir ki, bu da hazirda bilavasito Azarbyacan
Respublikasinin an yiiksak saviyyada hayata kecgirdiyi doviat siyasatinin strategiyasin taskil edir.

Magsad: dialoq falsofasi vo dialog madoaniyystinin miiasir inkisaf vo problemlor
kontekstindo insan, madaniyyat, sivilizasiya vo comiyyst hoyatinda falsofi ohomiyyatini
gostarmok;

Metodologiya: miigayisali tohlil, elmi metod, tarixi vo analiz metodlart.

EImi yenilik: dialoq folsafasi vo dialog modoniyyatinin miiasir inkisaf vo problemlor
kontekstinds “terapevtik” shomiyyatini gostormok.

Acar sozlar: dialog, dialog madaniyyati, insan, kommunikasiya, elm, inkisaf.

Giris

Nozori fikirdo “Insan problemi” ilo mosgul olan filosoflarin oksoriyyati 6z asorlorinde
bildirirlor ki, miiasir insan “boéhran epoxasina” daxil olmusdur. Problem o qodor genis vo dorindir
ki, hotta filosoflarla barabar har bir todgiqatci, miitoxassis madaniyyatlorin, sivilizasiyalarin, bir
s0zla, basariyyatin mévcud “boéhranindan” bohs edarkon bu problemi on miixtalif sokildo tofsir
etmokdadirlor. Lakin moasolo ondadir ki, hom ke¢misdos, ham do bu giin problemdon nazari
kontekstdo bohs olunmasi ciddi sokildo “dobdo” olsa da, miisahidolor gostorir Ki, miasir
miinasibotlor sisteminds ziddiyyatlor azalmir, oksins, daha da inkisaf edorok hoyatin biitiin
saholorinds 6z monfi tendensiyasimi silsilo ilo artirmaqdadir. Biitiin bunlar gostorir Ki, bu
tendensiya bir torofdon sivilizasiyanin qganunayugunlugu kimi gobul edils bilss do, diger torofdon
onlarin daha da dorinlosmasi vo “hallolunmazhigr” gec-tez bosoriyyoto total folakatlor do
gotiracokdir. Qeyd olunan faktlar moagalods bizo asagidaki miilahizoni irali stirmays imkan
vermisdir: miasir insan ogor bu siiratlo 6z mahiyystindon uzaqglasaraq, diinyada “dialogsuz” bir
varliga ¢evrilorsa, onun mohvi zaman mosolasidir. Biitiin bunlar digor sualin yaranmasina imkan
verir: hogigotonmi sivilizasiya yolunda “texniki qurguya” ¢evrilon insan dialogdan -se¢imdon,
hom do ki, ekzistensional mahiyystdon mohrum olmaqdadir?! Nodon elm, falsafo vo din
problemlarin bazon statistikasi, bazon do yalmz tofsiri vo tosviri ilo masgul olmaq “anonasindon”
uzaqlasa bilmir?! Yaxud folsofoys nihilist miinasibat, insanlararasi kommunikasiyaya vo yaxud
dialog modaniyyatinin inkisafina miiasir biganoliyin Sobobi nadir? Biitiin bunlara falsofi
kontekstds “aydinliq” gatirmak bilavasito miiasir nozari fikrin an ciddi problemi kimi aktualdir.
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1. Problemin nazari fikirda qoyulusu

Miiasir falsofi fikirdo bilavasito mévcudlug, insanin golocayi, diinyagoriisii, psixika,
modaniyyat, din, sivilizasiya, kommunikasiya, hayat problemlari, ekzistensializm vo s. bu kimi
elmi problemlorin igorisinds insanin taleyi, miasir sivilizasiya, comiyystin dinamikasi,
diinyagoriisii vo s. kimi fundamental anlayislarla mosgul olan filosof, tadqigatgr vo miitoxassislor
elmi-nazori miilahizalorinds geyd edirlor ki, miiasir insan — “b6hran epoxasina” daxil olmusdur,
“proses qarsisialinmazdir” [1]. Fakt odur ki, “Insan problemi” ilo mosgul olan filosoflarin
oksariyyati 6z asorlorindo bildirirlor ki, bu “paranoid voziyystdo noyin neco, hansi iisullarla
davam etdirmasini “qarigdirmagla” insan, bir nov oziini labirintdo “itirmis” kimidir: O bu
vaziyystds yalniz qida, gonimot, daha gox sorvoto malik olmaq vo s. kimi ifrat asosial meyillara,
ifrat nihilizmo 0 doracads yuvarlanmisdir ki, tendensiyanin garsisin1 almag, istiqamotini normal
Macraya yonaltmak ya miimkiin deyildir, ya da ki, son doraca ¢atindir. Bozi filosoflara gors is,
imumiyyatls, insan — miiasir sivilizasyanin yaratdig “texniki insan” yalniz “bioloji varliga” [2]
cevrilmak istigamatinds “vurusdugundan” onun {iglin on ali magsadlor vo “mona” problemi
ohomiyyatsiz bir seya ¢evrilmisdir. Vo bununla insan, milyon illor orzinds formalasdirdigs tobii va
monavi segimdan mohrum bir voziyyats diisorok yasamaqdadir ki, bu da sanki onu “xosboxt” edir.
Halbuki, miiasir psixoanaliz siibut edir ki, secimdon mohrumolma insan faciasins aparan yoldur,
burada nainki xosboxtlikdon, hotta adi ruhi tarazligdan bels schbat geda bilmaz.

Qeyd olunan bu faktlar bizo asagidaki miilahizoni irali stirmays imkan verir: miiasir
“texniki” insan vo siyasi varliq agor bu siirotlo 6z mahiyystindon uzaqlasaraq diinyada
“dialogsuz” bir varliga c¢evrilorss, onun mahvi zaman masalasidir; istor nov kimi, ister ruhi-
monavi-sosial-etik varliq kimi. Biitiin bunlar iso diger bir suali irali slirmays imkan yaradir:
Hoqigatonmi sivilizasiya yolunda “texniki qurguya” ¢evrilon insan dialogdan — se¢imdon, hom da
ki, ekzistensional mahiyystdon mohrum olmaqdadir? Burada isa biz yenidan falsofi refleksiyaya,
yaxud filosof fikrino miiraciot etmak macburiyystinds galiriq. Vo bizo aydin olur ki, “folsafods
dialog hom sohbatdir, hom do kommunikasiyanin vasitasi, hom do hogigato gedan yol kimi
saciyyalondirilir” [3,s.140]. Gortindiiyii kimi, dialoq — segimdir, yiiksok madoniyyatdan — dialog
modoniyyatindan, oxlaq vo etikadan dogan vo onlari 6ziindo birlogdiron son doraca zoruri
antropoloji se¢cim vo kommunikasiyadir.

Holo vaxtilo Qorb filosofu Kirkeqor deyirdi ki, insan segorkon modvcud olur, seco
bilmoyanda “varama tutulur vo mohv olur” [4, s. 5]. Alman filosofu K. Yaspers iso miiasir
tendensiyanin patologiyasindan andisolonarok geyd edirdi ki, miiasir “sivilizasiya qarsisialinmaz
folakoto dogru gedon yoldadir” [5]. A. Peggei iso geyd edirdi ki, xosboxtlikdon, yaxud
bodbaxtlikdan insan torafindon yaradilan texnika biitdvliikkde Yer kiirasini doyisdirmokdadir [6, s.
39]. Digor bir halda problemin patologiyasindan s6hbat gedorkan filosoflar izah edir ki, siviliza-
siyanin bohraninin sobobini texnikani varligin fovqiine qaldirmis “saglam fikirde”, bozilorine
gOro-“linsiyyatin pozulmasinda”, yaxud “dildo”, “dinds”, bazilorino gors iso hotta doayarlor vo
modaniyystdo axtarmaq lazimdir. Masalon, XIX asrdo F. Nitsse qeyd edirdi ki, “idrakimizin
hoyatin saxlanilmasi tigiin lazim oldugundan daha ¢ox uzaqlara yayilmasi aglasigmazdir” [7, s.
267]. Biz biitiin bu miilahizalords bazi mogamlari inkar, bazilorini iss miidafis etmoklo yanasi, bir
mosaloni do geyd etmok istordik; problem bilik vo kommunikasiya kontekstindo meydana golir.
Basqga sozlo, Insan varligindan sohbot gedarkon dialoq folsafasindon konar problemin hallindan
danismaq, onlara hansisa oriyentasiya vermok ya miimkiinsiizdiir, ya da ki, onlarin halli
timumiyyatlo, dialoq folsafasindon konar aglasigmazdir.

Miiasir zamanda “Insan” problemindon damisarkon geyd etmok lazimdir ki, hogigoton do,
elm, bilik, diinyagoriis Vo S. sahalor kontekstinds insan zokasi o godor inkisaf etmis vo doyismisdir
ki, onun {i¢lin hazirda planetin 6lgtilori, ekoloji problemlar, yeralt1 vo yiiriistii resurslarin migdari
Vo s. baradoa sanki biliklor kifayst godordir. Lakin filosoflarin da qeyd etdiklari kimi, toassiif ki, bu
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biliklor, elmi-texniki toroqqi, “doyismis diinyagoriis” vo s. bir ndv insanin diinyada rifahi vo
saglamligini, maddi durumunu, manavi-ruhi sferasini inkisafa vo harmoniyaya aparmag avazinos
bir név onu daha da dorin, hotta elmin vo biliklor sisteminin do izah eds bilmadiyi bataqgliga
stiriiklomokdadir. Falsofi kontekstdon yanasdigda bolli olan hagiget budur ki, elo bil bu kimi
“anomal” hadisalorin gedisi insan iigiin heg toacciiblii do gdriinmiir. Bu isa hagigoton do faciadir.
Bir név epoxamizda falsafoni “unutmus” insan fardi olaraq 6z “magarasina” ¢okilorak utilitar vo
ekspansionist tofokkiirdon ¢ixis edorok, Yerin resurslarimi tiikkonmaz hesab etmoklo, onu mohv
etmoak istigamatindo 6liim-galim savagina girismisdir. Zira bu savasda qalib olan yoxdursa da,
moglub toraf molumdur — insan! Halbuki alman falsafosinin dahisi 1. Kant yazird: ki, diinyada elm
Vo Sanat iiciin insandan vacib heg bir predmet yoxdur; O, — Insan, falsafonin, filosoflugun son
mogsadidir. K. Yaspers filosoflugundan iso bizo molum olur ki, filosoflugun zirvasi “obadi
falsofadir”. ©badi falsofonin mogsad vo vazifasi insan vo comiyyatin an yiiksok kommunika-
siyasidir. Filosof inanirdi ki, obadi folsofodo — folsofi inamda insan xosboxt olur: “Insan falsafs ilo
mosgul ola-ola 6ziinii vo xosboxtliyini tapir, ¢iinki hagigeton do, biz inaniriq ki, folsafo bizo
“yasaya bilmak”, “hayat1 bilmok™ kimi ¢ox vacib biliklar verir. Kant siibut edirdi ki, folsofa insana
monali yasamaq liglin paradigma verir” [4, s. 10] Kontekstdon aydin olur ki, har seydon avval
insan falsafi problemdir. Ola bilor ki, kimsa da deyar ki, o daha ¢ox elmi problemdir, bu zaman
din torofdart da 6z miilahizalorini irali siira bilor vo miigoddas matnlarin arqumentasiyalarindan
cixis edorok izah edo bilor ki, insan Ilahiliyin “layihesidir” vo onun mévcudlugunda Ilahilik
dayanir. Olbatto, dialoga apelyasiya edon falsafagi iciin har ii¢ tezisdo hogigstin mévcudlugu 6z
tosdigini tapa bilor, bu heg¢ toacciiblii do deyildir. Bu qiitbliiliikkdo folsofo ortaq bir moaxrac
yaratmaq iigiin asagidaki tezisini iroli siiriir; Insan biitiin sferalardan todqiq edilo bilor: istor elmi,
istor dini va s. hagigstagatma tisullar1 dialogdan, burada falsofi kommunikasiyadan konar dork
edilo bilmadiyi kimi, ona — hagigotagatma tisullar1 da iimumilosdirilmis vo yaxud vahid deyildir.
Yaxud filosof tigiin bu kimi ekzistensional hagigot do malumdur ki, miistosnaliq iddiasi ilo —
miistosna “hoqigats ¢atmaq” miimkiin do deyildir.

2. Dialog madaniyyati va kommunikasiya problemi

Folsofi problem olaraq dialog modoniyystinin formalagmasi konsepsiyasindan va
timumiyyatlo, davamli insan inkisafinin folsofi problem kimi mahiyystindon bohs edirikso
unutmamaliylq ki, bu problem moévcud nazori fikrin an vacib masalolorindon biri kimi ¢ixis
etmokdoadir: Bu problem bilavasito insan-diinya, insan-Comiyyat, insan-diinyagoriisii vo s. Kimi
miinasibatlordon gaynaglanan bir problemdir. Basqa sozlo desak, dialog madaniyyati hazirda bir
nov Yer Uziindo yasayan comiyyatin, sivilizasiyanin, dovlotin elo bir problemi kimi g¢ixis
etmokdadir ki, onun metodoloji, falsofi, qnoseoloji va s. kontekstdon izahi bilavasito zamanin
cagirist kimi miiasir falsafonin qarsisindadir.

Hazirda bagoriyyat, diinya insani, insan elo bir noqtoya golib ¢atmis, elo bir epoxaya daxil
olmusdur ki, o anlayir ki, artiq miikommal inkisaf konsepsiyasi olmadan diinyada yasamaq
miimkiin deyildir. Lakin sivilizasiya tarixina noazor etdikdo digor bir mosaloni do geyd etmoak
lazimdir: bozi nazoriyyagiloro goéra, séhbat inkisafdan gedorkon elmi-texniki toraqgini, maddi,
monavi, sosial doyarlori va s. inkisaf etdirmok, sosial-igtisadi sigrayislara nail olmaq {iglin insan vo
sivilizasiya miinaqisosiz do 6tiiso bilmir. Balli olan hogigot budur Ki, istor resurslar ugrunda
miibarizalor, istor miixtolif — dini, milli, etnik, identiklik, ideologiyalar va s. namina miibarizalor
tarixon movecud olmus vo belo do galmagdadir. Ustolik buraya son zamanlar bas veron ifrat dini
toassiibkesliklori, milli miinaqisalori, sivilizasiya identikliklorini do slave edorkon goriiriik ki, bu
mozaik miinagisalorin hallinds hagigoton do dialog madaniyystinin shamiyyati sanki har seyin
fovqiine qalxmaqdadir. Oslinds, S. Hantington vo digarlori 6z noazariyyalorini irali siirarken
modaniyyatlor, dinlor va sivilizasiyalararasi toqqusmalarin bas veraCayini prognozlasdirarkon
“Yeni diinya” kosf do etmirdilor. Onlar sivilizasiyalarin toqqusma ehtimallarindan bohs edarkan
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tarixi dinamikani, sivilizasiya vo dovlat tipinin tobistindon, miiasir insanin “malik olma”, “sahib
olma”, ekspansionist vo s. tofokkiiriinii, psixoloji mahiyyatindon omolo golon “hakimiyyat
ozmini”, [8] va s. refleksiyalarini asas goriirorok 6z nozariyyslorini irali siiriirdiilor. Vo bu zaman
onlar bazon miinaqisalor vo miiharibalor tarixine — aslindos, sivilizasiya tarixins istinad edoarok
bosor tarixinds dialoji muihitin daha zoif inkisafindan bohs edir vo sivilizasiya tarixini
“miiharibalor tarixi” [8], “sivilizasiyalarin toqqusmasi” [9] kimi tosvir edirdilor. Diizdiir, biz bu
kimi fikirlori do prioritet hesab edirik ki, hagigaton ds, “diinya bu béhranlarla dofalorlo garsilasib
Va har dofo onun 6hdasindan golmisdir. Siibhasiz, qlobal diinya miinaqisalidir va S. Hantinqton 6z
baxislarinda ideyalarin, sivilizasiyalarin qarsidurmasinin inkisafa impuls verdiyini gostoron A.
Toynbi snanasini davam etdirir. Bizim fikrimizcos, miibarizo vo toqqusmalar miiasir dévrdo ara
vermir, lakin bu, sivilizasiyalarin dialoqunun inkisaf etdirmok imkanlarini, dialoqun yalniz qonsu
modaniyyatlor deyil, bir-birina yaxin olmayan madaniyyatlor arasinda da miimkiin oldugunu inkar
etmoys asas vermir [10, s. 17]. Vo goriiriik ki, dialoq amili va dialog madaniyyati hagigoton do
insan varligimin mahiyyatindan, onun diinya, insan vo Tanri tocassiimiindon qaynaqglandigini 25as
tutarkon “biitov bir tam kimi, “diistiniilon diinya ideyas1” basqa modaniyystlorin shamiyyatinin
etiraf edilmasini nozards tutur” [10,s.17]. Eyni zamanda, diinyanin mévcudlugunun miinaqisolor
Vo miiharibalor tarixi kimi saciyyslondirilmasine baxmayaraq, “ayri ayrt madoniyyatlor daxilinds
mithtim omokdasliq Vo garsilighh yardim tocriibasi toplanmigdir, har¢ond zongin diismengilik
tocriibasi do vardir [10,s.17]. Problem ondadir ki, indi insan anlamir ki, elm vo ya elmi-texniki
toroqqi bilavasito dorketmods miioyyon stimullar yaratmag avazino ona ongsl olan amillora
cevrilmokdadir. Bir ndv sivilizasiyanin, moadoniyyatin, miioyyon comiyyatin — demoli, aslindo,
insanin biliyi artir, bu artim bazon dialoqu deyil, “sor”i 6ziindo ehtiva edir; “bilik sori artirir”
tezisini siiurlarda mohkomlondirir. Bagqa sozlo, elmi-texniki toraqqi rifaha aparan yol hesab
edilmokla, hom do insana bir név “sizif” statusunu da qazandirmaqdadir.

Biitiin bu masalalorin diiyilinii diinyagériis probleminds gizlonmisdir, onu da doyismadon no
Oziinii, na da ki, diilnyan1 miisbato, pozitiv istigamots doyismok olmaz. Zira bunlar bizdan bir seyi
tolob edir: insanla diinya, insanla insan arasindaki tarixi miinasibatlora yenidon baxmali, onu
ekspansionist tofokkiirdon — istismar edon, ifrat istehlak edon, dagidict tofokkiirdon harmoniyaya,
dialoji tofokkiirs, basoriyyatin  iimumi monafelorini qoruyan, inkisaf etdiron konteksto
istigamatlondirmok zoruri bir igdir. Diizdiir, biz onu da gobul edirik ki, Y. Habermansin tobirinco
desok: “timumi monafelorin tosokkiilii xos moram yaxud bad niyyst deyil, epistemologiya
mosalasidir” [10,s. 24]. Bu, hagigatdir. Zira burada epistamologiya tizarina elo bir yiik diisiir ki,
insan vo kommunikasiya vo hatta miioyyon anlamda metafizikanin dorkinds belo epstamoloji
refleksiya sezildiyindan o, biitiiovliikde on vacib postulat kimi dork edilmokdadir. Yoni burada,
aslindo sohbat ondan getmalidir ki, bilik vo elm xos marama xidmat etmok masalosinds miitlaq
folsofa ilo omokdashiqda — dialogda olmalidir. Professor I. Mommoadzads hagli olaraq bu kimi
mosalalords “...xos maramin he¢ do az vacib olmadigini” geyd edir, lakin praktik vo intellektual
tocriibanin shomiyyatini inkar etmir. Xos moram, timid vo gozlontilor hami {igiin magbul va
rasional olan, birliyin diger tizvlorinin do perspektivlorini nozars alan yol tapilmasi vozifasini logv
etmir ” vo 0, hagigaton do, dialog problemini inkar etmir, hom ds ki, ona bilik kontekstinda istinad
yaradir [10,s. 24].

Miiasir filosof vo miitoxassislor bels bir tezisi tokzibedilmaz sokilds irali siiriirlor ki, insan
hoyati— foaliyyatdir, ancagq bu foaliyyst elo bir marholoys ¢atmisdir ki, 0 ham 6ziinii, ham do
planeti mohv edo bilor; “hoayati bir foaliyysti” 6liimo — Planetin dlimiins gevira bilor. Demoali, bu
kimi vacib problemdan bsahs edoarkon biz unuda bilmorik ki, paradigmalarin doyisdiyi, “laxladig”,
mohv oldugu bir zamanda miiasir nGrmalar sistemina yenidon baxis va toftis miitlogq zorurat Kimi
¢ixig etmokdadir. Biitiin bunlar iso bizim hor birimizdon bir seyi tolob edir — dialog folsafasing
apelyastyani. Bunun ii¢iin miiasir insan anlamalidir ki, onun mahiyyatinds dayanan masalalarin
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icarisindo zoka ganunlart mahz insanin sdykanacayi an vacib postulatlardan olsa da, dialogsuz
zoka susuz cay yatagl kimi bir seydir; fagot miiasir zokami dialoq istiqamotine yonoltmok—
Zomanamizin an boyiik problemidir. Ona gora do burada sual bels qoyulur: Zoka nadir?

Olbotts, bu kimi suallar asan cavablandirila bilsaydi, har halda falsafs vo elm yaxud falsofo
vo din ¢oxdan Insan xosboxtliyinin “formulunu” tapmus olardi. Biz anlamaliyiq ki, sivilizasiya
adina yaradilan hor bir sigrayisin, ugurun, insan inkisafina — davamli inkisafa nail olmaq
istoyiriksa, miitlaq, sivilizasiyalararasi, moadoniyyatlorarasi, dinlor vo comiyyatlorarasi dialoga,
dialog modoaniyyatinin formalagdirilmasina, osl kommunikasiyaya osashi nail olmaliyiq. Bu,
diigiinon insanin, tarixon siilh vo aminamanliq arzusunda olan salafalorimizin arzusudur. Biitiin
bunlar tigiin har seydon avval gobul etmaliyik ki, miiasr insanda — “homo sapiensds” dialoji idraki
on yiiksok Soviyyoys galdirmaq, inkisaf etdirmok, yeni sarsilmaz paradigma yaratmaq mohz
falsofonin garsisinda dayanan an vacib problemdir. Bu hom do milli falsafonin problemidir. Bu
paradigmanin adi is9, heg siibhasiz, folsofo — dialoq falsofasidir. Olbatto, biz onu da anlayiriq ki,
miiasir diinyada bir nov falsafaya holo do nihilist miinasibatdan xilas olmaq bozon miimkiin do
gortinmiir. “Etiraf etmak lazimdir ki, bizds hals bir ¢ox filosoflar vardir ki, falsafani, sosial elmlari
elmo miinasibatdo ikinci doracoli bir sey, tosir etmayo, aragdirib no ise tapmaga, siibho altina
almaga iqtidar1 olmayan, yalniz “tokrarciliglarla” keginan va ya dil sferasi ilo mosgul olan, az vo
ya ¢ox dorocada elmobanzar olave kimi nozordon kegirirlor [3, s. 14]. Halbiki biz bilirik ki,
falsofasiz keginmok, onu inkar etmok he¢ do onun olmamasina gatiyyan dolalot eds bilmaz.
Varligin, sivilizasiyanin biitiin bohranlar1 da, ugurlar da falsafodon golir, ondan uzaqglasmagq, onu
inkar etmak insanin, comiyyatin sivilizasiyanin badbaxtliyina sabab olur. O. Spengler va bir sira
Qoarb filosoflart bu kimi masalalordon dorin tossiif hissi kegirmis vo bu hagda genis yazmislar. Zira
insan anlamalidir ki, taraqgiys nail olmaq tigiin yeni etalon, yeni qaydalar falsafadon goalo bilar; bu
ona gora lazimdir ki, insan 6z monasini anlasin, K. Yasperin tobirinca desok, neca yasamagi, neco
olmagi, neca 6lmayi dyransin, Yer {iziinds olan comiyyatlor, dovlatlor 6z mévcudlugunu inkisaf
etdirmokls, davamli inkisafa nail olsun. Kommunikasiyanin qurucu torsflori, harmoniyasi, vohdat
ideyas1 Yer {iziina hakim olsun! Bu ham do 0 demakdir ki, inasan ona tarixan verilon, “tabulara”,
normalara amal etmali — kegmisdon verilon “tapsirigr” yerino yetirmolidir; bu, hogigston do,
zomanamizin, daha dogrusu, folsofomizin on aktual problemi kimi qarsimizdadir. Dialog
modaniyyatinin sirri do mahz falsofomizdon golir, orada ehtiva olunur.

Moagalonin sonunda bir masaloni xiisusi vurgulayaq: biz dialoq folsofasinin timsalinda
gortirik ki, miasir Qoarb falsofasinda, tofokkiiriindo dialoga dogru osasli doniis holo Antik
folsofonin inkisaf etdiyi zamandan aktualliq qazanmaga baslamisdir. Antik falsofonin vo
filosoflugun miiasir diinya sivilizasiyasimin inkisafinda oynadig1 roldan bohs etmomok, sadacs,
miimkiin deyildir. Miiasir insanin dialoglu mahiyyatindon bshs edorkan biz etiraf etmaliyik ki,
dialog falsofasinin osaslari mohz Antik falsofonin refleksiyasi hesabina miimkiin olmus metod
kimi, diinya madaniyyatino misilsiz hadiyyadir. Alman filosofu M.Haydegger deyirdi: “Boyiik
seylor homiso boyiikdon dogur”. Insan Zokasmin heyratamiz funksiyalarindan sdhbat gedorkon
gobul etmoliyik ki, dialog, dogrudan da, tofokkiirdo boyiik doniisdiir, ecazkar intellektual
ingilabdir, belo olmasaydi onun inkisafi Platonlari, Aristotellori, Demokritlori vo bunlar kimi bir
cox Antik diihalar1 yetisdira bilmozdi. Dialogun inkisafi olmadan heg siibhasiz antik folsofo ensik-
lopedik zokalar yetisdira bilmazdi. Bu dialogun, dialog prosesinin falsofi shamiyyatini gostarir.
Tofokkiirds asl gevirilis yaradan dialoq sosial hoyatda, insanlararasi miinasibstlords aglasigmazi
aglasigan etmis, sivilizasiyanin tarixon inkisafina tokan vermisdir [11,s. 159].

Beloliklo, istor humanitar, istor ictimai-siyasi vo s. miinasibotlor konteksinds biz goriiriik ki,
dialog modoniyyatinin formalagsmasi miiasir inkisafin, insan inkisafinin, madaniyyatlorarasi,
dinlorarasi, sivilizasiyalararasi olago Vo miinasibatlorin, kommunikasiyanin asas horokatverici
qiivvasi kimi ¢ixis edir. Bu epoxanin global zorurstindon amalo golon montigi prosesdir ondan
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imtina milasir diinyaya, miiasir sivilizasiyaya problemlor gotira bilor vo gotirmokdadir. Dialog
modoaniyyati yiiksok tofokkiir, yliksok humanizm, siyasotdo pragmatik vo rasional strategiya,
yiiksok ruh, irads tolob edir ki, bu da hazirda bilavasito Azarbaycan Respublikasinin on yiiksok
Saviyyads hayata kegirdiyi dovlot siyasatinin strategiyasini toskil edir.

Natica

Moagalads irali siiriilmiis problemin falsafasindon ¢ixis edorok naticoni tezis formasinda
asagidaki kimi imumilogdirmok magsads miivafiqdir:

eDialogq falsafasini XXI osrin miidafisys layiq paradigmast kimi har bir comiyyatin
diinyagoriisiine gevirlmali.

e Dialog modaniyysati folsafi problem kimi dork edilmalidir.

e Miiasir insan, comiyyat vo sivilizasiya kommunikasiyada ciddi bohran marhalasindodir.

eEIm vo bilik bohran epoxasinda problemo folsafadon konarda “aydinliq” gotira bilmak
giiciino malik deyildir.

e Dialoq folsofasi hor bir dovlastin, comiyyatin davamli inkisafi, mévcudlugunu qoruyub
saxlamast, inkisaf etdirmosi tigiin hayati shamiyyaotli paradigmadr.

e Diinyada dialoq madaniyyatinin formalasmasi timumbasari dayar Kimi, har bir 6lkanin
milli stiurun inkisafina, onun dinamikasina tasir edon hayati shamiyyatli “qida” manboyidir.

e“QOziiniitocrid” “Dialoq folsofosi” vo “dialoq modoniyyati” konsepsiyalarmin
prinsiplorina ziddir.

e Azorbaycan Respublikasi rohborliyinin miiasir diinyada hoyata kegirdiyi humanitar
strategiya dialoq modoaniyyatinin formalasdirilmasi istiqgamotinds irali siiriilmiis kommunikativ
miiasir konsepsiyadir.
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Ilonar 3SEMHAJIOB

KYJbTYPA TUAJIOT'A U KOMMYHUKALIUA KAK IBUXKYILASA CUJIA
COBPEMEHHOI'O PABBUTHSA
Pesrome

Cratbsi NOCBSIIIIEHA TaKMM aKTyaJlbHbIM Ipo0jeMaM Kak (OpMUpPOBaHHE KyJIbTYpbl TUAJIOra,
KOMMYHUKALUsI, HAydHO-TEXHUYECKUI IMporpecc, pa3BuTHe uyesnoBeka U T. . Ilo mMHeHMIO aBTOpa
KyJbTypa JHUAJIOra UrPAaeT OCHOBHYIO POJIb B (JOPMUPOBAHUU COBPEMEHHOI'O YCTOWYHMBOTO Pa3BUTHS
YeJI0BEeKa, MEXKYJIbTYPHBIX, MEXPEIMIMO3HBIX M MEXIMBHIN3ALMOHHBIX OTHOIIEHUHA. Dopmup-
OBaHME KyJbTYpBhI TUAJIOra - 3TO JIOTMYECKHH IPOLIECC, BO3HUKIINHN 13 INI00aIbHOW HEOOXOAUMOCTH
3MOXH, OTKA3 OT KOTOPOI'0 MOXKET IPUHECTH MTPOOJIEMbI COBPEMEHHOMY MHPY U LIUBHJIM3ALIUH.

B crartee momuepkuBaercs, 4TO KyJbTypa Juajora TpeOyeT BBICOKOTO YPOBHS MBIIIJICHUS, U
ryMaHH3Ma, IparMaTUYHON M palMoOHAIbHOM CTpaTeruu B IOJMTHKE, KOTOpas B HACTOSIIEE BpPeMs
peanu3yeTcs Ha CaMOM BBICOKOM ypoBHE B AzepOaiimkanckoi PecryOnmke.

Hean: mnokaszats (unocodckoe 3HaueHHE KyJIbTYyphl Auajiora u (uiaocodckoro auanora B
KOHTEKCTE COBPEMEHHOTO pA3BUTUSI M NpOOJIEeM 4YeJOBeKa, KYJIbTYpbl, IMBHIIM3ALUM WU KU3HU
obecra.

MeTtonom0rus: CpaBHUTEBHBIN aHAIN3, HAyYHbIE, HICTOPUUECKHUE U AaHATUTHYECKHE METO/IBL.

Hayuynasi HOBH3HA! IIOKa3aHa «TepaneBTHYECKas» 3HAYUMOCTb (QUIOCOGUM AUAIora U
KyJIbTYpbI TUAJI0Ta B KOHTEKCTE COBPEMEHHOI'O Pa3BUTHSI.

KiroueBble ci10Ba : 1uasor, KyJIbTypa AMAora, 4eI0BeK, KOMMYHHUKAlUs, HayKa, pa3BUTHE.

Sholat ZEYNALOV
CULTURE OF DIALOGUE AND COMMUNICATION AS A DRIVING FORCE
OF ITS MODERN DEVELOPMENT
Summary

The article is devoted to theoretical research of vital problems such as the formation of culture
of dialogue, communication, scientific and technical progress, human development, and so on.
According to the author's opinion, formation of a culture of dialogue in the context of whether
humanitarian, or social-political relations is the main driving force of modern development, human
development, intercultural, inter-religious, intercivilized contacts and relations. According to the
author, the formation of a culture of dialogue is a logical process that has emerged from the global
necessity of epoch, rejecting it can bring problems to the modern world and to the civilization.

The article emphasizes that the culture of dialogue requires a high level of thinking, high
humanism, a pragmatic and rational strategy in politics, a high spirit that forms a strategy for public
policy, which is currently being implemented at the highest level in the Republic of Azerbaijan.

Purpose — to show modern development of problems of philosophical importance of culture
dialogue and dialogue of philosophy in the context of heeman, culture, avolization and society.

Methodology — comparative analysis, scientiyic, historical and analytical methods.

Scientific novelty — to “ theoretical significance of philosophy of dialogue and “dialogue of
culture in the context of modern development and problems.

Keywords - dialogue, culture of dialogue, human, communication, science, development.
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LE ROLE DES CONFRERIES DANS L’INTRODUCTION DU CONCEPT DE
SOLIDARITE EMPIRE OTTOMAN- TURQUIE

Le droit européen a hissé la solidarité au rang de principe fondamental, au méme titre que la
liberté, la justice, et ce, au terme d’un long cheminement intellectuel.

En Turquie, le terme de solidarité a fait son apparition, aux alentours de 1928 -1930. Les
définitions qui existent en turc, relient immanquablement le terme de solidarité, qui se dit en Turc
Dayanmigma, a la philosophie de Durkheim.

Il était donc évident que le terme n’avait aucune antériorité sémantique et qu’il a été congu
par quelques esprits éclairés, a 1’époque des Jeunes-Turcs, proches des idées occidentales et qui
n’hésitaient pas a parler de solidarisme,” un terme emprunté au député radical, Léon Bourgeois et
qui est volontairement laissé en frangais, faute d’équivalence en turc.

Pour autant, méme si le terme de Solidarit¢ n’est pas véritablement au cceur des
préoccupations des législateurs, il existe des formes de solidarités que 1’on ne mentionne pas en
turc par le Dayanigma, mais qui sont pourtant trés proches de ce qui peut se définir en Occident.
Parmi les grands chantiers mis en place par Mustafa Kemal figure, la modernité. Il souhaitait que
dans tous les aspects de leur vie, les Turcs intériorisent les valeurs internationales.

Dans une premiére partie, il convient de faire une mise au point sémantique sur le terme de
solidarité qui a ét¢ introduit dans la Constitution de 1982 et dans la loi de 1995. En 1996, un parti
d’inspiration socialiste Ozgiirliik ve Dayanisma Partisi (le parti de la liberté et de la solidarité)

Dans une deuxiéme, il sera question de la « solidarité » telle qu’elle est pratiquée par les
confréries et leur maniere d’appréhender ce terme qui pour beaucoup d’entre elles n’est qu’une
conséquence logique de la fraternité.

I. La Solidarité versus fraternité

En 1912, en préambule a son livre « Solidarité », Léon Bourgeois met en avant le fait que le
terme de solidarité vient de faire son entrée dans le lexique politique, tout en reconnaissance que
des auteurs Comme Proudhon ont identifié des formes de solidarité

En 1912 dans I’Empire ottoman finissant, un nationaliste Moiz Tekinalp rédige un article
paru dans le Mercure de France et emploie le terme de fraternisation pour évoquer les scénes de
liesse qui font suite a la proclamation de la premiére Constitution ottomane.

De méme lorsque les soldats ottomans arrétent les nationalistes bulgares, ils soulignent avec
¢tonnement et admiration les scénes de fraternisation et en notent ’absence dans leurs rangs.2

Aussi, en 1912, la langue turque osmanli n’a pas de terme permettant de désigner la
solidarité, tout simplement par ce que celle-Ci est absente des rapports humains, car le pouvoir
ottoman a bati sa puissance sur la division et non pas sur la solidarité.

Solidaire provient du solidum latin, qui ne forme et qui renvoie a 1’idée de faire qu’un,
d’unité, ce qui a I’inverse de ce qui se produit dans I’Empire ottoman qui compte une diversité de
langues, cultures et religions. Les différents millet, témoignent de cette disparité.

! La théorie du Solidarisme : du contractualisme de Rousseau a la dette sociale de Léon Bourgeois.4 janvier 2017,
http://solidarisme.info/leon-bourgeois-theoricien-de-la-dette-sociale/
2 Tekin Alp, Moiz, Les Turcs a la recherche d’une &me nationale, in : Le Mercure de France, 1912, p.675 ;
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Le Turc osmanli ignore ce terme et parle de fraternité
tesantit = Uhuvvet

Kardeslik (fraternité)

La devise des Jeunes-Turcs était ”Adalet” (Justice), “Hiirriyet” (liberté), “Miisavit”
(égalité), “Uhuvvet” (fraternité) and “Ittihat” (unité).

On a coutume de traduire le vieux terme ottoman de tesaniit : secours mutuel, coopération.
Il en va de méme pour uhuvvet, qui signifie fraternité, amitié. Le sens de solidarité et tout a fait

accessoire, puisque il semble logique que I’on soit solidaire d’un ami et qu’on lui tende la main
en cas de nécessite.

Deés la période des Jeunes-Turcs le terme de Dayanisma, fait sont entrée dans le lexique
turc moderne, avec le sens de solidarité.

Dayamsma Dayanma

Résistance

Persévérance

Endurance

I1. Les Bektasi ou [’art de forger [esprit de corps
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La puissance de I’Etat ottoman s’est batie sur la division, la société fonctionne a I’intérieur
de Millet, communautés ethno-religicuses et de manicre verticale, chacune a une relation avec le
POUVOIr.

L’Etat n’a eu de cesse de briser les solidarités existantes et cela se vérifie dans les pays des
Balkans conquis par I’Empire ottoman. Le pouvoir ottoman a vécu de voir un front uni. Cela est
di a son histoire et a la formation méme de I’Empire.

La solidarité entre les peuples n’était donc pas favorisée et chaque groupe ou millet obéissait
a ses propres régles religieuses et était séparé juridiquement et religieusement, des autres millet.

L’autre crainte du sultan €tait le risque de voir la noblesse ottomane comploter contre son
pouvoir. Aussi, dés le 14°™ siécle, le sultan Murad 1¥ met en place un systéme permettant
d’¢loigner le danger représenté par la noblesse ;

Il s’agit du devsirme, ou tribu du sang. Il consistait en un systéme de recrutement forcé ,
opéré par les armées du sultan. Ainsi, les gargons agés de 5 a 18 ans étaient réquisitionnés parmi
les populations chrétiennes des Balkans et d'Anatolie afin d’intégrer le corps des Janissaires.

Le pouvoir va confier leur éducation a une confrérie soufie d’inspiration shiite, les Bektasis
qui a vu le jour au 13°™ siécle. Elle pratique la fraternité et la solidarité a deux niveaux. Elle agit
au niveau exotérique et ésotérique :

1)Elle a un role ésotérique « batin » et des liens avec la Franc-Magonnerie qui remontent
certainement au 16" siécle. Thierry Zarcone parle d’hybridation. Etant hétérodoxe elle a assimilé
les principes de justice, de solidarité de liberté, valeurs occidentales.

2)Elle joue un rdle a la fois politique et social, en inculquant les valeurs de solidarité et de
fraternité, au Janissaires et aux artisans qui eux-mémes sont appelés a former des corporations, les
Lonca

Organisation de la solidarité par les Bektagi

Ahilik — Ahiler (fraternités)

Lonca (guilde) Yeni ceri (janissaires)

Fiitiivvet (chevalerie spirituelle)

Cérémonie d’initiation ou bel baglama

Apprenti

Maitre

Le pouvoir place les guildes et les janissaires sous leur autorité morale et ce dans toute 1’aire
turcophone.

Au sein des Bektasi , I’organisation des Ahilik, permettait de former les apprenants aux
métiers de l'artisanat et de leur inculquer un certain nombre de valeurs humaines : la morale, le
sens de la justice, la fraternité et la solidarité.

Le nom d’Ahilik provient du nom d’un précheur et artisan qui travaillait le cuir et qui était
originaire de Kayseri. Ahi Evren a donné son nom a cette organisation chargée de formée les
artisans. Ses préches le conduiront dans toutes les villes de I’Empire seldjoukide ou il formera les
artisans.
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Les Guildes ou les janissaires recevaient dans leurs rangs de jeunes enfants issus du
devsirme ou impoOt sur le sang auquel étaient soumis les non-musulmans de I’Empire. Les
musulmans en étaient exclus par définition, puique leur appartenance a la Cemaat (oumma) faisait
d’eux par définition des “fréres” et les mettait a 1’abri du devsirme.

La fraternité et la solidarité étant rompues avec le groupe d’origine, il fallait inculquer a ces
enfants, la notion de fraternité et de solidarité a I’égard du nouveau groupe qu’ils allaient intégrer.
Ce que les Bektasis vont développer, c¢’est un véritable esprit de corps avec des usages et une
solidarité acquise de maniere brutale parfois. Car le non respect de la solidarité par les janissaires
était puni de mort.

IIs recreent une solidarité familiale avec une terminologie qui s’y rapporte .

Le sultan devenait “le pére nourricier” et les enfant sétaient incorporés a des Ocak ou
foyers.

fls étaient convertis a I’islam chiite et au moment de combattre récitaient le Giilbank
invoquant Ali et le fondateur de I’ordre des Bektasi.

En conclusion, les Bektasi ont joué un réle important dans I'expansion militaire, scientifique
et culturelle de I'Empire ottoman et dans l'islamisation en Anatolie et dans les Balkans.

La fraternité des Bektasi est souvent comparée a la Franc-magonnerie et Thierry Zarcone' a
démontré 1’existence de liens entre les deux sociétés secrétes. Leurs rites sont proches et
permettent a leurs membres d’intégrer la confrérie par une initiation et d’évoluer au sein de loges.

Les Bektasi sont les seules confréries dont I’initiation est tenue secréte. L'un de ses
membres Riza Tevfik (1869-1949) a la fois Bektasi et Franc-macon est a 1’origine de
I’introduction de la philosophie de Bergson dans I’Empire ottoman. Bergson qui a écrit un texte
sur la solidarité Et I’un des instigateurs de 1’adoption du terme de solidarisme.

IL.La conférie nurcu et Naksibendi : 1a solidarité économique

La confrérie nurcu et Nakgsibendi ont mis en pratique cette solidarité qui découle en fait de
la fraternit¢ dont doit preuve chaque membre de la confrérie, et leurs membres viennent y
chercher la solidarité nécessaire a leur réussite sociale.

Les naksidendiya est une confrérie qui a vu le jour en Asie centrale la confrérie nurcu dans
I’aire anatolienne.

A La différence des Bektagsi ce sont des confréries sunnites et elles appliquent les préceptes
du Coran.

Les deux mettent I’accent sur I’importance du réseau, de la solidarité de groupe et pratiquent
La Assabiya, terme que 1’on emploie contre lorsque 1’on souhaite faire allusion a la solidarité a
I’intérieur d’un groupe, on parle de cohésion sociale, et pour ce faire, on utilise le terme de
Assabiya qui provient du terme Assabi qui signifie « nerfs-nerveux ». La métaphore du corps
humain, sert a montrer I’importance du réseau et du lien entretenu par les fréres, au sein de ce
méme réseau.

Ce concept est utilis¢é dés le Moyen-adge par, le philosophe Ibn Khaldoun dans les
Prolégomenes, i1 désigne la solidarité sociale et qui met 1’accent sur 'unité, la conscience
d’appartenance a un groupe, et la cohésion sociale. A ’origine il était, un terme employé dans un
contexte tribal ou de clans, mais selon certaines acceptions il peut désigner également le
nationalisme moderne.

! Zarcone, Thierry, Le croissant et le compas. Islam et franc-magonnerie de la fascination a la détestation, Dervy,
2015 p.151.
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L’assabiya n’est pas fondée sur des liens de sang. Elle est a rapprocher plutét du
républicanisme classique. A 1’époque moderne, le terme est synonyme de solidarité. Toutefois, il a
souvent une connotation négative, car il place la loyauté au-dessus des circonstances. C’est ce qui
a été reproché notamment en Turquie a la confrérie de Fetullah Giilen.

Naksibendi

Sohbet (discours) (loge)

Mosquée Iskender Pacha

Professions libérales

Scientifiques

Universitaires

La loge ou Sohbet s’inspire du mode¢le de la lonca ou guilde et recommande a ses membres
regroupés par affinités surtout sociales, de constituer un réseau d’influence. Il en va du
rayonnement de la confrérie.

Cette recommandation a été mise en pratique par Turgut Ozal qui a été président de la
République turque de 1989 a 1993.

Turgut Ozal faisait partie de la confrérie des Naksibendi et il a mis en ceuvre la politique du
réseau dans toutes les anciennes possessions ottomanes, Balkans, Caucase et Asie centrale.

Il créé le BSEC acronyme du Black Sea Economic Co-Operation en 1990, dont les objectifs
¢taient de recréer des liens de fraternité entre les peuples de I’aire turcophone, qui avaient été sous
la férule soviétique et a créer a I'image du Commonwealth de I’Empire britannique, un
Commonwealth turc sans négliger 1’aspect spirituel, puisque le BSEC implique 1’implantation
d’écoles dirigées par les Naksibendi, et le redéploiement de la conftérie.

La confrérie Nurcu place la « fraternité » au centre et le traité de fraternité écrit par Said
Nurcu. Dans le traité il décline en six aspects, ce qu’est la fraternité. Il met I’accent sur la
la zakat ou "l'aumoéne" qui est un devoir pour tout musulman solvable, contrairement au wagf, qui
est facultatif.

Il procede en tout cas, dans le droit traditionnel, du méme esprit de subordination de l'usage
de la propriété privée au bien général de la Cité. Dans tous les cas, il s'agit d'une obligation
charitable (Coran, v. 92, s. 3).

Les deux confréries sont a la source d’une « éthique musulmane » identique en bien des
points comparable a I’éthique protestante décrite par Max Weber. A la fois par son mode de vie
lié a une morale rigoureuse, mais aussi par I’obligation de réussite liée a la foi et au devoir de
charité et d’entraide, comme le souligne Marie-Elisabeth Maigre :

«De la méme fagcon que Max Weber attribuait 1’essor du capitalisme a I’éthique protestante,
a la rigueur morale des croyants et a leur dépassement personnel dans le travail, aujourd’hui, ce
sont les hommes d’entreprises islamiques, tous groupes confondus, qui puisent dans leur foi en
I’islam la force nécessaire pour travailler durement et consolider un statut social chérement gagné,
qui fait d’eux des exemples pour le peuple turc et la communauté des croyants, et participe a
donner un éclat nouveau a une religion dont ils sont profondément fiers. »t

Ce devoir d’entraide passe par la constitution du réseau, si cher aux Naksibendi . La
confrérie de Fetullah Giilen, qui est issue du mouvement Nurcu, a pris le relais a renforcé le
pouvoir d’entraide économique.

Dans les années 1980, une classe d’entrepreneurs a vu le jour en Anatolie, dans la ville
de Kaysari. Leur soif de réussite leur a valu le surnom de tigres d’Anatolie. Le mouvement de
Giilen qui affiche son soutien au renforcement de cette éthique islamique ouverte vers une

! Maigre, Marie-Elisabeth
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modernité, ceci afin que son peuple soit reconnu comme détenant un leadership sunnite et une
bonne image auprés du monde occidental.

La stratégie des tigresest de se regrouper et d’exercer entre eux une solidarité¢ sous la
banni¢re de la Tuskoén proche de la confrérie néo nurcu de Fetullah Giilen . L’organisation
patronale Miisiad est elle aussi proactive pour faire la promotion des intéréts industriels et
commerciaux turcs et des incontournables tigres anatoliens.

Conclusion

Le terme de solidarité, ne s’est imposé que tardivement en Turquie, méme si sa pratique est
ancienne.

La solidarité reste un terme philosophique que 1’on a introduit par les jeunes réformateurs et
attirés par les valeurs de la civilisation occidentale. Cette notion de solidarité sera renforcé au dés
le début de la République.

Mustafa Kemal fera appel a celle-ci lors de la guerre contre les Grecs en 1918. Le
nationalisme renforcera la cohésion et imposera de facto une solidarité sans qu’il soit méme
nécessaire de la nommer.

Il faudra attendra la Constitution de 1982 pour que celle-ci soit nommée. L’article 2 de la
Constitution tout en réaffirmant les grands principes du kémalisme réaffirme que :

« La République de Turquie est un Etat de droit démocratique, laique et social, respectueux
des droits de I'nomme dans un esprit de paix sociale, de solidarité nationale et de justice, attaché
au nationalisme d'Atatiirk et s'appuyant sur les principes fondamentaux exprimés dans le
préambule. » Depuis lors elle a disparu des textes de loi. »

Mais la solidarité reste la grande affaire des confréries religieuses qui bien que dissoutes en
1926 sur ordre de Mustafa Kemal n’ont cessé de promouvoir cette idée de lien fraternel, tout en
I’enrichissement de notions empruntées a 1’Occident, tel « I’éthique musulmane » qui a permis de
voire émerger une nouvelle bourgeoisie qui n’a cess€¢ de gagner en compétence et en pouvoir,
grace a la fraternité et la solidarité.
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Lea RASO
HOMROYLIK KONSEPSIYASININ MI"JQapDiMasnyDa_
QARDASLIQLARIN ROLU, OSMANLI iIMPERIYASI - TURKIYO

Xiilasa

Mogalads bildirilir ki, “Homraylik” termini Qoarbdo meydana golmis, Emil Diirkheym do
daxil olmagla Qorb sosiologlarinin ideyalarina iistiinliik veron Gonc tiirklor zamani daha genis
totbiq olunmusdur. Ogor “Homroylik” termini Osmanli leksikonuna daxil deyildisa do, onun
ovozina qardasliq terminindon istifade olunurdu. Qardasliq tiirk-Osmanli comiyyatinin intisarinda
miistosna rol oynayan sufi qardaslariin boyiik onam verdiyi bir doyardir.

Acar sozlor: homroylik, Osmanli imperiyasi, Gone tiirklor dovrii, Emil Diirkheym,
qardasliq, sufizm, tokamdil.

Jlea PACO

POJIb BPATCTBA BO BEAEHNUU KOHHEHIIUN COJIMAAPHOCTH -
OCMAHCKASA UMIIEPUS - TYPUSA

Pe3rome

ConmunapHOCTb — 3TO TEPMUH, KOTOPBINA MOSBUIICS Ha 3anaje v ObUT BBEJCH B 00UXOM BO
BpEMEHa MJIaJIOTYPOK, IPUBEPIKEHIIEB 3aIaIHBIX UJEH, OJIM3KUX K TIO3UTUBUCTCKUM COITHOJIOTaM,
BKIrowass OMmuiist J[ropkreiiMa. B ocMaHCKOM JIeKCHKOHE yMOTpeOisieTcss «OparcTBO» BMECTO
TEPMHHA «COJHMIAPHOCTHY». BpaTCcTBO — 3TO IEHHOCTh, KOTOpPOW ydaT Cy(HiiCKue OpaTcTBa,
CBITPABIIINE UCKIIOUUTENHHYIO POJIb B SBOIIOIUH TYPEIKO — OCMaHCKOTO O0IIeCTBa.

KiroueBble ci10Bo: ConmumapHOCcTh, OcCMaHCKasi HWMIIEpUS, MIAIOTYPKA, OMWIb
JlropkreiiM, OpaTcTBO, Cy(pu3M, FBOTIOLHS.

Rayci: AMEA Folsofa Institutunun soba miidiri, fals. f.d., dos. Zohra Oliyeva
Qabul edilib: 02.05.2019
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SOSIAL FOLSOFODO DAVAMLI INKIiSAF VO
PROQNOZLASDIRMA PROBLEMI

Maqalada sosial-falsofi kontekstdo davambli inkisaf va prognozlasdirmanmin nazori tahlili
togdim olunur. Bu baximdan davamli inkisaf modelinin 2sas prinsiplari Vo xiisusiyyatlori,
hamginin prognoziasdirma ilo bagl problemlar todqiq edilir. Galacak inkisaf tendensiyalarin
miiayyanlasdirmaK, onlarin dayismo ehtimalint hesablamaq, diizgiin prognozlasdirma aparmaq
cox miirokkab va masuliyyatli bir prosesdir. Bu sahada nailiyyat camiyyatda bas veran sosial-
igtisadi hadisa va proseslarin elmi tohlilini aparmaq, méveud vaziyyati diizgiin giymatlondirmakla
alda edila bilar.

Moagsad: sosial-falsofi kontekstdo davamli inkisaf, hom¢inin prognozlagdirmanin nozori
tohlilini aparmag, Azarbaycan comiyyystinds mévecud vaziyyats digget yonaltmokdir.

Metodologiya: sistemli yanagma, miigayisali tahlil

EImi yenilik: davamli inkisafda prognozlagdirmanin rolunun aragdirilmasidir.

Acar sozlar: comiyyat, davamli inkisaf, prognozlasdirma, sosial inkisaf, iqtisadi inkisaf,
tolobat

Giris

Miiasir insan iizv oldugu comiyyatin problem va qaygilarinin 6hdesindon golmok {iglin
onlarin hollini ilk olaraq elmi cohotdon osaslandirmaga calisir. Bu sobobdon davamli inkisaf
perspektivlorinin tadqiq olunmasinda ilk novbode elmi axtariglar boylik ohomiyyet kosb edir.
Davamli inkisafi tomin edon osas amil sosial-igtisadi inkisafla baglidir. Lakin insanlarm hoyat
soviyyasini tiikonon resurslar hesabina yaxsilagdirmaq mogbul hesab edilo bilmoz. Goalacok
nasillorin do ehtiyaclarinin nozors alinmasi ¢ox 6nomli sayilmali, bu baximdan istok vo toloblor
idaro olunmali, hatta miioyyon monada mohdudlasdirilmalidir. Davamli inkisafa nail olmaq
yolunda golocokdo garsiya ¢ixacaq tendensiyalarin hansinin reallagacaginin prognozlasdirilmasi
va hotta onlarin doyigma ehtimallarinin hesablanmasi kimi masalslor boyiik aktuallia malikdir.
Bu baximdan davamli inkisafda prognozlagsdirmanin rolunu todqiq etmomok geyri - miimkiindjir.

Davamh inkisaf

XX osrin ortalarindan bori bagoriyyat nainki sosial-siyasi, hom do global igtisadi vo ekoloji
bohran tohliikasi ilo qarsi-qarsiyadir. Bir torofdon insanin tobisto geyri-diizgiin miinasibati
noticasindo tobii ekosistemlorin doyismosi, digor torofdon borpa olunmayan tobii ehtiyatlarin
tiikonmosi bag verir. Bohrana qarst qoyula bilocok inkisaf modeli formalasdirmaq zorursti
problemin halli yolunda davamli inkisaf konsepsiyasinin yaranmasini zoruri etmisdir.

Sosial-igtisadi inkisafla bagli gqebul edilmis diizgiin iqtisadi programlar davamli inkisafi
tomin edon osas siitlinlardandir. Masalonin digor torafi iso bir cox monada siiurla baghdir. Hazirda
movcud olan noslin tolobatlarina cavab vermoklo borabar, eyni zamanda golocok nasillorin
tolobatlarini nozoro almaq inkisafa davamli vo uzun miiddot mévcud olmaq xarakteri vera bilor
(2,5.49). Tolobat diisiincodon dogan vo fordin, homginin kigik vo ya bdyiik insan gruplarmin istok,
arzu vo moqsadlorini miioyyon edon amildir. Diislincodon gaynaglanan tolobat oOzliiyiindo {i¢
hissoyo boliiniir. Bunlar maddi, monovi, o ciimlodon maddi vo monovi ehtiyacin sintezindon
formalasan birgo tolobatdir. Tobii resurslarin istismar1 sahoasindo nisbi mohdudlagmalar zorurot
olmalidir.
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Goriindiiyli kimi, davaml inkisafdan danigan zaman bir-birilo six bagl olan iki miihiim
anlayis - tolobat vo mohdudlasdirma anlayislar1 istifado olunur. Monovi tolobat fordin vo insan
grupunun qarsisinda hor hanst maddi mogsod miloyyon etmodon onu monovi cohotdon
stimullagdirmaqla aktiv sosial movqelora sovq edon ehtiyacdan ibarotdir. Maddi tolobat fordin vo
insan qrupunun daha miinasib hoyat torzinin fiziki ekvivalentini reallagdirmaga yonolmis
ehtiyacindan ibarastdir. Maddi vo monovi ehtiyacin sintezindon formalasan birgo tolobat 6ziindo
har iki komponenti birlosdirir (7)._Ehtiyac, tobii ki, hiss edilon ¢atigmazligin, boslugun, askik
olanin tamamlanmasi zorurstidir. Hom fordin, hom do timumilikds, comiyyst tizvlorinin daimi
ehtiyaclari ilo birlikds zamam-zaman yeni yaranan ehtiyaclar1 vardir. Bu baximdan tabistin 6zii
torofindon miioyyonlogdirilmis osas ehtiyaclarin miintozom olaraq 6donmasi zoruridir._Sosial-
igtisadi inkisaf ilo bagli qobul edilmis vo hoyata kegirilon istonilon qorar ohalinin hoyat
soviyyasinin daha da yaxsilasdirilmasina, miithiim ehtiyaclarinin tominatina nail olmaq magsadi
dastyir. Mohdudlasdirma anlayist galocok noslin tolobatlarinin 6donilmasine yonalmis mogsoddir.
Movcud miiasir industrial sivilizasiya borpa olunmayan mineral-xammal resurslarinin intensiv
istifadosino osaslanir. Buna goro do iqtisadi inkisaf strategiyasi miioyyon monada istehsal
miqdarina istehlak tolobatinin migdart miigabilinds nailolma osasinda qurulmalidir.

Bosoriyyat hazirda biosferin siiur sferasi olan noosferaya kegid morholosini yasayir. Insan
tokamiilii yeni inkisaf miistovisine gadom qoymusdur. XXI asrin insan1 «bizdon sonra tufan belo»
diigiincosi  ilo  yasamamalidir. O anlamahdir ki, Oziiniitin istehlak toloblorinin idrakli
mohdudlasgdirilmast saglam irsi davamliligda oks olunacaqdir (3, s.45). Bu baximdan dayamqglt
inkisaf konsepsiyasi bir cox monada akademik V.I.Vernadskinin XX osrin ortalarinda verdiyi
“noosfera konsepsiyast” ilo uzlagir.

Davamli inkisafin dinamik xarakteri xiisusi qeyd edilmolidir. Bu, 6lks iqtisadiyyatinin
hortorafli, saxolondirilmis sokilda inkisafini nazords tutur. Qeyd etdiyimiz kimi, davamli inkisafin
reallagmasi tokco iqgtisadi deyil, hom do manavi mosalodir. Davamli inkisafa sosial yanagma iso
sosial stabilliyin saxlanilmasina, insanlar arasinda dagidict konfliktlorin azaldilmasina
istigamatlonmisdir. Bu yanagmanin asas 6zayini odalotli bolgli prinsipi taskil edir vo nainki
comiyyatdaxili, homginin nasilloraras: adaloto nail olmagq fikri togkil edir (5,5.78).

Davamli inkisafin asasinin digor torofi ekoloji moadoniyyatin inkisafi ilo bagliligdir. Davamli
inkisaf otraf miihitdo Vo tobii resurslarda uzunmiiddatli dévrds ¢irklonma va tiikkonmo olmadan
alds edilon inkisafdir. Ekoloji ndqteyi-nozardon davaml inkisaf bioloji vo fiziki tobii sistemlorin
biitovlitylinii tomin etmolidir. Resurslarin intensiv istismarmin rasional istehlak taloblorina geyri-
adekvathig tobii tarazligin pozulmasi ilo miisayist edilir. Tobii resurslarin deqradasiyasi, otraf
miihitin ¢irklonmasi va bioloji miixtalifliyin itirilmasi ekoloji sistemlarin 6ziiniibarpa gabiliyyatini
azaldir. Bu {i¢ yanasmanin balanslasmis sokilds uzlagsmasi davamli inkisafin asas sorti hesab oluna
bilar (6, s. 148).

Davamli sosial-igtisadi inkisafin tomin edilmasi Azarbaycan hokumatinin garsiya qoydugu
mithim prioritetlordon biridir. Balli oldugu kimi, bu, 06lko iqtisadiyyatimin hortorofli,
saxolondirilmis sokildo inkisafim1 nozords tutur. Burada neft sektorundan olds edilon golirlor
hesabina geyri-neft sektoruna boyiik sarmayalorin yatirilmasi, belaliklo da, 6lke igtisadiyyatinin
miixtolif sahalorinin davamli sokilds inkisaf etdirilmasi baslica hodof kimi gétiiriiliir (1,s. 22).
Regionlarin sosial-iqtisadi inkisafi ilo bagli qobul edilmis vo hoyata kegirilon Dovlst Proqramlari
tarazli regional inkisafa, ohalinin biitin tobagolorinin  hoyat Soviyyssinin daha da
yaxsilasdirilmasina nail olmaqg magsadi dasiyir (9).

Beloliklo, davamli inkisafa nail olmaq sado proses deyil, ancag bununla belo, real prosesdir
Vo burada prognozlasdirmanin shamiyyatini nozars almagq labiiddiir.
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Prognozlasdirma

Comiyyatin uzunmiiddotli vo davamli inkisafinda qarsilasa bilocayi risklorin miioyyan
edilmosi, fayda vo ziyanlarin hesablanmasi {igiin prognozlagdirmanin ohomiyyati boyiikdiir.
Prognozlasdirmanin moagsadi bas vera bilocok yanlishqglardan yayinmaq {iglin golocayi 6ncadan
gormokdir.

Prognozlasdirmanin osas vozifosi sosial-igtisadi proseslorin vo hadisolorin elmi tohlili,
movcud vaziyystin - giymotlondirilmosilo inkisafin golocok meyillorini miioyyanlogdirmak,
hamginin golocokds bu meyillorin hansinin reallasacagini qiymatlondirmok vo onlarin doyigsmo
ehtimallarini hesablamagqdr.

Bildiyimiz kimi, prognozlarin reallasmasi iki morhala ilo tosdiglonir. Ilk marhalode hadiss vo
proseslorin movcud gostaricilori doyismaya, ikinci morhalads iso verilon prognozun ilk slamatlori
sezilmays baglayir.

Prognozlar verilmo miiddatina goéra forglonir. Bir gayda olaraq prognozlar qisamiiddatli, orta
miiddatli vo uzunmiiddatli olmagla verilo bilir. Uzunmiiddatli prognozlagdirma comiyyat vo
igtisadiyyatda struktural iroliloyislorin alternativ novlorini daha doqiq askar etmoyo, keyfiyyot
xiisusiyyatlorinin doyigmasini doqiglosdirmoys sorait yaradir. Uzunmiiddotli sosial-igtisadi inkisaf
konsepsiyasint miioyyan etmok {glin uzunmiiddotli strategiyanin secimi qoyulan homin
prognozlara osaslanir.

Prognozlagdirmanin tipologiyasinin miixtolif variantlann movciiddiir: istifads olunan
gostaricilor asasinda prognozlagdirma, soxsi fikirlore sdykenarak verilon prognozlagdirma, doqiqlik
va miirakkoblik doracasi iizra prognozlasdirma.

Prognozlasdirma prognozun irali siiriilmasi ilo bagl istifads olunan elmi-praktiki metodlarin
macmusu vo ya haor hansi bir prosess, yaxud proseslor sisteminin inkisaf meyillorina vo
perspektivloring yonoldilmis elmi todqiqat sayilir. Prognozlasdirma proseslorin komiyyatca
Oyronilmosindon keyfiyyst qiymatlondirilmosine istiqgamatlonir. Sosial-igtisadi sahads prognoz
makroiqtisadi tonzimlomays, planlasdirmaya, elaco do idarsetmanin digor halgalorine xidmat edir.
Yada salaq ki, “prognozlagdirma” yunancadan torciimodo «golacayin biliyi» demokdir. Prognoz-
lasdirma-mé&veud olmayan, lakin oldo edilmosi miimkiin hesab edilon naticolorin gabagcadan xobar
verilmasidir (8). Missiyanin va strateji magsadlorin miioyyan olunmasi, alternativlerin miioyyan
olunub tohlil edilmasi vo qiymaotlondirilmosi, risklorin planlagdirilmasi vo onlarin aradan
galdirilmasi kimi kompleks mosalalor prognozlasdirmada vacib magamlardir.

Azorbaycanin  xarici iqtisadi  siyasot strategiyasinin prioritet istiqamotlorini  diinya
praktikasinda gobul olunmus prinsiplor, normalar va iqtisadi mexanizmlordon istifado etmokls
inkisaf etmis bazar sisteminin formalasdirilmasi, milli tosarriifatt yenidon togkil etmak ii¢lin diinya
igtisadi sisteminin imkanlarindan istifado olunmasi togkil edir. Bununla bels, potensiali diizgiin
miloyyon etmok daim hortorafli analiz vo prognozlagdirma tolob edir. Sosial-igtisadi situasiya
birtorafli sokildo qiymotlondirilorss, inkisaf davamli ola bilmoz (4,s.25). Prognozlasdirma obyektin
miimkiin voziyyati vo onlarin hayata ke¢masi miiddatinin vo alternativ yollarinin golocokds elmi
cohotdon tosdiq olunmasi fikridir. Prognozlagdirma homg¢inin prognozun yenidon islonilmosidir.
Daha dogrusu, har hansi bir prosesin galocok konkret inkisaf perspektivlorini dyronon xiisusi elmi
tadgiqatdir. Istonilon prognozun dogiqliyi dogrulugu tesdiq olunmus moelumatlarin hacmindon v
onlarin toplanmasi miiddetindon, dogrulugu tesdiq olunmamis molumatlarin hocmindon vo onlarin
toplanmas1 miiddotindon, prognozu verilacok obyektin xassolorinin otrafli dyronilmesinden veo
prognozlagdirmanin 6ziiniin metodlarindan asilidir. Bazi hallarda sosial prognozlarin islonmasi vo
miioyyanlogdirilmasi ohalinin miixtalif qruplarmin niimaysndslorinin fikirlerinin ekspertlorin
fikirlori ilo tst-iisto diislib-diismomaosindon asili olur. Bir proses kimi yanasdiqda genis ohato
dairasine malik sosial prognozlagdirma miirokkab todqiqata asaslanan prosesdir. Elmi vo texnoloji
toraqqinin stirotlo inkisafi soraiti vo artan globallasma tendensiyasi altinda obyektlorinin galocok
davranmiginda geyri-miioyyanlik getdikco daha da coxalir. Buna goro do XXI asrdo proqnoz-
lagdirmanin rolu asash sokildo artir.
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Noatica

Comiyyatin inkisafinin miihiim aspektlorindon biri sosial-igtisadi gostaricilorin artirilmasi
vo bununla davamli inkisafin tomin edilmosidir. Hazirda oksor diinya dovlstlorinin baslica
moqsadi olan davamli inkisafa nail olmaq golirlorin odalstli bolgiisii tolobini qarsiya qoyur.
Hazirda 6lkomizin davamli inkisaf sahosindo oldo etdiyi boylik ugurlar inkisafin Azorbaycan
modelindon danismaga imkan verir. Bununla belo, golocok {igiin verilon prognozlarin hansinin
reallasacagi ehtimali xiisusi 6nom dasisa da, bugiinkii strategiyadan ¢ox asilidir. Bu baximdan
prognozlar hor bir strateji insan amilinin nozars alinmasini tolab edir.
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Xamuma TA®APOBA
MMPOBJIEMA YCTOMYHUBOTI' O PA3BUTHS U TIPOTHO3UPOBAHMS B
COLMAJIBHON ®NJI0COPUN
Resrome
B craTbe npencTraBieH TEOPETUYECKUM aHAIU3 YCTOMYMBOIO Pa3BUTHS U IIPOTrHO3UPOBAHMS
B COLIMAIbHO-(HIIOCOPCKOM KOHTEKCTE. B CBA3M ¢ 3TUM aHAIM3UPYIOTCSI OCHOBHBIE IPUHLIUIIBI U
O0COOCHHOCTH MOJICNIM YCTOWYMBOTO pa3BUTHs. BelsiBieHne OyaymMx TEHACHIMHA pa3BUTHS,
pacyeT BEpOSTHOCTH MX W3MEHCHHS W BEICHUE TOYHBIX IPOTHO30B - OYEHb CIIOKHBIA M
OTBETCTBEHHBIM mporecc. JlocTmwkeHuss B 3Toil oOmacTé MOryT OBITh JOCTHUTHYTHI IIyTEM
HAYYHOTO aHaJu3a COLMAIBHO-)KOHOMUYECKHX COOBITUM M IPOLECCOB, MPOUCXOASALIMX B
o01ecTBe, ¥ MPaBIILHOM OLEHKH TEKYILEH CUTYaIHH.
Ienan: npoBeneHNE TEOPETUYECKOTO aHAJIN3a YCTOMYMBOIO PA3BUTUSA U NPOrHO3UPOBAHHUS
B COIMAIBHO-(PHIOCOPCKOM KOHTEKCTE, aKICHTHPOBAaHME BHUMAaHUS Ha TEKYIIEH CHUTyaluu B
azepOaiPKaHCKOM OOIIIECTRBE.
MeToa0/10rus1: CUCTEMHBIH ITOAXO0/I, CPAaBHUTEIIBHBIN aHAIIN3.
Hay4Hast HOBU3HA: U3y4YEHUE POJIM IPOTHO3UPOBAHUS B yCTOWYMBOM Pa3BUTHH.
KioueBble cioBa: o0IIECTBO, YCTOWYMBOE pPa3BHTHE, NMPOTHO3MPOBAHHE, COIMAIBHOE
pasBUTHE, Y)KOHOMHUYECKOE Pa3BUTHE, CIIPOC.
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Abstract

The article presents a theoretical analysis of sustainable development and forecasting in a
socio-philosophical context. In this regard, the basic principles and features of the model of
sustainable development, as well as forecasting problems are analyzed. Identifying future trends,
calculating the likelihood of their change and accurate forecasts is a very complex and responsible
process. Achievements in this area can be achieved through a scientific analysis of socio-
economic events and processes occurring in society, and the correct assessment of the current
situation.

Purpose: is to conduct a theoretical analysis of sustainable development and forecasting in
a socio-philosophical context, focusing on the current situation in Azerbaijani society.

Methodology: a systematic approach, comparative analysis
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SOSIAL HOMROYLIK VO SOSIAL MOSULIYYOT
DOVLOT-COMIYYOT-VOTONDAS MUNASIBOTLORININ
TOMOL OSASLARI KiMi

Sosial hamraylik, sosial adalat, sosial dialog vo sosial amakdasiig sosial doviatin 2sas
amillori olub rifah soraitinin, insanlarin hiiquq va azadliglarimn qorunub saxlanmasina
yonalmisdir. Biitiin comiyyatlords insanlar sosial hiiquqglar, sosial saraitlori vo zamanatlori ila
baglh 6z narazihiqlarm ifads etmok hiiququna malikdirlor. Déviotgilivin - mohkamlanmosi,
hokumatin dastoklonmasi, bazar iqtisadiyyatinin vo demokratiyamin inkisafi camiyyatin inkisafini
va sosial hamrayliyi tamin edir. Bu zaman comiyyatin siyasi hoyatina calb edilmis miixtolif
grivwalar tarafindan saslondirilon populist siiarlarla doviat torafindan hayata kegirilon adalatli
sosial siyasat arasindak: forq nazora carprr.

Maqgsad: sosial-manavi proseslorin inkisafa tosiri imkanlarinin Gyranilmasi

Metodologiya: komparativ analiz, interpretativ-tohlil metodlari

Elmi yenilik: sosial adalst, sosial homraylik, sosial mosuliyyst va s. masalalor sosial
dovlatin bilavasita geyri-maddi va demok olar ki, sosial va iqtisadi sabitliyin, o ciimlodan islahatg1
(inqilabi deyil) inkisafin baslica gostaricilori kimi miioyyanlosdirilib.

Acar sozlar: sosial hamraylik, sosial mosuliyyat, sosial dialog, sosial torafdasliq, sosial
Zomanat

Giris

Sosial dovlatin asaslarini togkil edon sosial hamraylik, sosial odalst, sosial dialog va bu
osasda yaranan sosial amokdasliq toragqinin osas amilloridir vo mohz bu tomollor tizarinds
inkisafa yontmliilik insanlarin firavan yasayisinin, hiiquglarinin vo azadliglarinin qorunub
miihafizo edilmasina istigamatlonmisdir.

Sosial dovlat hiiqugi demokratik dovlastdir vo insan onun ali doyaridir. Sosial dovlat insanin
layigli hoyati vo azad toraqqisi, yaradici potensialinin hartorafli realizosine lazimi imkanlar agir,
zomanat verir. Sosial dovlstin ganunverici osaslar1 sosial-igtisadi siyasati, hiiquq-miihafizo va
hiiqug-midafio tocriibasi ilo insamin vo Votondasin hiiquglarina tominat verir, azadligi vo
miilkiyyati goruyur va bu ossaslarda sosial siilhii, igtisadi yiiksalisi vo dovlatin tohliikasizliyini,
insanin fiziki, manavi va ruhi tokmillagmasini tomin edir [23, 5.30-44].

Sosial hamraylik sosial dovlatin asas faktoru kimi

Sosial dovlet — azadliq vo hakimiyyati soxsiyystin vo comiyyatin firavanligi {iglin
birlosdirmoys yonolon, amok mohsullarinin béliigdiiriilmasinds gorozsiz vo sosial homroyliyi
tomin edon dovlatdir [9, s.18-19]. Homray olmag — bir fikirds, bir rayds olmag, hamfikir, yekdil
olmagq monasinda igladilir. Homroylik — fikir, monafe birliyini bildirir [1, s.363].E.Diirkheym
sosial hamraylik deyarkoan, ictimai hayatin tamligini, kollektivgiliyi, homg¢inin timumbasori oxlagi
prinsiplari, ali vo universal doyarlori nozardo tuturdu [14, s.435-437]. Sosiologiya liigatinds
“sosial homraylik” — timumi doyarlor vo maraglar asasinda miiayyan qruplarin vo siniflorin sosial
vohdati kimi interpretasiya olunur [19, 5.392].
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Sosial sistemin integrasiya Soviyyosi alt sistemlor arasindaki sosial hamrayliyin
soviyyasindon bilavasito asilidir. Sosial homroyliyin osaslari sado comiyyatlordon miirokkab
comiyyatlora dogru dayisir. Sosial sistemin sabit inkisafi-burada sosial hamroyliyin mévcudlugu
onun daxili va xarici miihito uygunlasmasi, yoni sosial adaptasiyasindan asilidir. A.N.Okaranin
fikrinco, “homraylik (fransizca solidarite) — biitiin tarixon bagoriyyato maxsus sosial vaziyyatdir.
...homraylik - imumi maraq]lar, eyni fikirlilik, eyni ruhluluq, qarsihigl asililig, qarsiligh alagolilik,
dairavi zominlik, birgo masuliyyst ifado edir. Homroylik subyektlorin ehtiyatlarimin  va
imkanlarmin birlosdirilmoasini ehtiva edon mévcud olmanin prinsipi kimi izah edilo bilor. Burada
ayri-ayrt fordlorin maragi timumi maraqlarla tarazligda olur. Homraylik kollektiv organizmin
sosial Oziniitonzimloma, Oziiniiqoruma vo Oziniinkisaf amilidir. Cox zaman homroayliyi
solidarizmls garisiq salirlar. Lakin solidarizm siyasi ideologiya, falsafi tolim, sosial texnologiya va
uygun idaroetma tacriibasidir, baslica ideyasi imumi rifah, maraqlarin va doyarlarin hamrayliyi va
raziligidir” [22, s.7-11].

Belaliklo, sosial homraylik solidarizm konsepsiyasinin tomal mogzidir. P.Kolozaridin
omindir ki, “elmdo solidarizm amok vo kapitalin nizamlanmasini ehtiva edir. Solidarizm —
comiyyatin miixtalif torkib hissalorinin (insanlar, birliklor, tobagalor vo dovlatlor) hamrayliyinin
miimkiinliiyiine asaslanir. Solidarizm miioyyan dovlat ¢argivasinds institutlarin va ictimai miihitin
“lizvi” birlik yaratmasidir. Dovlot vasitaci funksiyalarini yerino yetirmoklo hakimiyyatin niifuzunu
saxlayir vo ziddiyyatli tomayiillors genis imtiyazlar verir, bazar iqtisadiyyatina nazarat edir” [27].

Solidarizm — sosial sistemin qurulmasi prinsipine gors sosial sistemin tizvlori hesab edilon
vatondaslar, ailslor, etnoslar, dini birliklar, sosial va siyasi birliklor, biznes korporasiyalari va .
real subyektivliys malik olurlar va rifah namino onlarin hiiquqlari, imkanlart vo maraglar
miixtalifmiqyasl (lokal, imummilli, global) sosial ¢argivalords konsolidasiya edilo vo hamray ola
bilorlor. Solidarizm liberal fordiliyi vo totalitar eqalitarizmi inkar edorok fordi vo timumi
maraqlardan ¢ixis edir. Solidarizmin etik osaslari homroylik hesab edilir. Homraylik 6z ifadosini
imumi maraqlara malik soxslorin koniillii toskilatlarda birlosmosinds vo demokratiya
prinsiplorindon ¢ixis edon maraqlarin olagoalondirilmasinds tapir [22, s.7-41]. Sosial hamraylik
Vatondas comiyyatilo dovlatin ¢oxtorafli miinasibatlorinds, siyasat vs iqtisadiyyat, hiiquq ve oxlag,
ekologiya vo modaniyyst sahalorinds ifado olunur. Sosial mokanda comiyyatlo sosial institutlar
arasinda alagolor inkisaf edir [11, s.73].

Sosial hamraylik kémok, dostok vo omokdasliq nozordo tutan va soxsiyyatin siiurunda
mohkomlonan timumi ideyalara, imumi hisslora, modoni dayarlor vo axlaq normalarina oasaslanan
biitovliik vo vahidlik bildirir. Sosial homraylik koniilliilikk xiisusiyystine malik olur. Cox zaman
sosial hamroyliyi “identiklik” anlayis1 ilo eynilosdirirlor. Belo ki, insan daxil oldugu qrupla 6ziini
eynilosdirarak onunla hamray olur. Olverissiz miihitdo sosial homroylik daha da mohkamlanir.
Umumi ideyalar, hisslor sosial hamrayliyin osas amillaridir. Sosial homraylik ¢ox zaman miisbot
emosiyalara soykonir [26, $.95-142]. Homroylik yaxud ictimai gobul edilmo fordin 6ziinii
giymatlondirmasi, soxsi loyagst vo 6ziinlin doyorli olmasi hissini asilayir. Sosial hamroylik
Ozlinamaxsus Manavi inamlar1 olan miioyyan oxlaqi subyektin sosial etiraf olunmasidir [6, $.205-
207].

R.Forst etik, hiiquqi, siyasi, oxlaqi normalar1 sosial homrayliyin miihiim tnstirlori olarag
miioyyanlosdirir [5, s.268]. Saxsiyyat, comiyyat vo dovlatin ¢oxtarafli qarsilighh miinasibatlorini
olagalondiran sosial mosuliyyst foaliyyst hiidudlarii konkretlosdirir [21,s.140]. S.Yula goro
homrayliyin intersubyektiv alagslors aid edilmasi fordin borabar va layigli interaksiya partnyoru
olmasidir. Sosial homraylik hiidudlarinda tosvir edilon dovlst 6z subyektlori {iglin fiirsatlorin
odalatli boliisdiiriilmasine osaslanir. “Rifah vo odalotlo bagli etik identiklik fardi hiiquq,
demokratik prosedurlar va axlagi prinsiplarin govusugunda reallagir”. Bu asasda S.Yul homroylik
konsepsiyasinin osasi kimi agagidakilari irali siiriir: “1. Homroylik interaksiyanin osasi olaraq fordi
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insanlararasi miinasibatlorda barabar vo layigli terafmiigabili olaraq gabul edir. 2. Homroay olan
comiyyat 6z subyektlori ti¢iin odalotli fiirsatlor verir. 3.Qabul edilmanin adalstli tonzimlonmasi
sosial gulgagmanin vo hamrayliyin asasidir” [33, s.12-13].

Sosial adalat sosial hamrayliyin manbayi kimi

Sosial homrayliyin baslica tinsiirlorindan olan sosial adalot dovlot — comiyyat — soxsiyyat
minasibatlorinds sosial tarazligin yaranmasma gatirir. 9dalot dedikds, osason, ‘“haqq va
diizgiinliik prinsiplarina riayst olunmasi” idrak edilir [1, s.58]. Sosiologiyada “sdalot” dedikdo,
stratlarin vo sosial qruplarin borabar hoyat soviyyasi, sosial nematlordon eyni doracads
yararlanmagin miimkinliiyli, movcud resurslarin borabor boliisdiiriilmasi nozordo tutulur [7,
$.310-311]. Folsofi Ligatdo adalot — insanin varligi vo ayrilmaz hiiquqglarin1 ehtiva edon zarurot
kimi izah edilir [31, 5.119]. Haqq Ve diizgiinliik prinsiplarins riayat olunmasi sosial adalotin magzi
kimi sorh edilir [1, 5.363].

Con Roulza gora “adalot — ictimai institutlarin dnomli asasidir. Soxsiyyat odalato asaslanan
toxunulmazliga malikdir, bu, hatta ¢igoklonon comiyyat torafindon ds pozula bilmoz. Odalat — bir
qrip insanlarin azadligim itirmasine, digarlorinin boyiik rifaha ¢atmast ilo haqq qazandira bilmoz.
Odalotli comiyyatdo votondaslarin azadliglart borgorar olmalidir, odalotin zomanot verdiyi
hiiquqlar siyasi alverin predmeti yaxud siyasi maraqlar macmusu olmamalidir” [13, s.19-20].
Sosial dovlatin mahiyyati bilavasits sosial adalatlo slagalidir. Yeni dévr miitafokkirlori T.Hobbs,
[.Kant, Hegel va digorlori odaloti damlmaz sosial vo oxlagi doyor hesab edorok, onu dovlstin
Vatondaslari garsisinda gotiirdiiklari 6hdoaliklorin on 6nomlisi hesab etmisdilar [10, s.152-158].

A.V.Prokofyev sosial adalstin asas gostaricilorini belo tosnif edir: 1.Sosial borabarlik, yani
miilkiyyatin ictimailogmoasi, birgo istehsalin noticolorinin borabar boéliisdiiriilmasi. 2.Borabor
haglar - comiyyoto fayda veron islo mosgul olan fordin miioyyoan tobagoys aid edilmasi.
3.Ayrilmaz hiiquqlara zomanat verilmosi. 4.Dovlstin nemotlorin  odalotli  bolisdiirtilmasi
strukturunun yaradilmasi [18, s.108-120]. Sosial dovlotdo sosial adalot vo sosial hamroylik —
varlilarm kasiblarin avazing, saglamlarin xastalorin, amoak gqabiliyyatlilorin fiziki qiisurlularin
ovazino Odomasi fargli cinslorin niimayondslorine barabar imkanlarin agilmasidir [9, s.18-19].
Sosial odalotin analizi biitiin comiyyotin voziyyatinin Oyronilmasi demokdir. Comiyyotdo
soxsiyyatin toraqqisi imkanlarinin formalasdirilmasi zamani miixtalif sahslorin inkisafinin bir gox
aspektlori inteqrasiya olunur. Sosial odalst ictimai inkisafin gorar tapmasi vo insanin hagigoton do
yiiksok ictimai varliq olaraq doyarlondirilmasi masalslarinin hall edilmasine cohddir.

Sosial dovlotdo sosial odalst prinsipinin reallasdirilmasi mexanizmlori beladir: sosial
tominat sisteminin tokmillosdirilmasi, giymotlorlo bagli galirlorin indeksasiyasi, aztominatli vo
coxusaqgli ailoloro maddi komok, minimum omok haqqmna zomanot verilmasi, mosgullugun
tominati vo kadr hazirligi vo insan kapitalinin diizgiin yonlondirilmasi, tohsil saviyyasi, tibbi
yardim, ev tominati, ekoloji miihafizo [25, 5.162-165]. Sosial dovlst ideyasi insanlarin azadlq,
odalat, barabarlik vo comiyyatin rifahi ideallarina yeni c¢alarlar qatir. Sosiumun funksiyalagmasi
prosesinds bu ideallar bir-birini inkar eds bilir. Bu baximdan dovlatin sosial mosuliyyatinin doark
edilmosi xiisusi oshomiyyat dasiyir [15, s.65].

Sosial masuliyyat va sosial adalat

Sosial dovlatds sosial mosuliyyat sosial adalsto va hamrayliys nail olmamn zoruri amilidir.
Sosial masuliyyat dovlst — vatondas, comiyyot — soxsiyyot arasindaki miinasibatlorin qgarsiligh
cavabdehlik osasinda funksiyalagsmasini ehtiva edir. Sosial tosisatlar — comiyyat, QHT-lor va
maraq gruplari, votondas iso — ganunla mohkomlondirilmis hiiquglart ¢argivasinda garsiliglt
miinasibatlordo moasuliyyatli olmalidir. Dévlat — comiyyat miinasibatlorinda qgarsiligh masuliyyat
dedikda, hiiqugi vo sosial masuliyyatin reallasmasi dayanir. Dovlatin comiyyat qartossandaka
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mosuliyyati dedikds, iimumi rifaha miivaffoq olmag, comiyyatin maraqlarmi hiiquqi asaslarda
tomin etmok anlasilir. Dovlat yiiksok hiiquq dasiyicist vo reallagdiricisi oldupundan dovlot-
Vatondas olagoalorinda garsiliglt masuliyyat bilavasits hiiqugi mahiyyat dasiyir va hiiquqi normalar
sistemi pozulduqda tozahiir edir [15, s.65]. Sosial masuliyyat dévlatin har bir vatondasinin mosud
olmasina yonalon foaliyyatinin asas gayssidir [32, 5.89-92].

Votondasin sosial masuliyyati comiyyat, hamg¢inin onun yaxinlari vo qohumlari garsisindaki
cavabdehliyini nozards tutur. Comiyyat garsisinda masuliyyat vatondasin 6z soxsi miilkiyyatinin
bir hissasini (vergilor formasinda) sosial ehtiyaclara, dovlat idaragiliyinin miixtalif saviyyalorino
Vo Oziiniiidaroetmo orqanlarina yonoltmosi olaraq sorh edilir. Yaxinlari, ailosi qarsisinda
mosuliyyat {imumi yasayisda vo usaqglarin  torbiyasindo olverisli psixoloji iglimin
formalasdirilmasidir[28]. Belalikls, vatandasin, insanin sosial masuliyyati daxil oldugu sosial qrup
va sosial birliklor, o climlodan tobiot, madoniyyst dovlst ilo garsiliglh miinasibatlor sisteminds
qgarsiligli cavabdehlik kimi miiayyanlosdirilir [32, 5.89-92].

AR Osas qanununda veatondaslarin vazifalori yaxud sosium, dovlat va insanlar qarsisindaki
mosuliyyati 72-ci Maddado doagiglosdirilmisdir. Konstitusiyada soxsiyyatin mosuliyyati biitiin
dovlot ganunlarina omol edilmasi, basqalarinin hiiquqlarina vo azadliglarina hérmatlo yanasilmasi
kimi mioyyanlosdirilir (Madds 72.2). Konstitusiyaya gora Vatondasin dovlet vo comiyyat
garsisindaki mosuliyysti onun vozifolorilo tosbit edilir. Konstitusiyada votondasin vatondas
garsisindaki mosuliyyatinin asaslar agiglanir, soxsiyyatin qarsi torafin hiiquglart vo azadliglarinin
pozulmamasina gora moasuliyyat dasimasi tosdiglonir (Madds 72.1) [3].. Sosial masuliyyatin
reallasmasi dovlot — comiyyat, dovlst — votondas, comiyyat — soxsiyyat Vo saxsiyyat — saxsiyyat
miinasibatlorinds ugurlu sosial dialoq slds edilmasindan kegir.

Sosiologiya liigatindo “masuliyyat” — moveud doyarlora vo normalara uygun faaliyyatlo
bagli hesabat vo noticalora gora cavabdehlik olaraq sorh edilir. “Sosial masuliyyat” sosial birlik
garsisindaki masuliyyatdir. Sosial mosuliyyst — ayriligda har bir fordin, o ciimlodon sirkatlorin
sosial programlarda, xeyriyyagilik faaliyyatinds va s. istirakini ifads edir [19, $.392]. Sosial dovlot
Ccomiyyotin maraqlarina va firavanligina yonalon tosorriifat vo iqtisadi subyektlorin amays
mosuliyyatli miinasiboti osasinda reallagir [28]. Belaliklo, sosioloji yanasma ¢argivasinds sosial
mosuliyyat sosial birlik, sosial grup daxilinds soxsiyyatlorarast miinasibatlorin dinamikasini basa
diismok moqsadilo 6yronilir [17, s.47]. Sosial miinasibatlorin dinamikasi sosial dialoqun alda
edilmasini ehtiva edir vo mohz sosial dialoqun slds edilmasi sosial homrayliyin baslica sortidir.
Sosial dialoq dedikdo, sosial aktorlarin garsiliglt anlasmaya osaslanan foaliyyati diistiniiliir [19,
s.103]. Qarsiligh anlasma vatondas — comiyyat — dovlot miinasibatlorinds garsiligh sosial raziliq,
sosial barabarlik, nematlorin odalstli bolisdiiriilmasi, borabor imkanlarin vo hiiquqlarin bargorar
olmasi amillarini ohato edir.

Sosial masuliyyat sosial dialoq va sosial amakdashgin taminatcisidir

Sosial dialoq anlayis1 sosial iqtisadi yiiksolisin tominatgist olub, insanlara 06z
comiyyatlorindo Vo is yerlorindo 6z fikirlorini ifado vo miidafio imkanlar1 agir. Sosial dialoq —
mosgulluq va is yerlorinds tozahiir edon ¢atinliklorin aradan qaldirilmasi prosesinds is¢ilarin, islo
tomin edonlarin vo hokumatin istirakini ehtiva edir. Sosial dialoq ikitorafli (isgilor vo igveranlar)
vo tictorafli (iscilar, isveranlor vo hokumat) ola bilar. Iscilor vo isveranlor arasinda sosial dialoq
kollektiv danisiglar kimi tocossiim tapir. Ugtarofli sosial dialoq iso dovlot siyasati, qanunvericilik
Vo Qorarlarin gobulu prosesinin is yerlori, is¢ilorin Vo igveranlorin maraqglarina dair miioyyan
toroflorini ifads edir [29, s.5].

Votondag — comiyyat — dovlst miinasibatlorinds sosial dialoq sosial torafdasliq vo amak-
dashigin yaranmasina vo sosial hamrayliys asas olur. Rasional sosial amokdashigin yaradilmasi
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dovlatin toraqgisino gtirir. Rasional sosial omokdasliq sosial garsiligli masuliyyatin inkisafini
zoruri edir,

Con Stiart Millo gora “sosial amokdasliq” — sosial siilh vo toraqqi, Somorali igtisadiyyat,
zohmotkeslorin  haglarmin  miidafiosi moagsadilo muzdla isloyanlor, biznesmenlor vo icra
hakimiyyati ilo koniillii va barabarhiiquqlu garsiliglt miinasibato osaslanir. Sosial amakdasligin
osas subyektlori - dovlst vo onun tosisatlari, biznes, yoni isveranlor Vo onlarin birliklori
(sahibkarlar birliyi), muzdla isloyanlor va onlarin togkilatlarindan (homkarlar ittifaglari) ibaratdir
[12]. Sosial amakdashiq — isgilar, isveranlor, rosmi tosisatlar ilo sosial amak vo onunla bagh
miinasibatlorin tonzimlonmasine yonolon faaliyyst olub toraflorin maraglarina hormot, miigavilali
miinasibatlords istirak etmokdo maraqli olmagq, amak ganunvericiliyina va digar hiiquqi sonadlars,
boraborhiiquqlulug vo miinasibotlords inam, sorbostlik, koniillii masuliyyat, razilasmalarin
icrasmnin  zoruriliyi, miioyyon edilmis barigdirici omaliyyatlarin reallasdirilmasi, ixtisaslagmis
toskilatlarin foaliyyatinin miioyyanlosdirilmasi, biitiin soviyyslords sosial torofdashigin yaradilmasi
Va s. prinsiplara sdykanir [16].

Sosioloji anlamda sosial amokdasliq — siniflorin, birliklorin, rasmi vo balodiyys toskilat-
larinin, geyri-kommersiya strukturlarinin vo tosisatlarin maraglarinin miidafiosine yonolon sivil
ictimai miinasibatlor sistemidir [20, s.1-12].

Sosial amakdasliq va onun subyektlori dovlatin nazarosti altinda formalasdirilir vo dovlat 6zii
do sosial amokdashigin asas subyektlorindandir. Siyasi sistemin tamal elementi olan dévlat ictimai
stabilliyin miihafizasine Vo normal yasayisa gora cavabdehdir. Dovlat sosial tonzimloms tosisatlari
vasitosilo miixtolif subyektlorin garsiligli miinasibatlorini miisyyanlogdirir, sosial mokani elo
formalasdirmaga calisir ki, comiyyatdo gorginlik hoddi kritik Saviyyoni kegmasin. Sosial
omokdasliq sisteminds ictimai sabitliyin qorunub saxlanmasi dévlstin mosuliyyatlorine daxildir
[24,5.94-122].

Foaliyyat mogsadlorindon asili olaraq 6z niimayandoalori vasitosilo daha shamiyyatli
davranis modelini reallagdiran biitiin qarsihigh  foaliyyat istirakgilart sosial omokdasligin
subyektloridir. Sosial omokdasliq subyektlori arasinda movcud qanuvericiliyo sdykonon
miinasibatlaor iss sosial smokdasliq obyektidir [20, 1-12].

Z.Sabanov sosial torofdasliq yaxud omokdasliq prosesinds sosial qarsiligli tosiri osas
mogamlardan biri kimi vurgulayaraq qeyd edir ki, “sosial qarsiligli tasir — fordin, fordlor grupunun
davranisinda miixtalif foaliyyat ndvlarinin daimi dastyicisi kimi 6z mdvgelarine va funksiyalarina
gora forglonan miinasibatlorin xarakter vo mozmununu ifads edir” [8, s.126].

Sosial omokdasliq sisteminin va subyektlorinin formalasmasi bazar iqtisadiyyatinda hoyata
keco bilor. Hal-hazirda 6lkomizds sosial amokdasliq modeli formalasib. Hakimiyyst homkarlar
ittifaglari, QHT-lor, sahibkarliq vo digor sosial tosisatlarla miinasibatlori amokdasliq saviyyasinda
qurur. 1994-cii ildo homkarlar ittifaglar1 haqqinda gobul edilmis Qanunun analizi osasinda deya
bilorik ki, 6lkamizds sosial amokdasligla bagh “tripartizm” (d6vlot — homkarlar ittifaqr — is¢i
miinasibatlori) sistemi qurulub. Azarbaycan hokumati somarali sosial siyasatin formalagdirilmasi
mexanizmi kimi sosial omokdaslhigin inkisafina ¢alisir.

Umumiyyatla, dévlot yalmz islo tomin edenlorin vo homkarlar ittifaglarmin deyil, hom do
sosiumun firavanhigina ¢alisan miixtalif siyasi qiivvelor arasinda omokdashgmn yaradilmasina
meyillidir. Dovlat sosial omokdasligin subyekti kimi ham sosial miinasibatlorin slagslondiricisi,
hom toskilatgisi, hom nozaratgisi, hom do vasitogisidir vo 0, sosial amokdasligda ham bilavasito,
hom do bilvasito istirak edo bilir [24, s.94-122]. Azorbaycanda sosial omokdasliq sistemi
Azoarbaycan Respublikasmin Nazirlor Kabineti, Azorbaycan Homkarlar Ittifaglar1 Konfederasiyasi
vo Azorbaycan Respublikasi Sahibkarlar (isogétiiranlor) Toskilatlarinin Milli Konfederasiyasinin
2016-2017-ci illor tgiin imzaladigi Bas Kollektiv Sazisindo 6z hiiquqi osaslarim tapib. Saziso
osason toraflorin 2016-2017-ci illordo sosial-igtisadi vo sosial-omok sahosinds birgo foaliyyat
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gostormasi nozords tutulur. Sazis sosial torofdashiq sisteminin torkib hissasidir vo saho tarif
saziglorinin islonilmasi va baglanilmasi ti¢iin osas toskil edir [4]. Azarbaycanda sosial torafdasligin
formalari ildon-ilo tokmillosir. 2014-2015-ci illori shato edon Bas Kollektiv Sazisds bir ¢ox yeni
Vo perspektivli miiddoealar 6z oksini tapib. 1,6 milyondan ¢ox homkarlar ittifaqi tizviinii birlosdiron
AHIK iscilorin pozulmus amak Va sosial hiiquqlarmin borpast ugrunda somaroli miibarizo aparir.
Transmilli sirkatlords 70-dok homkarlar ittifaqi toskilat1 faaliyyat gostorir [2].

Sosial omokdasliq sisteminin tohlili osasinda deyo bilorik ki:1.Sosial omokdasliq
zohmoatkeslorin qarsiligl miinasibatloring tasir géstorarak institusional mexanizm rolunu ifa edir.
Sosial omokdasliq sosial omok miinasibatlorine dair konsepsiyanin hom strukturuna, ham do
mahiyyating, istifads edilon mexanizmlora vo doyar meyarlarina uygun golir. 2.Sosial amokdasliq
sisteminda dovlst insan haglarmin va azadliglarmin zomanatgisi, istehsalatdaki miinagigalorin
arbitri, danisiglar prosesinin togkilat¢ist vo oalagelondiricisi funksiyalarini icra edir. D&vlatin
informasion funksiyasi sosial amokdashigin asas ideyalarini irali siiron kiitlonin va sivil sosial
omokdasliq sisteminin yaranmasina gatirir. 3.Sosial amakdashigin tokmillogdirilmasi mogsadilo
biznesin sosial masuliyyatinin ¢oxaldilmasi vo subyekt vo obyekt arasinda qarsiligli foaliyyatin
naticalorinin prognozlagdirilmasina yonolon sosial dialoqun inkisafi, optimal sosial siyasotin
reallasdirilmasi va sosial igtisadi magsadlorin miiayyanlosdirilmasi zaruridir. 4. Sosial amokdasliq
Zohmotkeslorin  qarsilighh  faaliyystinds  homkarlar ittifaglarinin =~ rolunu  giiclondirmakls
formalagdirilmalidir [30, s.26-34].

Notica

Biitiin sosiumlarda insanlar sosial hiiquqlar — sosial vaziyyst vo tominatlar va s.-lo bagl
naraziliglarini ifados edirlor. Dévlatgiliyin mohkomlondirilmasi, igtidarlarin destoklonmasi, bazar
igtisadiyyatinin vo demokratiyanin inkisafi comiyyotin firavanligina vo homrayliyino tominat
veracok adekvat sosial strategiyanin miioyyan edilib-edilmamasindon asilidir. Bu moagamda
comiyyotda siyasi miibarizoya qosulan miixtolif qiivvalor torafindon boyan edilon populist stiarlar
Vo dovlat torofindon realizo edilon odaloatli sosial siyasat arasindaki mahiyyat forqi tozahiir edir.
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Caaner MAMEJIOBA

CoumajbHasi COJIMIAPHOCTD U COLUATbHASI OTBETCTBEHHOCTh — KaK
(yHraMeHTaJIbHAS OCHOBA OTHOLICHUI IroCcyJapcTBa-001eCcTBA-TPAKIAHNHA

Pe3ome

ComumanbHasi CONUAAPHOCTh, COIMAJbHAS CIPABEUIMBOCTh, COLNMAIBHBIA JUAIOT U
COIMAIBHOE COTPYIHUYECTBO SIBIISTIOTCS OCHOBOM COLMAJIBHOTO TOCY/AapCTBA M HAIPABICHBI HA
pa3BUTHE 01arOCOCTOSIHUS U 3AIIUTHI TIPaB ¥ CBOOO]] TPaXK/IaH.

Bo Bcex obmiecTBax rpakiaHe UMEIOT MPAaBO BBIPA3UTh CBOE HEIOBOJIBCTBO COIMATBHBIMU
YCIIOBHSIMH W TApPAHTUSAMH. YKPEIUICHHE TOCYJapCTBCHHOCTH, TOAJEPKKA BJIACTH, Pa3BUTHE
PBIHOYHOW OSKOHOMHUKH W JEMOKpPATUH OOECIICYMBAIOT OJAarOCOCTOSIHUE M COJIMAAPHOCTh
obmrectBa. B 3TO BpeMsi sSpKO TPOSBISIETCS pPa3HUIA MEXIY IOMYJIUCTCKUMHU JIO3YHI'aMH,
MPOBO3IJIANIAEMBIMA  PA3JIMYHBIMA CHJIAMH, BOBJICYCHHBIMH B TOJHMTHYECKYI0 OOpr0y B
OOIIIECTBE U CITPABENTMBON COITMAILHOMN IMOJIMTHKON TOCYIapCTBa.

Heap — W3yueHHE BIMSHHS COLMAIBHO-HPABCTBEHHBIX MPOILECCOB HA COIMAIBHOE pPa3-
BUTHE.

MeTo01010THsI — CPABHUTEIBHBIN U HHTEPIPETAIIMOHHBIN aHAJIH3.

Hay4nas HOBH3HA — COIMATbHAS CIIPABEITUBOCTD, COITUATILHAS COTUIAPHOCTD, COIIMATBHAS
OTBETCTBEHHOCTh W T.JI. ONPEICISIOTCS KaK HEeMaTepHalbHble WHIMKATOPHI M KaK OCHOBA
COITMATTLHON M SKOHOMHYECKOH CTAOMITBHOCTH, a TAK)KE KaK IIIaBHBIC (PaKTOPBI peOpMaTOPCKOTO
(HE PEBOJFOITMOHHOTO) Pa3BUTHS.

KiroueBble c10Ba: conManbHas CONUAAPHOCTD, COMMANBHAS OTBETCTBEHHOCTH, COIHAIb-
HBII JIHAJIOT, COIMAIBHOE MAPTHEPCTBO, COIMAILHOE 00ECIICUCHUE
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Saadet MAMMADOVA
Social solidarity and social responsibility —as a fundamental basis of state,
social and civil relations

Abstract

Social solidarity, social justice, social dialogue and social cooperation are the basis of the
social state and they are directed at development of welfare and protection of rights and freedom
of the people.

In all societies the people have a right to express their discontent with social conditions.
Consolidation of statehood, support of power, development of market economics and democracy
provide for prosperity and solidarity of society.

At this time there are clearly displayed differences between the populist slogans, declared
by different forces, involved into political struggle, and just social politics of state.

Purpose - studying the influence of socio-moral processes on social development.

Methodology — comparative and interpretic analysis.

Scientific novelty - social justice, social solidarity, social responsibility and etc. are
determined as non-material indices and a basis of social and main factors of reformist non-
revolutionary development.

Keywords: social solidarity, social responsibility, social dialog, social partnership, social
provodence.

Rayci: AMEA Falsofa Institutunun bas elmi iscisi, fal. e.d. Tahira Allahyarova
Qobul edilib: 07.02. 2019

82



«Elmi asarlor», «Scientific worksy 2019, M 1(32)

uUDC 101.1
Tahir MAKHAMATOV
Doctor of philosophy
makhamatov.tair@ mail.ru
(Russia)

THROUGH ENLIGHTENMENT TO THE DEVELOPMENT
OF NATIONAL CONSCIOUSNESS

Enlightenment is a cultural and historical process of critical judgment by the people of its
past and its present, the process of transformation of literacy to the national assets, the formation
of literacy and word culture as a result of which a historical community of people realizes itself as
a subject, its dignity and unity. The integral moment of the given process is an increase of value of
the teacher, the instructor and the person aspiring to enlightenment. On the basis of and during
education the national consciousness, the national identity, the concept of a human individuality,
value of a personal beginning in each person is formed in the people. The epoch of enlightenment
in the history of every people can be called “axial time". As K. Jaspers wrote, at this time "the
person realizes life as a whole, himself and the borders ... Realizing the borders, he puts before
himself the prime targets, learns absoluteness in depths of self-consciousness and in clearness of
the transcendental world".

Every people in its historical development not once pass through enlightenment. At each
rotary stage of its historical life before a society there is a necessity of national comprehension of
features and radical problems of the given period. The epoch of the European Enlightenment of
the 18th century was not the first and is not last. The history of the world civilization shows that
many nations of the world have not unitary more than once passed through the process of
enlightenment in the history of their development.

Historically, the first epoch of enlightenment could be named a period of becoming of the
ancient Greek culture accompanied by opening to an increasingly broader audience of people and
eventually to all people an access to the inner world, which has earlier been the privilege of the
few. This process was served with the transformation of writing to a means of the common cul-
ture. J-P. Verment notes that "writing in actually intellectual plan starts to serve as a means of the
common culture and allows to distribute in full measure knowledge which have earlier been
destiny of the few or have been under ban ... Writing began to satisfy needs of spreading the
knowledge almost the same as spoken speech did ... Since the VIII century BC writing has not
assumed a special skill accessible only to scribes any more, but has received a wide and free
distribution among people™ .

In the ancient Greek enlightenment sophists who democratized philosophical knowledge,
promoted formation and development of culture of dispute, discussion, proof and refutation,
dialogue, played an important role. Due to sophistical - in positive sense of this notion -
enlightenment the ethnic self-consciousness of the ancient Greeks that manifests itself in their
division of the world on the Hellenic and the barbarous was generated.

However, as philosophy of history testifies, after antiquity during each historical epoch
peoples anew realize, open or find themselves. It happens in unity of revival and enlightenment.
So, for example, the again formed Arab-Muslim world from VIII to XI centuries obtains self-
consciousness on the basis of enlightenment and revival of ancient Greek philosophy.
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Further, under the influence of the getting educated Muslim world which demanded goods
deliveries for the huge urban population of Damascus, Tunis, Baghdad, Cordoba and other cities
from the barbarous West, - wood, fur, slaves - embryos of cities, ports began to appear. The
phenomenon of enlightenment of cities, according to J. Le Goffs research, by XII century has
thoroughly changed the economic, social and political structure of the West. "To these
revolutions, one more will be added - the cultural. And one more - an intellectual revival joins
births and views" . The intellectual revival happens in the form of theological and philosophical
scholasticism. Scholastics as well as sophists, educated the people, promoted the formation of
spirit of inquisitiveness, supervision, research which has blossomed, fed by seeds of the Greek-
Arabian science. "Thirst for knowledge has received such spread that the most famous of popular
writers of the century Honory Otensky summarized it by a surprising formula: ignorance is the
person’s exile, his fatherland is a science". One of the greatest achievements and creations of
medieval enlightenment of the Western Europe were universities, an original corporation of
teachers and students; another - the formation of the European self-consciousness, mentality and
identity.

The third wave of enlightenment in Europe occurred in the Modern Period. The new epoch -
an epoch of geographical discoveries, the expansion of commodity- money turnover, which
strengthened with transition to the monetary rent, the formation of national states and other trends
- generated the necessity of a new - national self-consciousness. The intellectuals dissatisfied with
absolute monarchy and its ally - the church, headed this wave of enlightenment.

On its orientation, on its tone, the contents the European Enlightenment of the XVIII
century essentially differs from the ancient Greek and medieval western enlightenment: it is, first,
"enlightenment from above™ and, second, its rationalism is based on achievements of the science
contemporary to it. Ideas about necessity of rescue of public consciousness and all the society
from the still prevailing medieval stagnancy by enlightenment and its (of education) - philo-
sophical ideas are born "in aristocratic circles, in the Parisian interiors". Thinkers of the French
Enlightenment “counted in all cases the first obligation of a science fearlessly to act with the
results and judgments and to take part in work on prosperity of common welfare. These French
thinkers for the first time stated and understood the task of science to educate people and from
their part tried to resolve it" . The neo-European enlightenment is based on ideas and
achievements of the epoch and more boldly and as Hegel has it, more wittily struggles for
formation of a new outlook, a new world organization. It tries to solve this task through rational -
logic criticism and judgment by “common sense" of all spheres of social being of that time.

Ancestors of the European Enlightenment the French philosophers of the XVIII century as
Hegel marks, "broke all prejudices and won a victory over devoid-of-notion preconditions and
recognized provisions positively existing in the field of religion, being in connection with habits,
customs, opinions, legal and moral definitions and civil system” . All should be reconstructed
according to rational thinking, scientific consciousness of the "tops"”, educated governors.
Voltaire, Holbach, Diderot and other representatives of Enlightenment, criticizing superstition,
stagnancy of thinking of representatives of the church, tried to realize essence of religion and God
again rationally. Therefore they can be named inconsistent atheists. Hegel, Vindelband and others
consider that the educators' view about God cannot be named atheism .

The history of the enlightenment movement not only in Western Europe, but also in Central
Asia, in Russia, in Azerbaijan testifies that there is no inevitable connection of education and
atheism. Though also consecutive enlightenment with necessity will lead to comprehension of
incompatibility of religion and science. Religion is a natural- historical result of the spiritual
development of mankind. Peoples during one epoch of enlightenment overestimate values of
religion, during other epoch underestimate it and subject to rational, but inconsistent denying,
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during the third epoch - through the epoch of modern enlightenment - realize that religion has an
irreplaceable socio-his- torical, civilized value.

At the end of the XI1X century and in the beginning of the XX century a new historical stage
of enlightenment begins. One of its features is that natives of the people (at Uzbeks - Z. Furkat ,
Hamza H. Niyazi, at Bashkirs - Akmullah, at Azerbaijanis - Shirvani S. A., Sabir Mirza Alekber,
etc.) act as educators. The second feature - alongside with formation of the new national rational
self-consciousness comprehension of an international unity with other peoples happens.

It is especially brightly shown in the enlightenment movement of small peoples of the
Russian Empire. So, for example, Furkat and Khamza (Uzbeks), Akmullah (Bashkir),
Shigabuddin Marjani (Tatar), Ibrai Altysarin (Kazakh), M. F. Akhundov and Kudey
(Azerbaijanis) and others, saw education of peoples not only in getting of literacy and
familiarizing with achievements of science, but they also believed in necessity to be learned about
culture of the Russian people, as well as in unavoidability of joint historical destiny of their
peoples and Russia.

To some measure the principle of proletarian internationalism is a political display of one of
ideas of the given historical stage of the enlightenment movement. However the one-sided
understanding and practical application of this principle brought to nothing some achievements
that the enlightenment movement had attained in pre-revolutionary Russia. As a result of excesses
of the national policy pursued by top management of the CPSU instead of the real equality of
peoples of the former Russian Empire the policy of the superiority of the Russian nation was
carried out in reality. A consequence of such policy was formations of the inferiorities complex in
psychology of the representatives of small peoples: training of children at Russian schools, doing
both business, and friendly chats in Russian was considered prestigious. Many young people from
small peoples poorly spoke native languages or were not able to speak at all. At the same time
latently in ordinary people's consciousness a protesting psychology is born, naturally available
nationalist elements of the people's self-consciousness increase, turning at times into separatist
moods.

A new stage of enlightenment for the former republics of the USSR begins with stepping
into the stable socio-political and economic development. The present enlightenment fulfills the
task of formation of national self-consciousness, identity of new time, revival of national self-
esteem and the principle of dialectic equality of all nations and peoples of Russia. Here an
important role is played by the revival of historical memory, turning of the past into the base of
the present and movement to the future. Not without reason O. Spengler marked: "The animal has
only future, the person knows also the past" . The core of national self-consciousness of every
people is what went before, which is being forgotten makes people "mangurt”. Losing history and
identity people are turning into the population and mass. People is such part of the population of a
certain country (a subject of federation or confederation) which has its historically developed
social and economic connections, the social hierarchy, historically developed traditions, moral
values and principles, historical memory about the outstanding representatives, norms of behavior
and steady mentality.

One of the major goals of modern enlightenment in the countries of the post- Soviet area
consists in adequate comprehension, studying and understanding religion as an original form of
display of essence, culture and spirit of the people, in removal of all negative consequences of
confrontational atheism. Results of the spontaneous revival of religiousness have shown the
danger of uneducated perception of belief and an absolute must of a rational, system and scientific
approach to religious enlightenment of the people excluding militant religiousness.

Another vital task of the present stage of enlightenment is democratization of the society.
But, if the neo-European education was engaged in democratization of a state system and science,
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modern education democratizes the people's way of life. Its edge is aimed at systematization of
democratic elements available in traditions and customs, their connection with political
democracy and creation of a democratic way of life. The huge positive and negative political
experience of the FSU peoples, formation of political elite of a new generation and deep
democratic principles in the way of life of peoples of the young subjects of the world policy allow
to hope for a successful implementation of ideas of modern Enlightenment.
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coO~NOOIT PR WNE

Taup MAXAMATOB

YEPE3 NIPOCBEHIEHUME K PABBUTHUIO HAIIMOHAJIBHOT'O CO3HAHUA
Pe3rome

B crathe aBTOp paccmarpuBaeT MPOCBELIEHUE KaK KYJIbTYPHO-UCTOPUUYECKUN MPOIECC
KPUTUYECKOTO CYXIEHUS HapOJAOM CBOEro NPOLUIOrO M CBOETO HACTOSLIETO, IPOLECC
TpaHC(OpPMALIMU TPAaMOTHOCTH B HallMOHAJIbHBIE aKTUBbI. DOpMUPOBaHNE MUPOBON KYJIbTYPHI, B
pe3yibTaTe 4Yero UCTOpUIecKasi OOIIHOCT JIFOJIEH pean3yeT ceds Kak CyObeKT, €ro JOCTOMHCTBO
U CIUHCTBO. I/IHTeraHI/IOHHBIM MOMCHTOM TOTI'O npouecca ABJICTCS TITOBBIIICHUEC IICHHOCTU
yYUTENsl U TIPENoJiaBaTeNs U JIMI CTPeMJIIIIIMXCS K MpocBelieHnto. B mpoiiecce oOpa3oBaHus 1
Ha €ro OCHOBE Yy Hapoja (opMUpYeTCs HAIMOHAJIbHOE CO3HAHHWE, HAIMOHAIBLHOE TOXKIIECTBO,
KOHUICIIINA I/IH,Z[I/IBI/I,Z[yaJIBHOCTI/I YCJIO0BCKa, LICHHOCTh JIUYHOCTHOI'O Hadajia y KaxxX10ro JIviia.
Droxa MPOCBEIIECHUS B HICTOPUH KaXKIOTO HApOJla MOXKET OBbITh Ha3BaHA « OCHOBHBIM BPEMEHEM».

Ka)KI[I)If/i HapOI[ B CBOEM I/ICTOpI/I‘IeCKOM pa3BI/ITI/II/I HC CIUHOXIbI HpOXO[[I/IT qepe3
npocBenieHre. Ha kakmom sTame CBOeH HCTOPHUYECKON JKM3HH OOIINECTBO CTAJIKHUBACTCS C
HCO6XOIII/IMOCTI)IO HAITMOHAJIBHOI'O ITOHUMAaHU I qepT u paI[I/IKaJH)HBIX HpO6JIeM JAHHOI'O HepI/IO,Z[a.

[IpocnexuBas T€ WM UHBIE ATAIlbl Pa3BUTHUS ITPOCBEILICHUS, aBTOP MPOBOAUT CPABHEHHE
MEXy JIPEBHETPEUECKUM, CPEIHEBEKOBBIM 3allaIHbIM, €BPOICHCKUM IPOCBEIIEHUEM, 4 TAKXKE
COBPEMEHHBIM MPOCBETUTENLCKUM JIBMKeHUEM B LlenTpansHoit A3un, Poccun u Azepbaiimkane.

KiawoueBblie ciioBa: MMPOCBCUICHUC, HAIWUOHAJIBHOC CO3HAHHUC, NPCBHCIPCUCCKAA KYJIb-

Typa, CPEIHEBEKOBOE MPOCBEIICHNE, PAIIMOHAIN3M, PAIlHOHAIIBHOE CaMOCO3HaHKEe, 00pa30BaHueE,
J€MOKpaTH3aLHsl.
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Tahir MAHAMATOV

MAARIFLONMOKLO MONLIK SUURUNUN INKISAFI
Xiilasa

Moagalads miiallif maarifeiliys xalqin 6z kegmisini vo miiasir dovriinii xarakterizo edon
biliyin transfarmasiyasi, modoni-tarixi proses kimi baxir.

Diinya madaniyyatinin formalagsmasinda insanlarm tarixi imumiliyi 6ziinu subyekt kimi
reallagdirir. Bu prosesin inteqrasiya momenti iso miiallim, pedaqoq ve maariflondirici soxslorin
doyarlorinin artirilmasidir. Tohsil prosesinds xalqin milli-monlik siiuru, milli eynilik, insan
fordiyyati konsepsiyasi formalasir. Hor bir xalqin tarixinds maarif¢ilik dovrii, “asas dovr’” adlanr.

Hor bir xalq 6z tarixi inkisafinda dofolorlo maarif¢ilik dovriinii yasayir. Comiyyat 6z
tarixi hoyatinda milli dorkin xiisusiyyatlori Vo dovrin radikal problemloari ilo {izlogir. Maarif¢iliyin
inkisaf

dovrlorini tohlil edorok miiallif godim yunan, orta osrlor Qorb vo miiasir Avropa
maarif¢iliyini miiqayiso edir, bu kontekstdo Morkazi Asiya, Rusiya vo Azarbaycan maarifcilik
horokatina miinasibatini bildirir.

Acar sozlar: maarif¢ilik, monlik stiuru, godim yunan modaniyyati, orta asrlor maarif-
ciliyi, rasionalizm, rasional, siiur, tohsil, demokratiklogma.

Rayci: AMEA Falsafa Institutunun direktoru, fal.e.d., prof. ilham Mammadzada
Qoabul edilib:25.05.2019
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DUNYANIN GOLIOCOYINO OLAN TOHDIDLOR:
SIiVILIZASIYALARIN MUBARiZOSI

Xiilasa
Hantingtonun “Sivilizasiyalarin togqusmast” nazariyyasi oton asrin sonlarinda irali siiriildii
vo tez bir zamanda elmi dairalorda an miibahisali nazariyyalardan birino ¢evrildi. Lakin
"sivilizasiya™ termini Arnold Toynbi, Fernand Braudel vo Bernard Lyuis kimi onlarla digor
alimlor torafindon do miizakira olundu. Bu baximdan, taqdim olunan maqalada, miixtolif alimlarin
sivilizasiya qarsidurmalarimin tobiati Vo sivilizasiyalararast miinasibatlorin galocayi ilo bagh
oxsar va farqli fikirlarin LAlili aparilir.

Magsad: dinin sivilizasiyan1 miioyyan edon asas amil olmadigini niimayis etdirmok

Metodologiya: miixtalif alimlarin asarlarinin va nazariyyslorinin tahlili

ElImi yenili: golocak sivilizasiyalararasi miinaqisolorin sadoca dini fargliliklor tizorindo
formalasacagi baxiginim tongidi

Acar sozlar: sivilizasiya, moadoniyyat, sivilizasiyanin hadosflori, kateqoriyalari,
Vesternizasiya (Qarblosma), Sorg-Qarb, Qorb galanlara garsi

Giris

XX asrin sonlarinda SSRi-nin ¢ékmasi ilo diinya miqyasinda yaranmis olan durum sadoco
“soyuq miiharibonin” basa ¢atmasi vo bu miiharibodo Qarbin iistiin galmasi demok deyildi. Bu
durum hom do kommunist ideologiyasimi iistiin tutan vo SSRI diisorgesi ilo tomsil olunan bir
sivilizasiya ilo Amerika vo Qorbi Avropanin tomsil olundugu basga bir sivilizasiyanin
garsidurmasinin  yaratdigi bir durum idi. XX osrin ovvallorindon baslayaraq kommunist
ideologiyasinin basoriyyatin nicati kimi ortaya qoyulmasi bu ideologiyanin istiin tutuldugu
cografiyada insanligin mévcudlugunun biitiin sahalorinds forgli bir sivilizasiya meydana gatirdi.
Insan siiurunun siyasilosdirilmasi, basoriyyatin uzun asrlor boyu gazandig biitiin doyarlora siyasi
baxiglar  gor¢ivesindon  yanasilmasi, onlarin  kommunist normativlori  baximindan
doyarlondirilmasi, onlarin tobii macrasindan ¢ixarilaraq kommunist gargivasing sigisdirilmasina
cohd gostarilmasi vo naticads, yeni bir sivilisaziya yaratmaq cohdi diinyanin ¢ox agiq soarhadlora
malik olan farqgli sivilizasiyalara parcalanmasina yol agdi.

Siyasi odobiyyatda ‘sivilizasiya’ terminina sotland filosofu Adam Ferqyusonun asarlarindo
rast golinir. Sivilizasiya termini latin sézii olub torciimods Vatondas monasini verir. Edinburq
Universitetindo oxlaq folsofosindon dors deyan professor comiyystin inkisaf dovriini ictimai
siniflar, sohar vo yazi olmagla ii¢ yera ayirir va bu inkisaf yolunu sivilizasiya adlandirirdi. Alim
bosor tarixini vahsilik-barbarlig-sivilizasiya marhoalalorine boliir. Bu boliinmo uzun miiddat osas
tosnifat olaraq galmusdir. Tosnifatdan elo aydin olur ki, baslica kriteriya madoni inkisaf
Soviyyasidir (18, s.10). Bununla yanasi, miiallif bir mogami da geyd edir ki, Qoarbds yiiksok
modoni inkisaf soviyyasi dedikds (sivilizasiya) yalniz avropalilarin hayat torzi nozards tutulur,
yerdo qalanlart iso barbar sayilir. Goriiniir ki, miiallif burada Qorb modoaniyyatinin Sorgdan
bahralondiyini unudur. Tarixa nozar salsaq gorarik ki, hotta yiiksok inkisaf marhalasini oks etdiran
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uzaq Ellinizm dévriinds bels godim Cindo madoani inkisaf saviyyasi Qarbdon gat-qat yiiksokdo idi.
Vesternizasiyanin (Qarblosmonin) tam oksi olaraq iso rus tarixgisi Vasili Bartold qoadim Ellin
modoaniyyatini Sorglo miiqayise etdikdo minilliklor boyu Sorq olkslorinin diinyanin modoani
olkalari oldugunu vurgulayirdi (3, s. 57).

Qorb todqiqatgilarindan fransiz tarixgisi F.Gizo vo ingilis tarixgisi Q.Bokl Ingiltoro vo
Fransa sivilizasiyalarina aid kifayat godor Kkitablar yazmislar. F.Gizo ayri-ayr xalglarin etno-milli
nailiyyatlorini  vo  xiisusiyyatlorini  oks etdiron yerli-lokal sivilizasiyalarin  etno-tarixi
konsepsiyasmi hazirlamigdir. Gizo iddia edirdi ki, hor xalqin 6z sivilizasiyast vardir. Ingilis alimi
Q. Cayld iss ilk sivilizasiyalar1 dorindon analiz edib onlara xas on slamati ayirmigdi:

-sohoar hayat torzi

-monumental tikililor

-vergi sistemi

-ticarat, iqtisadi bazar

-sonatkar vo miitoxassislorin ortaya galmasi

-yazinin ixtirast

-elmin inkisafi

-incasanatin formalasmasi

-imtiyazli siniflorin ortaya ¢ixmast

-dovlat idaraetmo tisulu.

Cayldin homkar1 K.Klakson iss ilk sivilizasiya riiseymlorini memarliq iislubunda, sohar
hoyat torzinds vo yazinin ixtirasinda goriirdii. Hotta bozi mislliflor yazinin ixtirasini ilk sonaye
inqilab1 da adlandirirdilar (4, s. 56).

Sivilizasiya anlayisi togokkiil tapdigi vaxtdan madaniyyst mafhumu ilo yanasi islonmoys
baslamigdir. Sonradan iso hor bir xalqin 6ziinomaxsus modoniyyati oldugu halda, hor xalqin
sivilizasiyanin torkib hissasi olmadigi fikirlorino istiinliik verildi. Bir ¢ox miitofokkirlor
sivilizasiya vo modoniyyat anlayiglarinin eynimona dasidigim gobul edirdi. Ik dofo onlari bir -
birindan ayird edon alman filosofu Immanuil Kant olmusdur. Kanta goro sivilizasiya-comiyyat vo
soxsiyyatin hayatimin zahiri torafi, modeniyyat iss-manavi potensialidir. I. Kant bildirir ki, insan 6z
oxlagq vo davranis gaydalarim1 miioyyoan etdikdon sonra sivilizasiya yaranir(1,s.9). Azorbaycan
filosoflarindan akademik Ramiz Mehdiyev do bir ¢ox cohotdon modoniyyat vo sivilizasiya
anlayisinin eynilik togkil etmoadiyi gqonastindadir (9,5.26).

Tiirkoloq Ziya Goyalp madaniyyat vo sivilizasiyalar arasinda forqi aragdirarkon gostorirdi
ki, madaniyyat daha ¢ox Kkiiltiir, sivilizasiya iso madaniyyat sozii ilo qarsiliq tapir. Ona gors kiiltiir
milli, madaniyyat isa beynalmilaldir. Kiiltiir millatin oxlaq dayarlarinin, dininin, hiiquq, agil, fikir,
estetika, dil, igtisadiyyat, texnika ilo bagli yasayisimin ahongdar bir biitéviidiir. Madaniyyat iso
toplumun ictimai hayati ilo birgo movcuddur. Kiiltiirin vo modoniyystin yaranma vo inkisaf
tarixindon danisarkon iso 0 geyd edir ki, har millatin 6nco yalniz kiiltiirii olur, daha sonra isa bu
kiiltiir inkisafinin miioyyan pillasinds modaniyyati formalasdirir. Ziya Goyalp madsniyyatlo
sivilizasiyanin intibahini torsmiitonasib hesab edirdi. Muollif gqeyd edir ki, milli kiiltiirii giicli,
ancaq moadoniyyati zoif olan bir millatlo milli kiiltiirii pozulmus, ancaq madoniyyati yiiksok bir
millot doyiiso girss, bu zaman kiiltiirii yiiksok olan toraf galib golocokdir (11,s. 41).

Madaniyyati sivilizasiyadan forglondirmoya calissaq, madaniyyatin spesifik xiisusiyyatlori
oldugunu asagidaki kimi siralamis olariq:

- -madoaniyyat formasina gora milli, mozmununa géra beynalmilaldir;

-madaniyyat humanist xarakterdadir;

-madaniyyat varislik xiisusiyyatino malikdir;

-madaniyyat vahid vo boliinmozdir;

-madaniyyat mentalitetin yazilmamis qaydalari vasitasiylo hoyata kegir (10).
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Madaniyyat mana etibarilo soharlosmok, sahar hayatint manimsamok, sivillosmak anlamini
verir. Oslinds biraz da dinlo bagliligi var. Peygomborin Yasriba hicrat etmosiylo sohor Madino
adlandirilmaga baslanmigdi. Bu anlam dinin yasandigi sohor manasini verir (5).

Siyasi adabiyyatda madaniyyatin daha genis mafhum olaraq daxilinds bir ne¢s sivilizasiyani
birlosdirmo gabiliyystino malik oldugu bildirilir. Sivilizasiya miioyyan bir dovri, voziyyati, torzi
Oziindo birlogdirir. Madaniyyat iso bosoriyyatin yarandigi vaxtdan tocossiim edir. Bir ¢ox
todqiqatgilar sivilizasiyani texniki toraqqi ilo alagelondirirlor. Bu sababdan elmi-taraqqi saviyyasi
ilo ayaglasan insan sivil insan adlanir. Sivil insan comiyystin gayda-qanunlarima amaletms
madoaniyyatina malikdir. Insan dévriiniin madoni doyarlarindon bahraloanmadiyinden madani olub,
sivil olmaya da bilor. Elo mohz toqqusma da bu zaman bas verir.

Alman filosofu O.Spengler do hesab edirdi ki, har bir madaniyyatin 6z sivilizasiyasi vardir.
O, Avropa moadoniyyatini morhalalors - romantika, qotika, Renessans, barokko, rokko dovrlaring
boliirdii. Aydindir ki, bu boliinmada milli-etnik, dini goriis nozore almmamisdir. Spenglerin
fikrinco, modoniyyat mohv oldugda sivilizasiya morhalasine kegir. Qarbi Avropa modoniyyati 1X
osrda formalasmis, Intibah dévrii kegmis, giirub ¢agini sivilizasiya moarholasina godom goymagla
yasamaga baslamigdir. Yoni sivilizasiya oslindo madoniyyastin siiqut cagidir (14,s.24).

N.Berdyayev Spenglerin nazariyyasina qarsi ¢ixaraq sivilizasiyanin madaniyystdan godim
oldugunu gostorirdi. Ibtidai insanlar torafindon ov alstlorinin hazirlanmasi, onun fikrinca, artiq
sivilizasiya idi. Mioallif sivilizasiya dedikds, hor ictimailosmis prosesi nozords tuturdu.
Sivilizasiya vo modoniyyat arasindaki forqi iSo onda goriirdii ki, sivilizasiya ictimai, kollektiv,
modaniyyat isa fordi prosesdir. Madaniyyat bu mogamda daha ¢ox soxsiyyatlo tacassiim etdirilir.
Miiallifin fikrinco, o dovrii sivilizasiya saymaq olar ki, orada texnika vo texnoloji yeniliklor
ohamiyyat kash edir (6).

Hantington ilk dofo 1992-ci ilda American Enterprise Institutu adli arasdirma morkazinds 6z
fikirlori ilo ¢i1x1s edib, daha sonra isa 1993-cii ildo tezisini Foreign Affairs jurnalinda dorc etmisdir.
Oslinds asar ilk vaxtlar Hantingtonun talobasi Frensis Fukuyamanin “Tarixin sonu’ asarine cavab
olaraq yazilmisdi. Nohayat, 1996-c1 ildo bu tezis daha detalli sokildo “Sivilizasiyalarin
toqqusmast” kitabinda dorc olunmusdur. Hantinqton 6zii kulturoloq oldugundan soyuq savas
dovriinde miixtalif nazariyyslorlo yaxindan tanmis olmus, Pentaqonda galismis va 6z nazariyyasini
ortaya ¢ixartmigdi. Miiallif diistiniirdii ki, ideologiyanin dovrii qurtararkon diinya madani konflikt
ilo saciyysalonan Xxott ilo horokat edocok. O israr edirdi ki, galocokda konfliktlor madani va dini
Xattlor boyu inkisaf edocak.

Qarsidurmanin osas gaynagi...asason no ideoloji, no do iqtisadi olacaqdir. Insanlar arasinda
boyiik boliinmalar vo on tosirli garsidurma gaynagi madoniyyat olacaqdir. Milli dovlstlor diinya
siyasatinds an giiclii aktor olaraq yens do qalacaqlar,ancaq qarsidurma fargli sivilizasiyalara malik
millatlor vo qruplar arasinda olacaqdir. Global siyasati sivilizasiyalarin toqqusmast miioyyan
edacokdir....

Beloliklo, Hantington sokilda gostarilon 8 bels sivilizasiya miioyyon etmisdir (16):
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“Emerging alignments” of civilizations, per Samuel Huntinton's theory in The Clash of Civilizations (1996).

African Hindu

Western 'l [slamic
” ‘ l Latin
Sinic ' American

Orth0doX ee— Japanese

Cireater line thickness represents more conflict in the civilizational relationship.

Hantington sivilizasiyalarin miixtalifliyini dil vo dinlo olagelondirirdi. Umumilikdo iso
dinlor (soriot idara tisulu) asasinda miioyyanloson sivilizasiyalara aid edilon milli dovlet va
modoaniyyatlor sivilizasiya hiidudlarindan konara ¢ixir. Dini agido sivilizasiya konturlarini ciza
bilmir. Mosalon, Iran modoniyyati yalmz Islam sivilizasiyasmna aid edilorss, mohdudlasdirilar.
Ciinki Iranmn 6ziinomaxsus sistemyaradic1 doyarlari kenarda galar. Qarb sivilizasiyasi iso, oksing,
din konturlart daxilindadir, xristianliq sivilizasiyanin biitiin istiqamotlords osas ideya Xattini togkil
edir. Avropal alimlorin dini sivilizasiya dasiyicis1 kimi xarakterizo etdiklori islam sivilizasiya-
sindan daha ¢ox, Qorb sivilizasiyasi dini oriyentasiyalidir. Ciinki Islam sivilizasiyasinda Islamdan
konar formalasan doyarlor var (mosalon, Iran, orob, tiirk sivilizasiyalarinda oldugu kimi). Qorb
sivilizasiyasinda buna rast golinmir. Avropa ittifaginin Xristian klubu elan edilmoasi buna bariz
niimunadir. Ancaq biitlin bunlara baxmayaraq daha dorin analiz etsok, Qorb alomi belo, 0
¢ar¢ivadan ¢ixir. Cunki miiasir Qoarb sivilizasiyasi xristian olmayan Qodim Roma vo yunan
modaniyyatindan bohralonmisdir. Bu zaman bela bir naticaya golirik ki, sivilizasiya yalniz dinlo
cargivalona bilmaz. Bas sivilizasiyalarin toqqusmasina no Sabab ola bilor?
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Sivilizasiyalarin toqqusa bilacayi kateqoriyalar asagidakilardir (Hantinqtona gors):

-sivilizasiyalarin tarix, dil, madaniyyat, din, adot-onanays gors farglonmolori;

-insanlarin izdihamlagmasi, miqrasiya masalalori, kéglorin olmast;

-sosial vo iqtisadi doyisimin milli kimliklori zoiflomasi ilo asasinda milli siiur dayanan
dovlatcilik idara-tisulunun zaiflomasi;

-sivilizasiyalarn béliinorok formalasmasi-Islamlasma, ruslasma, Avropalasma, hindulasma,
tiirklogmo;

-igtisadi vo sosial, ideoloji tinsiirlora gora boliinmalar dayise bilor, amma modani tinsiirlarin
doyismosi imkansizdir...Kasib varli ola bildiyi kimi, kommunist do liberal ola bilor, ancaq
azorbaycanli rus vo ya alman ola bilmoz.

-Igtisadi bloklar yaranar. Galacokda bu kimi béliinmalor 6z soziinii deyacok. Masalon, islam
Isbirliyi Toskilat1 (16).

Sivilizasiyalarin garsidurmasi aslinds yeni bir hadisa deyildir. Lev Qumilyov yazirdr ki,
Qoarbin Sargls qarsidurmasi halo Antik dovrlords belo vardi. Qarb mofhumu o zaman Ellin-Roma
modaniyyati, Sorq mofhumu iss Persiya vo Qafgaz xalglari kimi gobul olunurdu(1,s.20).

Hantinqton sivilizasiyan1 modoni birlik kimi goriir vo oslindo elo sivilizasiyalar
moadaniyyatdon daha boyiik mafhum kimi saciyyslondirirdi. Ona gors sivilizasiya dil, din, adot-
anano, tarix kimi obyektiv elementlors vo insanin 6ziinii tanimasi vo dork etmosi kimi subyektiv
elementlors boliniirdii. “Sivilizasiyalarin toqqusmasi” tezisinds asas forglondirici faktor, yuxarida
dediyimiz kimi, din hesab olunurdu : katolik, Konfutsi, Islam, hindu, pravoslav va digar fargli dini
tnsiirlor (16). Kristofer Dauson, Maks Veber kimi alimlor do sivilizasiyan1 miioyyan edon osas
faktorun din oldugunu vurgulayirdilar. Arnold Toynbi iso, sadacs, dins sivilizasiyanin mahsulu
kimi baxirdi. Azarbaycanli alim Soalahoddin Xolilov iso geyd edirdi ki, ogor sivilizasiya dino bagli
olsaydi, onda miixtalif dinlors uygun olan sivilizasiyalar yaranardi (1,s.18).

Sivilizasiyanin digor xarakterik {insiirli dildir. ©hmod boy Agaoglu sivilizasiyanin monovi
doyarinin dil oldugunu deyirdi. N.Y. Danilevski modoni qruplarin linqvistik-etnografik ailo
grupuna mansub oldugunu qgeyd edirdi. Miiallifo gora hind-Avropa dil gqrupuna daxil olanlar ari
irqdirlor. Danilevski onlarin tam miistoqil sivilizasiya toskil etdiyini gostarirdi (Iran, latin, german,
Ellin, sanskrit). Kelt dil grupunun sivilizasiya yarada bilmadiyini, slavyanlarin iso rus carlig
altinda 6z sivilizasiyalarina malik olduqlarini yazirdi (1,s.19). Cagdas dovrdo bir nego hakim
dillorin méveud oldugu molumdur. BMT-nin rosmi islok dillorini on azindan xatirlada bilarik.

Sivilizasiyanin basqa bir xarakterik iinsiirii cografi amildir. Lev Meg¢nikovun bu amills bagl
cox maraql fikirlori vardir. Tadqiqatg1 sivilizasiya morhalalorini 3 hissoys béliir: ¢ay, doniz,
okean morholasi. Cay morholoesi -Nilda Misir, Daclo vo Foratda- Mesopotamiya, hind va Qangda
Hindistan, Xuanxe vo Yantsizida Cin sivilizasiyasmi gostarirdi. Daniz moarholasi Karfagenin
okean morhalasi iso Amerika gitasinin kasfi ilo asas1 qoyuldugunu yazirdi.

Ingilis tarix¢isi Arnold Toynbi “Diinya va Qarb” osari ilo Hantingtondan 40 il avval bonzor
movzunun qizgn miizakiralorina colb olunmus vo sivilizasiyalararasi garsidurmalar
arasdirmisdir.

Toynbi sivilizasiyalar1 21 adod olmagqla 3 struktura boliirdii:

-¢igoklonan

-stabil galan

-dondurulmus

Hantington va Toynbinin nazariyyslarinin naticalorindo ¢ox farq olduguna baxmayarag,
onlarin oxsar fikirlori do oldugu malum idi. Toynbi 6z todqigatlarinda vatondas garsidurmalarina
xiisusi yer verir, xiisuson SSRI-nin dagimasindan sonra miisolman alominds bas veron
konfliktlori, hindli miisolman qarsidurmasini vo Tibetdoki konflikti aragdirirdi. Konfliktlarin
bagvermo dorinliyini miioyyan edon Toynbi iigiin niya-Qorb 1914-cii ildo bu godor dagidici
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miiharibanin asasini qoydu va niys diinya diizoni 1919-cu ildan sonra diizolmodi? kimi suallarin
cavabl homiso maraql idi. Noatico ¢ixarmaq tigiin Toynbi basqa qoadim sivizilizasiyalar: darindan
oyronmoayo baslamigdi (17).

Hor iki tadgigat¢1 (Hantington va Toynbi) bels bir naticoys goldilor ki, miiasir konfliktlarin
bagvermo Sobabini aragdirarkon hokumats, sosial vo siyasi gruplara yox, sivilizasiyalara baxmaq
lazimdir. Hantinqton Qorb diinyasinin yenilonmasine c¢agirislar edirdi. Qarb sivilizasiyasinin
immiqgrasiya vo multikulturalizmlo ¢okiiso getdiyini gostorirdi. Hantinqtona goro ABS kec¢mis
ictimai va siyasi miivaffoqiyyati tomin edon anglo-sakson protestant inanc sistemini qorumaliydi,
¢iinki bu sistem Qorb dovlatinin kokiinii-6zayini toskil edir. Tabii ki, Toynbi bu siyasi diisiincaya
qarstydi. Toynbi iddia edirdi ki, sivilizasiyalarin tarix boyu cox tez-tez qarsidurmasi bas verir.
Sivilizasiyalarin belo garsilasmasinda miibadilo proseslori naticasinds noainki texnoloji yeniliklor
ottiriiliir, ham do sosial va siyasi diisiincalor do paylasilirdi (dini inanclara belo tasiri olurdu-
yahudi milenarizmin Ellin falsafo maktabi ils garsilasmasi va hindu yiiksalisine xristianligin tasiri
kimi). Toynbi Hantingtonun nozariyyasinds falsofi ideologiya va dindan va eloco do texnoloji
yeniliklordon 6z monafeyi tglin istifado edonin Qarb diinyasi olduguna da diqqoet yetirirdi
(12,5.10-14).

Umumilikda, Toynbi mohv olub getmis sivilizasiyalarin miiasir sivilizasiyalara tosir etdiyini
geyd edirdi. Masalon, gadim hind madaniyyatina, daha sonra ise xristianliga va Islama tasir edoen
Ellin madaniyyatindan s6z agirdi. Siinni vo Siya torigotlori do godim Suriya sivilizasiyasindan
baslangic gotlirmiisdiir. Ortodoks diinya Ellin moadoniyyatindon bohrslonmisdir. Toadqiqatci
bunlar1 baglangicini  Stimer modoniyystindon aldigma goro, Babil vo Hithit modaniyyati
adlandirirdi.

Igtisadi vo texnoloji yeniliklorda sivilizasiyalarin pargalanmadigina baxmayaraq Toynbinin
iddias1 vahid sinkretik dini inancin konfliktlorin koklii hallina sobob olacagmma vo vahid diinya
diizonina gotiracayins idi.

Andre Lalandenin dediyi kimi, forqli diisiinco vo nozariyyslorin koklarinin fargli olmasina
baxmayaraq bir araya galmasi sinkretiklikdir. Bu oks diigiincalorin birlogdirilmasi kimi do gabul
olunur. Masalon, iranl1 Maninin banisi oldugu maniheizm dini Zardiist diniylo Babil inancinin,
Platongulugun va Suriya xristianliginin birlogsmasindon arsays golmisdir. Tarix boyu buna gox rast
golinib. Amma o da molumdur ki, ortodoks xristianliq diger dinlorin tasirine moruz galsa da,
sinkretizma homiso pis baxmisdir. Toynbi do ¢agdas dovrdos sivilizasiyalarin bir araya galmasinin
tomolindo sinkretizmi goriirdii (7).

Fransiz miitofokkiri Fernand Braudel sivilizasiyalarin tarixinin on gézal izahim vermisdir.
Hotta Hantington belo 6z tezisindo Braudelin izahatlarina vo analizina yonalmisdir. Braudel
sivilizasiyanin xarakteristikasini vermok ii¢lin onu dord kateqoriyaya bolmiisdiir:

1. Cografi mokanlar olaraq sivilizasiya

2. Kiitlalar olaraq sivilizasiya

3. Iqtisadi olaragq sivilizasiya

4. Diisiinco torzi olaraq sivilizasiya

Sivilizasiyani cografi mokan olaraq analiz etdikdo Braudel bildirir ki, heg bir sivilizasiya
horokatlilik olmadan hoyatda qala bilmoz. O, sivilizasiyanin ticarat vo Xaricilorin tasiri ilo
zonginlogocayini vurgulayirdi. Amma Braudel bu kateqoriyani ¢ox da analiz etmomisdir. Braudel
alman, ingilis, fransiz va s. forglorlo yanasi, daha boyiik mofhum olan sicilyali, katalonyali va b.
ayird edirdi. Amma buna baxmayaraq onun ii¢iin asas ayirdedici tinsiir din moarkazli idi. Hom
cografi, hom do iqtisadi forglilikloro yer verso do, xiisusi olaraq qeyd edirdi: dinin bir
madaniyyatin on giiclii 6zalliyi oldugunu xiisusi olaraq qeyd edirdi. Hotta Hantington tezisindo
Braudelin fikirlorindon yararlanmigdir (13).
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Xristianliq Qarbin bir hagigstidir. Xristian yasam torzi o gadar gorblilors tasir edib ki, ateist
kiitlalorin yasam torzi belo xristianligdan boahralonib. Etik gaydalar, hoyat torzi, 6liim, is hoyati,
gadmlar vo usaqlarla davranis qaydasi xristian ononalarindan irali galir. Diisiinco torzi olaraq
sivilizasiyalar1 analiz etdikdo Braudel hor donomin miisyyan bir diinya goriisiiniin, ortaq
zehniyyatinin kiitlolora hakim oldugunu qeyd edir. Braudel gostorir ki, diisiinco torzino goro
farglonan sivilizasiyalarin belo moarkazinds din durur. Braudel Hantingtondan forqli olaraq Simali
Amerikan1 Avropadan vo Yaponiyani da Asiyadan ayirir.

Hangqtinqtonun iistiin saydigi Qarb madaniyyatinin kateqoriyalagmasini bels tosavviir etmok

olar:

Dinlor Hantington ti¢iin madoniyyat Alternativ

Katolik Katoliklor 2 yera boliiniir Katolik madaniyyati

madoniyyati | Bir hisso Latin Amerikasini shato edir (Meksi- | Parisdon-Vyanaya, Romadan Buenos
ka, Braziliya), qalan qism (Fransa, Italiya, | Ayress, Meksikadan Manilaya codor
Portuqaliya, ispaniya, Polsa vo s.) Qarb mode- | Roma Papasinin idaragiliyi altinda olan
niyystina kigik bir ortaq olaraq qosulmusdur bir madaniyyot

Protestant Hantington tiglin belo bir madaniyyat yoxdur. | Avropanin protestant kosimi ayri bir

madaniyyati | Bir ¢ox protestant dlkalor Qarb madaniyyatine | madaniyyatdir. Avstraliya vo Kanadada
daxildir (Conubi Afrika vo Conubi Koreya | iso katolik vo protestantlarin = say1
xaric olmagla) borabordir

Y ohudi Israil do oslinde Islam modoniyyatinin bir | Yaponiya va Cin kimi Israil do diinyaya

modoniyyati | hissasidir. Ancaq Qarb onu 6z hissosi hesab | yayillmig camaati ilo yshudi modoniy-
edir yatini toskil edir

Hantington sivilizasiyalarin toqqusmasi dedikdo Qarblo geyri - Qorbin miibarizasini nazordo
tuturdu (West against Rest). Cozef Ney 6z ¢ixislarinda bildirirdi ki, madaniyyat (soft power) sart
gicii (hard power) tstoloyir. Cozef Neyo goro Hantington nozoariyyssi ABS-in modani
imperalizmini va yaxud madoni hegemonlugunu pardalayan konsepsiyadir. Yoni siyasatds hor sey
“hard power” ila alds edila bilmayanda, “soft power” ila aldo edilir (15).

Notica

Yuxarida geyd etdiyimiz kimi, Hantinqtonun fikrinca, golocok miinagisolor igtisadi vo
ideoloji  sobablordan deyil, modoni fargliliklor tizorindon olacaq, miinaqisods istirak edon
subyektlor (dovlatlor) daha ¢ox monsub olduglari madaniyyatlorin digor dasiyicilari olduglar
dovlatlorls ittifaga girmays can atacaqglar. Qohum 6Slkalar (eyni modoniyysto mansub dovlatlar)
garsiligh yaxin miinasibatlor qurarag, ittifagda birlosorok siyasi ideologiyalarin yerini tutacaq vo
heg siibhasiz ki, bu ciir yanagma dovlatlorin yeritdiyi siyasato giiclii tasir edacokdir (16 ).

Qurani-Karim ayslords gostarir ki, Allah insanlar1 gabilslars, tayfalara vo xalqlara ayirdi ki,
onlar bir -birlorini daha yaxidan tanisinlar. Xalglar 6z madoniyyat va sivilizasiyasini tanimagin
on yaxst yolunu gostormisdir. M. Baxtinin dediyino goéro “Madoaniyyst homiso basqa
madaniyyatlorin sarhaddindadir” (2,s.24). Yeni hor kas bu durumda bir - birindon 6yranir.

Bildiyimiz kimi, Hantingtonun tezisi yeni bir iddia deyildir. Ik dafo tezisin hogiqgi sahibi
Arold Toynbi olmagq tizra bunu Bernard Lyuis analiz etmays ¢alismisdir. Lyuis Sorq miisalman
alominin an gozal segonayi Qarb vosadati altinda sekulyarizmo yonalmak oldugunu qeyd edirdi.
Hom do geyd edir ki, miisalmanlar 6zbasina modernlasmayacaklor, Qarb bu halda onlara dostok
vermalidir. Lyuis Sorg alominin tarix vo madoniyystini onlardan daha yaxst bilon bir dosta
chtiyacin oldugunu vurgulayirdi vo xiisuson modoaniyyatlosmo missiyasimn da ancaq Qarbin
tistaloya bilocayini gostorirdi. Lyuisa gora miisolman comiyyatlorina parlamentar demokratiyani
gotirmok miimkiin deyil. Amma bir ¢ox sorgsiinaslardan farqli olaraq miisalmanlarin boyiik bir
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onononin mirasgilart oldugunu gostorirdi. Miisolmanlar {iglin oan uygun sistemin sekulyar oldugunu
diigtiniirdii. Miisslmanlarin Qarb sekulyar sistemo yonalmolorini miitloq sayirdi. Sivilizasiyalarin
garsidurmasi tezisindon ii¢ il ovval Lyuis “Miisalmanlarin nifrotinin kokii” yazisinda eyni
movzunu doyarlondirmisdir. Miollifo goro 1683-cii ildon bari ugursuz, zoif vo kasib
miisalmanlarin {istiin, zongin va ugurlu Qarbdan nifrat etmasi ¢ox tabii bir hadiss idi. Burada tabii
Ki asas masalo yohudi-xristian madaniyyatinin “niys miisalmanlar bizdan nifrat edir” sualina “niys
bizo sayg1 gostorib qorxmurlar” diisiincasi idi. Lyuis iddia edirdi ki, ABS 6ziinii sevdirmok yerina
qorxu Vo caza prinsiplarini hoyata kegirmalidir. Bu iddialar siyasi adabiyyatda Lyuis doktrini va
ya Neocon Yaxin Sorq siyasoti adi altinda kegmisdir va naticado, iraqm istilasina sobab olmusdur.
Bu doktrino goro Iragda on miikemmol system ABS tosiri altinda Hagimi hakimiyyatinin
qurulmast idi. Yoni har vochlo Lyuis Qoarb vosadoati altinda limitli demokratik idars tisuluna
tistiinliik verirdi vo bunun an mitkomml yol oldugunu gostarirdi (8).
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Tural SHIRIN
THE THREATS TO THE FUTURE OF THE WORLD:
THE STRUGGLE OF CIVILIZATIONS

Abstract

Huntington's "Clash of Civilisations™ theory was developed at the end of the last century
and quickly turned into one of the most discussed theories in academic circles. However, the term
‘civilisation' was discussed by dozens of other scientists like Arnold Toynbee, Fernand Braudel
and Bernard Luis. In this regard, this article is going to analyse the similarities and differences of
opinions of different scholars regarding the nature of civilisational clashes and future of inter-
civilisational relations.

Purpose: to demonstrate that religion is not the main determinant of civilization

Methodology: analysis of works and theories of different scientists

Scientific novelty: criticism of the belief that future civilizational conflicts will arise only
because of religious differences

Keywords: civilizations, culture, targets and categories of civilization, Westernization, East
versus West, West against Rest

Typaa HIMPUH
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Teopust Xantuarrona "CTOTKHOBEHHE IMBHIM3aIuil" ObUTa pa3paboTaHa B KOHIIC
MPOLLIOrO BeKa M ObICTPO MpeBpaTUiiach B OAHY M3 CaMBIX OOCYXKIAeMbIX TEOPUI B Hay4HBIX
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Apnonbg Toiinou, ®epuana bpaynens u bepnapn Jlrouc. B naHHOM cTaThe MBI HONBITAINUCH
[IPOAHAIIM3UPOBATh CXOICTBO M PA3JIMYME B3IVIAJOB Pa3HBIX YYEHBIX OTHOCHTEIIBHO MPHPOJBI
MEKIMBUIIN3AIIMOHHBIX CTOIKHOBEHHI M OYIYIIIETO MEKIMBIIIN3AIIMOHHBIX OTHOIICHHH.

Iesn: nokas3ars, 4TO PENUrHs HE SBISETCS OCHOBHBIM JIE€TEPMUHAHTOM LIMBUIN3ALIAN
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BEYNOLXALQ INFORMASiYA MUHARIBOLORINDO IKT AMILI
Xiilasa

IKT-nin inkisafi diinyada béyiik doyisikliklora sabab olmusdur. Son dovrda beynalxalg
terrorizm, miixtalif xarakterli transmilli qurumlar internet imkanlarindan istifads edarak oz tasir
dairasini daha da geniglondirirlor. Onlar ¢ox vaxt élkalor arasinda qarsidurma yaratmagq iiciin
internet vasitosilo siini toxribatlar yaradwrlar. Bozi hallarda bunlar élkolor arasinda naraziligin
yaranmasina va miiayyon miigavilolorin pozulmasina sorait yaradir. Informasiya miiharibalarinda
istifado  olunan informasiya silahlart informasiya mokaminda olan doviat  qurumlarinin
tohliikasizliyini tohdid edir. Ciinki milli hokumatlor informasiya mokamina tam noazarat edo
bilmirlar. Naticada, milli suverenitetin tominatinin va beynalxalg miinasibatlarin tohliikasizliyinin
aNanavi konsepsiyalar: 6z aktualligin itirir.

Magsad: beynolxalg informasiya miiharibalorinin xarakterini, mahiyyatini, beynolxalq
miinasibatlor sistemino tosirini vo onun naticalorini ortaya qoymag, eyni zamanda, ondan
gorunmagin yollarin1 miioyyanlosdirmokdir.

Metodologiya: mogalods analiz, sintez, analogiya vo miiqayisali tohlil metodlarindan
istifads olunmusgdur.

Elmi yenilik: diinyada bir ¢ox kibercinayatlorin ananovi beynslxalq hiiquq ¢argivasinds
halli miimkiin goriinmiir. Bu baximdan IKT yeni beynalxalq siyasot vo hiiquq konsepsiyalarmin
ortaya qoyulmasini zaruri edir.

Acar sozlor: global informasiya, informasiya infrastrukturu, informasiya sistemi, IKT.

Giris

“Informasiya miiharibosi” (information war) rosmi bir termin kimi, ABS-in Miidafio
Nazirliyinin rasmi sonadlorinds istifado olunmaga baslanmisdir. Pentagon "harbi idarsetmo
sistemlori ilo miiharibo doktrinasi" adli informasiya miiharibasi doktrinasini tosdigladikdon sonra,
IKT-nin inkisafi ilo “informasiya miiharibasi” termini diinyada miixtolif saholori shato edon daha
genismonali bir termin kimi istifado olunmaga basladi.

IKT-nin inkisafi anenovi diplomatiya sistemini vo dévlet idaraciliyi institutlarmi ortadan
qaldirir. Buna goro do informasiya mokani global vo regional giiclorin toqqusma meydanina
cevrilir. Togqusmanin osas toroflori globalistlor vo antiglobalistlordir. Virtual mokanda
monopoliyan olo alan globalistlor milli dovlat¢ilik vo anonovi diplomatiya paradigmalarindan
¢ixis edon antiglobalistlori kiberhiicumlarla, trollinglorlo miisayist olunan informasiya
miiharibasindo moglub etmoys ¢alisirlar.

Bu qarsidurma 6ziinii internetds asagidaki kimi biiruzs verir:

- tohliikasizlik (dovlot xiisusi xidmot orqanlar1) vo gizlilik (hiiquq - miidafio toskilatlari)
tarafdarlari arasinda garsidurma;

- dovlat siivereniteti vo soboka toskilatlar1 arasinda toqqusma;

-aclq (open source) vo gapalt program tominati torofdarlari (Microsoft) arasinda
qarsidurma;

- miixtalif xidmatlorin 6donisli vo ddonissiz olmast ilo bagl qarsidurma;
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- ganunvericilik vo program tonzimlonmosi praktikasinin toqqusmast [1, s. 65].

M. Kastels internet kommunikasiyalar asasinda formalasan sosial togkilat vo horokatlarin
mahiyyatini asagidaki kimi saciyyslondirir [2, s. 44]:

- Sosial horokatlar toskilati kimliyi formalasdiran vo paylasilan moadoni doyerlor otrafinda
qurulmusdur. Internetdo miioyyen lokal vo global ideyalar otrafinda virtual qruplasmalar meydana
cixir. Bu qruplar informasiya mokaninda sosial kimlik formalar1 gqazanaraq, virtual mokanda
sosiallasirlar. Internet yeni cinayatlorin vo beynolxalq cinayatkarlar qrupunun formalasmasina
sorait yaradir. Virtual mokanda “cirkli pullar”, narkotika, usaq pornoqrafiyasi, insan alveri,
kardinqg (kredit kartlarimin kodlarinin dagidilmast vo yenilorinin hazirlanmasi) vo digor
cinayatlorin reallagsmasi {i¢iin beynolxalq cinayat olagolori yaradilir. Bu mokanda dovlotlor
cinayatkarla tokbasina miibarizo aparmaq imkanlarina malik deyildir. Onlara qarsi miibarizo
global soviyyado miimkiin oldugu ii¢lin milli tohliikasizliyin funksiyalar1 todricon mexaniki
sokildo transmilli qurumlarin 6hdsliyino kegir. Bu iso, milli dovlstlorin shomiyyatini azaldir.
Demaoli, bels iddia etmok olar ki, beynalxalq kibercinayatlorin arxasinda dayanan giiclor transmilli
xarakterlidirlor.

- Onlar vatondag comiyyatinin ononavi siyasat qurumlarina (partiyalar, homkarlar ittifaglar
vo rosmi qeyri-hOkumot toskilatlarl) iton inamin yerini doldururlar. Dovlstlorin 6z daxili
siyasatindo va beynalxalq siyasotdo adalot prinsiplori na gqadar ¢ox pozulursa, bir o qoader fiziki-
monavi zorar gdrmiis soxslorin onlara etimadi azalir. Noticoado, terror toskilatlar1 bundan istifado
edorak bu soxslorin bir qismini 6z otrafinda toplaya bilir.

- Onlar 6z foaliyyetlorinin qgloballagsmasina c¢alisirlar. Ciinki planetar genislonmo lokal
soviyyodo daha effektiv foaiyyoto imkan verir. Masalon, ©1-Qaido, ISID (DAES) kimi terror
toskilatlar1 internet vasitosila 6zlori barado mif yarada bilirlor. Onlara qarst horbi tozyiglorin say1
artdiqca, onlar 6z otrafinda torofdarlarinin sayini artirmaga miivaffoq olurlar [8, s. 46].

Kibercinayotkarliga qarst miibarizo global transmilli soviyyads aparilir. informasiya
miiharibalarinin asas meydani sosial sabokoalordir. Orada miixtalif akkauntlar arxasinda gizlonon
Mmohcul soxs Vo ya qruplar sobokalori tolatiimo gotiron sayiolor ortaya atir vo sonra onlarin
vasitosilo minlarls, milyonlarla insanlarin siiurlarini idaro etmoys baslayirlar. internetdo trolling
vasitosilo etnik, dini, sosial vo digor istigamotlordo odavatlorin salinmasi, miinagisolorin
yaradilmasi texnologiyasi genislonir [3]. Separatci rejimlor, terrorgular vo destruktiv qiivvalor
konardan IKT vasitasilo dovlotlorin daxilinds separatizm, terrorizm, ekstremizm vo diger bu kimi
tohliikoli amillors ol atirlar. Bu baximdan, IKT informasiya miiharibolori {iciin genis sorait yaradir.
Buna goro do tizv Olkalorin rogemsal diplomatiyanin neqativ tasirlorindon qorunmasi {igiin
informasiya sarhadlorinin tomin olunmasi mosalasi giindoma galmisdir [4].

Informasiya miiharibasi (kibernetik savas) informasiyaya, diismonin informasiya
proseslarina vo informasiya sistemlorina (strateji shomiyyatli siyasi, iqtisadi, sosial, hoarbi va digor
saholarin obyektlorino) informasiya silahi (kibernetik silah) ilo tosir etmak yolu ilo milli harbi
strategiyani tomin etmokds informasiya stiinliiyiino nail olmaq ti¢lin alinan tadbirlordon vo
dovlatin informasiyasini, informasiya proseslorini (informasiyanin aldo olunmasi, yaradilmasi,
toplanmasi, islonmasi, sistemlosdirilmosi, qorunmasi, aranmasi, yayilmasi, istifadosi) Vo
informasiya sistemlorini giiclondirib gorumaqgdan ibarstdir [5]. Britaniyanin “The Economist”
jurnali informasiya miiharibalorinin carayan etdiyi kibermokani miiharibanin yer, doniz, hava vs
kosmosdan sonra besinci sahasi oldugunu bildirmisdir [6, s. 45].

Informasiya miiharibosinin silah1 asagidakilardir:

- obyektin program tominatina miixtolif nov sohvlorin yeridilmasi;

- montiq bombalart (proqram slamatlori);

- test programlari vasitolarini neytrallagdirmag;

- kompiiter viruslari,
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- telekommunikasiya sobokolorinds informasiya miibadilesinin dayandirilmas;

- dovlot kanallarinda vo horbi idaroetmodo molumatlarin saxtalasdirilmasi, dezinforma-
siyanin yayilmasi [8, s. 67].

Bir 6lkonin diger 6lkoys qarsi apardigi informasiya miiharibasini informasiya tocaviizii,
tacaviiz edoni iso informasiya agressoru kimi saciyyslondirirlor. informasiya agressorunun tatbiq
etdiyi informasiya silah1 hom informasiya miiharibasinin Xxarakterini, ham do informasiya
aqressorunun potensial imkanlarin1 miioyyanlosdirir. Kanada tadqigatgist M. Makluhan demisdir
ki, “Ugiincii diinya miiharibosi — harbigilorlo miilki sexslorin bir-birindon farglonmadiyi partizan
informasiya miiharibosidir” [9, s. 20].

ABS vo NATO hoarbi tocaviizlordon avval informasiya miiharibasinin metodlarmdan
somoarali sokilds istifads edirlor. Ciinki bu metodlar oksor hallarda horbi garsidurma baglamadan
avval galaba alds etmays va ya az itki ilo magsads nail olmaga imkan yaradir. ABS bu sahadas ¢ox
iraliya getmisdir. 2010-cu ildo ABS kibernetik komandanlhiginin yaradilmasi, 2016-c1 ildo ABS
informasiya omaliyyatlari qosununun formalasdirilmasi bunu tosdiq edir. ABS informasiya
miiharibosine  ABS Dovlot Departamenti, ABS Informasiya Agentliyi (USIA) va onun
birlosmolori (“Amerikamin Sosi”, “Azadliq”, “Azad Avropa”), MKIi (CIA) vo Pentagon
psixologlarini calb edir. USIA materiallarinin diinyanin miixtolif informasiya agentliklorino
yayilmasi tomin edildiyi halda, onlarin ABS-da yayilmasi qadagan edilir [10, s. 62].

Rusiyanin siyasi-falsofi tolimlor {izro taninmis todgiqatgist A. Duqgin "Soboka
miiharibalori: Yeni naslin tohdidi" adli asarinds yazir: "Oslinds, Pentagon strateqlorinin nozords
tutdugu soboko sistemi ABS-in biitiin diinya tizorinds global tstiinliiyiine xidmat edir, yani, o,
yeni sartlor va vasitolarlo hayata kecirilon miistomlokagilik va itastin postmodern analoqunu toskil
edir. Burada birbasa isgala, coxsayli qosunlarin yeridilmasine vo ya oarazilorin alo kegirilmasina,
orduya vo boyiik horbi xarclora ehtiyac yoxdur. Soboks - daha alverigli silahdir. O, yalniz
ekstremal hallarda siddot Vo harbi giic ilo manipulyasiya edir va asas naticalor informasiya, sosial,
kognitiv vo digor amillora tasir kontekstinds alds edilir. Burada aldanmaq olmaz: bas qorargahi
moalum olmayan global bir soboko yaratmagqla, ABS 6z maraqlar1 gargivasindo Amerika sabakasi
qurur. Qloballagma bu maraqlarin ortaya ¢ixmasindan qaynaqlanir. Lakin bu no godar Sathi
gortinsa do, diismoanlarina, dostlarina va neytral qlivvalora qarsi soboko miiharibasi aparan ABS-
dir” [7, s. 26].

Informasiya miiharibasinin osas hadoflori asagidakilardir:

- 0lkaonin siyasi vo horbi rohbarliyi

- hoyati 6nom dastyan sistemlor

- infrastrukturlar

- ohali

- miidafis giiclori.

Informasiya miiharibasi son strateji mogsodo ¢atana qodor diismon 6lkoys qarsi davam
etdirilon daimi miiharibadir. Onun son morhalasi horbi tacaviiz vo 6lkonin strateji obyektlorinin
nozarat altina alinmasi ilo bito bilor. Oksor hallarda, bunlara harbi tacaviiz etmadoan do nail olmag
olar. Mahz informasiya miiharibasi silahlart buna sorait yaradir [11, s. 104].

Informasiya miiharibosi 6z hodof vo vozifolorinoe goro kibercosuslug Ve tocaviiz
kateqoriyalarina boliiniir.

1. Kibercasusluq - zorarli “troya atlar1” vo casus proqramlarini (Spyware — kompiiterdo olan
molumatlart oldo etmok {igiin gizli sokildo ona yiiklonon program) totbiq edorok kompiiter
tohliikasizliyi sistemlorini sindirmaqla soxsi, iqtisadi, siyasi vo ya harbi listlinliik oaldo etmok
mogsadils icazasiz informasiyani (dovlot vo horbi sirlor) oldo etmokdir. Facebook vo Twitter kimi
sosial sabakalarin tohliikali istifadogilorinin davranislariin tohlilini aparan vo onlara zorbs endiron
miioyyan proqramlar (Athena) da movcuddur.
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2. Tocaviiz — internet sohifolorino miidaxilo edorok onlart doyisdirmok vo ora miioyyon
tobligat materiallar1 yerlosdirmokdon, rosmi kompiiterlords olan gizli molumatlari ogurlamaq vo
onlart dezinformasiyalarla avoz etmokdon, dovletin infrastrukturunun idars olundugu internet
sohifolorini vo ya kompiiter sistemini siradan ¢ixarmaqgdan ibaratdir.

Informasiya miiharibasi asason iki merhalodon kegir:

1. Horbi tocaviizo godor olan morholo

2. Horbi tocaviiz arafosinds olan marhalo

Horbi tocaviizo godor olan morholods informasiya silahlari vasitosilo diismon dovlstin
maddi vo manavi dayagqlarina zarbalor endirilir, onu ayaq iista tutan biitiin sosial, siyasi, iqtisadi va
modani institutlarina qars1 hiicumlar toskil olunur, beynalxalq alomds 6lkenin imici asagi salinir.

1. Horbi tocaviizo gadar olan informasiya miiharibasi marhalasi:

- 0lkods insan hiiquq vo azadliglarinin mohv edilmasi, diktatura rejiminin hékm siirmasi,
gender borabarliyinin pozulmasi, dini radikalizmin bas qaldirmasi, déziimsiizliiyiin artmasi, dini-
etnik diskriminasiyaya yol verilmasi vo digor bu kimi tobligatlarla 6lkenin beynslxalq alomds
neqativ imicini yaratmag, hom do 6z daxilinds shalinin iqtidara qars1 ayaqlanmasini tomin etmak;

- 0lkado etnik, dini va ideoloji separat¢ilift qizigdirmaq, votondas miiharibesi liglin zomin
hazirlamagq;

- iqtidar vo miixalifot arasinda gorginliyi pik hodds ¢atdirmagq, miixalifato gars: iqtidarin
repressiyasina sorait yaratmag;

- partiyalar, ictimai togkilatlar arasinda odavet salmaq, onlari qarsi-qarsiya gotirmok,
miinaqigolor yaratmaq vo ohalinin dovlotcilik mdvgeyindo dayanan lider vo toskilatlara
etimadsizligin1 va slibhalarini formalagdirmag;

- 0lkada ohaliya dovlst organlart barado dezinformasiyalar yaymaq, onlarin niifuzunu
osassiz ittihamlarla agag1 salmaq vo hokumatin foaliyyatini yaritmaz hala gotirmak;

- 0lkodo siyasi gorginlik vo xaos yaratmaq ti¢lin sosial sobokolor vasitosilo ictimai royi
formalasdirib onu yonaltmak, 5-ci kolonu yaradib ona dastok olmaq, toxribat toroden sosial
gruplarin toskilini tomin etmok;

- 0lkado mitinglorin, qiyamlarin, kiitlovi etimadsizligin olmasini togkil etmok va onlarin
genislonmosing dostok olmag;

- 0lkado gorgin durumu hall etmoyos calisanlari neytrallagdirmaq, qebul edilon ciddi
gorarlarin logvino ¢alismagq;

-IKT wvasitosilo seckiloro miidaxilo etmok, onlarin strateji moqsodlor istiqamatindo
saxtalagdirilmasina vo arzu olunan namizadin golobs ¢almasina soy gostormok [12, s. 134].

Biz, harbi tocaviizo godor olan informasiya miiharibasi niimunalorini postsovet mokaninda
bas veran son 20-30 il hadisalorinds, “orob bahari”nda, Yuqoslaviya hadisolorindo miisahido
etmisik. “Rongli inqilablar” IKT vasitasilo idaro olunur. Sosial sobokalar vasitasilo ictimai siiur
yonlondirilir. “Orob bahar” adi ilo tammnan sosial-siyasi proseslorin facebook, youtube
texnologiyalar1 vasitosilo idars olundugu barads genis aragdirmalar mévcuddur.

Facebook sosial sobokasinds siini sokildo formalasdirilan miithis aqressiya sonradan 6z
oksini sosial giyamlarda tapdi. Olkalorin rohbarlori vaziyyst nozarstdon ¢ixdigdan sonra interneti
baglamaq qgorarina golmislor. Lakin oksar orab dlkolorinde meydana ¢ixan xaos imkan verirdi ki,
miixalifot qruplarmin arasinda xarici kosfiyyatin xiisusi toyinatli qruplari da sorbast sokildo
foaliyyat gostorsinlor. Onlar toroflor arasinda gorginliyi artirmaq i¢iin miixtalif metodlardan
istifado edirdilor. Bununla yanasi, hadisa yerino daxil olan KIV-lar (xiisusilo, CNN, 81-Cazirs) va
onlarin amokdaslar1 da hadisalorin gorgin hoddo yetismasi istigamotinds reportajlar hazirlayir vo
toxribatlar toradirdilor. Ononovi comiyyatds yasamaq istomayan aksar ganclor do bu toxribatlarin
forgine varmadan onlara asanligla uyurdular. Artiq bels bir durumda informasiya agressorunun
homin 6lkays ordu yeritmays ehtiyaci yoxdur. O, informasiya silahlari vo texnologiyalari ilo
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comiyyati rahat sokildo manipulyasiya etdiyi ti¢iin hamin giiclorin vasitasilo 6z mogsadine nail
olur [13].

Lakin harbi tacaviizo godor olan informasiya miiharibasi 6z somarasini vermadikda, ikinci
morhalaya, yani, harbi tacaviiz arafasinds olan informasiya miiharibasi marhalasine kegid edir.

2. Horbi tacaviiz arafasinds olan informasiya miiharibasi marhalasi:

ABS va NATO har hansi bir 6lkoys horbi tocaviiz arafosinds informasiya miiharibasinin
asagidaki alqoritmindan istifads edir:

- Beynolxalq doastoyi alds etmok {igiin 6z informasiya resurslari vasitasilo diismon 6lkonin vo
onun igtidarinin beynolxalq imicino agir zorbs endirir, ona garsi kollektiv horbi tacaviiz {igiin siini
hiiquqi baza formalagdirir. Masalon, iraqa hiicum etmok iigiin Soddam Hiiseynin gizli niiva silah1
hazirlamasi barado informasiyalar beynolxalq KiV-do genis yayilmisdi. Halbuki sonra molum
oldu ki, biitlin bunlar horbi tacaviiz {ligiin bir bohanodon basqa bir sey deyildi.

- Diismon 6lkonin rabito infrastrukturunu siradan ¢ixarmagq {igilin sistemo kompiiter viruslari
ottrilir.

- Kompiiter montiq bombalar1 vasitosilo quru vo hava nogliyyat sisteminin, maliyys vo
dovlet idarsetma sistemlorinin elektron sistemini iflic voziyyating salir vo onlarin ¢6kmasi ictimai
tosviso sobab olur.

- Son dévrde IKT-nin inkisafi ilo olagodar olaraq beynslxalq miinasibatlor sisteminda
“infosanksiya” termini meydana ¢ixmisdir. Bu 6zilinii, hor hansi bir 6lkoys vo ya sirkoto garst
beynolxalq coza todbirlorinde biiruzo verir. Mosalon, ABS-11 Iraqda “sohrada tufan” horbi
omoliyyatlar1 hoyata kegirorkon Iraqin biitiin informasiya resurslarmm blokadaya almis vo onun
informasiya sistemini iflic etmisdi. Eyni amoliyyatlar NATO-nun ke¢gmis Yuqoslaviyaya tocaviizii
zamani bas vermisdi.

- Olko daxilindo gizli agentlori vo ya kosfiyyatcilar vasitosilo enerji infrastrukturuna agr
zorba endirir (terror) vo noticado, enerji infrastrukturuna bagli olan biitlin hoyat saholori (banklar,
media, televiziya, nazirliklor vo s.) iflic vaziyyatino diistir.

- Diismon Olkonin ordusunun idaroetmo heyotino informasiya resurslari vasitosilo
dezinformasiyalar vo yanlis omrlor &tiiriiliir. Bunlar, ordunun psrakende olmasina, idarodon
¢ixmasina vo doyiis gabiliyyatini itirmasino sobab olur.

- Psixoloji amaliyyatlar {i¢lin xiisusi toyinatli horbi toyyarolor vasitosilo 6lkeonin dovlet
televiziya kanallarinin foaliyystini dayandirir vo ora, 61ko rohbarinin ovvolcodon hazirlanmis saxta
video ¢ixislarmi yerlogdirirlor. Bu saxta video ¢ixiglarin yayilmasinin maqsadi, shalinin siyasi
liders olan etimadin1 yox etmokdir.

- Diigman 6lkonin siyasi va harbi elitasinin pargalanmasi tiglin onlarin xarici banklarda olan
hesablar1 baglanir vo onlarin informasiya iinvanlarina hodoloyici mesajlar gondorilir, anonim
zonglorls taslim olmaga dovat edilir.

- Olkada 5-ci kalon vo onun liderlori 6na ¢ixir vo siyasi hakimiyyati olo kecirmoyo ¢alisir.
Bir ¢ox hallarda 6z bank hesablarin1 vo vazifolorini itirmok istomoyon momurlar onlarin torafing
kegir [14].

- Biitiin bunlardan sonra 6lko orazisino horbi giiclorin yerlosdirilmosi vo onlarin strateji
obyektlorinin nozarat altina alinmasi prosesi baslanir. Oksor hallarda, informasiya miiharibasinin
tozyiqlorine tab gatira bilmayan hokumatlor taslim olur. Méveud durumdan togvise diison ohali do
miigavimot gostormok cohdindon geri ¢okilir. Ciinki onlarin diismonin ikinci morholodo
bagladacagi harbi taktikalarina ve savag texnologiyalarina qarst dayanmaq giicii qalmur.

Notica

Gorilindiiyli kimi, informasiya miiharibasi doyiisiin taleyini hall edir. Buna hazir olmayan vo
miigavimot gdstaro bilmayan &lkalorin harbi garsidurmalara hazirlasmasi menasizdir. informasiya
miiharibasi silahina qarsi durmadan, miidafio olunmaq miimkiin deyildir.

101



«ElImi asarlor», «Scientific worksy 2019, M 1(32)

Istifads olunmus adabiyyat

1. Daniel Ventre. Information Warfare. Wiley - ISTE 2016.

2. Kettrie, Orde F. Lawfare: Law as a Weapon of War. Oxford University Press, 2016.

3. Johnson, Natalie. CIA Warns of Extensive Chinese Operation to Infiltrate American
Institutions. Washington Free Beacon, March 7, 2018.

4. Maza, Cristina Iran Protests: Government Took Control of the Internet to Silence
Dissent, Report Says. Newsweek, January 10, 2018.

5. AumekceeB A.Il, AnekceeBa N.IO. Wndopmarmonnas BoiiHa B HH(MOPMAITMOHHOM
obmiectse. Borpock! puocopun, 2016, Ne 11.

6. bapa6am B. B. 'ocygapcTBeHHas mpomnarasaa ¥ HHOOPMAIMOHHBIC BOWHEL Y4eOHOe
nocooue / B.B. bapa6ar, I'.A. bopmatoros, E.A. Kotenener. M.: AUPO-XXI, 2015.

7. Hdyrun A.I. CereBble BOHHBI: yrpo3a HOBOro mnokojeHus. M. : WznarenbcTBo
«EBpazuiickoe nBrxeHue», 2009.

8. Towermos I'. I'. MudpopmarmonHsie BOHHBL. HOBBI HHCTPYMEHT MOJMMTHKH. M.:
Anropurm, 2015.

9. Packun A.B. Hexotopeie ¢unocopckne acrekTsl HH)OPMAIUOHHOW BOWHBI //
WNudopmanmonnsie Boiinbl, 2015, Ne 3 (35).

10. YeGorapesa H. U., Kosanera C. C. UHdopmanmoHHas BOWHa Kak JECTPYKTHBHAS
(dbopma cTpaTernyeckux COLMAIBHBIX KOMMYHHKAIMNA: TEXHOIOTHUH Menuamanunynsiua B CMU
/I AkTyanbHBIE TPOOIEMBI HAYKH U MIPAKTHKHA COBpeMeHHOro obmiectsa, 2016, Ne 1.

11. KOpenkoB B. B. MudopmarmonHasi BoliHa Kak MpOIECC MAHUITYIUPOBAHUS MACCOBBIM
COo3HaHWEM U (OPMHUPOBAHUS TMAPAAUTMATBHO-OTPAHUYEHHOTO MbIIUieHUs //  Muccust
Kongeccuii, 2017, Ne 20.

12. Savmkuit O. H. TnodaneHoe 00mecTBo. KadecTBeHHAs MOJIENTb OCAXKIEHHOTO TOPO/IA:
ciy4ait Anenno (Cupus) // Coronorndeckasi Hayka U coranbsHas npaxktuka, 2017, T. 5, Ne 1.

13. T'aBpukoB B. OTBeuats 3a clioBa: Kak 3allUTUTH 00MIeCcTBO OT «(padpuk detiko» 2018.
URL.: https://cont.ws/@contemplator/900836

14. Koporuenko M. TexHomormm mTpOBOKAIMii: HOBBIE TEHICHIIMH WH(GOPMAITMOHHOMN
BoriHbl. https://cyberleninka.ru/article/n/ informatsionnye-voyny-mif-ili-realnost

Hypagyiun MEXTHUEB
DOAKTOP UKT B MEXKJIYHAPO/IHbIX THO®OPMAIIMOHHBIX BOMHAX
Pe3iome

Pazeutne KT moBnexsio 3a coOoii Oonblme mepeMeHbl B Mupe. B mocnemHee Bpemst
MEKIYHAPOIHBIN TEPPOPHU3M M PA3TMYHOTO POJa TPAHCHAIMOHAIBHBIC OPraHU3aIMN UCTIONB3Ys
BO3MOXXHOCTH HWHTEpPHETA pACIIUPWIM CBOM Kpyr BimsHUS. [l TOro, 4ToOBI CO37aTh
HAINpPSHKCHUE B OTHOIICHHUSX MEXIY CTpaHAMH, OHH 4YacTO MCKYCCTBEHHBIM OOPa3oM CO3IArOT
MIPOBOKAIIMOHHBIA KOHTEHT. B Takux ciydasx co3[aeTcs IMOJIOKEHHE, OJIaromnpHsTCTBYIOIICES
HEJIOBOJILCTBY MOy CTpaHaMU W HAPYIICHHIO OIPEICICHHBIX JOrOBOpEHHOCTEH. Tak,
MOCPECTBOM HMH(OPMAIIMOHHOTO OpPYXKHsS, HCIIOIB3yeMOro B WH(POPMAIMOHHBIX BOMHAX,
CTAaBUTCS TIOA BOMPOC HH(MOPMAIMOHHAS 0E30MacHOCTh TOCYIAPCTBEHHBIX YyUpexacHHWid. B
pe3yibTaTe TEePSIOT CBOK aKTyaTbHOCTh TPAIUIIMOHHBIC METOJBI 00ECICUEHHS] HAllMOHAITBHOTO
CYBEpEHHUTETA U 0E30MaCHOCTH MEXTyHAPOTHBIX OTHOILICHHH.
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Lenb: BBISIBUTH XapakTep, CyTh, BIMSHUE HA CHCTEMY MEXIyHAPOIHBIX OTHOIICHUN U
MOCJIECTBUS MEXIYHAPOIHBIX MH()OPMAIIMOHHBIX BOMH, U B TO € BpEMs ONpPEICITUTh IyTH
3alUTHI OT HUX.

MeTonos0rusi: B CTaThe UCIOIB30BAaHbl METO/IbI aHAIIN3A, CUHTE3a, IPOBEICHUS aHAJIOTH,
Y CPaBHHUTEIFHOTO aHAIH3A.

Hay4ynasi HOBM3HA: Ha JaHHBII MOMEHT B paMKaX TPaJUIHOHHOIO MEXIYHapOTHOTIO
MpaBa HET PEIICHUI B OTHOIIEHWH MHOTUX KuOepripectyruienuii. C stoi Touku 3penus, UKT
CTaBUT HAc Mepesl HeOOXOAUMOCTHIO CO3/IaHUSI HOBBIX KOHIETIUN MEXTyHAPOIHON MOJIUTUKU U
npasa.

KiloueBble ciaoBa: rnobGanbHas uHpopManusi, uHGOpMaMoOHHAas HHGPACTPYKTYPA,
uHpopmarmonHas cucrema, UKT

Nuraddin MEHDIYEV
ICT ASAFACTOR IN INTERNATIONAL INFORMATION WARS
Abstract

Developments in ICT have resulted in major changes in the world. In the recent period,
international terrorism and transnational organizations various in character have used the Internet
to extend their sphere of influence. They often acted as provocateurs on the Internet to initiate
confrontations between countries. In some circumstances, this creates friction between states and
contravenes established agreements. The use of ICT as a weapon in the information wars threatens
the security of state agencies using the virtual information space. This is because national
governments cannot control that space. Consequently, traditional concepts of national sovereignty
and the security of international relations lose their relevance.

Purpose: to identify the nature and essence of the international information wars, their
impact on the system of international relations and the consequences, while at the same time
determining protective measures.

Methodology: the paper makes use of analysis, synthesis, analogy and methods of
comparative analysis.

Scientific novelty: many cybercrimes do not seem to fall for resolution within the
framework of traditional international law. In this context, ICT necessitates the establishment of
new international policy and new legal concepts.

Keywords: global information, information infrastructure, information system, ICT

Rayci: AMEA Fslsofa Institutunun aparici elmi iscisi, fal. f.d. Rauf Mammadov
Qabul edilib: 14.04. 2019
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SOME PROBLEMATICS OF THE INSTRUMENTALIZATION OF THE
ISLAMIC RELIGIOUS TEXT IN THE CONTEMPORARY WORLD

The "Islamic religious text" has attracted the attention of many scholars and thinkers of
theology, sociology, history, philosophy, anthropology and art. It is central to Islamic culture and
heritage. It is also the basis for compreheding the principles of Islam and conveying its meaning.
This Islamic religious text has raised, through the historical path, many problems and questions in
terms of concepts, approaches, dimensions and formats, especially in the levels of interpretation
and employment. From this point of view, one tends to address the problems of employing Islamic
religious texts in contemporary reality.

So, this issue reveals the extent to which Muslims understand the Islamic religious texts and
the nature of their employment and the resulting problems of this employment in contemporary
reality.

The methodology here required the following elements:

- The problem of re-reading the religious text and its interpretation during the modern and
contemporary times,

- The problem of the instrumentalization of Islamic religious texts,

- The implications of the instrumentalization Islamic religious texts in contemporary reality.

Introduction:

We refer to the term "religious text™ in Islam, the Holy Quran, which is characterized by the
holiness, launch and the Prophet's Hadith, and the conclusion of the dealings with the Qur’an and
Hadith by various means such as interpretation, graduation, reasoning and connotation.

The "religious text" is based on two fundamental levels: the divine level on the one hand
and human interpretation, on the other hand. These two levels have long distances separating the
absolute and the relative. Muslim scientists and thinkers have filled these distances with their
knowledge production according to the contexts of their societies throughout history.

While the Islamic religious text represents one heritage, its readings remain different. If the
understanding was one, the interpretation would be the same. There have been many differences
on the level of interpretation of the Islamic religious text and its interpretation and employment in
various fields of cultural, social and even political action. This may seem to enrich the thinking
and advance the path of the Muslim man and establish the principle of intellectual pluralism and
the recognition of relativity, which is the real gateway to civilization (*), but it becomes a dilemma
when employment becomes the exploitation of power and the service of narrow personal and
factional interests.

1) The problem of re-reading the religious text and its interpretation during the
modern and contemporary times,

It can be said that the problem of re-reading the Islamic religious text and its interpretation
has passed through the two modern and contemporary covenants with two main pillars: the first

1 IBRAHIM (Abdullah Abdel Razek) and AL-JMEL (Shawki): the history of Egypt and Sudan modern and
contemporary, Cairo, House of Culture for publication, 1997, p.117 (in arabic).
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stage is the call for institutional reform, while the second is the call to review the foundations of
Islamic civilization.

a) Call for institutional reform:

During the modern era, the Islamic world was shaken by the European intervention in the
Levant and Morocco since Napoleon Bonaparte's campaign against Egypt (1798) and the Levant,
then the French of Algeria (1830) and the English of India (1858) and the emergence of colonial
rivalry between the various European powers and Islamic’s during the period from the late
eighteenth century to the first half of the twentieth century.

This great shock was called the "shock of Western modernity" as Muslims questioned the
secret of European industrial and military power and the reasons for their backwardness. The
mentality of an elite of intellectuals in the Muslim world has been influenced by these events,
which has revived a desire for self-absorption and comparison of their societies with the
developments in the Occidental world. It is necessary for the pioneers of reform to raise the
problems of heritage and modernity and re-read the religious text and to search for how to renew
Islamic thought and ways of renaissance of Islamic civilization and calling for openness to
Western civilization and try to benefit from them by learning their languages in order to absorb
their science and represent their knowledge without exceeding the specifics of the inherent values
in Islamic civilization. This modernized approach allowed the Arab elite, whose members visited
European countries, to present the cultural researches on the basis of comparison between the
reality of their regions and the new ones and distinguish meanings of the Europeans, and then
between the reality of the single Islamic region and the developments in other Islamic regions .
The map of the modern geopolitical world has adopted a comparative approach aimed primarily at
discussing the issues of cross-fertilization between the elements of Islamic civilization and the
components of European civilization. Thus, the concept of "culture™ among a selected group of
intellectuals has changed. After the concept was limited to knowledge of religion, it meant
"knowledge of religion, languages and sciences". It coincided with the emergence of Muhammad
Ali Pasha during the early 19th century in Egypt, who, along with traditional Azhar education,
created a parallel modern teaching. He has created modern schools of engineering, human and
veterinary medicine and others and put them in the service of the army he had created. In the same
context of the Ottoman reforms, Marshal Ahmed Pasha Bey in Tunisia showed an ambition to
build a modern state with a strong army and modern education. To that end, the Pardo military
school was established in 1840.

In this same modern context, Jamal al-Din al-Afghani (1838-1997) attacked fads and
superstitions and demanded the purification of Islam from these impurities. He fought the despair
of successive defeats as a result of tyranny and arrogance by nourishing the souls with the hope of
succeeding and uprooting. And strived to free the minds of the deadlock and cleanse the doctrine
of additions and thus.Hence he opened the way to overcome backwardness in interaction with
Western civilization and knowledge of the strengths and benefit from them. (}). In the same
context, Rafaa al-Tahtawi (1801 - 1873) says: "Addressing the outsiders, especially if they are
among the first, brings home the public benefits. The country of the Euphrates is loaded with the
types of knowledge and literature that no one denies (%).

Also, Khayreddine Pasha (1820 - 1890) says: "Whoever sticks to his religion, and if he sees
others in his religion, may not prevent him from imitating him, he will follow them in all that they

1 AI-AFGHANI Jamal al-Din:The Thoughts of Jamal al-Din al-Afghani”, Investigation and Presentation:
Mohammad Amara, The Complete Works, Cairo, Dar al-Salam, 2016, p. 327 (in arabic).

2 AI-TAHTAWI (Refa'a Rafea): "The methods of Egyptian kabbalism in the pleasures of modern literature", full
works, study and investigation: Mohamed Amara, Cairo, Dar al-Shorouk, 2010, Part 1, p. 398 (in arabic).
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see in his work, What is the sight, and the obvious critic is to distinguish the right by looking at
what is known as a word or deed, if he finds it right before him and follow him whether he is the
owner of the people of truth or others (*).

As soon as Kayreddine took the Primary Minister position in Tunisia from October 1873
until July 1877, he tried to convey the reform project : he created the Sadiki college in 1875 (%)
and reformed the Zaytunien education (3). Hence, he paved the way to fond the Khalduniya
College in 1896 (*).

b) Calling for a review of the foundations of Islamic civilization: re-reading the
religious text as a model:

Many Muslim thinkers called for a rereading of the Islamic religious text. In this contest,
Jamal al-Din al-Afghani says : « There is a need for a religious movement, which is our interest in
what is rooted in the minds of ordinary people and most of the characteristics of understanding
some religious beliefs and texts on the other than the true face of the Koran and the dissemination
of the teachings of the correct among the public and explain it on the face of the fixed in terms of
what provides them with during life and after life » (8).

From his part, Mohammed Abdo (1849-1905 AD) wrote in an article published in Al-
Ahram in 1876 that it is not enough to study the traditional Arabic literature in Islamic law that
defends the faith, but must receive modern science and the history of religions in Europe to
understand the causes of Western progress. He who had a clear idea of the need to reform
religious education in Egypt. He had suffered from poor education at the Ahmadi Mosque in
Tanta and had lived a twelve-year experience at Al-Azhar Mosque. He says in this contest :
"Reforming Al-Azhar is the greatest service to Islam, reforming it is a reform for Muslims and its
corruption is the corruption of them™ (8). He says about education and teaching : "Those who
aspire to the true good of their country must direct their attention to mastering education and
spreading education. The education system in the country makes other reform faces more
accessible. But those who imagine that the transfer of the ideas and customs of the West to their
country will arrive shortly after to a degree of civilization, similar to the civilian West, they make
a big mistake. They begin with what is in fact the end of a long-term development ... The history
of the European countries shows us that they did not reach what they reached until after the
crucifixion of the time of their mentality and the necessities of life necessitated their vigilance.
The war and economic conflict between them led to the development of thought " (8).

Considering his direct contact with Western civilization as a result of his stay in Italy and
his visit to Paris in 1878, Salem Bouhajib (1827 - 1924) identified the causes of the
underdevelopment of the Muslim world and realized that this was not rooted in the heritage itself
but in the understanding based on the blind tradition of the sciences of the first two. Accordingly,
Salem Bouhajib prepared a project for the reform of Zaytoun education in Tunisia and urged the
consolidation of the critical mentality and the introduction of modern science (8).

During the thirties of the 20th century, al-Tahar al-Haddad (1899-1935) saw social reform
as a necessity and encompassed various spheres of life. Islam made it impossible to disobey the
phenomenon of reform in Islamic society and considered it as a judgmental view of

! AI-TUNISI (Khayr- al-Din), Aqwam al-masalik fi maarifati al mamalik, p. 90 (in arabic).

2 ABDESSALEM (Ahmed), BENKHELIL (Nebil): Sadiki and Sadikiens, Tunis, CERES Productions, 1975 (in
french).

® The Official Leader on February 12, 1893, the official leader on 5 February 1293 AH / 1 March 1876, the
Official Leader on 12 Safar 1293 AH / March 8, 1876 (in arabic).

Al-Muchrif: The Reform of Education at the Grand Mosque (Zitouna) of Tunis, 4, Paris, Geuthner, 1930 (in
french).

“SAYADI (Mongi): Al - Khaldouniya (1896 - 1958), Tunisian House of the Edition, 1974 (in french).
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understanding. He said in this sense: « | have seen with certainty that Islam is innocent of the
charge of disabling reform, but the true source of the inexhaustible collapse of our city were only
the illusions of our belief and deadly habits of death and terror in our heads » (8).

And the use of Tahir Haddad the term "mind" and its derivatives and semantic fields
associated with it two hundred and forty-seven times in the author "Our women in the law and
society,” only evidence of the status of this thinker to the mind on the one hand, and the
harmonization between faith and reason, on the other (8).

Muhammad al-Tahir Ibn Achur is among the intellectuals who understood their era and
were able to identify the stalemate in it and urged it to overcome it. They called for a balance
between the obligations of allegiance to the teachings of Islam and the need for informed
communication with the variables of time and place (8). His experience in the Zaytouna Mosque
with the modernist approach and the modern institute of modern education has played an active
role in bringing the two currents of thought in the Zaytouna stream and the “contemporary" stream
in the Sadiq Institute closer together. Al-Taher Ibn Ashour was able to combine the theoretical
thought with the applied reformist thought, with his rich and diverse collections of knowledge, on
the one hand, and the implementation of a bold reform project in Al-Zaytouna mosque and its
branches on the other (8).

Mohammed Arkoun (1928 - 2010) considered the relationship between heritage and
modernity to be viewed from the perspective of historical awareness through criticism of the
Arab-Islamic mind in order to provide it with a scientific dimension (8). Thus, Muhammad
Arkoun distinguished between modernity and modernization. In his opinion, the modernization is
limited to applying Western thought in an automatic manner to the Arab-Islamic intellectual
reality without any innovation or attempt to modify it. Modernity is, according to his view,
transcending time and eliminating barriers. It is a position of thought in front of the problem of
knowledge. The road to modernity can not be liberated from the authority of the text, which was
formed under the constants of the Islamic mind and its determinants (8).

Muhammad Abed Al-Jabri (1936 - 2010) called for modernizing the heritage so as to be
compatible with Western progress. His methodology was based on rewriting heritage and cultural
history in a critical and rational spirit based on emancipation and the transfer of heritage from the
past to its modern form. Thus, it opened the way for reflection, dialogue and debate between the
thought of East and West and the duality between the « | » and the « other » (8).

Abdul-Majid al-Sharafi, a Tunisian (born 1942), also called for the need to re-read the
religious and inherited texts in a critical manner, far from glorification and superiority, and that
dealing with the Koranic text is not only by worshiping it or researching it and ended with four
conditions to read the religious text:which are seizing the traditional methodology of interpretation
"and" the elimination of the illusion of the single meaning of the Koran "and" the disconnection
between reading and interpretation on the one hand, and the science of speech and jurisprudence
on the other hand "and finally" abandonning the written approach that follows the order of the
Koran and the Ottoman order of verses within the scope of each surah " (8).

Nasr Hamed Abu Zeid (1943 - 2010) is one of the intellectuals who called for religious
renewal by calling for a rereading of religious texts using modernist curriculum in light of their
cultural, social and political contexts. These include the Hermeneutics, the analysis of discourse,
structure, linguistics and history as well as the history of ideas and the history of knowledge.

But the call of Nasr Hamid AbuZayd to include religious reform to consider the Qur’an text
similar to the human text, which is subject to the same laws of human culture and therefore, the
Qur’an has become a cultural product paradoxical to its divine source (8), we consider it a radical
invitation towards Radicality wihch did not receive acceptance yet the latter remains an important
and controversial thinker and an innovator of Islamic thought towards renewed horizons.
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2) The problem of instrumentalization of Islamic religious texts:

a) Political instrumentalization of Islamic religious texts:

The caliphate and imamate, according to the political recruitment, in the various Islamic
sects of the essence of religion. This is a matter of confusion, because the Islamic religion is based
on the direct relationship between man and his Lord without mediation. But the movements of
political Islam in all its factions and branches raised the slogan of the caliphate and worked on re-
establishing. The founders of these movements and their followers believe that any indefinite term
"caliphate™ or "imamate" is a departure from Islam and an absence of the Islamic state. They
attribute the weakness of Arabs and Muslims to the absence of the Islamic caliphate and consider
that all modern regimes are heathem.

However, the objective historical view of the issue is that Muhammad's prophecy is the
conclusion of prophecies and messages. It is not inherited and is not renewed, i.e., the succession
of the Prophet is not in his prophecy but in the management of public affairs. Accordingly, we
find no basis for the justification of the political theses of Islam in this area. The use of prophetic
narratives and interpretations of jurisprudence and works such as the book "The Royal Rulings" to
impose the principle of the inevitability of the Imamate on the basis of dogma, while Islam, as a
religion, does not impose a certain pattern of governance, and we find in the Koran only the
emphasis on adherence to human values and the publishing morals within humans and for
instance fairness. The word « khalifa » in the verse : « Indeed. I will make open earth a successive
authority » (Baqara, 30). The Prophet, peace and blessing of Allah be upon him, died and left the
matter of ruling as consultation between Muslims. And even the word "Khalifa" in the verse: « |
will create a vicegerant on earth » (cow, 30), it means the quarrel in the ground at all and it does
not indicate a political function.

b) The instrumentalization of the movements to the Islamic religious texts:

We refer to the " instrumentalization of the movements to the Islamic religious texts the
employment of contemporary Islamic movements Islamic religious text in order to achieve its
desired programs. The main manifestations of this nstrumentalizations are:

- Instrumentalization the concept of "'jihad™ to justify the phenomenon of terrorism:

Jihad is an Islamic term that means fighting in defense of religion or homeland or the right
of people to the freedom of religion and belief. Self-defense, money and presentation are also
used. Thus, "jihad" is forced to respond to aggression or to prevent it, and does not include the
circle of all aggressive fighting and attacks.

The concept of “jihad in Islam" is characterized by ethics and morals, including
renunciation of treachery and preventing representation of dead bodies of enemies and preventing
the killing of women, children and the elderly, condemning the slandering of covenants and the
need to refrain from reprisals. In the course of the fighting, it is not permissible to violate the
sanctities or the burning of farms and purposes ... to other ethics in which the international
conventions, such as the Geneva Conventions governing the ethics of war and the rights of
civilians during war, have been codified.

However, the Islamic extremist movements have chosen a number of texts from the Qur’an
and the Sunnah, and I have removed them from their general context and their role in determining
the nature of the relationship which must be, according to their perception, between Muslims and
the rest of the world's population. These Islamic religious texts are topped by verse 5 of Surah Al-
Tawbah, which is written by the Almighty : « And when the sacred months have passed, then kill
the polytheists wherever you find them and capture them and besiege them and sit in wait for
them at every place of ambush. But if they should repent, establish prayer, and give zakah, let
them [go] on their way. Indeed, Allah is Forgiving and Merciful » (al-tawba, 5). This verse,
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according to the perception of jihadist currents, that establishes the relationship between the
Muslim and the non-Muslim. According to their perspective, they order the Muslims to fight the
polytheists wherever they are in every time and place. From this point of view, these jihadist
currents took advantage of the conflict in Syria and Lybia... since 2011 to employ these texts and
justify their jihad. As a result, its supporters set up networks in various parts of the world whose
recruiters recruit young people and send them to jihad in Syria especially. We can mention from
the Qur'anic texts that have been employed in the field of jihad/ : Indeed, those who have believed
and those who have emigrated and fought in the cause of Allah - those expect the mercy of Allah .
And Allah is Forgiving and Merciful » ( Al-bagara, 218) and as almighty said in an other verse :
« And if you are Killed in the cause of Allah or die - then forgiveness from Allah and mercy are
better than whatever they accumulate [in this world]. And whether you die or are killed, unto
Allah you will be gathered (Al- ‘Umran, 157 — 158). And also God almighty said : « O you who
have believed, fear Allah and seek the means [of nearness] to Him and strive in His cause that you
may succeed. (Surah Al-Ma'idah, 35)

It is also possible to refer to some of the hadeeths that were also employed in the field of
jihad, which is the saying of the Prophet (peace and blessings of Allaah be upon him): " By whom
my soul is in his hand and | wish to be killed for the sake of Allah, then I live and then I will be
killed, then I will live and then I will be killed. I invade in the way of Allah, then kill, then invade,
kill, then invade, and kill "(Bukhari).

And the Prophet (peace and blessings of Allaah be upon him) also said: "The bond of the
day for the sake of Allaah is better than the world and what is on it." And when a Muslim says:
"For the sake of Allaah is better than this world and what is on it." Narrated by al-Bukhaari. A
good spirit from the world and what is in it "“(Bukhari and Muslim).

- Instrumentalization of the term "takfir » for the practice of terrorism:

The term "kafr" is used in Arabic as cover and veil. Accordingly, the Qur'an was issued to
those who deny the grace of God and is aware of it the term "heathen™ which is the meaning
referred to in the verse : « like the example of a rain whose [resulting] plant growth pleases the
tillers (Al-Hadid, 20). In a related context, the concept of "atoning sins and violations™ in the sense
of covering them and removing the consequences of the legal infidels and by compensating the
penalties as a substitute for fasting and charity where he commits sins and bad deeds as stated in
the verse: « If you avoid the major sins which you are forbidden, we will remove from you your
lesser sins and admit you to a noble entrance into Paradisme » (Sourat Al — nisa, 31).(9)

But the term "heathen™ in common usage means that one does not believe in God at all and
this is beyond the original meaning. This term is used in the form of "takfir" from the ideological
point of view, in the sense of judging the violators in the doctrinal or intellectual or juristic
viewpoints of kufr and describing them as kaafirs, based on Quranic verses in which the word
"terrorism" : « O Children of Israel, remember My favor which | have bestowed upon you and
fulfill My covenant [upon you] that I will fulfill your covenant [from Me], and be afraid of [only]
Me. » (Bagara, 20). And as almighty said : « And prepare against them whatever you are able of
power and of steeds of war by which you may terrify the enemy of Allah and your enemy and
others besides them whom you do not know [but] whom Allah knows. And whatever you spend
in the cause of Allah will be fully repaid to you, and you will not be wronged ». (Surah Al-Anfal,
60)

While the words "Wahhabism™ and “terrorizing™ the word "fear" and "threat" have been
used, radical Islamic groups have used such Islamic religious texts to achieve their political goals,
committing the most egregious crimes such as killing innocent people and destroying property.
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Islamic extremist movements, as they wanted from the Islamic religious texts and employed it in
the field of takfir with the aim of justifying the practice of terrorism in society.

¢) Instrumentalization of the communication:

- Instrumentalization with the adoption of honorary titles : the term *"Sheikh™ as a
model:

The word "Sheikh™ was mentioned in the Holy Quran in the sense of "old age" in four
places, namely: the words of the wife of Abraham peace be upon him: « She said, "Woe to me!
Shall I give birth while I am an old woman and this, my husband, is an old man? Indeed, this is an
amazing thing!" (Surah Hud, 72) and the Almighty said by the brothers of Joseph: «They said, "O
'‘Azeez, indeed he has a father [who is] an old man, so take one of us in place of him. Indeed, we
see you as a doer of good."(Yucef, 78). And the words of the Almighty in the words of the two
sessions, which Moses, peace be upon them: « He said, "What is your circumstance?" They said,
"We do not water until the shepherds dispatch [their flocks]; and our father is an old man."” (al-
gasas, 23). Finally, God says : « It is He who created you from dust, then from a sperm-drop, then
from a clinging clot; then He brings you out as a child; then [He develops you] that you reach
your [time of] maturity, then [further] that you become elders » (Surah Ghafir, 67)

The title "Sheikh" was used during the era of the companions and was initially launched on
both Abu Bakr and Omar ibn al-Khattab. This title was called only to those who sail in the Islamic
legal sciences and those who have knowledge and leadership in the field of religion and have
value in the jurisprudence among Islamic scholars. It is also required in the "Sheikh" to be a nabda
of tradition and free of sectarian nerve and diligence and take the legitimacy of the original
evidence of the Koran and Sunnah.

The use of the term "sheikh™ in the religious world is common in our current circumstances.
Everyone, even if he has limited knowledge in the religious field, has this title. This term was also
used to denote ideological affiliation and flattery. Political Islam exploited this title to influence
the minds of the general believers. Accordingly, Islamic movements were launched, headed by
people who called them "Sheikh".

- The use of religious texts by means of social media and audiovisual aids:

In this context, radio stations, television channels and the new media, such as websites,
YouTube, Facebook, Twitter, Instagram and Flickr, were launched to broadcast religious
programs where religious texts were used for improper purposes and did not serve the interest of
the public.

3) The consequences of employing the religious text:

The use of the religious text, politically, dynamically and communicatively, has led to the
emergence of negative effects in Islamic societies, the most prominent of which are:

a) Dissemination of myths and legends contradictory to transport and reason:

In this context, some field research tells us (11) that the advocates of preachers and lecturers
have published legends and myths such as "What they attributed to Abu Hurayrah from saying:
« It was said, O Messenger of God: From what our God, he said of the passing water (11) nor
from the land neither from the sky. He has created horses and made it run until they sweat, thus
has created himself from that sweat "(12) and what they attributed to Jabir also saying:" That God
has a cock with a folded neck under the throne and with legs under border. So, if it came
«silence » (13) of the night, he screamed « Sabbuh, Quoddus » thus the cocks (14) screamed.
Besides, what came fromAbderrahman Ben Zayd Ben Aslam refering to his father and his grand
father : « Noah’s ships walked around the house and prayed behind the residence two rak'ahs "
(15).

b) Supporting extremism and terrorism:
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In the absence of accurate scientific reference and in the absence of the All recipients,
whether they are educated or uneducated, spread over the last thirty years through the media and
satellite network, an extremist religious discourse presented himself as the legitimate
representative of the Islamic religion under various names such as “interpretation of the Koran"
and " explanation of the hadith "and" statement Biography of the Prophet "and" religious
preaching "and" devoted to Islamic ethics, "especially under the name of" Fatawa "which has
become a popular market services connecting various demands and by just anyone, but sometimes
by unknown parties, has led this to full deflection in the exploitation of religious knowledge in the
public space and open the door for the entry into force of the ultra-extremist ideology and to call
arbitrary jihad and the dissemination of takfiri thought widely.

c) Loss of security:

With the spread of extremist thought across the media and through rampant religious
platforms, the threat of extremist groups and so-called "individual wolves" - ie, individuals who
espouse extremist ideas - has become apparent without being identified with a specific group and
remain in the shadows and moving without warning to carry out sudden terrorist acts. Thus, it has
become difficult to talk about the ability of the security services to control such a phenomenon. It
remains necessary to return to the role of scientists and researchers in pulling the rug from under
the feet of these extremist groups by correcting concepts and restoring the purity of Islamic faith.

d) Confusion of societies in the knowledge of the truth:

The phenomenon of terrorism escalated and the security services were unable to fully
control the situation on the one hand and the establishment of the extremist religious authority
supported by the modern media from the other. The confusion of societies is summarized in the
absence of intellectual alternatives of a religious nature that change the prevailing discourse while
preserving the legitimacy of the original religious authority.

e) The blurring of the dialogue between the Islamic sects on the one hand and
dialogue among civilizations, religions and cultures on the other hand:

It can be inferred that the blurring of dialogue between the Islamic sects was interrupted by
the preachers of the Prophet (peace and blessings of Allaah be upon him) who said: « Whoever
said that the Qur'an is a creature’s words has disbelief » (17).Or what he narrated from Abu
Hurayrah as saying: «The Koran is the word of God, not a creator or a creature of another. He is
an infidel » (17). Or what they reported from Abu Hurayrah that he said : « The most hated speech
to God in Persian, and the words of the devil Khosia, and the words of the people of fire Bukhari,
and the words of the people of Paradise is Arabic » (20).

With regard to the disruption of dialogue among civilizations, religions and cultures, we can
mention what these advocates said about the mother of believers Aisha, may Allah please her she
said : « He who did not have charity, let the Jews curse » (*). Or what he narrated from Ibn Abbas,
may Allah please him that he said: « the benefit of a Jew or a Christian Vlodh, and wash his
hand » (20)

In concluding this intervention, it is possible, through the foregoing, to propose the
following recommendations:

- To send a scientific committee at the Islamic level, which includes multidisciplinary
academics and media specialists in the field of religion and humanities, who will collect religious
texts from Koranic verses and prophetic Hadiths, which will be used to determine their true
significance and then disseminate the achievements of the Muslim world.

Al Albani: A series of weak ahaadeeth, Hadith 104, 1/219, and al-Albaani said that it is not an originated hadeeth
by the Prophet.
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- Organizing international academic days, seminars, conferences and workshops to study the
forms of religious text and its implications.

- Disseminate moderate human values by including them in educational programs, cultural
role activities, audio-visual media and social communication.

- Review religious texts included in the textbooks and correct the context of the use of the
religious text.

- The need to push for a new dialogue between the Islamic sects on the one hand, and
dialogue among civilizations, religions and cultures on the other, with the aim of overcoming the
obstacles stemming from the use of the religious text by drawing up a rational plan to rationalize
the religious discourse with the consent of professionals and making sure that all people apply to
its clauses in real life.

- To consider dialogue as a fundamental approach to bring together the views and to
establish the principle of peace and disseminate it among societies and cultures.

Keywords: Islamic religions text, Islamic culture, holiness, interpretation, Muslim
scientists, European civilization, heritage, faith.

Larussi MiZURI

MUASIR DUNYADA iSLAM DINi MOTNLORININ
INSTRUMENTALLASMASININ BOZi PROBLEMLORI

Xiilasa

Islam dini motnlori teologiya, tarix, falsofo,astronomiya vo incesonat sahesinds calisan
yiizlorlo alim vo miitofokkirlarin diggetini calb etmisdir. Bu matnlor hom do Islam prinsiplarinin
dorki va onun shamiyyatinin dtiiriilmasinda asas monbadir. Islam dini matnlori uzun illor arzinds
konsepsiya, yanasma, sorh va instrumentallasma noqteyi-nozarindsn bir sira problemlarin hallina
komok etmisdir. Bu baximdan miiasir gergokliyin dorkinde do islam dini matnlorindon genis
istifado olunur.

Beloliklo, mogalods miisolmanlarin islam dini motnlorinin dorkinin dorocosi, miiasir
realliqda onlardan istifads qaydasi aragdirilir.

Acar sozlor: Islam dini motnlori, instrumentallasma, miitofokkKirlor, sorh, miiselman
alimlori, Islam modoniyyati, Avropa sivilizasiyasi, irs, inam.

Jlapocu MU3YPU

HEKOTOPBIE TPOBJIEMbI THCTPYMEHTAJIN3AIIUU UCJIAMCKOI'O
PEJIUT'MO3HOI'O TEKCTA B COBPEMEHHOM MHUPE

Pe3rome

«HMcnaMCcKuil peNUruo3HbIA TEKCT» MTPUBICK BHUMAHUE MHOTMX YYEHBIX U MBICIUTEIICH B
TEOJIOTHH, UCTOpUH, (mitocoduu, aHTpONoNOrMu W McKyccTtBa. OH BaKeH Uil KyJIbTYpHl U
Hacnenus Mcnama. OH Takke npeAcTaBisieT OCHOBY IIOHMMaHMs IpUHLMIOB Mcnama u nepenaun
€ro 3HadeHus. McrmaMCKuil pelaurno3HOW TEKCT Ha IPOTSIKEHUM BCETO HMCTOPHUYECKOrO IIyTH
MOHSJI MHOT'O MPOOJIEM U BOIPOCOB € TOUKH 3PEHUS KOHIIETIIIMH, TTOIX0/I0B U 0XBaTa, 0COOEHHO
Ha YPOBHSIX TOJIKOBaHMs U MHCTpyMeHTanu3auuu. C 3TON TOUKM 3pEHUsI OJJHO M3 HampaBlICHUH
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oOpameHo K mpoOieMaM HCHOib30BaHUS VICIaMCKOrO PEeMrHO3HOrO TEKCTa B COBPEMEHHOU
NeUCTBUTEIBHOCTH.

Takum o0pa3oM, aHHAs CTaThbs PACKPBIBAET, B KAKOW CTENIEHU MYCYJIbMaHE NOHUMAIOT
HcnaMCK1i peTUTrHO3HbIA TEKCT U BOIIPOC €0 UCTIOJIb30BaHM.

KuroueBble cioBa: VciaMckuii pellMrio3HbIN TEKCT, Mcinamckas KyJbTypa, TOJIKOBaHUE,
MYCYJIbMAaHCKHE YUEHBIE, €BPOIIEICKas IUBUIN3ALMs, HACTIEIUE, BEpa.

Rayci: AMEA Falsafa Institutunun s6ba miidiri, fal. f.d. Zohrs Oliyeva
Qabul edilib: 23.04. 2019
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TIOPKCKAS COCTABJIAIOIIAA BOCTOYHOI'O PEHECCAHCA

OOwienpu3HaHHbBIM SIBISIETCS. TOT (akT, YTO yUEHbIE cpeHeBeKoBoro BocToka mocTuriu
OOJBIIMX BBICOT B Pa3BUTUH HAyKU U KyJIbTypbl. He ciydaifHO, YTO 3TOT mepuoj B UCTOpPUU
Xanudara HOCUT Ha3zBaHue «3moxa BocrouHoro Peneccancay». TakoBbIM OH Ha3BaH C JIETKOU
pyKH HIBeHnapckoro yueHoro Agama Meua. Beinaromuiicst Bocrokosen, akaaemuk H. Y. Konpan
Ha3plBAJI  JIMOXY  pacuBeTa HCIAMCKOM  KynbTypel-  «Boctounsli  Peneccanc», —
IpeAIecTBEHHUKOM 3anafgHoro Peneccanca [1]. Boctounsni Peneccanc xapakrtepeH it
obmmmpHoro nHao-upanckoro u LentpansHo-Asuarckoro mupa IX-XII BB. Torna npoucxonuna
peBomormss yMoB. OHa mpuBenia K HeObIBAIOMY paciBeTy (hrinoco(ckoil MBICIH, JTUTEpaTypBhl,
TYMaHUTApHBIX M €CTECTBEHHBIX HayK, MeIUIMHbI BocToka. OTO KyJIbTypHOE sIBICHHE
OXBaTbIBaE€T OrpoMHYyO-Teppuroputo oT IlupeneeB no Mumum, or Erunrta m Apasuiickoro
nosryoctpoBa 70 Top TsHb-l1llans u npunerarommx k Hemy creneid. OTmedast 3TOT peHOMEH B
Pa3BUTHH MHPOBOM KYIBTYpbl, OyJIeT YMECTHO 3aMeTUTh, YTO JO CHUX TOp Y4YeHbIe
€BPOIIOIEHTPUCTCKOTO TOJIKA MPUAEP>KUBAIOTCS] TAKOTO MHEHHUS, YTO OTCUET MHUPOBOM KYJIBTYpPbI
U IMBWIM3AIMU CIelyeT BECTH C aHTUYHOW U paHHEe-eBPOMNEHCKON MOpbI, YTO BpeMEHH ObUI
3aJJaH OCHOBHOM TOH BCEMY XOAY Pa3BUTHsI MUPOBOW KyJIbTYpbl M LIMBMWIIM3AaLUU. YTO Kacaercs
snoxu CpenHEBEKOBbS, TO OHM OLIEHUBAIOT 3TOT NEPHOJ, KaK 3I0XYy 3acTOsl KYJbTYpPHOH HU
IOYyXOBHOM >XM3HM 4YEJIOBEYECTBA, PAaCCMATpHUBas IO JTUM IIOHATHEM HOCHUTENS M TBOpPLA
MHUPOBOM KyJIBTYpbl U HUBWIN3ALMH, B OCHOBHOM EBpony. Ha 3ToM 0CHOBaHMM OHM IHIIYT, Y4TO
B OTM BEKa MMpOBas KyJlbTypa HE HMMeJa CBOEro pasBuTva. OHM TpaBel B OIHOM, YTO
nercTBUTENbHO, B EBporie B 3TOT mepHoA LApWil 3aCTOM U «PEeTUTHO3HOE MpakoOecue», Kak
TOBOPWJI OJIMH BEJIMKUN KJIAaCCUK Mapkcusma. JleficTBuTensHO, EBpomna B 3Ty 310Xy CEpbEe3HOrO
BKJIaJla B pa3BUTHE HAyKH U KyJbTYpbl HE IpuBHecna. Ha cerogHamnuii 1eHb OJHOCTOPOHHOCTD
U HEOOBEKTHBHOCTb IMOJOOHOIO MOAX0/a COBEPILIEHHO O4YeBHIHA. Bce mpekpacHO MOHMMAIOT,
4YTO MUpP HE HMCYEPHBIBAECTCS TOJNBKO 3amanoM. EcTe M apyrue Benuwkue KyabTypbl - Bocrtoka,
apabckoro Bocrtoka, EBpa3uu, HakoHen, KyabTypbl Appuku u AMepukd. Bompoc numib B TOM,
YTO O HUX MaJI0 3HAIOT, WX HENOOIECHUBAIOT B OCHOBHOM H3-32 MHU(OB H CTEPEOTHUIIOB
€BPOIOLICHTPU3MA.

B peanbHOCTH nepepbIBa B pa3BUTUM MUPOBOW KYJIBTYphl HE ObLIO. 3aCTOM €BpOIEHCKON
MBICIIM  TIOJIHOBECHO BOCIIOJNHWJICA OJIECTAIIMMM  JOCTHXECHUSIMH  apabo-MyCyJIbMaHCKON
KyJabTypsl. HecMOTpst Ha TO, UTO €€ YCIIOBHO HA3bIBAIOT «apadCKO» WM «MYCYJIbMaHCKON», Ha
CaMOM JIeJIe OHA SIBWIACh PE3yJIbTaTOM CHHTE3a KyJIbTYP MHOTMX HapOJOB, B TOM YHCJIE HAPOAOB
Kazaxcrana u Cpenneit Asum. M3BectHbli kazaxcranckuid ¢ummocop A. X. KaceivkaHoB
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otMmeyvaeT, uto «Kynbrypa HaponoB Xanudara 1X- XB.B. ObU1a HECpaBHEHHO BBIIIE €BPONICHCKON
KyJIbTYpbl TOTO BpeMeHHU. Benuyaiiliedd HMCTOPUYECKON 3aciayrol 3TUX HapOIOB SIBISIETCS
JajbHeHIee pa3BUTHE AHTUYHBIX TPAJULUI, OCOOEHHO B OOJIACTH ECTECTBEHHBIX HaYK,
¢bunocopun, NMPONOIKEHN COOCTBEHHBIX TPATUIMIA B HCKYCCTBE M 3CTETUYECKOM OCBOCHUU
nercTBUTENBHOCTUN| 2. €.22].

Otmeuast OrpOMHYIO POJIb MYCYJIBMAHCKOM KYJIBTYpPhI B Pa3BUTHH €BPONEUCKON KYIbTYpBI,
BbAarolMecss ydyenole, kak Bepnaackuii B.U., JIxaBaxapman Hepy, KaceimxkanoB A. X. u
Ip.,0TMEYaJIi, YTO UMEHHO 3Ta apabo-MyCyabMaHCKasl KyJIbTypa 3a/iajia CTapTOBBIE YCIOBUS U
BO3MOKHOCTH JUIsl pa3BUTHsI €BPONEUCKON HAayKH M KYJBTYpbl. B 3TOT mepuoj, 1o Npu3HaAHUIO
MHOTHX HccrnefoBatesnei, B Cpeaneit A3uu napui KyabT 3HAaHUM U 00pa30BaHHOCTH, «00oCTpe-
HHOE 4YyBCTBO IHpekpacHoro». bomee Toro, cormacHo A. X. KaceiMkaHOBY, B 3TOT MNEPUOJ
«TIOBCEMECTHO HaOMIOAaICd MOABEM MPOU3BOIUTENBHBIX CHJI, MPOUCXOIMI MHTEHCUBHBIA MO
MacmrabaM TOro BPEMEHH TMpolecc ypOaHW3aIMu, COMPOBOXKIABIIHICS PpAcIBETOM HAaYKH,
HCKYCCTBA U KYJIBTYpbI»[2.C. 24].

Jlo6aBUM K 3TOMY U TpaJULIMM MELEHATCTBA, KOTOPbIE B 3HAUMTEIILHOW Mepe CII0COOCTBO-
B Pa3BUTHIO KYIbTYpHl, HAYKU U JUTepaTypbl. Hepenko xamudsl ObUIM MPOCBEIICHHBIMU
moapMHu. TakuMm, B 4YacTHOCTH, OBbUT TpeAcCTaBUTENbh AWHACTUHM AOOacumoB amb-MamyH.
HexkoTopsle uccnenopatenu otMeyaroT, 4yTo B barnaze, npu ABope ainb-MamyHa, )KWIM U TBOPUIU
HE TOJIbKO y4yeHble apaOCKOro MpOMUCXOXKIEHHs, HO U BbIxoalbl u3 LlentpansHoit Asun. bonee
TOr0, UMEHHO OHU COCTaBUJIM OCHOBHOM KOCTSIK «/{oma Mynpoctu.

B sTom nnane ecTth Takoil uctopuueckuil ¢akT, yto B Havyasne IX Beka, TouHee B 815 roxy,
LlentpanbHas A3usi HaxXOQWIach MOJ BiacThio Apabckoro xamudara, KOTOPBIM B TO BpeMs
npaBuwi1 xamud amb-MamyH. B sto Bpems B Cpeanell A3uM NpoOM3OLUIM aHTHApaOCKHe
BeICTyIUIeHUSI. U anmb-MaMyH Al TOro 4ToObl YCMHUPHUTH BOCCTABIIMX , BPEMEHHO TEPEHOCHT
CBOIO CTaBKY B I'. MepB, I'/ie JKUBET B TEYEHHUE IIAATH JIET, TO ecTh A0 820 roxa. [locime yemupenust
BOJIHEHHS, KaK CBUETENBCTBYIOT JOKYMEHTBI, OH COOMpAeT U3 BceX permoHoB CpenHelt A3um u
rora Kaszaxcrana okono 500 BBIIAOIIMXCS YYEHBIX, MY3BIKAHTOB M JIMTEPATOPOB M YBO3UT C
coboif B barman, a 3a0HO OH yBO3UTH U OojblIyl0 OMOIMOTEKY. TyT yMECTHO BCIIOMHUTH
CBUJIETENHCTBO alib-Papabu o Tom, uto B OTpape Oblia orpomuas OuOimoteka. [lo wmcny u
pa3HOOOpa3nI0 KHUI' OHA 3aHMMajia BTOpPOE MECTO B MHpe, mocie AjekcaHapuiickoit [3].
OtmeTnM,4TO BTOPOM pa3 momoOHoe cobbiTHE 3adukcupoBaHo B cepeanHe XI B. Torma Bu3uphb
xamda Huzam anb-Mynbk BeiBe3 u3 Cpenneit Azuu okono 200 yuensix B barnan. iMeHHO 3TH
ydeHble 31oxu Boctounoro Peneccanca coctaBuiiym roplocTb MUPOBOM HayKH M CHITPAJIM CaMyto
BBIJIAIOIIYIOCS POJIb B PACLIBETE UCIAMCKOM KYJIBTYpBI.

Takxum 00pa3oM, TOJIBKO 3a TIOJITOPa BEKa M3 PErMOHOB CpeTHEBEKOBOH LleHTpanbHoi A3nn
OBLITO BBIBE3CHO, COTVIACHO JIOKYMEHTAILHBIM HCTOYHHKAaM, 0kosio 700 yueHbx. B ux yncie Opum
Takue HM3BECTHBIC y4eHble, kKak Myxammen Xopesmu, Axmen @Depranm, Caranu AcTypiiadwu,
Jxayxapu, Xacuban Mepsaszu, AGaumanuk ain-Mepseppyau u np. [4, c. 6].

Cpenu Bbliaronuxcst Mpicaureneir Boctounoro Peneccanca nanbosnee paHHUM U CaMbIM
3HaMeHUThIM siBisieTcst A0y Hacp Myxammen Mo Myxammen nbH Yiznar ubn TapxaH aib-
®apabu ar-Typku — IeHHAJIbHBIM YYCHBIH, SHIIUKIIONCIHNCT, OCHOBOIOJOXXHHK M spYaMIIas
3Be37a UCIaMCKOW (Guiaocoduu, BBINAIOMIMICS TPEICTaBUTENb MYCYIBMAHCKOW W MHPOBOM
dbunocopun. Otmedas ero ocoboe MECTO B MAHTEOHE CAMbIX OJECTANIMX MYCYJIbMaHCKHX
¢duocodoB., , I3BECTHBIN BOCTOYHBIN ydeHbli MOH Xaykanbs nucan: «HUKTO U3 HUX He 10poc 10
ero ypoBHs. Jlaxke AOy Amm mOH Cuna (980--1037 rT.) B CBOMX TpyJax HCIOJIb30Ball €ro
JIOCTW)KEHHMST M JIOCTUT Oilarojapsi UM BBICOT B Hayke». Ha BocToke OH H3BecTeH Kak
«Myannumaccana» - «Bropoit yuutensy. «[lepBblit» >xun Oosiee THICSYU JIET HA3aJ U 3BaJU €ro
Apucroreins.
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Kpyr wuHTEpEecOB 3TOM YHUKalIbHOM JIMYHOCTH OXBAThIBAJ IPAKTUYECKH IIOYTH BCE
U3BECTHBIE Cdepbl HAYKH U KYJIBTYPbI, PACHpPOCTPaHEHHbIE B TO BpeMs. IDTO - aCTPOHOMUS,
JIOTMKA, TEOpUS MY3bIKW M MaTeMaTHhKa, COLMOJIOTHS M 3TUKA, MEIUIMHA M IICHUXOJIOTHS,
bunocodust ¥ MpaBo, UCKYCCTBO U JIUTEpaTypa, M033ust U My3bika. OTMeuast SHIMKIONEANYHOCTh
u OONBIION BKJIAJ B MHUpPOBYIO HAyKy M KYJIbTypy HAIIerO COOTEYECTBEHHMKA, H3BECTHBIN
pycckuii BocTokoBen E.D. beprenbcrmcan: Anb-Dapabu sBIsS€TCS aBTOPOM  BEIMYAMIINX
TBOpenuil. Hacnenue anp-®apabu 6e3rpaHnyHO U pa3HooOpa3Ho. OH BHEC BKJIAJ MPAKTUYESCKU
BO BCce cQepbl HAayKH TOTO BPEMEHHU: OTHKY, MOJUTHKY, ICHXOJOTHIO, €CTECTBO3HAHUE,
My3bIKYy!... Asib-Dapabu ObUT 3aMedaTeNbHBIM MAaTEMAaTHKOM, BMECTE C TEM OH B COBEPILICHCTBE
OCBOMJI BCE a3bl TEOpETHYECKoW MeauuuHbl. OH Hamucaa OrpOMHOE KOJIMYECTBO paboT 1o
TEOPUM MY3bIKM. BbUI IIMPOKO M3BECTEH KaK KOMIIO3UTOp, SIBJISETCS CO3/aTelieM HOBOTO
MY3BIKQJIBHOTO MHCTpYMEHTa [5]. B kaxkayro u3 ykazaHHbIX oOnactei, anb-DPapadu, no odiemy
MPU3HAHUIO, BHEC OTPOMHBINA BKJIAJ. B JaHHONM cTaThe MBI HE CTaBHM 3a/lady I1OKa3aTh BCE
JOCTHXKEHUSI 3TOW JMYHOCTU. OTMETHM JIMIIb T€, KOTOpbIE OKa3ajld OrPOMHOE BJIMSHHUE Ha
JTanbHEHIIIee pa3BUTHE OOIICYEIIOBSYSCKON HAyKHM W KyJIbTyphl IlepBoe-anp-dapabu Obl1 HE
NPOCTO BEJIMKUM YUYEHBIM, a T€HHAIbHBIM pedopmaTopoM Hayku. OH cHUCTEMaTH3HpOBAJl BCE
OCHOBHBbIE 3HAHMS CBOEr0 BPEMEHH. OJTO HAlLIO OTpakeHWe B ero Tpakrare «CioBo o
K1accu(UKaIMU HayK», B KOTOpoM anb-Papabu B CTpOroM HOpPsAKE MEPEUUCIIII BCE HAYKH TOrO
BPEMEHH, ONPEACIIUB IIPEAMET HUCCICA0BAaHMS Kakaon. Benukuil ydeHblid pa3feil HayKy Ha S
BUJIOB, BBIICTIMB HAayKy O S3bIKE, JIOTUKY, MaTeMaTHYECKHEe HayKH, (U3UKy U MeTadHu3UKY,
TPAXIAHCKYIO HAYKY M FOPHCTIPYACHIINIO [6].

HeoneHuMbIM BKJIaJJOM YY4EHOI'O CIEAYET CUUTaTh TO, YTO OH COJIM3WUI U CHHTE3UPOBAJ B
CBOMX TpyJax JIy4IlIHe JOCTIDKCHHS apaOCKOH, MEepCHUACKOMN, TPeYeCKOM, HMHIUNUCKON, TIOPKCKOM
KyneTyp. 3a Bcto ku3Hb AOy Hacp anp-®apabu wammcan okono 150 tpakratoB. Ocobo
3HAYMMBIMU M U3BECTHBIMH B 3TOM PSAY SIBIISIOTCS] Takue padOoThl, Kak «DHLIUKIONEANs HAYK»,
«O mpoucxXoXkIeHUN Hayk», «bomblias kHUTa MYy3bIKH», «CJIOBO O KiacCH(UKAIMHU HAyK»,
«"emmbI IpemyapocTy», «TpakTat o B3MISAIaX JKUTENEH J0OPOAETENHHOTO Topoaay. Pykommcu
TeHHAJIBHOTO TIOPKCKOTO YYEHOI0 MMEIOTCS BO MHOTHX OMOIMOTEKax MUpa.

I'oBops 0 Bkiage anb-dapabu B MUPOBYIO COKPOBHUIIHHUILY, 0COO0 OTMETHM, TO, YTO OH
BHEC B MY3BIKY, JJOCHXIIOp SIBJISIETCS MaJOU3BECTHBIM JUISl IIMPOKOM olriecTBeHHOCTH. [l0 anb-
®dapabu MHOTHE JIOAW MBITAIMCH 3alKcaTh 3ByKU Ha Oymare. Takum, Hampumep, B UCTOPUU U
TEOPUH MY3BIKH OCTasICs OeHeTUKTCKUI MOoHax ['Buio 1’ Aperiio, KoTopslii sxui B 992-1050 r.,r.,
U €My B 3alaJHbIX UCTOYHMKAX OTAAIOT 3aCiyry B CO3JaHUM HOTHOM 3alMCH. XOTS YK€ HOBBIE
MCCJIEZIOBaHUS MOKA3bIBAIOT, YTO B PEAIbHOCTH MMEHHO anb-Papalbu siBisieTcss nzoOperarenem
HOT. B oTnmume oT eBpomneiickoil HOTHOM 3amucu (7 HOT) W KUTAWCKOHW — 5 HOT, TIOPKCKUHN
yueHbId BBed 12 HOT. DTO eMy yAaJIoCh CAENaTh PHU MOMOLIM MaTeMAaTH4YecKoro merosa Ha 120
JIET paHbllle 10 poxaeHus MoHaxa [7]. CorjlacHO MHEHUI0O HEKOTOPBIX MY3bIKAaHTOB, YTO C
MIOMOMIBIO 7 HOT, CJIOKHO BBIPa3UTh HEKOTOPbIE OCOOEHHOCTH M HIOAHCHI BOCTOYHOM MY3bIKH.

«B Ty mopy BOCTOYHasi Hayka O MY3bIKE HACTOJIBKO IPEBBIIIANA €BPOIEHCKYIO, YTO IO
00pa3HOMY BBIPQXEHHIO COBPEMEHHOTO AaHTJHMHCKOTrO HccienoBarens PapMepa, TpakTaThl O
My3bike @apadu n MOH-CuHBI Ka3aauch «0a3ucaMu B yCThIHEY [8, 31].

OtrMetum U TO, uto HauuHasg ¢ Xl| B. B psizne npociaBieHHbIX YHUBEPCUTETOB EBpoIbI,
Hanpumep, B Kopmose u CeBuibe, My3blka H3ydanach Hapsny € APYrUMU 00s3aTelbHBIMU
npeIMEeTaMi M CUYMTANach OAHOW M3 BaKHEHIMX MUCHUITIMH. «OO0ydeHHe B STHX Y4eOHBIX
3aBEJICHUSIX BEJIOCh HAa OCHOBE MY3bIKAJIbHOM TEOpUHM, CO3AAHHON JPEBHEIPEYECKUMHU U
BOCTOYHBIMH YYEHBIMH, M TJABHBIMH YYEOHBIMH TIOCOOMSIMH CUUTAINCh MY3BIKAJIBHO-
TeopeTnieckue Tpyabl anb-Dapadu, MoH- Cunsl u ap.» [9, c. 295].
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B 3axmodenne otmeruM, uyTo anb-Papabu ObUT HE TONBKO BBIJAIONIIMMCS TEOPETHKOM
MY3bIKaJIbHOW HayKH, HO M BHUPTYO3HbIM MWCIOJIHUTENEM. 31€Chb YMECTHO IPHUBECTH
cBuneTenbcTBO MOH Xammmkana o0 ucromHUTenbckoM MactepctBe AOy Hacpa: "Caiid an-/laymna
BeJIeJl TPHUBE3TH IEBLOB, M BCE 3HATOKU 3TOr0 MCKYCCTBAa MPHMIUIM C Pa3HOOOpa3HbBIMU
MY3bIKQJIBHBIMA HHCTpyMeHTaMu. Ho Beskuii pa3, koraa KTo-HUOYAb U3 HUX HauMHaJl UTpaTh Ha
CBOEM HHCTpyMeHTe, aib-Papabu Haxoamn u3bsH B ero [urpe], rosops: «Tbl gomycTui
ommoky!» — Torma Caiidan-/layma cripocu ero: "O06agaenib Jid Thl KAKAMH-THOO YMEHHUSIMH B
sToM HckyccTBe?" — Anb-@apabu orBetwii: "/la". 3aTeM OH BBIHYJN H3-3a Ma3yXU KOXKaHbIH
MEIIOK, OTKPbUI €r0 ¥ U3BJIEK OTTY 1A MOJbIE MaJI0YKH, COOpa UX U 3aUrpajl Ha HUX Tak, 4TO BCE
pa3Becenuchk. [loroM oH pazoOpan u coOpan uX Mo-APYroMy, M KOI/ia 3aurpajl Ha HUX CHOBA,
BCE, KTO OBUT B MaJDKIIMCE, 3aIlIaKaid. 3aTeM JKe pa3o0pall U coOpan mX BHOBb, [HO| yxKe TO-
MHOMY, U 3aUrpaJl Ha HUX [nHaue]. M Bce B Ma/pKiIce YCHYIH, JJaXKe CTpaXk y ABEpU. A OH yled,
octaBuB ¥X crsimmmy» [10, ¢. 155-156].

Jpyrum sipuaiiiiiM TIOPKCKMM IpefctaBuresieM Bocrounoro Peneccanca spisiercst AOy
Abpamtax Myxamman ubH Myca anb-Xopeamu /783 — 850/ — oquH M3 KpyMHEHIIMX y4eHBIX
CpenneBekoBbs. Ero poauna — Xopesm. CBoM 3HaHUS allb-XOpEe3MU COBEPIIEHCTBOBAN B «belT
alb-XuKMa» win xe B «Jlome mynpocti» B barnazne. IlepBeiMu Tpaktatamu no apuMeTvuke u
anredpe ObUTH pabOTHI anb-Xope3mMu. OH BXOIUT B YUCIO YY€HBIX, MPUOBIBIIMX U3 MepBa B
okpyxeHuu xanuga anb-Mamyna. B XII B. Ttpakrtar anp-Xopesmu 1o apudmeruke ObLI
NepeBeieH Ha JIATUHCKUM S3bIK U MMEHHO OT JIATUHCKOT'O 3arjiaBusi 3TOW pabOThl MPOUCXOJIUT
CJIOBO «QJITOPUTM».  TpakTar amb-XOope3Mu Mo airedpe Takke ObUl MepeBeeH Ha JaThIHb
(cnoBo «anredpa» MPOUCXOAUT OT apabCKOro «alib-IKeOp», ColepKalllerocs B Ha3BaHUU TPYAa
Xopesmu. CripaBesTUBOCTH Paiy HY>KHO OTMETHTb, UTO UcJIaMcKas areOpa 6epeT cBoe Havyasio B
3HaHusAX BaBuiona, I'penun 1 MHaMK, HO MIMEHHO aib-XOpe3MH 3aJ0XKUJI OCHOBBI areOphl Kak
CaMOCTOSITEIbHOM, HE3aBUCHMOW MaTeMaTHYECKOW AMCIUILINHBI, TO €CTh OH BIIEPBBIE Npe/cTa-
BUJI aJIre0py Kak HayKy 00 OOIIMX METO/aX PelIeHHs YHCIOBBIX JMHEHHBIX U KBaJPaTHBIX ypaB-
HEHUH, BIIEPBbIE JjaJl KIACCU(PUKALINIO 3TUX YPaBHEHUH.

OOmienpu3HaHo, YTO OH JAaj peIleHHs KBAJpPaTHBIX YPAaBHEHUH IIECTH THIOB. 3/1€Ch
CllelyeT OTMETHUTh, YTO YHACJIEJIOBAHHOE OT BOCTOYHBIX MAaTEMAaTHUKOB YU€HHE O JMHEHHBIX U
KBA/IpaTHBIX YPaBHEHUSX CTaJl0O OCHOBOM pa3BuTus anreOpsl B EBpore. JlaTuHM3UpOBaHHOE UM
YUYEHOT'0 BOLLJIO B HAYKY MO TEPMHHOM «aJITOPUTM.

OrpomeH BKJIaJl yIEHOTO U B aCTPOHOMMIO, KOTOpas OblIa HeoOXoauMa JJIsi OpoIIaeMoro
3eMJIe/IeTNS, MOPCKOM M CYXOITyTHOW TOPTOBIH. UK (COOPHUK aCTPOHOMUYECKHX W TPUTOHO-
METPUYECKUX TaOJIMIL) ajlb-XOpe3MHU MOCBALIEH XPOHOJIOTUH U KaJIEH1apto (Ba)KHOE Hay4yHOE Ha-
NpaBJICHHE, TaK KaK Pa3Hble HApOAbI MOJIb30BAIUCH PA3IMYHBIMU CUCTEMaMU BPEMEHHOI'O CUETa).
BonbIiryto BaKHOCTB [ aCTPOHOMUH TOTO BPEMEHH IPE/ICTABIIsIa €ro KHUra 00 acTpossiOnH.

Hemanprit Bkan ans-Xopesmu BHeC U B reorpaduto. OH cUUTaeTCs aBTOPOM TIEPBOTO CO-
YUHEHUS 110 MaTeMaTudecko reorpaduu. OH BEpBbIe Ha apaOCKOM SI3BIKE OMMCATl U3BECTHYIO K
TOMY BpPEMEHH OOMTAEMYIO YacTh 3eMJIM, JaJl KapTy ¢ KOOPAWHATAMM Ba)KHEWIINX HACEICHHBIX
IIYHKTOB, C MOPSIMM U OKe€aHaMH, TopaMu U pexamu. [Ipuuem, ero Knuea xapmunol 3emnu — He
HPOCTO MEPEBOJ] COYMHEHUI NMPEAIECTBEHHUKOB, @ OPUTHHAIBHBIN TPYZ, COAEp AU MHOTO
HOBBIX JaHHBIX. OH OpraHW30BaJl Hay4HBIE AKcrienuiy B Busantuio, Xazaputo, AdraHucTas.
ITox ero pykoBoaCTBOM ObliIa BEIYMCIIEHA JJIMHA OIHOTO IPajyca 36MHOTO MEpUINaHA.

OtMeyast ero BBIAAIOLIMIICA BKJIaJ B CTAHOBJICHHE U PAa3BUTHE MAaTEMAaTHKH, W3BECTHBIN
aMepuKaHCKui uctopuk Hayku J[x. CapToH Ha3Bal €ro «BeJMYAMIIMM MaTeMAaTUKOM CBOETO
BPEMEHH U, €CIIM TIPUHATH BO BHUMaHHUE BCE OOCTOSITENILCTBA, OJJHUM U3 BEJIMYAWIINX BCEX Bpe-
men»[11]. Otmetum, yro B EBpone mumnis B 1240 r. matematukoM JIkoHOM XOJIMBYIOM ObUI
coznan Tpyn «lIpocTele anropuTMbl», OCHOBaHHBIM Ha paborax Xopesmu. OH CIyXui
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KJTAaCCHYECKUM YHUBEPCHTETCKUM TIOCOOMEM B TEYEHHE HECKOJBbKHX CTOJICTHH. BriepBbie B
EBpone anrebpa, kak y4yeOHas JOuUCIUIUIMHA Oblla BBEIEHA B Y4YeOHBIE TMPOTPAMMBbI
Jleinurckoro ynusepcutera [11, ¢.106].

KOcyd banacarynm (1015-1075 rr.)— Bwigaronmiics modT W MbicauTens Xl B.,
POIOHAYAJIBHUK ~ KJIACCUYECKOM  TIOPKOSI3bIYHOM  1M033uMM. PeHecCaHCHbIE MpOLECChl B
KapaxaHuackoM karanate ¥ CONpeeNbHbIX PETHOHAX HE MOTJIM HE CIIOCOOCTBOBAThH MOSBICHUIO
YUEHBIX-IHIIMKJIONEIUCTOB, MO0 3TO- 3aKOHOMEpHBIM IOKa3aTelnb HE TOJIbKO BocTouHoro
Peneccanca, Ho u Peneccanca BooOuie. OqHUM U3 TaKUX YUEHBIX OOIIETIPUHATO cUUTaTh JKycymna
banacareina (1017—1089). Ero tpyn «KyraaryOwiaur» SBISETCS OJIHMM M3 BBIJAIOLIUXCS
JUTEPaTYPHBIX MAMATHUKOB B KYJIbTYPHOM HaclIEUH TIOPKCKUX HapoaoB. OTtmeuas 3to, A. X.
KacemvkanoB mumrer: «Pabora lOcyda banacaryam «KyraaryOownwk» sBISETCS TIEPBBIM
SHIMKJIONEINYECKUM MPOM3BEICHHEM HE Ha O(QHUIMATLHOM JIMUTEPATypHOM S3bIKE, KaKUM
ABJSTICA apaOCKWid B TO BpeMs, a Ha POTHOM s3bIKe TIOPKOB. DakT cam 1o cebe OueHb
3HAYUTEINILHBIN, YTO CBUAETENBCTBYET O MAaTPUOTU3ME U JIFOOBU K POAHOMY SI3bIKy. BMmecTe c
3TUM, KM PYKOBOJIWJIM HE TOJIBKO IOJUTUYECKHE MOTHBBI, a CTPEMJICHUE HAy4YHUTh
CpeAHea3naTCKyr0 JUHACTHIO KapaxaHWIOB TPaJULMSIM I'OCYIapCTBEHHOIO YIPAaBJIEHUS TIOPKOB,
TaK KaK OHM €Ille HE OTOPBAINUCH OT KOUEBOW Cpe/bl, HAYYUTh YIPABISATH CTPAHOWU C BBICOKO-
Pa3BUTBHIMH OCEIJIBIMU palioHamu, obaacTsimu (Masepannaxp, Boctounsiit Typkectan). B nenom
mpousBenenne Kycyma bamacareiHa, 1o oOmiemMy TNpU3HAHHWIO, SBIIIETCS  JyXOBHOM,
HPaBCTBEHHO-ITMYECKOM JHLMKJIONEIUEH, B KOTOPOM OTpa)XCHbl MCTOpHs, KYJIbTypa,
PEMTMO3HbIE BO33PEHMsI OOIIECTBAa TOW AMOXH, UMEIOIME HETPEXOosilee 3HaueHue i cyaed
TIOPKCKHUX, apab0-MyCyJIbMaHCKHUX U Ipyrux HaponoB [12,128]. Ero MupoBo33peHHe ecTh CHHTE3
KyJIbTYpHBIX JocTikeHnid Bocroka wu  3amaga XI Beka, a 1modma MOpencTaBisieT
0011IeueNIOBEYECKUI HHTEpeC.

Maxmyn noH an-XycaitH mOH Myxamman an-Kamrapm — BBITAQIOIMICS TIOPKCKHUI
YYEHBIA-TTUHTBUCT, JuTepaTop, (ompkiopuct XI Beka u3 Kamrapa. OH u3BecteH Onaromaps
cozmaHHOMY MM «CoOpaHHIO TIOPKCKUX Hapeuduily, KOTOpOe Ha TIOPKCKOM SI3bIKE€ U3BECTHO IOJT
Ha3BanueM "JluBaH-ynb Jyrar at-rypk». Hammcano ono B 1077 romy u mpeacTtaBisieT coOoi
MIEPBYI0 B MHUPE TIOPKCKYIO SHIMKIONEINIO B KJIACCHYECKOM ee MOHMMaHuH. B Heil cobpaH u
0000111eH OOIIMPHBINA UCTOPUKO-KYJIBTYPHBIN, 3THOrpaUUeCKuii ¥ JTMHIBUCTUYECKUI MaTepHal.
"IluBan» Kamrapu, cormacno mnpodeccopy A. X. KacbimkaHOBY, TaMSATHHK THOPKCKOM
KyJAbTYpBI, 3aleyaTiieBIIeld ATUYECKHE IEHHOCTH W HOPMBI TOBEJCHUS, CHEIU(pUIecKoe
MHPOBOCTIPUSITHE TIOPKCKUX HapozoB B XI B. OH BoOpast B ceOsl HE TOJBKO BECh JKW3HEHHBIM
OIIBIT Y U3BICKAHUS, HO U MPEIIIECTBYIOLIUI ONbIT peakos [12, c. 128].

Maxmyn Kamrapu B mpeauciIOoBHM KHHUTH TaK pPacKpbIBaeT CyTh CBOEH pabOThI: «ITy
KHUTY, s COCTaBWI B aJI(paBUTHOM IOPSIZIKE, YKpaIllaji ee MOCIOBUIIAMH, caKaMu (prUdMOBaHHAS
po3a), MOrOBOPKaMH, CTUXaMHU, PaJKa3aMU (CTUXH BOMHCTBEHHOT'O COJAEPKaHUs) U OTPHIBKAMH
U3 Tpo3bl. S obnerdnn TpynHoe, pa3bICHUI HEICHOE M TPYAWICS TolaMHu. Sl pacchinali B HEM U3
YUTaeMbIX UMHU (TIOPKaMHU) CTUXOB IS TOTO, YTOObI O3HAKOMHTH (YUTATENel) C UX OMBITOM U
3HaHUSMH, & TAK)XX€ TOCJIOBUIIBI, KOTOPBIE OHH YIOTPEOJSIOT B KAaYeCTBE MYAPBIX M3PEUCHUH B
JTHA CYACThsl M HECUacThsl C TeM, YTOOBI CKa3uTeNh MepelaBall UX MepelaTurKy, a MepeaaTduK
apyruMm. Bmecte ¢ aTuMu (cioBamu) s coOpail B KHUIE YIIOMHUHAEMbIE MPEIMETHI U U3BECTHBIC
(ynotpeburenbHbIC) CIOBa U, TAKUM 00pa30M, KHUra MOJHSIACH O BHICOKOTO TOCTOMHCTBA U
JOCTUIJIA OTIIMYHOTO MPEBOCXOACTBAY». XOPOIIO M3BECTHO, yTo Maxmyna Kamrapu cuurarot
OCHOBOTOJIO)KHUKOM 3apyO€KHOW JIMHTBUCTHKH U TIOPKOJIOTUH, BHECIIUM IIEHHEWIITUM BKJIaJ B
MHPOBOE SI3bIKO3HAHUE, (HONBKIOp 1 JuTepatypy[12].

OcHoBHass nenp Maxmyn Kamrapu-3TopaccMOTpeTh €10Ba, NPUHALIEKAIINME TOIBKO
TIOPDKCKOMY s3bIKy. Benukuii ydenbni crpynnuposan B kuure 6800 Tropkckux cinoB (110
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Ha3BaHUU 3eMenb U pek, 40 HapogHOCTEH U TIUJIEMEH), Jall TOSCHEHHWE Ha apabCcKoM
sa3bIke.OT™METHM, 4TO MMEeHHO Maxmyn Kamrapu siBinsieTcss aBTOpoM MEPBOM KapThl, HA KOTOPOM
JETaIbHO N300payKEHbI BCE 3EMJIU, 3aCEIIEHHBIE TIOPKCKUMH ATHOCAMH.

Henb3s paccmarpuBarh 3Ty paboTy JIMIIb TOJBKO KAaK TIOPKCKUN CIIOBAapb, MMEIOIINI
HalMOHAJIbHOE 3HaYeHue. BeemupHoe 3HaueHne 3TOi paboThl 3aKITI0YACTCS B TOM, YTO BEJTMKHNA
CpEeIHEBEKOBBIN YUEHBIH BIIEPBBIE PACKPBLUT BCEMY MUPY KPacoTy U TTTyOHHY TIOPKCKOT'O SI3bIKa U
MBILUIEHHS], COCTABUJI TAKXKE BIIEPBbIE SHIMKIONECANYECKUNA TPy B 00JaCTU SI3bIKO3HAHUS. JTO
OTMEYAIOT HEMELKHE U TYpPELKUE COBPEMEHHbIE HccienoBaTesid. KHura y4eHOro OTKphLIa
MHUPOBOM HAyKe MHOTO HCTOPHUYECKHX CBEIICHUM, OOpa3IOB YCTHON HapOAHOM JUTEpaTyphl
HaposoB He Tonbko CpenHeit Aszuu, HO U Boctounoro Typkecrana, [ToBomxkbs, [Ipuypanss Xl
Beka. Tpyn Maxmyna Kammrapu Hamucan ¢ TPUMCHEHHEM HAy4YHBIX METOJIOB apaOCKoO
¢bunonorun. OH U CErOAHS HE YTPaTUII UCKITIOUUTENILHON [IEHHOCTH JUISI A3bIKOBEIOB, HICTOPUKOB,
(ONBKIIOPUCTOB | JIUTEPATYpoBenoB. "J[MBaH-yib JTyraT-aT-TIOPK" — HE TOJBKO KEMUY)KHHA
MUPOBOH SI3BIKOBETYECKOI HAyKH, HO U ()yHTAMEHT BCE TIOPKOJIOTHH.

Myxammen Xaitnap Aynaru (Ayraar) (1500-1551 rr.) — 3HAMEHUTBIN Y4EHBIN, BHECIIUI
HEOLICHUMBIM BKJIaJ] B HAyKy U MHPOBYIO KYJIbTYPY CBOErO BpeMeHH. Bce MHpOBBIE yueHbIE,
uHTepecyomuecs ucropueit Cpeaneit Azuu u Kazaxcrana, KyJabTypoil TFOPKOSI3bIYHBIX HapOJOB
EBpa3un, HaxomsT LEHHBIE CBEICHUS €ro COYMHEHUSX. [JIaBHBIM €ro TpyJIOM SIBISETCS —
"Tapuxu - Pammnu". Dta KHUra, HamucaHHas Ha NepcuackoM sizbike B 1544-1546 rr., Obula
nocesiieHa ucropud Morynuctada. [lo MHEHHMIO YYEHBIX, 3TOT BBIJAIOIIMICA TIOPKCKUN
yU€HbIH, BHEC HEOLIEHUMBIN BKJIAJ B Ka3aXCKyI0 M MHPOBYIO UCTOPHUOTpadui0 U TIOPKOJIOTHIO,
OCTaBUJI LIEHHBIE CBEICHHUS O IPOUCXOXKICHUU Ka3axoOB, UX JESITENBHOCTH HAa HMCTOPUUYECKOU
apeHe, X CBA3SIX C COCETHUMH HapoaMu, 00pase )KU3HU U T. 1.

Kanbipranum Kamaupu — BbIaloOIIMiACS UCTOPUK cpeaHeBekoBbs. Ilpenku Kamaupw,
HaunHasi ¢ dmoxu KapaxaHuaoB, SIBISUTUCH TPUOJMKEHHBIMH XaHOB, WX BH3UPSMH, TPEIBO-
nuTensMu Borck. Kaapipranm 3Ham apaOCKuil v IepCUICKUi.

B 1600 r. npn KaceiMe OH Hammcan CBOK 3HAMEHUTYIO JIETONMCHYK KHUry 'Kamwmar-
taya-pux" ("COOpHUK Jeromnucel"), CTaBHIYIO JOCTOMHBIM TPOU3BEIEHUEM MHPOBOM
ucropudeckor tpaguiuu. Creayst yCTOSABIIECHUCS TPaJWLIMA BOCTOYHBIX MBICIUTENEH, yYEHBII
TIOCBSATHUII CBOIO paboTy pycckomy mapio bopucy ['ogyHoBy. LleHHOCTH 17151 MUPOBOI UCTOpUU U
TIOPKOJIOTUM 3TOW JIETOMHCU B TOM, YTO B CBOMX JICTONHCSX OH BIIEPBBIE JAeTaeT 0030p IO
BOCTOYHBIM CTpaHaM U ropojaM, JaeT UCTOPHUYECKUE OINPENEIICHUSI U Pa3bsICHEHHs TIOPKCKUM
polaM U IJIEMEHAM, HACESIBIIMM Ka3axCKUe MpOCTOpbl. OTMETUM, YTO YYEHBIM OCTAaBWIJI CBOM
IIEHHBIE 3aMEYaHHs HEe TOJBKO B cepe HUCTOPUM, ITHOTpauu, HO M MPHBET MHOTO IIEHHBIX
ucropuieckux ¢akToB o nuHacTuM YuHrucxaHa u o HeMm camoMm.Takxke B paOoTe MPUBOISATCS
pEIKHE MaTEpPUAIIbI O KU3HEIESITEIbHOCTU Ka3aXCKUX XaHOB, KHU3HU Ka3aXCKOM CTENU U TOPOJOB
uT. 1. OO0 ypoBHE pa3BUTHA KyJAbTYPbl M IIUBIIN3AIMH TOTO UM HHOTO PErHOHA CIIEAYeT CYAUTh
HE TOJIBKO 4epe3 MNpHU3My JOCTIKEHMH HAyKW M KYJIbTYpbl 3TOIO BPEMEHM, HO U 4Yepe3
KOHKpETHbIE JeTald SKOHOMHUKH, ObITa, TEXHUKH M JIpyrHe peajuy, OpraHu3yloIiue
IIPOM3BOJCTBEHHO-XO35IIICTBEHHYIO CIELUAIN3AINI0 TaHHOTO PETMOHA. 3/1€Ch MOXKHO COCIaThCs
Ha MOHOTpaduI0 KBIPrbI3CKOro yueHoro A. AnmeBa, [13, 440], B KoTOpoil aBTOp, IUTHPYET A.
Merna, KOTOPBIN MHUILET, YTO «elie ¢ V B., B BOCTOYHBIX CTPaHAX CYILIECTBOBAJIU OOIIIECTBEHHBIC
O0anu (xamom). B Otpape (FOxnbiii KazaxcTan) Takke ObLTH OOHApY)KEHBI M MCCIIECIOBAHbBI JBE
npesaue Oanu. OHM O0OTPEBAIHUCH CHUCTEMOHM KapONPOBOSIIMX KAaHAJIOB TIOA IOJIOM.
CHa0OxeHue WX BOJOH OCYIIECTBISUIOCH W3 KOJIOJIEB, a CTOYHBIE BOJBI BBIBOJMINCH IpU
nomMonm KyoypoB (kepamudeckux TpyO. - A. A.). B 6ansx Obun ropsure ¥ XOJOAHBIE, a TAKXKe
TEIUIble MOEYHBIE KOMHATBI, MaCCaXXHbIH 3aJ1, pazaeBanka. «B nomax IX B., — otmeuaer A. Men,
— ObuM OaHW, KaHAIM3aIMs M KOJOAUBL JIfoaM TOro BpeMEHH IOJB30BAIUCH MEOENBIO IS
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OJICX/IbI, HA CTEHAX U Ha Moy OblIM KOBphL. CTOIBI (TaXTa) Aeiany U3 OHUKCA WM JiepeBa, Oblia
LIIMPOKO pacHpocTpaHeHa KuTaickas nocyaa. COoCTOATENbHBIE JIFOIU 332 TaXTOM MOJIb30BAJIUCH
JIOKKaMH, BHJIKAMH, HOaMu, canderkamu. CyIiecTBOBAIO TBEPAOE MPABUIO MBITh PYKH TEpe]
e0il u mocje, mpuueM OoraTble JIOIM MBUIM PYKH B PO30BOHM BOje, oOianaromield, kak ObLIO
BBISIBJICHO BITOCJICICTBUH, JIC3UH(DUITPYIOTMM CBOMCTBOM [ 14, ¢. 144-158].

Tak, uccnenoBatenem b.A. JIutBuHCKMM MOApOoOHO ONMUCKIBaeTCs BoAonpoBoa Tak-A3bipa,
KOTOPBIA CYMTAETCSl 3aMEUYaTeIbHBIM THIPOTEXHUYECKHUM COOPYKEHHEM CpPETHEBEKOBOM
Typxmenuu. [TonoOHbIe coOpy>keHHs B OOJBIIMHCTBE CTpaH EBPOITBI MOSBUIUCH FOPa3ao MO3XKeE,
yepes HeCKoJIbKO crosietuil. [lepBeiit  BomompoBon ©Ha Pycu (B Hosropome) mosiBuiics
npubmsuTeasHo B XII B. [15, . 79-84].

Ha otnenbabix Tepputopusix CpemHelt A3ud B 310Xy CPEIHEBEKOBBS OBLIH TPOJIOKEHBI
MOJI3eMHBIE BOJIOCOOPHBIE KaHAJbI MPOTSHKEHHOCTHIO 10 50 kunmomeTpoB. Ha BocToke moscrogy
UCIOJIb30BAJIMCH BOJOINOJBEMHBIE KOJIECca JAUAMETPOM A0 25 METpPOB, a TaKXKe BETPSHbIE U
BOJISIHBIE MEJbHULBL. J[0Ka3aHO, UTO BETpPsAHbIE MEJbHHULBI cymecTByloT ¢ 947 r. [16,c. 56].

B otnenpHbix pernonax Bocroka u, B yactHoctu B Cpenneit Azuu yxe B IX B.
JeiicTBOBaM 00CEpBATOPHU, B KOTOPBIX paboTain MECTHbIe yueHble. Tak, mpaButenn Mepsa
Amyns (Yapmxoy) u  Xopesma Mancyp ubH Tanxa mnpoBoAMiIM CUCTEMaTHYECKHE
acTpoHOMHUYecKue HabmroaeHus. B koHIle Toro e Beka B baixe paboTal ¢ J0BOJIBHO TOYHBIMU
uHcTpyMeHTaMu camapkanzer] Cyneiitman nubn Mcema. TlogrBepxaennii moioOHBIX CBEACHUNA X—
X1 BekOB MBI UMEEM B JJOCTATOYHOM KonuuecTBe: HabmroneHus ubH Mpaka u anb-bepynu B Ksite,
n6H Cunbl 1 anb-bepynu B I'ypranmxe, nOn Cunsl B Mcdaxane u npyrux. OnuceiBas  coObITHS
1497—1498 rr., 3HaMEHUTHIA MOJKOBOJCI, TOCYIAPCTBEHHBIN JesTenb, ModT Boctoka
Myxammen baGyp (1483—1530) npuBOoAMT NaHHBIE O TOCTpoiike oOcepBaTopuu Yiyroeka,
MIEPEUNCIIeT TaKKe U JIPyrue o0cepBaTOPUM, U3BECTHBIC €My B Pa3lIMYHBIX CTpaHax Bocroka:
obcepBaropuu xanudpa MamyHna, butmumyca, bukpamamkuta Xunny B Yamxkaiine u [Ixape.
[17,¢.9].

CpenoTourieM KymnbTYpbl, MO3HAHUS, 36IKOB BocTouHoro Peneccanca 0pumn Mevetr. OHM
OBLTN HE TOJILKO NCTOYHHKOM PEITMTHO3HOM TyXOBHOCTH Ha BocToke, HO M MOIIIHBIMU IIEHTPaMHU
oOpaszoBanus U BocriuTanus. Hampumep, B XI—X BB. Oosee WM MeHee 3HaYMTEIbHAs MEYeTh
00s3aTeNbHO MMeNla OMOMMOTEKY: CyIIecTBOBaNl OObIYail 3aBelaTh KHUTH MeYeTsM. Tak, B
ropoge MepB (coBp. Typkmenus) ObIO OCHOBaHO 12 OMOJMOTEK OOIIECTBEHHOTO
MoJib30BaHusl. TOIbKO B OJHOM W3 HUX HACUMTHIBAJIOCH OKOJIO 12 Thicau TOMOB. JlBepu
OubIMoTeK OBUIM OTKPBITHI JJIi BceX. B HMX cTeHax 3aHMMaluCh YUY€HBIE CO BCEX KOHIIOB
MycyibMaHcKkoro mupa. Tak, B Oubaroreke Mepsa B TeueHue tpex et — ¢ 1216 mo 1219 rr. —
paboTasl 3HAMEHMTHIM TYTEIIeCTBEHHUK M Teorpad, aBTop Tpyaa «CioBapb TropoaoB» A0y
A6mmmnax [lnxabunnua 6uH Adnamiax an-XaMaBH IO MPO3BUIILY ﬁaKyT (1179—1229).

Brnacte umymue, mo cemeHusM A. Memna, cuuTanu Ui ceOsi BEIWYaWIel TOpIOCThIO
cobupatp kuuru. K mpumepy, smup byxapsr Hyx nbn Mancyp umen eme B XI B. orpoMHyio
O6ubimoreky. B cBoe BpeMsi €10 MOJb30Bajcsd 3HAMEHUTHIN yueHbIH-sHIMKIONneucT HoH CHHa
(ABurierna). OH mwcan: «OmHAXKIBI S MOMPOCWI AMHpPA JIOMYCTUTh MEHS B €ro OWOIHOTEKY,
9TOOBI U3YyYUTh UMEIOIIMECS TaM KHUTHY 10 MenuiHe. OH pa3pelini MHE, U s BOIIEN B 3/1aHHE,
rae ObUI0 MHOXKECTBO KOMHAT. B ka0l KOMHaTe ObLIM CYHIYKH C KHUTAMH, ITOCTABJICHHBIC
OJIMH Ha Opyroi. B ogHON KOMHaTe OBLIM KHHUTHU TI0 apaOCKOM MO33UH, a B APYrol — 1o HU3MKeE,
Y TaK B K10l KOMHATE [HAXOIMIKCH | KHUTH 10 Kakoi-mrbo otpaciu Haykm» [18, ¢. 59].Korma
kopostb @pannym Jlrogosuk IX Obpur Ha BocToke, To oH oOpaTui BHUMaHHE Ha TO, YTO TaM
MHOTHE YUYCHBIC YUTAIN KHUTH B OOIIECTBEHHBIX OMONMOTEeKax. BepHyBIIMCHL Bo DpaHIHIo, OH
pacriopsiauicsa crenath npu ero nuuHoi 1epkBu Cent-lllanens Heuto momoOHOe. 31ech MBI

120



«Elmi asarlor», «Scientific worksy 2019, M 1(32)

BUIUM IIPSMOE BIMSHHME TIOPKCKOM KYJIBTYPbl Ha CTaHOBJICHHE EBPONEUCKON YUTATEIbCKOU
KyJbTypsI [19] .

[IpencraBnenue 0 BKJIaJe TIOPKOB B MHPOBYIO KYNIbTYPY W IMBHIM3AIMIO OyneTr He
MIOJIHBIM, €CJIM Mbl HE 3aTPOHEM HEKOTOPBIE aCHEKThl 3€MJIEJEIBUYECKON KYJIbTYyphl. DTO UMEET
aKTyaJbHOE 3HAYECHME JUIS PACKPBITHS TIOPKCKOW COCTABIIIOIIEH B MUPOBOM 3€MIIECIIBYECKON
kynabType. Tak, yxe Bo II B. mo H. 5. HaceneHue @DepraHcKod JOJHUHBI 3aHUMAIIOCh
BUHOIPAIapCTBOM U BUHOJENUEM. VCKycCTBO BUHOAENMS KHUTAWIbl MEPEHAIM HMEHHO Y
(depraickux BHHOTpaZapeil. JTO MOATBEPKNAIOT COXpPAHMBIIUECS KWUTalickue pykomucu. B
OJTHOM W3 HUX OTMe4YaeTcs, yTo B JlaBanu (T.e. B Depranckoi I0JIMHE) BUHO MPUTOTABIMBACTCS
U3 BUHOTpaga U B OOJBIIOM KOJMYECTBE XPAHUTCS Ha CKJIaJaX B TEYEHHWE MHOTHX JIeT, He
nojBeprasce nopye. TaM BUHOIpaJHOE BUHO SIBIISICTCS CTOJb € OOBIYHBIM HAIIUTKOM, KaK U
JIro1iepHa KopMoM Jyis Jommajei [20, c. 10].

Jlerenaa NpUNMCHIBAET OTKPBITUE BUHOJEIBHOIO MPOLIECCa UPAHCKOMY IPUHILY, aCTPOJIOTY
Jbxamiuay, KOTOpbIM mMpuBe3 AOMOW B OOYOHKAX KAaKOW-TO W3 BEJTUKOJEMHBIX COPTOB
¢epranckoro BuHOrpajaa. OTKpbIB OOUOHKH, OH OOHApY:KWJI, 4TO BUHOIpaJ Hayal OpoAWTh, U
IIPYKa3ajl HABECUTh HA KUCIIbIA HAITUTOK SIPJIBIK «s11». CIyCTsI HECKOJIBKO JHEN OH IIOCCOPHIICS CO
CBOEH JIFOOMMOM KEHOM, KOTOpasi B OTYASHUM BBIIUJIA COAEPKUMOE U3 OJHOTO U3 ATUX COCYIOB.
Korga oHa mpocHymnach 1ocie TSKEJIOro CHA, TO NOYYBCTBOBAJA, YTO BCE €€ IEPEKUBAHUA
ucue3nu. YnorpebiieHHe 3Toro, Kak OHa IocuMTala, JIEKapcTBa BOILIO Y Hee B IPUBBIUKY, IIOKA
Jlxamiuz He oOHapyxui ee cekpera. Ho [xamiu, roBopsT, BIIOCIAEICTBUM CTAJ MbSHULICH U
ObLT CBepruHyT ¢ TpoHa [13, ¢. 440)].

3aBepiuasi CTaTbl0, OTMETHM, 4YTO H3JIOKEHHOE HAaMHU O TIOPKCKOM COCTaBISIOILEH B
Bocrounom Peneccance ecTh auib Majiasi TOJIMKAa TOTO, YTO IMPHUBHECIU TIOPKH B MHUPOBYIO
KYJIBTYpY W LIUBWIM3ALMIO. MHOroe emie JEKUT TOA 3aBajlaMM €BpO M JIPYTUX LIEHTPU3MOB,
M03TOMY Tiepel HOBBIMHU HCCJIEIOBATENAMU JISKUT 3aada OTKPBITh MHPY TIOPKCKYIO
Bcenennyto, TIOpKCKYIO KynbTypy M HUBHJIM3ALMIO, OBIBILEH 101roe Bpems, Kak CIpaBeIInBO
TOBOPUT M3BECTHBIN yueHbI b. I'. Asiran «3a0bITOi» B CHITY HCOTOTUIECKUX M TTOJUTHIECCKIX
MIPUYUH.
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XOLVOTIYYO TORIQOTININ YARANMASI VO INKISAFI HAQQINDA

Basariyyatin madani va manavi irsinin zanginlagmasinda islam madaniyyatinin oynadigi rol
damlmazdir. Xiisusi ilo Islam Intibahi dévriindon etibaran diinyaya yayimis bu madaniyyat
oziintin rangarangliyi, miixtolif elmi, madani, falsafi, manavi carayanlar: ilo bir ¢ox yeni inkisaf
istigamatlarinin asasint goymusdur. Bu baximdan indinin oziinds do alimlarin diggatini calb edan,
xtisusila da Avropa olkalarinda diqgatlo dyranilan sufizm béyiik ahamiyyato malikdir.

Magsad: xalvatiyys tarigetinin meydana galmasi, tariget daxilinde méveud olan silsilonin
todqiq edilmasi.

Metodologiya: Xalvatiyyanin Islam modoniyyati tarixindo oynadigi rolla olagedar elmi
todgiqatlarin genis spektri vo problemlarin todgiginds elmi abstraksiya, montiqi vo tarixi slage
kimi metodlardan istifads edilmisdir.

EImi yenilik: miiasir dovriin sortlori baximindan Xalvatiyyonin diisiinco sistemino tosir
edon amillor tosnif edilmisdir.

Acar sozlar: Islam, sufizm, xolvetiyys, Seyyid Comaloddin Yohya Sirvani, Omor ol-
Xoalvati.

Seyx Ibrahim Zahid Gilaninin xalifalorindon ©xi Mohommod Xalvatinin (vafat1 780/1378-
79) qardasi oglu vo miiridi Omor ol-Xalvoti (vofati 800/1397-98) torofindon tomollori atilan
xalvatilik XV oasrds ictimai-siyasi vo madani hayat torzinin mohsuludur. Siileyman Uludag
banisinin Omar al-Xalvati olmasimna baxmayaraq torigetin hogigi qurucusunun Seyyid Yahya ol-
Sirvani vo ya Bakuvi oldugunu vurgulayir vo bu tesovviifi dini-fikri coaroyanin Azasrbaycanda
ortaya ¢ixdigini, siiratlo Anadoluya, Anadoludan Balkanlara, Suriya, Misir, Simali Afrika, Sudan,
Hobosistan, Conubi Asiya, hotta ©Ondoliiss (Ispaniya) yayildigim geyd edir (1,5.394).

Xalvatilik Anadoluya Omar al-Xoalvatinin xalifasi Sadraddin Hiyavinin miiridi amasiyali Pir
flyas tarofindan getirilmisdir. Seyyid Yohya ol-Sirvaninin on taninmis xalifolori iso Dado Omor
RoOvsoni, onun boyiik qardasi Olasddin Oli, Pir Siikrullah Onsari, Hobib Qaramani, Mahommad
Bohaoddin Orzincani vo Ziyaaddin Yusif Sirvani olublar. Hobib Qaramani xalvatiyys i¢indo yeni
bir gol meydana gotirmis vo onun miiridlorindon Camal Xolifo adi ilo taninan Comaladdin ishaq
Qaramani (vofat1 933/1527) torafindon xalvatiyys Istanbulda yayilmisdir. Seyyid Yohyadan sonra
Rovsoniyys (Dado Omor Révsoni, vofati 892/1487), Comaliyys (Comali Xolivati, vofati
899/1494), Bhmadiyys (Igidbast Ohmod Somsaddin, vafati 910/1504) vo Samsiyys (Semsaddin
Sivasi, vafat1 1006/1597) soklindo dérd boyiik qola ayrilmisdir. Bu qollar da sobalors ayrilmis va
digor tosavviifi carayan va fikirlardon tasirlonmisdir. ©hmadiyys qolunun Misir sobasini toskil
edon Misriyyanin banisi Niyazi Misri giiclii sokildo Ibni ©robinin vahdati-viicud anlayismin tosiri
altinda galmigdr.

Manavi cohotdon ruhi bir disiplin sistemi olaraq xslvatiliyin sziiraverdilikdon ilham aldig
iddia edilir. Boyiik sufi ©bu Hofs Sihabaddin Omar os-Siihroverdiys (vafat1 1234) nisbat edilon
stihroverdiyys torigoti Anadoludan Hindistana godor genis bir cografiyaya yayilmis, 6ziindon
sonraki sufi ¢evralara giiclii tasir gostormisdi. Tarigatin bazi qollar1 Benqala qadar yayilmis, hatta
stithroverdiliyin Bengaldaki qolunu Colaloddin ot-Tabrizi yaratmigdi (2,s.42-45). Biitiin toSovviif
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camaatlart kimi xalvatilik da torigot halin1 aldigi tarixa morhalali bir inkisaf dovrii kegirmisdir.
Tadgigatgilar bu marholoni dérd dévrs ayirirlar:

1. Obdiilqahir Siihroverdidon Seyx Ibrahim Zahid Gilaniya godor olan dovr (X-XIII
asrlor). Bu dovr xalvati manbalorinds Xalvatiliyin tisul dovrii adlanir.

2. Seyx Ibrahim Zahid Gilanidon Pir Omaro godor olan dévr (XIII-XIV asrlor). B dévro
torigatlogma dovrii ad1 verilir.

3. Pir Omordon torigatin fikri vo torigot osaslarmm formalasdiran Seyyid Yohya Bakuviyo
godor olan dovr (XIV-XV asrlor). Bu dovr tokamiil dovrii adlanirdi.c

4. Seyyid Yohya ilo baslayib inkisaf edon va yayilan dovr (XV asrdon sonra). Bu dovra
torigotlosma Vo sébalonma dovrii adi verilir (3,5.6). ©bu Abdullah Siracoddin Omor ibn
Okmoladdin Lahici Xalvati tarafindon tomalori atilan vo Seyyid Yohya Sirvani-Bakuvi torafindon
torigot osaslar1 formalasdirilan xalvatilik tasavviif tarixinds fikir olaraq godim olsa da, tarigatlosmo
morhalasine XIV asrdan etibaron kegmisdir.

Xalvatiliyin fikri va toriget asaslari cohotdon iki bdyiik sufi banisinin oldugunu iddia edo
bilorik. Bunlardan ilkinin banisi Pir Omar adi ilo taninan ©bu Abdullah Siracoddin Omor ibn
Okmoladdin ol-Gilani al-Lahici al-Xalvati, ikincisinin banisi isa Seyyid Yahya Bakuvidir.

Azorbaycanm Sirvan bdlgasinin ssilzads ailosinden olan Pir Omor Samaxi soharinin Avahil
kondindo anadan olmusdu. Atasi Seyx ©kmoloddin sadaco Lahicin deyil, Sirvanin an niifuzlu
soxsiyyatlorindon idi. Atasmin da sufi oldugu seyx admi dasimasmdan aydin olur (4,5.345). ilk
tohsilini anadan oldugu konddo atasindan alan Pir Omor asgar olmag havesinds idi. Hoddi-buluga
catdigdan sonra Elxanli ordusunda yer almis, ancaq bir doyiisds asir diismiisdiir. Basqa bir iddiaya
g0ra basinda yer aldigi horbi dasts maglub olunca, qagis vo qagdig zaman kegirdiyi hisslor onun
tosovviifo meyil etmasina sabab olmusdur (5,s.55).

Xarozmo gedon Pir Omor burada omisi “©xi Mohommad” adi ilo tanman Mohommoad
Xarozminin séhbatlorine qulaq asmis vo tosovviifdo ona intisab etmisdir. Seyx Obiil-Fiiyuzat
Karimoaddin Mohammad al-Xarazmi adi ils taninan bu soxs axi olub tez-tez xalvato gakilmasi ila
moshur idi. Monbalor onun Xalvati cox seven darvis oldugunu yazirlar. Pir Omordoki Xolvot
hissini oyadan da onun bu ¢ilali hoyat torzi olmusdur. Daha sonra amisi ilo birlikdo Lahica golon
Pir Omor Xira gosobasine yerlosmisdir. ©misinin vofatindan sonra onun moqamina oturan Pir
Omor irsad faaliyyatlorino baslamigdir. Daha sonra Tobrizo, buradan da Xoya gedan Pir Omor
Misra bir sayahat toskil etmisdi. Sonralar, XVI asrdo bu tariget Misirds xalvatiyys seyxlorindan
Ol Bokri (h.1100-1152) torafindon oshomiyyatli daracads yenilonons godor dirgoldilmisdi. Lakin
onlardan an vacibi tarigetin ©1-Ozhar Universitetinin seyxi, mashur ol-Dardiri (XV1I1') (malikilor
ayinindan olan asari) torafindan dirgaldilmosidir.

Bu ardicil dirgaliglor yalniz qardashgm primitiv rekonstruksiyasi idi vo yalniz bir nego
praktik detal tadricon doyisdirilmisdi.

Ol-Dardirinin tovsiys etdiyi kimi, méminin Allaha mohobbati 6z seyxino mohsbbatdan
daha yuxaridir, zira seyxo mohobbat yalmz vasitodir, halbuki Allaha va ya onun hovarisina
mohobbat bir 6zmoagsaddir ki, bu da hotta tonha mistik zahid tigiin belo geyri-diinya hoyatinin
moqsadi ola bilar. Sagirdlor ancaq Allah haqqinda diistinmali, onun amrlarina riayat etmolidirlor.
Onlar miimkiin godor tez-tez 6ziiniitohlil do etmolidirlor. Xalvatiyyanin tovsiys elodiyi zohd bu
diinyadan saf vo sads uzaqlasmagi nazords tutur. Bu elo bir foal z6hddiir ki, o xalvati miisalman
mistikloring xeyirli islor gormak, basqgalarim1 Allaha yonaltmoak tigiin basqalari ilo qarismaq haqqt
verir va hatta onlar1 buna macbur edir (6,s.20). Buna géradir ki, yolun qaydalarinda ehtiva olunan
Tuhfatul-Ixvana moémino hiss etmali oldugu Allah qorxusu daxildir, Allah garsisinda méminin
hiss etmoli oldugu qorxunu miioyyan edir. O fikir vo amallars aiddir (7).

Ardicillar kiitlosi tigiin xolvatiyys doktrinasi hesablagmaq, bagislamaq vo morhamatdon
ibaratdir. Burada yoxsullar qardasligi olan Qadiriyyonin mirasi hiss olunur. Malumdur ki, ©l-Hac
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Omor geco ibadotlorini kéniillii olaraq oruc vo oyaq galmagla, meditasiyalarla tamamlayaragq
yerinoa yetirirdi ki, bununla da o xslvatiyys yoluna praktik omal edirdi. Biitiin métadil miisalman
gardasliglarinin son hadsfi bir torafdon Allah havarisinin yolunu “Mshammadin gaydalari” — “al-
adab ol muhammadiyys”don istifado edorok toglid etmok, digor torofdon iso Islam sahasini
gorumaq va genislondirmakdir. 8l-Hac Omords ordenin diger xarakteristikalarina da rast galmok
olar. Onlarin igarisinds elalori var ki, qardashq onlardan imtina etmisdir. Bu Peygombari vo ya
hotta Allah1 birbasa gormoys (musahada iizro) nail olmaqg va bununla da Allahla birlogsmok
(“stupor” (tahayyur) kimi 6ziiniimahva gadar viisal) marhalosini kegmak ti¢iin ambisiyalardir. Bu
yuxu vo yaxud oyaq galarken Peygomborin gériilmasini ©1-Hac Omeor 6z iizorinds tocriibadon
kegirir vo basqalarma da icazs verirdi.

Misirdo galdigr illords yeddi dofo hocco gedon Pir Omor Hicazda elm tohsil etmisdir.
Azorbaycanda hokm siiron Colayirlor dévlstinin hékmdari Sultan Uveys (8,s.55-56) tarafindon
yaxst tanindig1 geyd edilon Pir Omarin onun dovati ilo Misrdon Tobrizo goldiyi, buradan da
Xiraya gedarok darvislik faaliyyatlorine basladigi barado malumat verilir. Hicri 800-cii (1296/97)
ilda Tobrizds vafat etdiyini nazors alsaq onun Misirdon gayitdigdan sonra galan hayatin1 burada
kegirdiyini geyd edos bilorik. Buna oasas olaraq geabrinin Tabrizdoki Mir 9li magbarasinds oldugu
iddia edilir. Amma aparilan son arasdirmalar bu iddianin asassiz oldugunu, boyilik ehtimalla
Azorbaycana qarsi baglayan ©mir Teymurun harbi sofarlori zamani Tobrizi tork edib Samaxiya
goldiyi vo anadan oldugu Avahil kandinds vofat etdiyini demoys osas verir.

Fransiz todqiqatgist Natali Kleyerin fikrinco do seyxin dofn olundugu yer Lahic vo Samaxi
arasindaki Avahil kandidir ki, onun da madrasasinds ixtiyarin ¢oxsayli ardicillart var idi. Onlardan
biri do Seyyid Yohya Bakuvi idi.

Natali Kleyer bir neco il istanbul kitabxanalarmda masgul olmus va alimin todqgigatlarmin
naticasi olaraq xalvatiyys ordenins hasr olunmus monoqrafiya meydana ¢ixmigdir. Onun va elaca
do digor taninmis todqiqatcilarin (8,5.47) genastine goro biz ehtimal eds bilarik ki, Omor ol-
Xoalveti Lahica gonc yaslarinda irandan kégiib golmis vo Lahicda moskunlagmusdir.

Belo ki, Avahil kondindo onun adina Pir Omor Sultan ziyarstgahmn olmasi vo Yusif
Miiskiirliniin silsilonamosinds miiridlorinin vo davamgilarinin ¢oxunun burdan ¢ixdiginin qeyd
edilmasi do bu fikri giiclondirir (7,5.65).

Darvislik hoyati yasayamagla son doroco maraqli, otrafindaki insanlarida toacciib hisslori
yaradan Pir Omarin xalvati torigetinds yeri va rolu boyiikdiir. Son vaxtlarda tapilan Harirzadonin
“Konziil-feyz” adli asarina gora xalvatiliyin prinsiplarindon olan vo Seyyid Yohyaya aid oldugu
iddia edilon “asmayi-saba’nin Pir Omor torsfindon formalasdirildigi, Seyx Zahid Gilani torofindon
icra edildiyi aydinlagsmisdir. Harirzado bu barads belo yazir: “Bozilori asmayi-soba edan Seyyid
Yohya quddiso sirruh deyiblor. Lakin dogru olan Ibrahim Zahid quddiso sirruh hozrot-
loridir’(6,s.75).

Pir Omorin “xalvati” logobi almasina sobob iizloto ¢okilib vaxtinin coxunu ibadat vo zikrlo
kegirmasi Vo bu hayati sevmosi idi. Haqqindaki rovaystlords onun bir ¢inar agacinin qoyuguna
girib xalvato gokilmasi sobobi ilo xalvati olaraq ¢agirildigr qeyd edilir (7).Xoalvat halinda Allahin
yeddi adimi zikr etdiyi iiglin ondan sonra Osmayi-Soba zikri torigotlordo genis yayilmisdi.
“Osmayi-Soba” zikri Allahin “La ilaho illallah, Allah, Hu, Haqgg, Hoyy, Qayyum, Qohhar”
sifatlorinin sistemli zikr edilmoasinden ibarotdir. Arxa-arxaya 40 dofo orboino giron Pir Omarin
axirmet arbaini bitirdikdon sonra Mohammod Peygombor torafindon istiindo 40 budagi olan tac
hadiyya etdiyi vo bu sababdon do sufilor arasinda bandvsayi rangds guxa va tistiindo dord budag:
olan tac geyan ilk dorvis oldugu iddia edilir. Miiridlorins tizlot, Xalvat va siikunati tovsiys edon Pir
Omor torigetinin asasmi Xotim ol-Bsamm “dord 6liim” anlayisi ilo agiglanmsdir. “Dérd tomol”
(¢ahar dastur) adlandirilan bu anlayisa gora:
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- Salik davamli nofsino miixalifat etmoli, onunla miibarizo aparmalidir. Buna qizil 6liim
(movti-ahmor) deyilirdi;

- Salik har ciir balaya dézmalidir. Buna gara oliim (movti-asvad) deyilirdi;

- Salik var olanla yetinmali, sikaystdon qagmalidir. Buna yasi! 6liim (mévti-ahdar) deyilirdi;

- Salik az yemali vo davamli rayazatds (raziliq i¢indo) olmalidir.

Buna da ag oliim (movti-obyaz) adi verilirdi (10,s.65).

Xalvatiliyin osas banisi olan Seyyid Yohya Sirvani Pir Omorin tesovviif anlayisim daha da
tokmillogdirmis vo genis cografiyaya yayilmasina sobab olmusdur. Piri-Sani (ikinci pir) lagebi ilo
taninan Seyyid Yohya Xolvatiliys gotirdiyi sokkiz yeniliklo torigoatin tosovviifi asaslarini
yaratmigdir (9).

Moanbolar Seyyid Yohyanin iyirmi mindon ¢ox miiridinin oldugu vo hoalo saglhiginda
miiridlorini miixtolif Glkolora géndordiyi qgeyd edilir. Torigatin qollara ayrilmasi da onun
vofatindan sonra baslamis, xiisusilo Osmanli 6lkasinds xslvatiliyin yayilmasinda Seyyid Yohyanin
dord xalifasinin Pir Mohommad Orzincaninin (vofat1 1474), Dodo Omor Rdvseninin (vofat: 1487),
Molla Oli Xalvatinin vo Hobib Qaramaninin (vofatt 1497) tosiri olmusdur. Onlardan Pir
Mahommod Orzincani Orzincanda gordiiyii bir yuxu {izorina vatanini tork edib Bakiya golmis vo
Seyyid Yohya ilo goriisiib ona intisab etmisdi. Daha sonra Orzincana qayidib 6lona godor
xalvatiliyi toblig etmisdir (14,s.174).

Dado Omor Révseni isa Anadolunun Aydin vilaystindon olub, Bursada soriot elmlori
oxuyarkon ovvolco Qaramana, buradan da Bakiya golmisdir. Seyyid Yohyanin on yaxin
miiridlorindon olub, seyxi torafindon Xalvatiliyi yaymasi tgiin Toabriz, Ganca vo Qarabaga
gondorilmisdir (14,s.69). Haqqinda daha az molumat olan Molla Oli, xalvati seyxi torofindon
Bursaya gondorilmis, Fateh Sultan Mehmedin 1453-cii ildo Istanbulu fathindon sonra bu sohors
golmisdir. Amma Istanbulda otrafinda bdyiik bir kiitlonin toplanmast {izerina istanbulu tork etmaosi
istonilmis, o da Qaramana getmisdir. Seyyid Yohyanin diger miiriidiic Hobib Qaramani isa
Anadolunun Nigdo vilaystinin Ortakdy kondinds anadan olmusdur. Bakiya golib Seyyid
Yohyanin yaninda 12 il xidmat etmisdir. Seyxi torafindon Anadoluya xslifo olaraq gondarilon
Qaramani bir miiddot Ankarada bektasilorin seyxi Hact Bayram Valinin ziyarotgahinin oldugu
yerda qalmis vo moizalari ilo strafina gox sayda miirid toplamigdi (15).

Xalvatiliyin siiratlo yayilmasinin bir sobobi do ©mir Teymurun yol agdigi sosial vo siyasi
sorait idi. 1402-ci ildo Ankara miiharibasinds Omir Teymur torsfindon tutulub Orta Asiyaya
apartlmaq istonon minlorlo asir Azorbaycanda sofovi Vo Xolvoti dorgahlarinin nozarsting
verilmisdi. Bu asirlor arasinda ¢ox sayda tohsilli vo madrasads miisllimlik edon alim do vardi. Pir
Ilyas Xolveti bunlardan sadoco biri olmusdur. ©mir Teymur torafinden Sirvana siirgiin edilon bu
alim buradaki modrasalords darslor vermis vo Xalvatiliyi gobul etmisdi. Daha sonra Amasiyaya
qayidan Pir Ilyas torigotin yayilmasinda bdyiik rol oynamisdir (16,5.397). Osmanli cografiyasinda
xalvatiliyin ilk tomallorini onun atdig1 geyd edilir.

omir Teymurun vofatindan sonra o&lkalorine qayidan homin asirlor 6z olkalarinda
xalvatiliyin tobligatin1 aparmis vo ¢ox sayda yeni miiridin Sirvana galmasina sobob olmuslar.
Misal {iglin, Anadoluda xalvatiliyin an boyiik seyxi gobul edilon Seyx Mahammoad Comaloaddin
Aksaray1 (Colobi Xalifo adi ilo tanimirdi) Aksaray, Konya vo Istanbul modrosolorindo yiiksok
tohsil aldigi halda, dovlst va din momurlugunu buraxib Sirvana gador golmis, amma Sirvana
catdig1 glindon iki giin avval Seyyid Yohyanin vofat etdiyini esidib agir kador yasamigdir. Bunun
izorino Orzincana qayidan Colobi Xolifo burada Seyyid Yohyanin xolifasi Pir Mshommad
orzincaniys intisab etmisdir (17,5.99).

Digor sufi torigatlori kimi, xalvatilikdo do torigat silsilolori mithiim shomiyyat kasb edir.
Silsilalor tasavviif adabiyyatinin bir hissasi olmagqla yanasi, torigotin bir név odabi sokildo tosvir
edilmis tarixgasi kimi do gobul edilo bilor. Xalvatilik torigeti imumilikdo qirxdan artiq qola
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boliindiiyii tiglin, har bir qolun da 6z silsilosi mévcud olmusdur. Bu silsilalora misal olaraq hazirda
movcud olan asagidaki asarlori gostars bilorik:

1. D.Omar Révseni. Silsilonamo (nazm). AMEAEE, B-3972/23506.

2. Yusif Miskiiri. Silsilatiil-uyun. AMEAEE, B-5447/7072.

3. Siinbiil Sinan. Kitabi-taricotnameyi-Siinbiil ofondi. TUK, 2956/2.

4. Yusif Sinanoddin. Tozkireyi-xalvatiyya. SK, Osad of. 1372.

5.Nazmi. Hadigatiil-ixvan. SK, Rasid of. 945.

6. Yomoni Hosan Nacmaddin. Silsilonameyi-tarigi-xalvatiyys vs siinbiiliyya. IBK, OEY
116.

7. Omar Fuadi. Mangoabonameyi-Saban Vali. SK, Hact Mahmud, 4614.

8. ©hmad Somsaddin Marmoravi. Silsileyi-shli-toriget. SK, H.Mahmud, 2745.

9. Sadiq Vicdani. Tomari-turugi-Bliyyeyi-Xalvatiyys. Istanbul, 1995.

10. Miiniri Belgradi. Silsilotiil-Miigarrabin vo Mangabayi-Miittagin. SK, H.Mahmud, 4614.

11. Bandirmalizado ©hmad Miinib. Miratii ot-turug. SK, H.Mahmud, 2712.

12. ©bdiilahad Nuri. Silsilonama. SK, Calabi Abdullah, 172.

13. Miistogimzads Siileyman Sadoddin. Mosayixnameyi-islam. SK, ©sad of. 1716/1.

14. Abdulla bay macmussi. Silsilonama. UHSAK, Hiidayi,1098.

15. Hiseyn Vassaf. Sofineyi-ovliyayi-obrar fi sorhi assmari-osrar. SK, Yazma Bagslar,
2308-2309.

16. Horirzads M. Komaloaddin. Tibyaniil-vasaili-hagayiq fi bayani solasilit-taraiq. SK,
Ibrahim of. 430-432.

17. Hiiseyn Ayvansarayi. Torclimatiil-mosayix. SK, Osad of. 1375.

18. ©hmad Suzi. Silsiloyi-piran li mosayixi-xalvatiyya(nozm). SK, Oztiirklor 63,

19. Mahommad al-Mimsar. Mangebatiil-ogtab. AEAEE, B-5447.

Torigat silsilalori tasovviif torigetinin tarixi socarasi hesab edilo bilor. Hor dofo tokyads yeni
seyx foaliyyato basladiqda onun adi bu socarays daxil edilir, belaliklo, tarixi xronologiya asasinda
torigotin dayandigi ilkin monbodon miiasir dévra gador ki zamanda mdveud olan biitiin seyxlor bu
silsiloda 6z yerini tutur.

Qeyd etmok lazimdir ki, bir ¢ox hallarda xalvatiyys torigotinin qollarina aid edilon silsilolor
ohli-beyt imamlarina gedib ¢ixir, xiisusilo ©li ibn Obu Taliblo baglanir. Lakin Peygombarin digor
sahabolorinin, xiisusilo Obu Bakrin ds adi1 ilo baglanan silsilonamalars rast galinir ki, biitiin bunlar
da har hansi torigat golunun tarixi sacarasi ilo alagelondirilir.

Xalvatiyys torigati 6ziiniin struktur qurulusu, gaydalari, miirsid vo miiridlor arasindaki
miinasibatlor va digar aspektlordon do 6z dovriiniin tosovviif modaniyyatinin bariz niimunasi
sayila bilor. Masalon, torigatin qaydalart miiridlorin manavi kamilliyindon asili olaraq éziinds
yeddi marhalani ehtiva edirdi (18).Oxiliyin zikrlori asagidaki 6ziinomaxsuslugu il farglonirdi:

esadaco mistikaya meyilli can iiciin: “Allahdan basqa mabud yoxdur”, (Islam dininin ilk
sohadat kalmasi).

o imanlimin saflasmaga hazir olan cani iigiin: “Allah”.

o artiq maariflonmis can iigiin: “O” (hiiva, yani Allah).

e aram tapnug can tigiin: “O haqdir” (21-haqq, yani Allah).

e Qoni canlar tigiin: “Allahu Rohman “hamiya rohmli olan” (al-Hayy, yani Allah).

e asib-dasan va Qoni canlar tigtin: “Allahu Rohim” “rohmli”: (21-Qayyum), yani Allah).

e nohayat, kamil can iiciin: “‘fath edon” (21-Qahir, yani bir daha Allah).

Yuxarida qeyd edilon bu qaydalara bu va ya digor formada digar sufi tarigatlorinda da rast
golmak miimkiindiir.
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Eyni fikirlari xalvatiyya tarigatinin miixtalif qollarinda rast galinan meditasiya va rituallar
barado da soyloya bilorik. Bu meditasiyalar sufi miihitinin daxilinds islonib-hazirlanmis miixtalif
tolimatlart 6ziinda ehtiva edirdi. Meditasiyanin bu tolimatlara zikrlor, Allahin “g6zal adlar”
alava olunur.

Ixlas, Falog, Nas Qurani-Karimin surslari olmagla yanasi, eyni zamanda ¢ox gozol va parlaq
ritmli, sehirli qlivvoys malik ¢agiris dualaridir (19). Nas surasini qoruyucu dualar adlandirirlar.
Ixlas surasini bozon T&évhid vo ya “Allahin Tokliyi" duasi adlandirirlar. Ixlas adi xiisuson
dogrudan da tam Vohdato can atan sonraki mistiklar {i¢iin Islamin baslica v miitloq ehkami olan
Tovhidlo saciyyalonon "saf vo Somimi kultun taninmasi aksiyasi" monasini verir. Biitiin bu dualar
Va suralor Xalvati zikrlorinin asasini togkil edirdi (20).

Xoalvatiyys torigoatinin kokiindo dayanan tesovviif prinsiplorindan biri olan xalvet, digor
torigotlorda do bu vo ya diger sokildo 6ziinli gostordiyi ticiin onu yalmz adigakilon terigato aid
etmok diizgiin olmazdi. Oksina, Xalvat anlayisinin daha avvalki dovrlords da digor torigatlords
genis istifado edilmasi onun sufizmin tamal prinsiplarindon biri oldugunu gostorir. Ona goéra do
xalvat anlayisini xalvatiyyanin baslica sufi qaynagi olaraq gormok miimkiindiir. Maghur toSovviif
alimi Ol Qozali xolvat barado qeyd edirdi ki, insanlardan uzaqlasaraq tonha bir mokana
¢okilmoyin faydalari insanin daha ixlashi vo daha ¢ox ibadot etmosi, riya, geybat, yalan kimi
giinahlardan Ozlinii qorumasi, fitno Vo fosaddan uzaq gqalmasi, insanlarin ozablarindan
sigortalanmasi, hamg¢inin xalgdan istoklorinin olmamasi kimi amillardadir (20). Sufizmda xalvato
¢okilmayin faydalari barodo danisarkon, diger torigotlorin do istifado etdiklori miixtalif ibadat,
ritual vo ayinlords bu prinsipin mithiim shomiyyst dasidigi goriiniir. Xolvat insanin 6z nofsino
hakim olmasi, hamginin elmi-lodiin deyilon gizli elm qgapilarinin iiziine agilmas tigiin an giymatli
tisullardan sayilir. Tosovviif alomindo qarsiya qoyulmus mogsads g¢atmagin na godar vacib
oldugunu nazars aldigda, xalvatin sufizmin oksar torigat vo qollarinda 6ziinii biiruzo vermasi heg
do toacciiblii deyildir. Gérkamli Azarbaycan filosofu va sufisi Siihraverdi bununla slagodar olaraq
yazir: “Insan 6ziinii Allaha ibadoto verarok hor bir cohotiylo ona ydnaldikds, giindolik moisot
cargivasindon ¢ixdiqda, igarisinds oldugu zindandan xilas olur. Bu pardalor aradan qalxir, biitiin
elmlorin qaynag: sayilan, morkoz hesab edilon Ilahi-hiizura yaxinlasir. Orboin miiddoti
tamamlandiqdan sonra biitiin pardolor aradan qalxir, elm vo morifat insana torof axmaga
baslayir.”(20). Bu marhalodon sonra sufi hatta insanlarin arasinda yasasa belo, artiq heg bir sey
onu Allahdan ayirmaq iqtidarinda olmur. Noagsibandiliyin asas prinsiplarindon biri olan “xalvat
dor anciimon” yani insanlar arasinda xalvatds olmaq da bu monada iglonmisdir.

Tosovviifdo Xalvatin sufini giinahlardan, stress vo qaygilardan xilas edon xiisusi bir vasito
hesab edilmasi bu anlayis1 islam cografiyasindaki falsofi-dini tolimlorin baslica siitunlarindan
birina ¢evirmisdir. Sufinin 6ziinii tahsil va tolim, 6ziinii yetisdirma vasitasi olmasi etibarila, Xalvat
tosovviif tarixinin ilk giinlorindon etibaron genismiqyasda istifado edilmasi ilo diggati calb edir.
Xalvatiyys torigetinin sufi qaynaglarindan danmisdiqda, ilk névbada, biitiin tosovviif diinyasinin
tomal prinsiplarindan olan xalvatin geyd edilmasi zaruridir.

Natico

Islam modoaniyyatinin formalasmasina boyiik tohfalor vermis sufizm, tokco islam mistisizmi
olaraq qgobul edilo bilmoz. Sufi torigetlorinin yaranmasindan etibaron bu nohong elm vo irfan
moktoblori bozi hallarda hom do siyasi, horbi, toskilati institutlar soklini almis, 6z dovriiniin
ictimai-siyasi voziyyatinin miioyyonlosdirilmesindo miihiim rol oynamislar. Sufizm noinki Islam,
imumiyyatlo, diinya tarixinin inkisafi baximindan boyiik shomiyyot kosb edorok, 6z-6zliiyiindo
ozomoatli bir manavi maktoba va diisiinco sisteminog ¢evrilmisdir.
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ON EDUCATION AND DEVELOPMENT OF DIRESTION OF KHALIPHATIYA
Abstract

The role of Islamic culture in enrichment of spiritual and cultural heritage of the mankind
is incontestable. Since the time of Islamic Renaisance up to present Islamic culture by its variety,
different scientific, cultural, philosophical, spiritual values laid the foundations of development of
new trends. From this point of view study of sufism attracted attention in European countries.

Purpose: studying emergence of khaliphate and its, links.
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QLOBALLASMA VO DUNYA INKISAFI

Moagalado gostorilir ki, II Diinya Miiharibasinin basa ¢atmast diinyada giic balansinin
konturlarmmi miiayyanlasdirdi va bu konturlar miivafiq olaraq yeni diinya nizammin alamatlarini
oks etdirir. Bu har seydan awoal ki sistem arasinda Soyuq miihariba soraitinds kapitalizm va
sosializm diisargasi olkalari arasinda moveud olmaq ugrunda miibarizola aks olunurdu. Miivafiq
olaraq Soyuq miihariba ayri-ayriligda iki qiith daxilinds iyerarxiyam ahamiyyatli daracada
giiclondirdi va demoak olar ki, coxqiitblii diinya sisteminin heg bir alamati galmadi.

Magsad: diinyanin inkisafinda globallasmanin yaxin tarixini tohlil etmak

Metodologiya: sistem yanasma

EImi yenilik: globallasmanin diinyada bas veran sosiomadani, siyasi va igtisadi proseslora
tosiri yeni baxis bucagindan tohlil edilib

Acar sozlar: globallasma, Qarb, ABS, diinya, doyarlor, global madaniyyat

Giris

Soyuq miiharibonin baslanmasi ilo Amerika Birlosmis Statlart vo Sovet Sosialist
Respublikalari Ittifaqinin diinyanin digor dovlstlorinden siiratlo sonuncularm xeyrino farglonmasi
miisahido olunurdu. Yoani, bu iki nshang giic 6zlarinin siyasi, iqgtisadi, harbi potensiallarina,
ictimai-igtisadi vo siyasi inkisafina gora digor dovlotlori xeyli gerido qoydular, onlarin geosiyasi
Vo geoigtisadi istigamotlorinin miioyyanlosmasins birbasa tosir etmoys basladilar. 1648-ci ildon
mdveud olan Vestfal sistemi 6z yerini tam olaraq bipolyar diinya sistemina verdi. ikinci Diinya
miiharibasindon sonra yaranmis geosiyasi bipolyarliq imumi sokildo “sovet” vo “amerikan” tosir
zonalart kimi do ifads olunurdu. Bu tesir zonalarina daxil olan dovlstlor 6zlarinin xarici
siyasotlorini miivafiq hegemon dévlatlorin maraqglar ilo daqigliklo uzlagdirmali idilor. Tabii Ki,
miivafiq olaraq fargli qiitblords yer almis dovlatlor bir-birlarina garsi sart ragabat miibarizasing
colb olunmusdular. Soyuq miiharibonin osas mahiyyati do elo bundan ibarot idi. Qorb
todgiqatgilarinin 6zlori do Soyuq miiharibanin mahiyyatini ABS-in basinda dayandigi Qarbin
Sovet Ittifagina qars1 hortorafli miibarizosi kimi toqdim edirdilor. Mosolon, ingilis tarixgisi K.
Ingrem qeyd edirdi ki, “yaxs1 toskilatlanmis vo ABS-1n resurslarina arxalanan Qarb gruplasmasi
Sovet Ittifaqna qars1 qoyulub vo mogsadi har vachlo kommunizma qalib golorok diinya agaligima
nail olmaqdir”. Amerikali horbi ideolog Finletters goro iso Avropada Marsall plani reallasmasa
idi, NATO-nun yaradilmasi heg bir zaman miimkiin olmazdi.

Qloballasmanin tabiati va ilkin baxislar

Qeyd etmok lazimdir Ki, globallasma fenomenini miizakira edon zaman oksor hallarda onun
iki miixtalif mahiyyoti qarisdirilir. Realligda bizim garsimizda shamiyyatli doracads farglonan va
miixtalif giymatlondirmo tolob edan globallasma fenomenlori dayanir. Qloballasmanin digar bir
mahiyyatinds iso informasiya texnologiyalarinin, miixtalif olago vasitolorinin, nogliyyatin vo
nagliyyat kommunikasiyalrmin intensiv inkisafi ilo six bagl olan obyektiv proses dayanir. Bunun
sayasindo zaman vo mokan aspektlorindo oavvallor tosovviir edilmosi miimkiin olmayan
madoaniyystlorarasi qarsiligh foaliyyst imkani yaranmigdir. “Obyektiv qloballasma” yanagmasi V.
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Vernadskinin ideyalarina yaxindir. Onun ideyast madaniyyatin, dinin, sivilizasiyanin, Siyasi
sistemin, dovlat va ictimai toskilatlarin miixtalifliklorinin pliiralist diinyasin1 nazards tutur[1, s.61].
Qloballagmanin nazardan kegirilon digor mahiyyati Qarb sivilizasiyasinin, xiisusilo do ABS
doyarlorinin diinyada yayilmasini ifads edir. Burada ABS-in diinyanm 6z tosovviirlorine uygun
sokilda yenidon formalasdirmasi prosesi nazards tutulur[13, s.83]. Hesab edirik ki, hagigotan, belo
bir tendensiya movcud olmagdadir. Lakin globallasmanin bu mahiyyatine xiisusi yanasma tolob
olunur. Bels ki, globallasmanin bu mahiyyati sirf igtisadi deyil, hom do osason, siyasi-igtisadi
xarakter dasiyir vo burada séhbet diinyanin miixtalifliyindon deyil, vahid soklo salinmasindan
gedir. Yani, biitiin diinyanin amerikan hoyat torzini va dayarlarini gabul etmasi globallagmanin bu
mahiyyatinin osasim togkil edir. Qloballasmanin bu vektoru modoniyystlorin dialoquna garsi
yonalmisdir va qarsiligh faaliyyat subyektlarinin barabarhiiquglulugunu noazards tutmur.

Tarixo nozor salsaq gorarik ki, globallasmanin alamotlori praktiki olaraq biitiin tarixi
dovrloarde moveud olsalar da, prosesin mahiyyati insanlar torafindon dark edilmirdi. Yalniz XX
asrin ikinci yarisindan etibaron bagoriyyatin globallasma dovriine godam qoydugu dork edilmaya
Vo globallagma miiasir anlamda noazardon kegirilmoys baglandi. Diinya siyasoti vo beynalxalq
miinasibatlorlo bagli qlobalasma hadisssi haqqinda ilk dafs 1970-ci illords igtisadgilar s6z agmaga
bagladilar. Bu magamda vurgulamaq lazimdir Ki, “qloballasma” mahfumu ilk dofo K. Marks
torafindon isladilsa do, elmi dovriyyaya 6ton asrin 80-ci illarinds amerikali alimlor torafindon daxil
edilmigdir. Onlar bu termin vasitasilo biitiin forma vo parametrlarine géro méveud vaziyystdon
ohomiyyatli doracods farglonon yeni sosiallasma Vo diinya nizamimim meydana goelmasini ifads
edirdilor. Konkret olaraq “qloballasma” terminin elmi dovriyyaya daxil olmast T. Levitin adi ilo
baghdir. T. Levit “Harvard Business Review” dorgisinds nosr etdirdiyi mogalasinds “glo-
ballagma” termini ils iri transmilli sirkatlor torafindan istehsal olunan ayri-ayri mohsullar bazarmimn
birlosmasi faktin1 ifado etmisdir [6,5.221]. XX oasrin 90-c1 illorina gador ABS Kongresinin
Kitabxanasinin molumatlar bazasinda adinda “qloballagsma” s6ziiniin istifado edildiyi heg¢ bir
nosra, monografiyaya va kitaba tosadiif etmok olmazdi. XXI asrdon etibaran globallagma termini
daha genis istifado olunmaga basladi. Qloballasma dalgasi biitiin diinyaya yayildi vo milli
dovlatlorin golocayini miisyyanlogdiran birinci doracali fenomens ¢evrildi. Soyuq miiharibanin
sona ¢atmasi ilo birlikdo beynolxalq miinasibotlorin militarizmdan tomizlonmoasi ii¢iin yeni vo
ciddi bir baxig inkisaf etdirmok zorurati ortaya ¢ixmisdir. Ciinki Soyuq miiharibo rogabati horbi
biidcalorin artirilaraq yeni silah texnologiyalarinin inkisafina va konfliktlorin, sadacas, harbi
vasitalarlo hall edilmasina yol agmisdir. Fagot artiq global bir ahang va tohliikasizliyin miimkiin
ola bilacayi yeni bir dovr baglamigdir.

Qeyd edak ki, “globallasma’ termininin genis islonilmays baslanmasinda amerikal1 sosiolog
R. Robertsonun boyiik xidmatlori olmusdur. Bu dovrds globallasma prosesinin inkisafi birbasa
transmilli sirkatlorin faaliyyatlorinin genislonmoasi ilo alagalondirilirdi. Transmilli sirkatlor kifayot
godor igtisadi potensiala malik olmagla va transmilli faaliyyatlorini genislondirmoklo milli
tonzimlomonin tasir orbitindan, ayri-ayr 6lkalorin dovlst ve ictimai strukturlarinin noazarstindon
uzaglasa bilmislor.

Qloballasmanmin genislonma tendensiyasi Vo diinya inkisafi

Qloballagsmanin ilkin izlorinin miisahido olunmasi tarixi ilo baglh Kifayat godor fikir
miixtalifliyi mévcuddur. Siibhosiz, globallasma 6ziiniin alamatlori vo elementlori ilo XX asrin
ikinci yarisindan baslayaraq tozahiir etmoys balamisdir. Lakin globallasma prosesinin ilkin
olamoatlorinin 6ziinlii gostormoasi tarixin darinliklorino gedib ¢ixir. ©ksar tadqiqatgilarin fikrinco,
globallagma prosesi 6z baslangicini boyiik cografi kasflor dovriindon gétiiriir. Konkret olaraq isa
1492-ci ildo moshur sayyah X.Kolumbun “Yeni Diinyan1”’(Amerika nozardos tutulur) kasf etmasi
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ilo globallagsma prosesinin start gotiirdityii geyd edilir. Bununla razilagmaq tigiin kifayat godor osas
vardir. Bundan sonra avropalilarin Amerikaya kiitlovi axmi bas verdi va yeni koloniyalarin
yaranmasi ticaratin, nogliyyat-kommunikasiya vasitslorinin inkisafi zarurstini meydana ¢ixardi
[14,5.287]. Bundan basqa, Qarbi Avropa dillarinin va madaniyyatinin yayilmasi prosesi miisahido
olunmaga bagladi. Demali, artiq gqloballasmanin tozahiirlori 6ziinii tam aydin gostarirdi.[10, s.185]

Moalum oldugu kimi, artiq XII-XI1 asrlords Qarbi Avropada Avropa ticaratinin vo “Avropa
diinya Iqtisadiyyatimn” formalasmasinda bdyiik bir canlanma miisahido olunurdu. XIV-XV
asrlordo miioyyan songimodon sonra bu proses XVI-XVII osrlordo do davam etmisdir. Bu
yiizilliklor arzindo Avropada sabit igtisadi inkisaf donizgilikdoki vo cografi kosflor sahasindo
ugurlarla miisayiot olunmurdu. Naticads ispaniyali Vo portuqaliyali tacirlor biitiin diinyaya
sopoalonarak, Amerikanin koloniyalasdirilmasi ilo maggul olmuslar. Qloballagsma prosesinin bozi
slamatlorinin hiss edildiyini geyd etmak tigiin real asaslar meydana galdi. Belo ki, artiq XV1I asrdo
Hollandiyanin bir sira Asiya 6lkalari ilo genis ticarat alagelori qurmus “Ost-Hind” sirkati diinyada
ilk asl beynalmilal sirkoto ¢evrilmisdir. XI1X asrdo siiratli sonayelosmo Avropa dovlstlori arasinda
Vo onlarin Amerikadaki koloniyalar1 ilo ticaratin genislonmasina vo sarmayyslorin hacminin
artmasima gotirib ¢ixardi. Bu dovrdo inkisaf etmokdo olan 6lkalorlo odalotsiz ticarst, osason,
imperialist istismar1 xarakteri dasiyirdi. Birinci Diinya miiharibasinin baglamasina baxmayarag,
XX asrin ilk onilliklarinda globallasma prosesi inkisafin1 davam etdirmisdir. Umumiyyatlo, 1815-
1914-cii illor arasindaki zaman kasiyinda, yani bir asr miiddstinds Avropa dovlatlarinin timumi
ixrac1 toxmini olaraq qurx dofo artmisdir. Avropa dovlstlorinin Birinci Diinya miiharibasindan
¢ixmasina baxmayarag, beynolxalq ticarstin inkisafi 1920-ci ildo do miisahido olunmusdur. Hotta
bu dovrde Qoarbi Avropa dovlstlerinin xarici ticaratlorinin liberallasmasinin alamotlori do 6ziinii
biiruzo vermisdir. Umumiyyatlo, tarixi proseslorin inkisafi obyektiv olaraq gostorir ki, globallasma
prosesinin inkisafi ilo beynoalxalq ticarstin inkisafi arasinda tizvi bagliliq olmusdur. Belo ki, XX
asrin 30-cii illarinin dorin bohrani beynslxalq ticarotin shomiyyatli daracods zaiflomasing, hatta
Saviyyasinin minimuma enmasina sabab olmusdur. Homin doévrds globallagsma prosesinin inkisafi
da tamamilo dayanmigdir. 1930-1931-ci illordo Avropanin aparict dovlatlori torafindon yiiksok
ixrac vergilorinin totbigi global bohranin vo miivafiq olarag globallasmanin inkisafinin
dayanmasinin baslica sobobi kimi nozordon kegirilmisdir. ikinci Diinya miihariboasindon sonra
qloballasma prosesi yeni nafas aldi va siiratlo inkisaf etmoys basladi. Siiratli doniz, domir yolu va
hava nagliyyatimin inkisafina tokan veran texnoloji toraqqi vo beynslxalq telefon slagesinin
geniglonmasi bu dovrdo globallagsmanin inkisafinin osas lokomativi rolunda ¢ixis etmisdir.
Beynalxalq ticaratin inkisafina manes yaradan amillorin aradan qaldirilmasi istigamatinds real
addimlar atilmaga baslamigdir ki, bu qgloballasma prosesinin canlanmasini sortlondirmisdir. Belo
Ki, 1947-ci ildo 6ziindo osas kapitalist 6lkalori ilo inkisaf etmokds olan 6lkalor arasinda silsilo
razilagmalar birlogdiran tariflor vo Ticarat iizro Bas Razilasma (GATT) bu istigamotdo atilan ciddi
addim hesab oluna bilar.

Qloballagma problemi kifayat godar boyiik aktualliq kasb etmoklo, har zaman an miixtalif
elmi dairalords ciddi miizakira obyektins ¢gevrilmisdir. Alimlar globallasma prosesinin baslanmasi
soboabloarini va inteqrasiyanin zaruriliyini izah etmok tgiin artiq uzun illordir ki, ciddi amak sorf
etmokdoadirlor. ©nanavi nazoriyyads globallagsma prosesinin baslanmasmi sortlondiron amillor
sirasinda iqtisadi osaslar, xiisusilo do beynalxalq ticarstin vo beynalxalg omok bdlgiisiiniin
inkisafin1 nazordan kegirmislor. Mahiyyat etibarilo bu, globallasma prosesinin baslanma sabasbinin
on bosit formada izahidir. Zaman kegdikca globallasmanin basvermoa Sabablorini izah etmoys
yonalmis bir sira miithiim nazariyyslor meydana ¢ixmigdir. ©On son meydana golmis nozoriyyslordo
globallagma prosesinin baslanmasi sobabi dévlatlorin mohdud resurlarinin vo xammalin yaratdigi
problemlori aradan qaldirmaq cohdlori ilo izah edilir. Gortindiiyit kimi, igtisadi amillor
qloballasma prosesinin baslanmasiin horakatverici qiivvasi rolunda ¢ixis edir. Belo Ki, ayri-ayri
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dovlatlor sosial-igtisadi problemlarini  somorali  sokildo aradan galdirmaq tgiin  Saylorini
birlogsdirmok macburiyystinds qalirlar. Buradan belo gonasts golmok olur ki, resurslarin va
xammalin mohdudlugu amili beynalxalg ticarstin vo innovasiya texnologiyalarmin inkisafini
sortlondirmisdir [9, 5.204].

Qloballagsma elo bir hadisadir ki, global proseslori, sadaco, beynalxalq proseslordan
farglondirir. Bu, hoyat torzinin beynslxalq yerdayismosidir ki, getdikco daha intensiv xarakter alir
Vo formalagmig beynolxalq miinasibotlorin yeni aspekti kimi nazordon kegirilo bilor[8, $.53].
Qeyd edok ki, Q. Fiserin bu yanasmasi obyektiv asaslara soykenir. Belo ki, hagigaton do,
globallagma hayat torzinin, nimunslorin, davranig stereotiplorinin qisa zaman kosiyindo
olkalordon-olkays kegmasina imkan yaratmisdir. Bu, yad madoniyystin tam va ya gismon
monimsanilmasi anlamina golmomoalidir. Sadaca olaraq ayri-ayri madaniyyatlorin daha aydin dork
edilon elementlorinin gobul olunmasi kimi nazardan kegirilo bilar.

Digar bir tadgiqat¢1, U.Anderson iso beynslxalq miinasibotlor prizmasindan globallasma
problemini tadqig edoarak belo gonasts golmisdir ki, yeni formalasmaqda olan “qlobal polis Vestfal
diinya sistemini avozlomokdadir. Onun nozariyyasino goros, Vestfal hakimiyyot sistemi kifayat
godor gapali olmagqla, “yeni oyungulari” qobul etmir. Qloballasma iso bu sahods iinsiyyati,
qarsiligli anlayisi, miixtolif modoniyystlor arasinda dialoqun qurulmasini sortlondirir ki, bu da
demokratiyan1 méhkomlondirir vo genislondirir[7, s.101].

Tadgiqateilar yeni global sivilizasiyanin meydana golmosi otrafinda da intensiv miizakiralor
aparmaqdadirlar. Bu istiqgamat globallasmaya soxsi yanagmani 6ziinds ifado edir. S. Pru global
tosirlords fordin, soxsiyyatin rolunu nazardon kegirir. Oksar todqiqatgilardan forgli olarag, S. Pru
qloballasmani donmaz Vo gagilmaz proses kimi toqdim etmir. Onun fikrinca, globallagma insanlar
arasinda homroayliyin formasi va mazmunu ila sartlonir [3, 5.17]. Onun nazariyyasine gora, hazirki
mogamda globallagsmanin mazmununun izahu ilo siyasi hakimiyyatlor moasgul olurlar. Mohz onlar
globallagsmani gac¢ilmaz proses kimi togdim edirlor. Belo yanasma ¢oxlarinda “arzuolunan” rayin
formalasmasini sortlondirir. Lakin yetismokdo olan yeni nasil bu ciir “ideoloji hazirlamaya”
kifayat godor tonqidi yanasir. S. Pru yazir ki, gonc nasil {iglin doyarlorin miiayyanlosmasinda
ziyalilarin rolu ohomiyyatli doracads azalmigdir. Onun yerini kiitlovi informasiya vasitolori
tutmusdur. Bu da globallasma prosesini “arzuolunan” kontekstda togdim etmoys imkan verir [3,
s.18]. Isvecli alim U.Hannerz hesab edir ki, globallasma prosesi naticosindo yeni soxsi madani
istigamot formalagmisdir. Bunu o, kosmopolitik madoniyyat kimi togdim edir. Kosmopolitik
modoaniyyatin dasiyicilari rolunda o, diger xalglarin madaniyyatlori gorgivasindo 6zlorini tam
sarbast hiss edon biitiin soxslori gortir [2, s.10].

Qloballagma tokca azad bazar miinasibatlorinin makan gorgivasinds geniglonmasindan ibarot
deyildir. Homginin dominantliq edon bazar qiivvolorinin maraglarinin ifado formasi vo imkanidir.
Biitin hallarda qloballasma obyektiv prosesdir. Oton osrin 90-c1 illorinde ABS diinya
igtisadiyyatinda daha ciddi movqeloro malik olmagla, 6z maraglarmin tomin olunmasi
istigamatinda real naticalor oldo etmisgdir. Bu naticanin alds olunmasinda globallasma prosesinin
do kifayat godor tosirli rolu olmusdur [12, s.436]. Bu baximdan, shalisinin nisbaton zoif miidafio
olundugu olkalor ii¢lin globallasma bir qayda olaraq neqativ proses kimi saciyyalondirilir.
Qloballasmanin sortlondirdiyi sosial fosadlara qarsi qglobal soviyyado cixiglar bas vermoys
baglamigdir. Lakin buna baxmayaraq qoballasma, madaniyyatin hoqiqiliyi haqqinda tasavviirlorin
arxa plana kegmosini sortlondirmisdir. Masalon, todqgigat¢ilarin fikrinca, iri transmilli sirkatlorin
logolar1 asl lokal modoniyyatlori ovoz ermoys baslamigdir [5, s.164]. Miisahidolor gostorir Ki,
diinya dovlatlorinin hokumatlori vo xalqglar1 global madoni homogenizasiyadan getdikco daha ¢ox
narahat olmaga baslamuislar. Osas narahatciliq yaradan magam isa ondan ibaratdir ki, bu proses
Amerika vo Qorb doyarlarinin tosiri altinda gedir. Yoni, ABS asason 6z doyarlorini diinyaya vahid
modaniyyst niimunasi kimi gobul etdirmokls, 6ziiniin igtisadi vo siyasi maraglarinin tam tomin
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olunmasma c¢alisir [15,5.316].Tabii ki, artiq qeyd etdiyimiz kimi, bu da diinyada birmonali
garsilanmir. Bu monada, antiglobalistlorin multikulturalizmi 6zlorinin baslica silahlar1 kimi
mioyyanlosdiracoklori g6zlonilon idi. Lakin miasir marhalods bas veronlor gostorir Ki,
antiglobalistlor sirasinda multikulturalizmo birmonali miinasibat baslomoyanlorin say1 da kifayot
godar ¢oxdur. Qloballasmanin tabistindon dogan timumi tendensiyani hor seydon Onco nazors
almaq lazimdir. Belo Ki, yeni horokatlar neoliberal globallasmanin alternativini axtarmagla,
dayanigl inkisafin magsad Vo dayarlarini nazars almaya bilmozdilor. Burada asasen ona gors neo-
liberal alternativdon sohbot gedir ki, muasir globallasma prosesino on ciddi tosiri igtisadi
liberalizm gostorir. Bu da morkazi yers bazar somaraliliyini goyur, lakin igtisadiyyatda etnik va
madoani dayarlori inkar edir [4, s.4].

Umumi sokilda globallasmam tosvir edorken vo onun ayri-ayri dévlatlorin beynolxalq
davranislarina vo ya geosiyasi aktivliyino tasirini daha doqgiq miioyyanlosdirarkon onun ii¢ asasini
geyd etmak lazimdir, bunlar onun biitiin izahlarinda ifadasini tapir [16, s.1191]. Nozaro almaq
lazimdir ki, globallasmanin bu oasaslar1 dovlotlorin Xarici siyasi prioritetlorini miioyyanlosdiron
zaman tosiredici amil rolunda ¢ixis edo bilir. Bu baximdan, Boyiik Britaniyani xiisusi geyd etmok
lazimdir. Ciinki Boyiik Britaniyanin 6zii miixtolif regionlarda geosiyasi va geoiqtisadi maraglarimi
tomin edon zaman miitloq globallasmanin tasiri altinda formalasmis realliglar1 nazars almali olur.
Hotta, geyd etmok lazimdir ki, gqloballasmanin yaratdigi imkanlar Boyiik Britaniyanin vo ABS-1n
qlobal strategiyasinin harokatverici elementi rolunda ¢ixis edir. Tosadiifi deyildir ki, oksar hallarda
qloballagsma “vesternizasiya” kimi togqdim olunur [11, s.312]. Belaliklo, bu osaslart asagidaki kimi
nozardan kegirmok miimkiindiir:

-igtisadi asas. XX asrds kapitalizmin ekspaniyasi vo onun global igtisadiyyata tranformasiya
olunmasi transmilli sirkatlorin meydana galmasini sortlondirmisdir. Bu giin diinya iqtisadiyyati
moahz bels sirkatlors asaslanir;

-global proseslorin idara olunmasinin tagkili-beynalxalg transmilli menecerlor elitasinin
formalagmasi, homginin transmilli sirkatlorin maraglarma xidmst edon qruplarin meydana
golmoasi;

-sosiomadani globallasma. Belo globallagma istehlakgiliq strategiyasi asasinda formalasir.
Bu strategiyanin formalagsmasi istehlak¢1 davraniglarin lokal modoniyyatlords universallas-
dirillmasit cohdi ilo baghdir. Belo proses, bir qayda olaraq, transmilli sirkotlorin marketing
foaliyyati ilo genislondirilir ki, bunun da doqigliklo 6yronilmosi vacibdir. Hazirki marhalodo
globallasmanin sosiomadani aspektlorinin miizakirasi zamani ortaya ¢ixan hagigot ondan ibaratdir
ki, bu saha demok olar ki, ¢ox zoif yranilmisdir.

Natico

Beloliklo, globallasma diinya ictimaiyyatinin inkisafinin osas amilino ¢evrilmisdir.
Qloballasma ictimai hayatin biitiin sahalorina aydin nazars ¢arpacaq doracads tosir etmokdadir.
Tobii ki, bu tasir tokca pozitiv torofi ilo deyil, hom do neqativ torafi ilo tozahiir edir. Hotta bir cox
hallarda globallagsmanin neqativ toraflorindon danigsmagq {igiin daha ciddi asaslar mévcud olur. Bu,
Oziinii xiisusilo do xalglarin modoni hoyatlarinda aydin biiruzo verir. Belo ki, ayri-ayr xalqlar
globallasmanin tosiri altinda yad tnsiirlorin 6z modoniyyatlorina sirayst etmoalorini he¢ do
birmonali garsilamirlar vo oksor hallarda bu, dorin ziddiyyatlora gotirib ¢ixarir. Qloballagsma
prosesi artiq ¢oxdan Avropa 6lkalarinin hamust ti¢iin bir realliga ¢evrilmisdir.

135



«ElImi asarlor», «Scientific worksy 2019, M 1(32)

Istifado olunmus adabiyyat:

1. Bepnanckuit B.W. Hayunast mbicib kak rianeTHoe siBinenue. M.: Hayka, 1991.

2. Jurunenckuii I'. 'mobanm3anus B 4yenoBeYecKoM U3MepeHur // MupoBasi 5JKOHOMHKA U
MeXIyHapoHbIe oTHOIIeHus. 2002.

3. KysznenoB B. Uro Takoe rmobammzanms / MupoBas SKOHOMHKA U MEXITYHAPOIHBIC
otHoIeHus. 1998, No2.

4. ManaxoB H. KynbTypHblil miopanu3M versus MynbTUKyabTypanusma // Jloroc, 2000,
Nob.

5. Manerep T. ['Mobanu3zanus u KyapTypa: OIHOPOTHOCTh, MHOT0-00pa3ue, HACHTHYHOCTh
u cBoOoa. — Lidertye ws m / node , 20009.

6. IlanpkoB B. I'moGanuzanys SKOHOMHKH: HEKOTOpBIE IHCKYCCHOHHBIE BOmpochl//be3-
omacHocTh EBpazuu, 2008, Nel.

7. TlomGepesckmii . I'mobanu3aimsi — HeOTBpaTuMas U JkejaaHHas // MupoBasi SJKOHOMHUKA
1 MexyHapoanabie otHomeHus. 2002, Nel2.

8. ®umep I'. ['mobanuzaiust MUPOXO3IHCTBEHHBIX CBSA3EU: CYIIIHOCTh, HANIPABJICHUS, TIep-
criektuBbl// Jluccepranusi HA COMCKAaHHE YYEHOH CTEINEeHH JOKTOpa SKOHOMHYECKHX HayK. M.:
2000.

9. Aisha Shahzad. What is Globalization - Historical Background. 2006, Vol.10. issue: 1.

10. Bernstein A. 2002. Globalization, Culture, and Development. Can South Africa be
More Than an Off shoot of the West? In Berger and Huntington, 2002.

11. Church A., Ball R., Bull C. and Tyler D. Public policy engagement with British
tourism: The national, local and the European Union. Tourism Geographies, 2000, 2(3).

12. Henderson J., Dicken P., Hess M., Coe N. & Yeung H.W.C. Global production
networks and the analysis of economic development, Review of International Political Economy,
2002, 9(3).

13. Joseph S. Nye Jr. The Paradox of American Power. New York: Oxford University
Press, 2002.

14. McKibbin W. , Ross, M., Shackleton R. and P. Wilcoxen (1999) Emissions Trading,
Capital Flows and the Kyoto Protocol. The Energy Journal Special Issue. The Costs of the Kyoto
Protocol: A Multi-model Evaluation, 1999.

15. Matei S.A. Globalization and heterogenization: Cultural and civilizational clustering in
telecommunicative space (1989-1999). Telematics and Informatics 23, 2006.

16. Nilson Theresse. Good for Living? On the Relationship between Globalization and Life
Expectancy. World Development, 2010, Vol. 38, No. 9.

Paman 9FOB3AJIE
I'IOBAJIM3ALIUA U MUPOBOE PA3ZBUTUSA
Pesrome
B cratee oTMedaercs, uro KoHen BTopoii MUPOBOM BOWMHBI ONpenesri KOHTYPhI OayiaHca
CHJI B MUpE. DT KOHTYPhI COOTBETCTBEHHO OTPaXKaIk MPU3HAKU HOBOTO MUPOBOTO Topsiaka. Ero
CyTh ompezaensia Ooppba 3a CYIIECTBOBAaHHE MEXKAYy CTpaHAMH KalUTaTUCTUYECKOTO H
COLIMAIUCTUYECKOTO Jlarepei, MPOTHUBOCTOSIHUE MEXIy JByMsi cucteMamu. (COOTBETCTBEHHO

XOJIOZIHAsI BOMHA CWJIBHO YKpENWJIa UEPApXHI0 BHYTPHU JBYX IOJIOCOB B OTAEIBHOCTH. C camoro
Hayazna XoJIoJHOM BOHHBI kKauecTBo noMuHHpoBaHusi CHIA u CCCP omnpenensnio ypoBHU U
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CTETICHH MHTETpaluy. B 3THX mporeccax poib TI00ami3anuy Oblia JOBOJIEHO ONIYTHMA, TO €CTh
OHa ompeJiessiia TEMITbl M XapaKTep pa3BUTHS MUPOBBIX MPOIIECCOB.

Hen: M3y4uTh poiib NI00ATH3AIMN B MUPOBOM Pa3BUTHH.

MeTtomos10rusi: CHCTEMHBINA ITOIXO/I.

Hayunasi HOBii3Ha: C HOBOI TOYKH 3pEHHSI U3yUEHO BIMSHHE III00ATM3aluN Ha
MPOUCXOISIINE B MUPE COLUOKYIBTYPHBIC, U IKOHOMHUYECKHUE MPOIIECCHI.

KuoueBsble cioBa: riodanuzanus, 3anan, CLLIA, mup, ieHHOCTH, TTI00aIbHAS KYJIBTYDA.

Rashad EYYUBZADEH
GLOBALIZATION AND WORLD DEVELOPMENT
Abstact

The scientific article notes that the end of the Second World War determined the contours of
the balance of power in the world. These contours respectively reflect the signs of a new world
order. It was, above all, the struggle for existence between the capitalist and socialist camps of the
Cold War, which reflected the confrontation between the two systems. Accordingly, the Cold War
greatly strengthened the hierarchy within the two poles separately, almost no sign of a multi-
dimensional world system. Since the beginning of the Cold War, the USA and the USSR quickly
differed from other states in favor of the latter. In these processes, the role of globalization has
been quite tangible. That is, globalization has determined and determines the pace and nature of
the development of world processes. These and other aspects are comprehensively discussed in
this scientific article.

Purpose: To explore the role of globalization in world development

Methodology: a system approach, comparative analysis

Scientific novelty: from a new point of view, the influence of globalization on the
sociocultural, political and economic processes occurring in the world has been studied

Roayci: AMEA Falsafo Institutunun bas elmi iscisi, s.e.d. prof. Adil Mirabdullayev
Qobul edilib: 03.06.2019
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UOT 1.008
Sahla ABDULLAYEVA
AMEA Folsafa Institutu, dissertant

MODERNLOSMO VO MODA

Moaqalada miiasir comiyyatdo modanmin etik vo estetik aspektlori todqiq olunmusdur.
Camiyyatdaki hadisa va proseslori arasdiran miiallif bu fikra galir ki, modanin pozitiv va neqativ
toraflori vardir. Magalada global, regional, lokal va milli saviyyada modanin comiyyatda
miiasirlosmaya 125iri Va rolu arasdirilir.

Magsad: modanin comiyyats tosirini dyranmok

Metodologiya: miiqayisali tohlil

ElImi yenilik: geyim formasi, sohar vo kondli geyimlori comiyyatin miiasirlosmasine pozitiv
Vo neqativ tasir edir

Acar sozlar: folsafs, etika, modernlosmo, moda, dizayn

Miasir falsofi fikirde XXI osrin humanizm yoniimli olacag ilo bagli miiddsalar
movcuddur. Avropa antroposentrizminds insan faktorunun elmin morkazino gotirilmasi, bu
timumi tendensiyanin gagilmaz oldugundan xobar verir. Elmi-texniki toroqqinin siiratli inkisafi
Oziiniin ilkin baslangicinda vo inkisafi boyunca humanizm faktorunu ciddi sokilds nozare almamis
vo bozi sosial tozadlarm vo ekoloji problemlorin yaranmasima tokan vermisdir. Indi artiq daha
aydin sokilds tosovviir olunur ki, elmi-texniki inkisaf humanizm gerc¢okliyi ilo harmoniya toskil
etmali, texniki toroqqinin dinamikasi ilo sosial-madoni dinamikanin ritmi uygun olmali, bir-birino
Vo otraf miihito zorar vermamoalidirlor.

Bir sira tadgigatlar diinya vo diinyada insanin mévcudlugunun goalacayi haqqinda nikbin
prognozlar vermokda ¢atinlik gokirlor. Toxminon 40 il avval Roma klubunun ¢aldigi hayacan tobili
humanitar vo sosial elmlorin qarsilarindaki vozifalora daha da mosuliyyatli yanagmaga bir ¢agiris
kimi saslondi (1, s.5). Miiasir filosoflardan K.Yaspers, M.Haydegger, E. From vo basqalar
soxsiyyoti miioyyonlogdiron osas moanavi gostaricilorin neqativ yontimlii doyismalori ilo bagh
tohlillor aparmis vo bu istigamotds todgiqatlarin daha da genislondirilmasini zoruri hesab etmislor.

Madoaniyyatin - miixtalif soviyyalorindo gedon inteqrasiya proseslorinin = Gyranilmoasi,
dominant tomayiilii miioyyonlosdiron faktorlarin agkarlanmasi aktual olaraq qalmaqdadir (2;3;4;5
Va b.). Ciinki madaniyyat anlayisina baxis hom diaxron, yani tarixi ardicilliq baximindan, ham do
sinxron, yani miiayyan bir dovr vo zaman kasiyinds forgli xiisusiyyatlor niimayis etdirir. Miiasir
modoaniyystdo moda vo dizaynmin 6z yeri vardir. Modanin madaniyyato tosiri inkaredilmoazdir.
Modanin saviyyalari todgigatcilar torafindon miioyyan edilmisdir: Mo9dernlosmo Vo modanin
saviyyalori.

Lokal saviyyada. Madoani inkisafin tozahiiriindoki dizayn lokal amillarin tasirinden asili
olaraq doyiso bilir. Burada hom homin yer iigiin xarakterik olan ononovi olgiilor, hom miiasir
informasiya texnologiyalarinin imkanlari ilo golon regional, milli vo global saviyysalorin tosirlori
Oziinii gostorir. Beloliklo, lokal moda tokco lokal anonovi va ya qeyri-ononovi dizaynla
miioyyanlogsmir vo onu ohato edon daha bdyiikk modoni ohatonin tasiredici amillorindan
gaynaglanir. Masalon, Azarbaycanin gqorb bolgasi iigiin (masalon, Godoboy rayonu iigiin) asiq
sonati tokca ananavi modaniyyatin funksionallig ilo segilmir, eyni zamanda madoniyyatin dobds
olan hadisasi kimi saciyyalonir. Conub bolgasi tigiin (masalon, Lonkaran rayonu tigiin) iso ibadst
etmok dobdadir.Bu meyillor bir torofdon monovi madaniyystin milli snonovi osaslara, diger
torafdon iso dini asaslara daha ¢ox bagl olmasindan gaynaqlanir. Madaniyyat biitdvliikde 6ziiniin
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daxili potensialini soforbar edos bilir vo ayri-ayri komponentlorini aktuallasdirir, onlarin dizaynini
ciddi sokilds doyismadan lokal ¢argivalords dobdos saxlayir.

Regional saviyyads. Bu saviyyado gedon madani meyillor lokal ananslorin mocmusundan
olavo onlarin arasinda dominant movgeys ¢ixan dizaynin miioyyanlosdirdiyi moda ilo
saciyyalonir. Masoalon, dini miihitin aktiv oldugu regionda dini anonoys uygun geyim, belo bir
modoni dizaynin aktiv olmadigi regionda iso diinyovi geyim dobdo olur. Masolon, Giiney
Azarbaycanda geyim dizayninin miiayyanlogsmosinds din faktoru aktiv sokilds istirak edir.

Milli saviyyads. Miiasir dovrde modanmn milli saviyyads 6z dizaynin1 miiayyanlosdirmasi
bir ¢ox amillorlo baglidir. Obyektiv amillar, ilk ndvbada, milli modanin anonovi madaniyyatlo
olagesinin mohkamliyi ilo saciyyalonir.Yoni no godor oananays bagliliq méveuddur va onun
davamliligi na daracodadir. Bu asas obyektiv faktordur. Bunun daxilinds bas veran zaif dizayn
doyiskanliyi do onun milli osaslara bagliligini pozmur. Masalon, miiasir yapon madaniyyatindoa
dominant dab ananavi yapon madaniyyatinin miiayyanlosdirdiyi dizayn gargivasinds gergoklosir.
Burada dizayn xiisusiyyatlorinin miiayyanlosmasinds iqtisadi, cografi vo diger faktorlarin da rolu
ola bilor. Milli moda dizayninin miiayyanlogmasi subyektiv amillarla ds slagsli ola bilor.Masalan,
Tiirkiyado Ciimhuriyyot quruldugdan sonra Mustafa Kamal Atatiirk ononavi qoyun darisindon
olan tiiklii tirkmon papaqlarini rosmon yigisdirdi vo yerino slyapa qoymagi omr etdi. Ortasi
torbali, indi bozi kiird asiratlorinds galan salvarlar da kostyumlarla avazlondi. Qalstuk taxilmasi,
kostyum geyilmasi Avropa geyim modast kimi Climhuriyyatin ilk dénominds Tirkiyads do
yayildi. Oski tiirk geyimlori vo Osmanli dabi tadricen siradan ¢ixdi. XX asrin avvallorine diggotls
baxsaq bu tipli geyima Azorbaycanda halos etiraz oldugunu miisahids eds bilarik. Masalon, Sabirin
satiralarinda (“Oxutmuram ol ¢okin™ seiri)*“vermaram osla riza, sapka qoya basina” fikrinds bunu
gora bilirik. Qarbdon golon moda dorhal gabul edilmir, milli dobin 6ziinliqgoruma imkanlarindan
Vo miiqavimaet giictinden asil1 olur.Milli moda 6ziinii daha ¢ox ananavi ev dizayninda qorumusdur.
Simmetrik, dordkiinc, “iki goz”, “li¢ gbz”, “dord goz” ev dizaym, ananavi hasar vo darvaza
quruluslar regionlarda genis yayillmisdir.Son dovrlards informasiya texnologiyalart ev dizaynina
da ciddi tasir gostormisdir. Bels ki, global informasiya sobokasinds an miixtolif dizaynli evlora
rast golmok miimkiindiirBu da 06z novbasindo insaat vo memarligda ev modasinin
milasirlosmosine sorait yaradir. Ciinki indi ev dizaynlari dizayn katologlarindan segilir.Belo
kataloglarda ononavi milli dizaynlara rast galinmir. Finlorin “fn evi”, ¢inlilorin “¢in evi” vo S.
vardir. Bizim bina evlori “amerikanka”, “alman layihosi”, “finsayagi”, “Moskva layihosi”,
“Leningrad layihosi”, “Stalinka”, “Xurusovka” kimi dizaynlarla taninmaqdadir.

Qlobal saviyyads. Bu saviyyado moda oziindo modoniyyatlorin inteqrasiyasini ehtiva
etmokdadir. Belo bir global modanin miiayyanlosmasi, {imumon, globallasmanin torkib hissasi
olaraq onun ganunauygunluglari ¢argivasinds bas verir.Yoni diinyada gedon globallagsma prosesi
moda Vo dizayn kateqoriyalarin1 da qloballagdirir. Burada modanin dizayn aspekti ilo yanast,
modanin falsofosi do timumilagir. Dominant dob digor 6lkalor {igiin do asas dobo ¢evrilir. Bu
6ziinli moda va dizaynin demak olar ki, biitiin sahalorinds gostorir.Hami, iimumi dizayn etibari ilo
eyni geyinir, eyni evlords yasayir, eyni texniki vasitolordon istifado edir, eyni sonat osorlori
yaradir, eyni sokildo davranir va s. Buradaki rongaranglik sadaco daxili imkanlar hesabina bas
verir.Osas dizayn timumi olur, dekorativ dizayn isa rongarangliyi tomin etmoays Xidmat edir.

Qlobal modanin, yani har hansi dizaynin dominant mévqeya kegmasi Va globallasmast milli
moda Gziinomaxsuslugunun sorhadlorini  daraldir. Diinyanin  {imumi monzarasine dizayn
miixtolifliyi baximindan yanagdigimiz zaman yapon, ¢in, hind, Yaxin Sorq, bir ¢ox cohatlori ilo
ortag olan Qorb vo Amerika dizaynlari ilo rastlasiriq. Bu globallasma 6ziinii biitiin miimkiin
dizayn saholorindo gostorir. MasSalon, avtomobil dizaynina baxdigimiz zaman, yapon
“Toyota”sinin, alman “Mersedes”inin, Amerika “Ford”unun, Koreya ‘“Hunday”min vo S. eyni
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dizaynli modellor oldugunu misahido edirik.Bu da dizaynin global moda halina golmasini
gostaran hadisalordon biridir.

Miasir diinya biitiin digor aspektlori ilo yanagi hom do moadani proseslorin miixtalifliyi vo
rongarangliyi ilo segilir. Biitiin bu miixtaliflik bir mocrada bas vermir, ziddiyystlorlo miisayist
olunur. XX asrin sonlarindan baslayaraq elmi- texniki toraqqinin inkisaf siirati daha da artmusdir.
Diinyanin osas inkisaf dinamikasindaki siiratli artim tobiotdo Vo comiyyatds bas veran ziddiyyatli
proseslorin oldugu bir soraitdo gedir. Belo ki, otraf alom siiratlo ¢irklonir, tobistin tobiiliyi
zadalonir, comiyyatdos sosial tozadlar goxalir, demogqrafik proseslor tobii axarindan ¢ixir, kondlor
bosalir, soharlor insan resurslari ilo hoddindon artiq doracads yiiklonir vo naticodo demografik
problemlor yaranir. Qeyd edak ki, bels ifrat yliklonma tokca sosial-igtisadi faktorlarla sortlonmir.
Burada madoniyyat faktorunun, madaniyyatdaki modernlosmanin va modanin ciddi rolu vardir.

Saharlilik modasi. Miiasir madaniyyatin modada 6z oksini tapan asas corayanlarindan biri
sohoarlilik modasidir. Basqa deyilisla, bu sohorli olmaq modasidir.Yoni miiasir dévrds soharlilik bir
moda halini almigdir. Azarbaycan tocriibasinda gohorliliyin moda olmasini sortlondiron bir sira
soboblor vardir. Bunlardan biri, he¢ siibhosiz ki, miiasirlosmonin {mumi inkisaf
qanunayugunlugudur.insanlar 6zlorini miiasir inkisafin otrafinda deyil, onun igindo gérmok
istayirlar, onu konardan seyr etmak istamirlar, aksina onun istirakgist olmaga tistiinliik verirlor. Bu
sobab madaniyyat qanunauygunlugu ils izah oluna bilir.

Digor bir sobab iso iqtisadi amillorlo baghdir. insanlarr sohorloro toplayan tokco sohorli
olmaq amili deyil, soharlordoki siiratli inkisafdir. Bu inkisaf ¢oxsaxali olduguna goéra ¢oxlu is
yerlorinin do yaranmasina sorait yaratmisdir. Kegid dovriiniin sosial sixintilarini yasayan insanlar
problemlarini daha rahat hall etmoak timidi ilo sohore iz tuturlar. Bazilori ii¢iin sohor igtisadi
baximdan ugurlu olsa da, digarlori tigiin bu manfi natico vera bilor. ©nanavi maldar va okingi
tocriibasi ilo sohoro golib yiiksok mortabali binalarda insaatda isloyan iscilorin faciolori buna
niimunadir. XX asrin avvallorinds bu tipli ¢drok qazanmanin evino géndormok {igiin yazdirdigt
moktubu yetismoyon tipik, yaziq“Qurban” niimunosi var (Mommadquluzads C. “Moaktub
yetismadi”). Ohalisinin kisi hissasinin sohara ¢orok dalinca gedisi kondlords iso sosial vaziyyat
belos xarakterizo olunurdu:

“Aglama can bala, qayidar atan,

Rohm edar biza do bizi yaradan!” (Vurgun S.).

Madaniyyat ganunauygunluglar ilo deyil, igtisadi osaslarla sortlonan bels soharlilik koniilli
deyil, macburi segimlo bas verir. Bu, eyni zamanda, konddon sohoro miqrasiya yaradir va belo
macburi koglar kandlorin bosalmasina gatirib ¢ixarir. Artiq belo Kondli tiglin ayaginin altinda yasil
¢omon deyil, qara asfaltin olmasi daha c¢ox onamlidir, bagmin {izorinds, mavi Somada ag
buludlarin deyil, sohorin qara tiistiisiindon toplanan toz dumanmin olmasinin heg bir shomiyyati
yoxdur. Ingaatlarda, “qul bazarlari”nda is axtaran, kirayslorda galan, ailosinin va &ziiniin
ehtiyaclarini ¢atinliklo 6doyan belo “macburi sohorli”liyin soharlilik modasi ilo madani slagssi
yoxdur.

Kandda ev modasi. Burada hor seydon ovval qgeyd edok Ki, ganunauygunluglar ilo
sortlonmasini miisahids edirik. Ciinki ohalinin imkanli hissasi dagliq arazilords yerloson kondlords
ev tikir vo isti yay movsiimiinii orada kegirmoys istiinliik verirlor. Bu sosial grupa daha ¢ox
momurlar vo is adamlart aiddir. Masalonin oks torafdon goriiniisii isa belodir ki, miiflislogmis kond
ohalisi 6z torpaq sahalorini sohordan galonlora ucuz giymots satmaq mocburiyystinds galir.

Bir dob halina golon bu realliq yena do kond ohalisinin azalmasia sobab olur.Torpaq
saholarini satan kondlilar sohara vo onun otrafina yerlasirlor. Sohar tigiin ixtisaslasmamis va sohor
hoyati tocriibasi mohdud olan bu qrupun sshar madaniyystinds 6z yerini tuta bilmasi oldugca
cotindir. Belo yerlogsmalor sohar modasina da miisbat tosir gostormir. Ciinki belo qruplar sohor
modasina uygun ev tikmir, sohar modasina uygun islo mosgul olmur, sohar modasma uygun
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davranis moadaniyyati niimayis etdirmirlor. MasSalon, soharin i¢indo maldarligla mosgul olur,
parkda qoyun otarir vo S.

Notica

Sosial sorgularin tohlilindon galdiyimiz noticoys gora kond-sohor miinasiboatlorindoki
modoni inteqrasiya iki sokilda qiymatlondirilir:

1) Bir grup belos hesab edir ki, kanddan sohoros kiitlovi axin sohards zsiflomis milli koloritin
giiclonmasina sobab olmusdur.

2) Digor grup iss belo diistiniir ki, konddon sohors kiitlovi axin sahar modoniyyatini zoiflot-
misdir.

Olbatto, hor iki grupun rayindo miioyyan godar hagigst var.Belo ki, dogrudan da Sovet
dovriindon qalan kéhno sohor davranisina tabii galarlar alava olundu va o, bir godor milli koloritin
artmasina tokan verdi.Eyni zamanda buradaki kand madaniyyatinin dominant mdvqeyo ¢ixmasi
elitar sohor davranigi dairasinin xeyli daracads daralmasina sabab olmusdur.
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IMaxiaa ABIYJIJIAEBA

MOJIEPHUM3AIIUA U MOJA
Pe3rome

B crarbe wucCienyroTCs HEKOTOpPBIE ATUYECKUE M OCTETUYECKUME AaCHEKThl MOJbI B
COBPEMEHHOM OOIIECTBE. AHATM3ZUPYS MPOIIECCHI U COOBITHSI, TIPOUCXOISAIIIE B OOIIECTBE aBTOP
MPUXOJIUT K BBIBOJY MOJIa BIIMSIET HAa OOIIECTBO KaK MO3UTHUBHO, TaK M HETaTHBHO. B cTaThe Ha
r7100aIbHOM, PETHOHAIEHOM, HAITAOHAITBHOM M JIOKAJIbHOM YPOBHSIX PACCMAaTPUBACTCS BIMSIHUE U
POJIb MOJIBI B MOJICPHHU3ALIUH COBPEMEHHOTO OOIIIECTBA.

eab: M3ydnuTh BIUSIHAE MOJIBI HA OOIIECTBO

MeTtonmoJiorusi: CpaBHUTEIbHBIN aHATIN3

Hayunass HoBuM3Ha: (opma OIeXKIbI, TOpOACKAas W CEIbCKas OACKIAa HETaTMBHO H
MO3UTHBHO BIMAET HA MOACPHU3AIUIO OOIIECTBA.

KiroueBsble ciioBa: Gumocodus, 3THKa, MOJACPHU3AINS, MOJIA, TU3AlH
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MODERNIZATION AND FASHION
Summary

In the article some ethical and aesthetical aspects of modernization process of the fashion in
modern society are investigated. The analyses of modernization process affords possibility for the
author to conclude that the fashion has both a positive effect and a negative one on society. In the
article a place and role in a modern society of the fashion in the process of modernization on the
global, regional, national and local levels are considered.

Purpose: to study the fluence of fashion on society

Metodology: the comporative analsis

Scientific novelty: a form of clothes, urban and veral clothes, functional clothes, and the
positive influence on modernization of society

Keywords: philosophy, ethics, modernization, fashion, design

Roayci: AMEA Fslsafo Institutunun bas elmi iscisi, fal.e d. Dilars Miisliimzado
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AZORBAYCANIN MiLLi INKISAF SISTEMINDO KONSTITUSIYA

Magsad: Aparilan todgigatin mogsedi mévzunun dyranilmasi zamani sistemli vo kompleks
yanasmadan istifads etmoklo konstitusiyasinin yaradilmasi, tokmillogdirilmasi yollarinin tohlilini
hoyata kecirmakdir.

Metodologiya: Tadgiqatin aparilmasinda sistemli yanagma prinsipi totbiq olunaraq siyasi
tohlilin analiz vo sintez, miiqayisali, statistik tohlil, struktur-funksional analiz metodlarindan
istifado edilmisdir. Mévzunun islonmasinds istifads olunan metodoloji yanasma problemin daha
dorindoan va genis aparilmasina shomiyyatli tosir gostorir.

Elmi yenilik: Tadqgiqatin elmi yeniliyini miioyyon etmak iigiin ilk ndvboda problemin
qoyulusuna diggot yetirmok lazimdir. Bu tadqgigat isinin yeniliyi iso ondan ibaratdir Ki,
Azarbaycanin siyasi elmi {iglin aktual olan milli inkisaf sisteminds konstitusiyanin yaradilmasi vo
onun rolu, demokratiyanin inkisaf etdirilmasidir.Olkomizdo sabitliys nail olunmasi iigiin miioyyan
edilmis todbirlor, konstitusiyanin yaradilmasi, demokratiyanin borgorar olmasmda Umumilli
liderimiz Heydor Oliyevin, mdhtorom Prezidentimiz ilham Sliyevin rolu todgiq edilir.

Acar sozlar: milli inkisaf, konstitusiya, demokratik dovlat, insan hiiquqlar

Giris

Umummilli lider Heydor ®Oliyevin hiiquqi, diinyavi, demokratik dévlet quruculugu
problemini goti sokildo qarsiya qoymasi vo bu hayati vacib mosalonin halli yolunda lazimi
addimlarin atilmasi miistoqil 6lkonin konstitusiyasinin hazirlamasmi vo gobul edilmasini
toxirosalinmaz vazifolordon biri kimi zoruri edirdi. Belo vozifonin qarsiya qoyulmasi, aslinds,
Azarbaycan comiyyatinin real talobati ilo sartlonirdi. Ciinki 6lkonin ictimai-siyasi, sosial, igtisadi,
modoni hayatinda, beynolxalq slage Vo miinasibatlorinds nozeragarpacaq doniis yaranmis, elmi
osaslara, beynalxalg norma va prinsiplors uygun miistaqil dovlst quruculugu prosesi baslanmis,
Vatondaglarin vo dovlatin garsiliglt masuliyyatina osaslanan dovlatgiliyin vo sosial sabitliyin
tomoli qoyulmusdu. Oslinds, dovlat comiyyatin biitévliiyiiniin, inkisafinin etibarli tominatgisina
cevrilmisdi. Demoali, oldo olunmus nailiyyatlorin siyasi-hiiquqi baximdan tasbit olunmasina vo
olkanin real toraqqgisi perspektivlorina yol agan baslica istigamotlorin miisyyanlosdirilmasinag
ehtiyac yaranmigdi. Doyarli tadqiqatlart ilo diggsti colb edon Novruz Mommoadov haqli olaraq
geyd edir ki, mohz Heydor Oliyevin 1993-cii ildo 6lka rohbarliyino qayidisi ilo Azorbaycan
somorali dovlatgilik konsepsiyasina, igtisadiyyatin dir¢aldilmasi strategiyasina uygun olaraq va
xalqn sosiomadoni irsino osaslanaraq, liberal demokratiya yolu ilo irslilomok imkanlari
qazanmisd (7, s. 248).

Bu imkanlarin hoyata kegirilmasindo movcud realliglart nazors alan vo ciddi elmi siyasi-
hiiquqi osaslara istinad edon 6lko Konstitusiyasinin hazirlanmasi dovriin obyektiv tolobatina
cevrilmisdi.

Konstitusiya latinca “constitutio” soziindon olub, qurulma monasini verir. Konstitusiya
dovlatin ali hiiquqgi qlivvays malik olan, morkozi vo yerli hakimiyyst organlarmin toskilinin
osaslarini, onlarm salahiyyatlorini vo qarsilighh miinasibatlorini, dovlostlo votondas arasinda
miinasibatlorin asaslarini miioyyanlogdiron asas ganundur (8.s,169). Konstitusiya demokratiyanin
miithiim tosisatlarindan biri olub, comiyyatin inkisafinda, tokmillasmasinds 6ziinomaxsus rol
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oynayir. Bu rol timumilikdo votondaglar torafindon, milli vo beynalxalg qurumlar, strukturlar
torofindon etiraf olunur. Ilk konstitusiyanin meydana ¢ixmasi (ABS, Fransa) XVIII asrin sonlarina
tosadiif edir vo miitloq monarxiyanin lagvi ilo bilavasito slagodardir. Sonralar bu miihiim tosisatin
baslica rolu ardicil suratdo demokratik dovlat qurulusunun gorarlagsmasini tomin etmokdan ibarat
olmusdur. Konstitusion qurulus miiayyan tarixi proseslorin tokamiiliiniin naticasi olaraq tosokkiil
tapmis vo tadricon tokmillosmisdir. Belo qurulus miisyyan dovlstin konstitusiyasi vo diger hiiquqi
normativ aktlar ilo tasis edilon va qorunan siyasi-hiiquqi, igtisadi, sosial-madani miinasibatlor
sistemidir. Konstitusion qurulusun miihiim oalamatlori sirasinda ilk ndvbads, xalqin suverenliyi,
hakimiyyat bolgiisii, har kos torafindon gobul edilon insan hiiquq ve azadliglan ilo vazifalorin six
vohdati geyd edilmalidir. Demokratiyanin inkisafi, genislonmasi vo darinlogsmasi Konstitusion
qurulusun tokmillogsmasi ii¢iin yeni imkanlar agir. Bu imkanlarin reallagdirilmast iso comiyyat
hoyatimin miixtalif sahalorinds demokratik prinsiplorin gorarlasmasi vo moéhkomlonmasi iigiin
daha alverisli, miinbit zomin yaradir. Qeyd edilon garsiligli alags va tasirin dorinlosmasi ictimai
miinasibatlords humanist doyarlorin daha da giiclonmasina kémak edir.

Maragli bir magama diqgst yetirilmasi vacibdir: timummilli liderimiz Azarbaycanin
miistoqilliyini qorumagq, inkisaf etdirmok, mohkomlondirmok vo obadi etmok {igiin hor giin
islomoayi zoruri hesab edirdi. Hansi istigamotlordo vo necs islomok {iglin iso qarsimizda
Azorbaycanin Konstitusiyasi-Osas Qanunu asas gotiiriilmalidir. Heydar Oliyev deyirdi: “Hamimiz
ti¢tin bir moqsad var, miistaqil Azorbaycan Respublikasi vo onun Osas Qanunu-Konstitusiyasi var.
Hesab edirom ki, bizim on boyiik nailiyystimiz miistaqil Azerbaycan Respublikasinin ilk
Konstitusiyasini gobul etmok oldu... Hesab edirom ki, bu, uzunomiirlii Konstitusiya olacaqdir vo
0, Azoarbaycanin dovlst miistaqilliyini tomin etmok {igiin, Azarbaycan xalqinin galocak rifahini
tomin etmok tigiin gox gozal yollar agir vo agacaqdir’(4, s. 316).

Heydor Oliyev miistoqil Azarbaycanin ilk Konstitusiyasina miinasibatdo hansi mosalolora
Vatondaslarin, xiisuson gonclorin ciddi digget yetirmosini vacib sayirdi:

e Konstitusiyada har bir votondagin hiiquqlari, azadliglari, eyni zamanda vozifalori 6z oksini
tapmusdir. Konstitusiya maddolarinin {igda bir hissasi respublika votondaslarinin, o ciimlodan
gonclorin  hilquq veo azadliglarna hosr olunmusdur. Biz c¢alismaliyiq ki, vatondaslarin
Konstitusiyadan irali golon hiiquq vo azadliglari daim tomin olunsun va gorunsun. Vozifalor iso
har bir goncin tizorina diigon borcu, masuliyysti oks etdirir. Votondaslar bu vazifolorin hoyata
kegirilmasini 6zlori ti¢iin hoyat magsadi kimi gobul edib, onlar1 hayata kegirmoyo galismalidirlar.

e Konstitusiyanin biitiin maddoslori ardicil suratds hayata kegirilmalidir. Bu o demokdir ki,
molum Konstitusiyanin har bir vatondasin, o ciimladon har goncin {izorine qoydugu vazifolor
aydin dork olunmalidir. Belo dork olunma dovlot-comiyyat-votondas miinasibotlorinin daha yaxsi
qurulmasina, tokmillasmasins imkan yaradir.

e Comiyyatdoa yetorli soviyyads ganunguluq, konstitussiyaliliq ansnssinin yaradilmasi ¢ox
vacibdir. Heydar Oliyev qeyd edirdi ki, indiys godar Azorbaycanda hiiquqi dovlatin olmamast,
ganunlarin islonib-islonilmamasinin vatondaslar torafindon o godor do shamiyyatli sayilmamasi,
aslindo, Kommunist partiyasinin ideologiyasinin, ideoloji prinsiplorinin garsiya qoydugu
vazifalorin Osas Qanun rolunda ¢ixis etmasi ona gotirib ¢ixarmisdir ki, Osas Qanun adini dasiyan
sonad Osas Qanun olmamisdir. Tasadiifi deyildir ki, molum soraitds Konstitusiya yegans bir Osas
Qanun kimi dork olunmayib, votondaglarin ondan ugurla istifado etmok, 6z hiiquglarin1 dork
etmok, hamiso hiiquglarmin qorunmasini gézlomok istigamatinds galismaq hissiyyati yetarinca
yaranmayibdir. Ona goro do Vvoziyyst kokli surotdo doyismoli, miistaqil Azsrbaycanin
Konstitusiyasi digqgatle 6yranilmali va tablig olunmalidir. Demali, “miistaqilliyimizi tamin etmoak
tglin... Azorbaycanda gqanunlarm aliliyini tomin etmok lazimdir, insanlarin hiiquglarini,
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azadliglarin1 qorumaq lazimdir, har bir vatondasa sorbastlik vermok lazimdir. Biz bunu tomin
etmisik vo edocayik™ (4, 5.318).

9sas Qanunumuz zomininds cinaystkarliga, timumiyyatlo, biitin monfi hallara qars
miibarizo giiclondirilmalidir, Konstitusiyadan irali golon vazifalor yerino yetirilmalidir.
Konstitusiyan1 &yronmok, monimsamoak kifayat deyildir, onun tolablorine uygun yasamag,
foaliyyat gostormok lazimdir. Hor bir votondasin hoyat foaliyyati miistagil Azarbaycan gorunub
saxlanilmasina vo daha da méhkomlondirilmasing istigamotlonmalidir. Son doaraco miirokkob bir
soraitdo Azorbaycan Respublikasinin Konstitusiyasini hazirlamaq va referendum yolu ila gobul
etmok oldugca ¢otin mosolo idi. “Alman filosofu Artur Sopenhauer insanin dahiliyini onun
dorketmo imkanlarinin lazim oldugundan bir ne¢o dofa artiq inkisaf etmoasinds goriirdii. Belalikls,
dahilik intellektin fovgalade boyiiklilyiidir vo bdyiik intellekt 6ziintin tatbigini, hagigatin dork
olunan {imumi ganunlarina xidmot etmokds goriir, bununla da o 6ziinii biitiin basariyyato xidmoto
hosr edir. Bali, Heydar Oliyevin geyri-adi intellekti biitiin xalqa xidmat edirdi” (1, s.469).

Miistaqil Azorbaycan Konstitusiyasinin hazirlanmasinda vo gobulunda Heydar Oliyevin
soxsi keyfiyyatlori ¢ox aydin sokilds tozahiir etmisdir. Oslinds, bu keyfiyystlor onun miixtalif
vozifalor tutaraq irslilomasindo miistosna rol oynamigdir: “Onun gotiyyati, prinsipialligi, domir
iradasi, fenomenal yaddasi, miibarizliyi, uzaqgoronliyi, miidrikliyi, magsadyonliiliiyii, idaragilik
gabiliyyati, genis diinyagoriisii, tosabbiiskarligl, qaygikesliyi, dinlomok madaniyyati va sairs kKimi
monavi-oxlaqgi, intellektual, emosional vo iradi xiisusiyyatlori” (5, s. 429).

Heydor Oliyevin prinsipialligi vo gotiyyati sayssinds, onun aktiv foaliyysti noticasinds
Azaorbaycan Respublikasinin 1978-ci ildo gobul edilmis Konstitusiyasina Azorbaycan dilinin
Azarbaycan Respublikasinin dovlat dili olmast haqda mashur 73-cii madde daxil edildi. O dovrde
milli dilo Konstitusiya soviyyasinds dovlat dili statusu vermis ii¢ kegmis sovet respublikasindan
biri vo yegans miisolman respublikasi Azorbaycan idi. Siibhasiz, bu uzaqgdron tarixi addim
Heydor Oliyevin ana dilino dovlatgilik miinasibatinin vo siyasi gotiyystinin parlaq ifadssi idi.
Heydor Oliyev o dovri belo xatirlayirdi: “Bu maddo Moskvada gox bdyiik etiraza sabab oldu.
Bels izah edirdilar ki, basqa respublikalarda bu yoxdur, buna ehtiyac yoxdur... Ancaq o vaxt man
Sovetlor Ittifagumn rohborliyi, Kommunist Partiyasimin rohborliyi ilo ¢ox gorgin damsiglar
aparirdim. Siibut etmoys c¢alisdim ki, biz dovlst dilinin Azorbaycan dili oldugunu da 6z
konstitusiyamiza yazmaliyiq va yazacagiq” (3, s.14).

Xiisusilo XX oasrda kegdiyimiz tarixi yol Konstitusiya tocriibasi baximmdan diggoeti calb
edir. Bu asrdo dord Konstitusiya gobul olunmusdur. Birinci Konstitusiya 1921-ci ilds, ikincisi
1937-ci ildo, tiglinciisii 1978-ci ilda, nahayat, dordiincti Konstitusiya 1995-ci il noyabrin 12-do
timumxalq sasvermasi-referendum naticasinds gobul edilmisdir. Bu, kegmis konstitusiyalardan
tamamilo forqgli olan yeni Konstitusiyadir - miistaqil Azorbaycan Respublikasinin, Azarbaycanin
har bir vatondasinin dogma Konstitusiyasidir. Homin Konstitusiyanin gabulundan bir az sonra 24
noyabr 1995-ci ildo Heydor Oliyev Azarbaycan Respublikast Milli Maclisinin ilk iclasinda tam
ominlikls vurgulayirdi ki, “Bu Konstitusiya Azarbaycanin dovlst miistoqilliyinin méhkomlonmasi,
insanlarmn, votondaslarin hiiquq vo azadlhiglarinin qorunmasi, Azorbaycanda demokratik-hiiquqi
dovlatin qurulmasi va inkisaf etmasi tigiin 6z xidmaotlorini gostoracokdir” (2, s. 6).

Yeni gobul olunmus Konstitusiya Azorbaycanda dovlst hakimiyyatinin toskil olunmasim
tam demokratik prinsiplor osasinda tosdiq etmisdir. Bu toskil olunma hakimiyyatin solahiyyst
bolgiilori osasinda (qanunvericilik, icra vo mahkoma hakimiyyati) nazords tutulmusdur, yoni elo
prinsip osaslanmigdir ki, o, oSrlorin sinagindan kecib, 6z hoyatiliyini siibut etmis, zongin
imkanlarini nlimayis etdiro bilmisdir. Cox diqgoatolayiq haldir ki, Konstitusiya hazirlanarkon onun
miiddoalar1 haqqinda, onun na gadar doyarli, asasli olmasi hagqinda genis molumatlar verilmis,
osasl miizakiralor aparilmigdir. Lakin Konstitusiya gobul olunandan sonra vaziyyat xeyli doracado
dayisilir, yani bu sanadin har bir vatondas {iglin yegana meyar, yegans qanun olmasi {iglin onun
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maddalorinin izahina, sorhina ciddi ehtiyac yaramir. Bu ehtiyac, tolobat miivafiq qurumlar
torofindon digqgatls, pesokarligla yerina yetirilmolidir.

Konstitusiyanin hazirlanmasi vo gobul olunmasi ciddi soylorls, gorgin foaliyystlo bagl
olmusdur. 1995-ci ilin iyun aymdan noyabrin 12-no godorki Konstitusiya Komissiyasi vo onun
yaratdig1 is¢i qrup ¢ox mohsuldar, somarali isloyarak, ictimaiyyato, xalga Layigli Konstitusiya
Layihasi toqdim eds bilmisdir.

Diqgoti colb edon mithiim mogamlardan biri ondan ibaratdir ki, Konstitusiya Layihasi darc
olunandan sonra iimumxalq miizakirasi kegirilmisdir. Miizakiralor, hagigaton, ¢cox shatoli, genis,
somorali, otrafli olub, isglizar xarakter dasimisdir. Miivafiq orqanlar, toskilatlar torafindan
kegirilon miizakiralords votondaslarimizin boyiik oksariyyati istirak etmis, an miixtolif fikirlor
sOylonilmigdir. Bir fakti xatirlamaq yerino diisor: Konstitusiya komissiyasina Konstitusiyanin
maddolarina aid 3 mindoan artiq toklif, diizolis gondorilmisdir. Bu, votondaslarin Konstitusiyanin
hazirlanmasina olan ciddi maragini, miinasibatini ifads edon mithiim gostoricidir.

Referendum komissiyasi solahiyyotlorini hoyata kegiron Morkazi Secki Komissiyasinin
molumatindan aydn olur ki, referendumda - timumxalq sasvermasinds segicilorin 86 faizi istirak
etmigdir. Referendumda istirak edon segicilorin 91,9 faizi Konstitusiyanin layihosini boyanmisdir.
Demali, segicilarin, vatondaslarimizin miitloq aksariyyati torafindon Konstitusiya gobul edilib va
imumxalq Konstitusiyast olubdur (2, s. 8). Konstitusiyanin qobul olunmasi qarsida duran
vazifalorin daha miitagokkil, daha asasli reallagdirilmasi tiglin yeni imkanlar yaradir. On baslicasi
odur ki, yeni gobul olunmus Konstitusiya 6lkemizds c¢ox ehtiyac olan daxili ictimai-siyasi
sabitliyin tominatidir. Belo ki, Osas Qanunumuz artiq Azorbaycanda son illordo méveud olan
harc-morcliys, ayri-ayri soxslorin vo qruplarmn hakimiyyst iddiasina, sabitliyi pozmaq istoyan
qiivvalarin amallorina son qoymagq, insanlarin amin-amanliq, ictimai-siyasi soraitdo yasamasini
tomin etmok baximindan ciddi siyasi-hiiquqi tomal yaradir. Indiki soraitdo Yeni Konstitusiyanin
respublikamizda demokratik prinsiplorin totbiqi, daha méhkom (orarlasmasi, insanlarin hamin
prinsiplara yetorinca yiyalonmasi iigiin ac¢digi imkanlardan maksimum yaralanmaq, somorali
istifado etmok ¢ox vacibdir.

Azaorbaycan Respublikasinin  Konstitusiyasinin  qabul olunmasi hakimiyystin biitlin
gollarmin birlikdo ahongdar foaliyyot gdstormosini zoruri edir, onlar arasinda daha isgilizar
miinasibotlorin Qorarlagmasina zomin yaradir. Qanunvericilik, icra vo mohkomo hakimiyyati
Konstitusiyanin  biitiin miiddoalarma riayst etmok istigamatindo Soylorini artirmalidirlar.
Parlamentds deputatlar fikir miixtolifliyi soraitinds mosalalarin miizakirasinds foalligi, pesokarlig
yiiksaltmoali, respublikamizda insanlarin hoyat foaliyystinin biitiin sahalorinds somoaraliliyi tomin
edon qanunlar hazirlanmali vo Qobul etmalidirlor. Konstitusiyanin normal foaliyyati
demokratiyanin inkisafini, tokmillogdirilmasini nozards tutur. Ciinki mohz demokratiya soraitinda,
demokratik osaslarin genislondirilmasi vo giiclondirilmasi soraitindo vatondaslarin hiiquq va
azadliglar1 etibarli sokildo qoruna bilar, onlarin 6z vazifalorini yerino yetirmalori {igiin miinbit
zomin gorarlasa bilar.

Diqggst yetirsok, aydin gormok olar ki, yeni Konstitusiya comiyyst hayatinin toskilinda,
idaroetmo formasinin tokmillosdirilmasindo demokratiyanin inkisafi iiglin foal stimul yaradir.
Cilinki demokratiya hor bir ictimai toskilatin qurulusunun osas formalarindan biri olub, 6z
tizvlorinin onun idars olunmasinda vo sas ¢oxlugu ilo gorarlar gobul edilmosinds borabarhiiquglu
istirakina osaslanir... Demokratik rejim insanin siyasi azadliginin yiiksok doracasi, onun dovlot
idaragiliyina tosir gostormoys imkan veron hiiquglarmin real suratdo hoyata kegirilmasi ilo
saciyyalonir.” (6, s. 29).

fctimai-siyasi fikir tarixindo demokratiya mosolosine miinasibat birmenali olmamisdr.
Lakin oksar miitafokkirlor onu yiiksok giymotlondirmis, onun yaratdigi imkanlardan yetorince
bohralonmayi vacib saymuglar. MoasSalon, Aristotel (eramizdan ovval 384-322-ci illor) 6z
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osarlorinds insanin foalligini mithiim xiisusiyyat kimi dayarlondirirdi. O, belo hesab edirdi ki, azad
insan {Uglin praktik, yani siyasi foaliyystlo dolgunlasdirilmis hayat1 va ya noazori daha layiglidir.
Aristotel “Siyasot” asarinds qeyd edirdi: “Demokratiyalar daha boyiik tohliikasizliys malikdir va
onlarin mévcudlugu daha uzunmiiddstlidir” (6, s. 30).

Demokratiya haqqinda miixtalif moévqelorin aragdirilmasi bela bir gonast {igilin asas verir ki,
demokratiya miiasir dovlati idarsetmos formasidir. O, giiclii dovlatgiliyin olmasini, aktiv faaliyyati
nozords tutur, ganungulugun tokmillosdirilmasini talob edir. Demokratiya va demokratiklosma
prosesi on miixtalif amillorin tasirine moruz galir. Cox vacibdir ki, homin amillar sirasinda 6lkonin
Konstitusiyasi — Osas Qanunu 6n sirada dayansin, 6z tonzimloyici, istigamatlondirici rolunu
layiginca yerina yetirsin. Heydor Sliyev gobul olunmus yeni Konstitusiyani nozords tutaraq geyd
edirdi ki, “biz yeni bir marholodayik vo bundan sonra ¢ox ciddi, cosarotli addimlar atmaga
imkanimiz var. Clinki bunun ii¢lin ganuni ossaslar yaranibdir. Yeni qabul olunmus Konstitusiya
Azorbaycanin miistoqilliyinin, srazi biitdvlilyiiniin daimiliyini tasbit edon métabar sonoddir™.

Natica.

“Xalqumiz bu Konstitusiyanin miiddealarindan daim istifado edorok Azorbaycanin dovlot
miistogilliyini obadi edocokdir. Yeni Konstitusiya Azorbaycanda demokratik hiiquqi dovlatin
qurulmasi, demokratik vatondas comiyyatinin yaranmasi {iglin biitiin oSaslar1 yaradibdir, biitiin
tominatlar1 veribdir. Bizim borcumuz bu tominatlardan, Konstitusiyanin bizo verdiyi ganuni
osaslardan istifado etmok vo 6lkomizds hiiquqi, demokratik dovlst yaratmag, votondaslarin,
insanlarin hiiquqlarinin qorunmasimi tamin etmakdan ibarstdir” (2,5.6). Azarbaycan Prezidenti
[lham Oliyevin faaliyyati dévriinde qazandigi bdyiik ugurlara qisaca ekskurs edorkon segicilorin
76,84 faizinin sasini gazandigi 15 oktyabr 2003-cii il seckisindon sonra dediyi sozlor yada diigiir:
«Mon hor bir azorbaycanlinin prezidenti olacagam». Oton bu illor orzinds ilham Oliyev,
hogigoton, har bir Azorbaycan votondasinin prezidenti oldugunu amoali islori ilo siibut etdi.
Miihariba soraitindo yasayan bir 6lkonin qisa miiddot orzindo belo siiratlo, sigrayisla inkisaf,
toraqqi etmosi diismonlorimizi bela, Azorbaycan hagigstlorine inanmaga mochur etdi.

Olkods sabitliyi, dinamik inkisafi tamin etmok iiciin ilk ndvbodo Votondas homroyliyi,
garsiligh miinasibatlori normallasdiran, comiyystds saglam iglim yaradan 6lko Prezidenti insanlar
arasinda dovloto, dovlotciliya inam, etibar hissini yaratdi. Insanlarda 6z &lkasini sevmok, onun
ugrunda doylismak, onunla qiirur duymagq, Vatonin sarhodlorini g6z babayi kimi gorumagq hissi,
duygusu yaratdi. Bu, mohtorom Prezidentimiz ilham Oliyevin on parlaq golobasidir. Ciinki
gazanilan biitiin galobolorin baginda sabaha, golocoys inam hissi dayanir.
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PA3BUTHE XPUCTUAHCKOM HPABCTBEHHOCTH
B IIOCJIAHUAX AITOCTOJIOB

B cmamve 6 punocogpcko-meonocuveckom acnekme nposooumcs meopemuyeckutl aHaiu3
pazeumusi  XpUCMUAHCKOU — HPABCMBEHHOCMU 8  NOCIAHUSX — anocmosos, U —dmudecKue
npUHYUNGL. Ymeepocoaemcsl, 4mo anocmoivbl pazeusaiy OCHO8Y HPABCMBEHHOCTU, 3AL0HCEHHYIO
Hucycom. Pasznuyue 3akirouaemcst 8 mom, 4mo 8 NOCJIAHUAX YEHMPATbHOU (Dueypoll A618emcs.
Xpucmoc, 6 Eeancenusx srce cam Xpucmoc onupaemces na boea, ceoeco Omya Hebecroeo.

Leab: onpeneneHne OCHOBHBIX IMPHUHIMIIOB XPUCTUAHCKOM STHKH, OTJIMYAIOIIEH €€ OT
WyJan3Ma 1 ucjaama.

MeTog0s10Tus1: UCHOIB3YIOTCS OCHOBHBIE METO/bl HAyYHOIO aHajiu3a: ONHUCATEIbHBIM,
CPaBHUTENIbHBIN, MHAYKIUN U JETYKIINH.

HoBu3Ha: aHanM3 3THYECKUX HOPM XPUCTUAHCTBA, 3aJI0’KEHHBIX B MTOCIAHUSIX allOCTOJIOB.

Kuruesble cjioBa: anocTos, nocjianus, EBaHrenue, 3TMka, HPAaBCTBEHHOCTb, PaBEHCTBO,
CyJ, MUJIOCTb.

MHOIrO4YUCIIEHHBIE UCCIIE0OBAHNS PEIMTMO3HOM JIMTEPATyphl MOKA3bIBAKOT, YTO HEIPABO-
MEPHO paccMaTpUBaTh OTIEIBHO 3TUKY EBaHrenuii M 3TUKY arocToJIOB, O MPOMOBEAYEMBIX UMH
HPABCTBEHHBIX LIEHHOCTAX. Buaumo, HeoOxomumo roBoputh 06 3Tuke HoBoro 3aBera B 1e0M.
ATIOCTOJIBI PACIIPOCTPAHSIIN HOBYIO HPAaBCTBEHHOCTb, ITPOBO3MVIAIEHHYI0 XpUCTOM. OCHOBHBIE
IIPUHLIMIIBI €BAHIEILCKON HPAaBCTBEHHOCTH OJHO3HAYHO WM3JIOKEHBI camuM Mucycom, U OHU He
MPEATOoaraloT JABYCMBICIEHHOCTB M COOTBETCTBYIOILEIO TOJKOBaHUS. Baknelmiel ocoOeH-
HOCTBIO IIpomnoBezei Mucyca sBisgercs NMONYEPKHYTOE M IIOCIEHAOBATENBHOE <IIPEOIOJICHUE
BETX03aBeTHOU ATUKHU. CIIOBO ompuyanue B JTAaHHOM KOHTEKCTE MOKET ITOKa3aTbCsA CIMIIKOM
pe3KkuM, XOTsI oHO M Obuto OBl ymecTHbIM. Kornma B Harophoii mpomnoBenu Mucyc Bcé Bpems
UCTIONIb30BaJl (POPMYJTy «BaM FOBOPHJIH.., & sI TOBOPIO», TO OH (PaKTUYECKU OTPHLIAJI IPHHIUIIBI
Topsl: «Bbl ciplmany, 4To cKa3zaHo JPEBHUM: HE yOMBai; KTO ke yObeT, MoIexuT cymy. A S
TOBOPIO BaM, YTO BCSIKHI{, THEBAIOLIMICA Ha Opara CBOETO HANpacHO, MOAJIEKHUT CyIy; KTO K€
CKaXKeT OpaTy CBOEMY: «pakKay, MOJJIEKHUT CHHEJIPUOHY; a KTO CKaXXeT «Oe3yMHBII», MOMICKHUT
reeHHe OrHeHHOI» (0T Martdes, 5. 21-22). IMeHHO TIpeoIoyieHre WTH YKECTOUCHHE ITHISCKIX
HOpM HyJau3Ma XapaKTEepHO Ul XPUCTHAHCTBA U MO3TOMY OTy CHUCTEMY HPAaBCTBEHHBIX OCHOB
MHUPOBO33pEHMS ACHCTBUTEIBHO MOYKHO Ha3BaTh [{06biM 3aBETOM.

Yuenukun HWMucyca, Ha3BaHHBIE BIIOCIEACTBUM aNOCMONAMU, CTAIA PaCHPOCTPAHATH
EBanrenmue cpenn HaponoB Mupa. Ciienyromas 1nocie 4eTelpex KaHOHWYeCKUX EBaHrenmii kHura
HoBoro 3aBera Ha3bpiBaeTcs «JlesiHUS CBATBIX aIllOCTOJOB», B KOTOPOH OTCYTCTBYIOT
NpEe/ACTaBICHHbIE B TE3UCHOW (opMe NpUHLIMIBI TOBeleHHs. B Hell roBoputcs o
MOJBM)KHUYECKON JiesITeNbHOCTU  anocTosioB. OcHOBHast wuuest «JlesHui» 3akirodaercs B
IPOIOBEJOBAHUN HE CTOJBbKO €BAHTEIbCKUX HMCTHH, CKOJIBKO HEOOXOAMMOCTH 0Oe€33aBETHOM
IIPEJaHHOCTH M TIOJHOM €aMOOTAa4yu Ha MyTH ciykeHus bory. Xors B «JlesiHUSX» ONUCaHBI
MHOTOYHCIIEHHBIE TIOABUIY AllOCTOJIOB, OCHOBHAS CYTh 3TOW KHUTHY 3aKJIFOYAETCsl, HAa HAIll B3IV,
B TPU3BIBE K YENOBEYHOCTH. TakuMm 00pa3oM, BaKHEWIIMM TNPHHIHUIIOM, PETYIHPYIONIMM BCE
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CTOPOHBI KM3HH YEJIOBEKa, SIBISETCS YEJOBEYHOCTh, KOTOpas, Oyayud (yHIaMEHTaJIbHBIM
MIPUHLIIIOM HOBOW pEJWIUM, IIPUBJIEKAaJa MHOTUX €BPEEB, BOCIUTAHHBIX B CTPOrOCTH
oubeiickoro 3akoHa. Bee dyneca, TBopumbie MncycoM, HOCHIIM HE TIPOCTO TMOKA3HOM XapakTep,
MHTEPECHO, YTO OHM TBOPWJIUCH UCKIIIOUUTEIBHO JUIS 0OJerdeHus JIIJICKUX cTpaaanuil. Mucyc
neyns OONBHBIX, M30aBISUT KaJleK OT TSXKKUX HEAYroB, BOCKpEIIall MEPTBBIX, ApOBal KU3HB,
3JI0pPOBBE, CUACThE. XAPAKTEPHO, YTO, MMOKKAAS 3TOT MUp, ucyc B HACIEACTBO CBOMM YUYEHUKAM
repesiag BCE CBOM YMEHHUS: UCLEIATh OOJIbHBIX, AapOBaTh 3PEHUE CIICIIBIM, JIEUUTh MPOKAKEH-
HBIX, BOCKpEIIAaTh MEPTBBIX, 00JIer4aTh CTpaJaHus JIt0Iei, KakuMu Obl OHM HU ObUTH. Bonee Toro,
OH UX mpeaynpexnan: «/lapom nomyunmnu, fapoM JaBaiite», T.e. HE OEpUTE HHUKAKYIO M31y 3a
cBoe 100po. Bo3MoxkHO, OecruiaTHOE JiedeHHEe KaK WCIOJIHEHUE BpayeOHOro J0Jra BOCXOAUT
HernocpeAcTBEHHO K yueHuto Mucyca. Camo cTpemiieHne IoMOYb CTPaKAYIIEMY, BUANMO, HOCUT
yHUBEpcalbHbIN Xapakrtep. CyliecTBoBaHUE KIIATBBI [ UMNIOKpaTa Takke MOXKET paclUEHHBATHCA
KaK CBUJIETEJILCTBO YHUBEPCAIbHOCTH JAHHOTO MpUHLMMIA. OHAKO YEeI0BEYECTBO HE BCET/AA U HE
BE€3JI€ PYKOBOJACTBOBAJIOCh M PYKOBOJCTBYETCS HPUHUMIOM Tr'yMaHHOCTH. Cp. oueHb JpeBHEe
JaTHCKOe Bhipaskenrne Homo homini lupus est, uto o3Hauaet «YenoBek YeI0BEKY BOJIKY.

S3prdeckuii MUp OTJIMYAJICA KECTOKOCTBIO, OJJHAKO Ha IPOTSIKEHMHM BEKOB €BPOIEHCKHE
yUeHblE pacLEHMBaIM €€ Kak CYILIECTBEHHOE SBIEHHME B >KU3HM ueinoBeka. Hambonee
IIOCJIEIOBATENILHO TaKasi TOYKa 3pEHUs IpelcTaBieHa B «AHtuxpucre» . Humue, xoropsii
KaTeropuuHo 3asiBisul: «He crnemyer ykpamaTh M BBIpSDKaTh XPUCTUAHCTBO: OHO OOBSBUIIO
CMEPTEJIbHYI0 BOMHY ATOMY BBICIIEMY THIIy YEJIOBEKa, OHO OTPEKIOCh OT BCEX OCHOBHBIX
WHCTUHKTOB ATOT0O THWIIA; M3 3TUX MHCTUHKTOB OHO BBILEAWIO TOHSTHE 3714, 3JI0I0 YEIOBEKa;
CWIbHBI YEJIOBEK CJIENIAJICSI HErOJHBIM YEJIOBEKOM, «OTBepkeHueM»» (2, c.634). Taxum
00pazoM, HPaBCTBEHHOCTD, MpornoBeayeMasi B EBaHrenusx, caMuMy XpUCTUAHCKUMH HapOAaMu
BOCIPMHMMAJIAaCh KakK cJIa0OCTh M OErcTBOo OT W3HHU. VIHTEpecHO, 4TO B Mydau3Me, KOTOpbIHA
MPEAIIECTBOBAl XPUCTHAHCTBY, ATOro coBepiieHHO HeT. (renoBaTelibHO, XPUCTHAHCTBO
dbopMupoBaio Jaxe HE CTOJIBKO HOBOE, HO COBEpIICHHO HEBUJAHHOE M HEMOHSATHOE
COBpPEMEHHHMKAM MHPOBO33peHHE. JeHiCTBUTENBHO, KaK YEJIOBEKY, KHUBYIIEMY B MUpPE HACHIIUS U
KyJIbTa CHUJIbIL, IOHSTh 3HAYEHUE TAaKOro TPeOOBaHMS, KaK «IIOJCTAaBb JIPYrylo IIEKy, Korjaa Teds
OBIOT 110 0/1HOM». OOBIYHO O XPUCTUAHCTBE CYIAT 110 UCTOPHUH XPUCTHAHCKUX HApOJIOB, KOTOPHIE
OT UMEHU XpHUCTa MPOJIMBAIM PEKU KpoBHU. Hepeako xpuctnaHe onpaBablBaId KPOBONPOIUTHE
cioBaMH XpHUCTa O TOM, YTO «HE MHUpP OH IPUHEC, HO Meu». JTU cioBa Mucyca He cnemyer
MHTEpIPETUPOBaTh OyKBasbHO. OH CUMTAN, YTO €ro HOBOE MHPOBO33PEHHE BHECET PAaCKON B
psnbl eBpeeB. VIMEHHO 3TO OH MMeN B BHJY, KOT/Ia TOBOPMII, UTO «Opat MoiaeT mpoTuB Oparta,
JETH IIPOTUB poautesel. Tak uinu nHavye, Mopaib Mucyca 1 Mopasib XpUCTHAHCTBA BIIOJIHE MOTYT
MHTEPIIPETUPOBATHCS KAK JBA Pa3HBIX MHUPOBO33PEHUS, ABE PA3IMYHBIE ITUUECKUE CUCTEMBI. B
OCHOBE J3TUKM Mucyca Jn€XHT TMPUHLMN HENPOTHUBJICHUSA 3]y HACWIMEM, KOTOpOIO
npuaepxkusaics JI.H. Toncroil. Bce sTMueckne NpUHIUIBI XPUCTUAHCTBA BOCXOIAT K JAHHOMY
nojoxeHuto. OTcrofa «yTEIIUTEIbHBIN» I «OOM)KEHHBIX M BUIALIMX CIIPaBEUIMBOCTH B
MecTh» Te3uc «MHe orMmuieHue, U A3 Bozgam». OIHAKO M ATOT YTEIIWTENbHBIN TE3UC, T.€.
YBEPEHHOCTh B TOM, YTO BOTr OTOMCTUT 32 OOMXEHHBIX, IOITOMY OOMKEHHBIE MOTYT OBITH
CHOKOMHBIMH, B KOHTEKCTE XPUCTHMAHCTBA OKAa3bIBAETCS JBYCMBICICHHBIM. Benp omHo neno
KEJTaHWE MECTH (YTO COBEpPIIEHHO €CTECTBEHHO) W IEpPEeKIaJblBAaHUE COOTBETCTBYIOLIETO
neiictBus Ha bora, m coBceM JIpyroe neno mpouieHue. XpHUCTOC BCE BpPEMsl NMOTYEPKHBAET
HEOOXOIUMOCTH TpouieHus. 110CKoIpKy 4YenoBeKy TpyAHO MOHSTH JIOTMKY IpolueHus, Mucyc
npuberaeT v K 3alyrUBaHUIO, MOJI, €CJIH BbI HE MIPOCTUTE, TO U Bac He MPocTUT bor.

B «Ilocnanusix» anocTos0B MPOBO3IJIAILIAIOTCS T€ K€ HPABCTBEHHbBIE NPUHIIUIIBI, KOTOPBIE
nponoBenoBanuch Mucycom. OqHako 37ech yKe JenaeTcs yrnop Ha Oe30rOBOPOYHYIO BEpy B
Xpucta. Haunnarorcst «Ilocnanms» ¢ CoO0OpHOro mocianHusi cBAToro amocroia Makosa. Yxe B
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caMoM Hawaje lakoB TOBOPHT O TOM, YTO OCHOBHOH [00JIECTBIO TOCHenoBaTeneil Xpucra
apisieTcs: TepneHue. Cp. Xolsyee BBIPAKEHHUE, CyXKallee B HAapOAHOM Cpele YTEIICHHEM B
TATOCTHBIE MMHYTBI: «XpHCTOC Teprnea U HaM Benen». MakoB muier: «C BEIMKOIO paioCThIO
NpUHUMalTe, OpaTusi MOM, KOIJa BIaJaeTe B pa3lIMUHbIC HCKYIICHUS, 3Has, YTO HCIbITAaHHE
Ballell BEpbl MPOU3BOAUT TEPIEHUE; TEPIEHUE K€ JOKHO HMMETh COBEPIICHHOE ICHCTBHE,
9TOOBI BBI OBLIM COBEPIIIEHHBI BO BCeil MomHOTE, 6€3 Besikoro Heaoctatkay (Ilocnanue Makona, 1.
2.). IlpuBeneHuslii cTHX sBisieTcst BTOpbIM. [lepBbiil cTHX comepkuT B cebe oOpamieHue, Ui
KOTOPOI'O XapaKTepeH NpU3bIB K paaocTH. Cunuraercs, 4To nocie XpucTa JIF0u, OCIe10BaBIINe
3a HUM, JOJDKHBI pajioBaThcs. HecMOTpst Ha Bce TATOTHI XKU3HU, Y HUX €CTh MOBOJL ISl PAJOCTH.
[Tpuyem u MakoB oOpalaeTcst HCKIIIOUUTEIBHO K eBpesiM: «Hakos, pabd bora u ['ocnioga Mucyca
XpucTta, IBEHAAIATA KOJIEHAM, HaXOMISIIMMCS B paccessHuu, — pagoBatbes» (ot Makona, 1.1.).
XapakrepHa cama (opma umnepatuBa — padosamucs. TyT ke CleAyeT Opyroil UMIepaTHB: HE
MPOCTO TEPNETh, a OBITH TBEPIBIM B CBOMX YOCKICHHAX: «UEeIIOBEK C TBOSIIMMUCS MBICISIMHU HE
TBEpJ BO Bcex NyTsax cBoux» (0T Makoma, 1. 8). M1 BHOBb MpOoTHBOMOCTABIsICTCS O€IHBIM
O6oratoMy, YHW)KEHHBIH — CHJIBHOMY MHpa cero: «/la xBaiutcs OpaT yHMKEHHBIM BBICOTONO
CBO€I0, a Oorarelii — yHm>keHneM cBouM (oT Makoaa, 1. 9). MlakoB npoTHB MOXOTH, BUJS B 3TOM
rmaBHoe wuckymienue. OH moBTOpseT W jApyrue 3aBeThl Xpucra: «Mrak, Opatust mou
BO3JIIOOJIEHHBIE, BCAKUI YeloBeK Ja OyAeT CKOp Ha CIbIIIaHHe, MEJUIEH Ha CJIOBA, MEUICH Ha
THEB, MO0 THEB YEJIOBEKa HE TBOPHT Mpasjibl boxkuein» (ot Makosa, 1. 19-20).

B nocnanum MakoBa moguepkuBaeTcsi HEOOXOJMMOCTh WCIOMHEHUs. 37eCh Mbl BUAUM
TpaJUIIMIO, CBA3aHHYIO ¢ UMeHeM Mucyca, KOTOpblii Bce BpeMs MOTYEPKUBAI HEOOXOAMMOCTD
NpeBaJIMPOBaHUs cofiepkaHus Haa (GopMoi, hakTryeckoro HaJ popManbHbIM. IHTEpecHO, 4To B
azepOaii/PKaHCKOM SI3bIKE TaKKe OMPOMHOE 3HAaYeHHE MMEET BOCXOJfIiee K apaOCKOMY SI3BIKY
coBo aMal m coorBercTByromiee moHsATHE. Korga KTo-mMOO paccyKaaeT O pelurid U ee
TpeOoBaHusIX, eMmy 3amaroT Bompoc: “omol edirson?” He Bcerma u He BCe OTBEYAIOT
yTBEpPAUTENbHO. 11 MCTMHHO BEpYIOUIMX IJVIABHBIM OKa3bIBAa€TCS HE pacCyKJIEHHE, a
cliefioBaHue, BbhioiaHeHue. MakoB roBoput: «byabre ke WCHOJMHUTENN CIIOBA, a HE CIbIIATeNN
TOJIbKO, oOMaHbIBarome camux ceds» (ot Makoma, 1. 22). Unu: «Ho KTO BHHKHET B 3aKOH
COBEpLICHHBIN, 3aKOH CBOOO/IbI, U MPEOYAET B HEM, TOT, OyAy4u He ciyliaTesieM 3a0bIBUMBBIM,
HO UCTIONTHUTENEM JieTa, OakeH OyaeT B cBoeM AericTBum» (0T Makoga, 1. 25).

B pycckoM si3bike yrnoTpeOsieTcs BhIpaXeHUE He 83Upds Ha uyd, KOTOPOE HECeT OOJbIIYIO
HpPaBCTBEHHYIO Harpy3kKy. Kak npaBmiio, B pyCCKOM S3bIKE OHO HMEET 3HAYEHHE <«OyAy4H
OecripucTpacTHbIMY). OOBIMHO BBIPAKEHUE YIOTPEONSAETCS B KOHTEKCTE PACCYXIACHUU O
CIIPaBEIJIMBOCTH, KOT/Ia TOBOPAT O HEOOXOAMMOCTH OJMHAKOBOTO OTHOLIEHHUS KO BCEM, CYIUTb
BCEX OJIMHAKOBBIM CYIOM. B KOHTEKCTE PAHHEXPUCTHAHCKUX PACCYKIECHUI O HPABCTBEHHOCTH He
63upamv HA auya O3HAYAJIO0 «IIPUHUMATh B XPUCTHAHCKOW OOIIMHE BCEX OJMHAKOBO, BCEM
OKa3bIBaTh OJIMH U TOT K€ MOYET», «HUKOTrO HE BBIIEHATH». B mocinannm MakoBa roBopurtcs:
«bpartus mou! Nmeiite Bepy B Mucyca Xpucra Hamero ['ocriosia cnaBsl, He B3upast Ha juua. Moo,
€clii B coOpaHue Ballle BOMIET YelI0BEK C 30JI0ThIM MIEPCTHEM, B OOraToii OieXk/e, U Bbl, CMOTPSI
Ha OJIETOTO B OOraTyro OeXIy, CKaKETe eMy: TeOe XOPOIIO CECTh 3/1€Ch, @ OETHOMY CKa)KeTe: ThI
CTaHb TaM, WM CaJuCh 37IeCh, Y HOI MOHMX, — TO HE IEepecyXHBaeTe 1 Bbl B ceOe M He
CTAQHOBHUTECH JIU CYIBSIMH C XyJbIMU MbICIIIME?» (0T MakoBa, 2. 1-4).

Otmn  paccyxnaeHuss HMakoBa 3aBepIIalOTCS  COBEPIIEHHO YHUKAJIbHOM  MBICIIBIO,
IIPEBO3HOCAIEN MWIOCTh HaJl CydoM. Pasymeercs, [AaHHBIH NPUHIMUI  HEOOXOIUMO
paccMaTpuBaTh B KOHTEKCTE XpUCTHAHCKOW (unocoduu B 1ienom. He cyoume, da He cyoumsl
byoeme, ToBOpUT Xpuctoc B HaropHoit mpomoBenu. to He TpocTo Kpacusas (pasza. Ha camom
nene 31eck GOPMYIUPYETCsS OIWH M3 OCHOBHBIX MPUHIIMIIOB COIMATBHOTO YCTpoucTBa. Jpyroe
JIe7I0, YTO HU OJJHO TOCYJIapCTBO HE MOXKET CYIIIECTBOBATh, OCHOBBIBASICh HA JIAaHHOM INPHHIIUIIE.
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[ToBenenne HMocuda, myxa Mapuu, KOTOpbI OOBSBISETCS MpPaBEIHHKOM, BOBCE HE OBLIO
npaBenHbM. Mocud aeiicTByeT BONPEeKH 3aKOHY, JKelast He M030puTh Maputo, a TaliHO OTITYCTUTh
ee gomou. Hukakux uHtepnperauuii EBanrenue He naer. bosiee Toro, EBanrenue xemaHue
HNocuda TaitHO OoTIycTHTh Mapuio MOTUBHUPYET €ro MpaBeIHOCThIO. [IpoTHBOpeune o4eBUIHO,
nockonbky EBanrenue eme He packpbiBacT ¢unocodun Mucyca m Hooro 3aBera. OHO mpocTo
oowsBisier Mocuda mpasegaukoM. MHTEpecHo, 4To umrTaTenb EBaHTrenusi cpaBHMBAET €ro C
Topoii U, ecTeCTBEHHO, HE HaXOIUT cooTBeTCcTBHA. OH He MoHMMaeT, noyemy Hocud, KoTopbrii
HapyllaeT 3aKOH, OOBABISETCS MpaBelHUKOM. Takum oOpa3zom, EBanrenmne or Mardes yxe B
caMOM Hayalle KaTerOpUYeCKH OOBSBIACT MPUMAT MWIOCEpAMs Haja 3akoHOM. Mwsocepaue
Ba)KHEE 3aKoHa. MHTepecHO, yTo B caMUX EBaHTenusx 3TO MoJoKeHHe He pazbsicHseTcs. Makos
K€ BBIPAXKaeT 3TO TPEOOBAHUE TUCKYPCUBHO: «MHJIOCTh TIPEBO3HOCUTCS HaJI cyoM» (0T Makoga,
2. 13). B ucropum XpHCTHAHCTBA W XPHUCTHAHCKHX HAPOJIOB 3TO IIOJIO)KCHHWE HHUKOTAA HE
peaIM30BBIBAJIOCH, UYTO aOCONIOTHO MOHATHO. HU OMHO rocyaapcTBO HE MOMKET HUCXOIUTHh U3
HEOOXOUMOCTH HapyIeHus 3akoHa. OTHAKO MPUHIUIT PAaBEHCTBA BCEX TPAXKAAH Mepes] 3aKOHOM
CUMTAETCA OAHUM U3 BAXKHEUIIIMX HPABCTBEHHBIX JTOCTHXKEHHM 3amagHbIX AeMokpatuil. [IpuHnmmn
PaBEHCTBA Mepe]] 3aKOHOM BIIOJIHE COUYETAETCsI C MPUHIIUIIOM Co8epuiams npasocyoue, He 83upas
Ha auya. Bmecte ¢ TeM, eBaHTEIhCKOE TpeOOBaHUE MpUMaTa MUJIOCTH HaJ CYIOM Bcernaa ObUIo
aktyasibHO. Tak, JI.H. ToscToil, KOTOPOro ¢ IOJIHBIM Ha TO IIPABOM MOKHO CUMTaThb OJHHUM M3
BEJIMYAMNIINX MBICIUTENIEH COBPEMEHHOCTH, MPOBO3IJIAIIACT AAHHBIM MPUHININ KaK JOTMYECKHUI
UTOT pa3BUTUS COOBITHI B poMaHe «Bockpecenuey». MyduTenbHbIe AYIIEBHbIE MOUCKU KHS3S
HexmonoBa ocrtatorcsi 0e3pe3yabTaTHBIMHU, TIOKA OH HE HATAJKHUBAETCS HA COOTBETCTBYIOIIEE
MecTo B EBaHrenuu, rje roBOpUTCS O TOM, UTO HUKTO HE MOKET CYIUTh APYIOro.
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Elxan ABDULLABOYOV

APOSTOLLARIN MOKTUBLARINDA XRiSTiAN
MONOVIYYATININ INKISAFI

Xiilasa

Magaloda apostollarin maktublarinda falsofi- teoloji aspektdo xristian monaviyyatinin vo
Ohdi-Cadidin etik prinsiplari tohlil olunur. Diggst markazinds apostollarin moktublart dayanur.
Tosdiq olunur ki, apostollar isanin qoydugu monavi prinsiplori inkisaf etdirirlor. Lakin Incildon
forgli olaraq burada morkoz soxsiyyet Isamin 6zii olur. incilds iso Isa Allaha, &ziiniin Semavi
Atasia asaslanir.

Moqsad: mogsad xristian etikasimin iudaizm vo Islamdan farglondiren asas prinsiplarinin
miioyyan edilmasidir.

Metodologiya: elmi tohlilin osas metodlarindan: tosviri, miiqayiso, induksiya vo
deduksiyadan istifads olunur.

EImi yenilik: apostollarin maktublarinda irali siiriilon etik normalar yeni baxis bucagindan
tohlil edilmisdir.

Acar sozlar: apostol, moktublar, Incil, etika, manaviyyat, borabarlik, mahkoms, moarhomat.

Elkhan ABDULLABEKOV

THE DEVELOPMENT OF CHRISTIAN MORALITY IN THE
MESSAGES OF THE APOSTLES

Abstract

The focus is on the messages of the apostles. The apostles are said to develop morality, the
foundation of which is laid by Jesus. The difference is that in the epistles the Christ becomes the
central figure. In the Gospels, Christ himself relies on God, his Heavenly Father. The purpose of
the article is to define the basic principles of Christian ethics, which distinguishes it from Judaism
and Islam. The article uses the basic methods of scientific analysis: descriptive, comparative,
induction and deduction.

Purpose: to define the basic principles of Christian ethics wich distinguishes it from
Judaism and Islam.

Methodology: The articls uses the basic methods of scientific analysis: descriptive,
comparative, induction and deduction.

Scientific novelty: the novelty of the article lies in the analysis of the etical norm of
Christianity laid down in the epistles of the apostles.

Keywords: apostle, epistle, Gospel, ethics, morality, equality. court, mercy.

Ray¢i: AMEA Falsafa Institutunun aparici elmi iscisi, s.e.f.d. Anar Bagirov
Qoabul edilib: 30.03.19
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Azarbaycan Respublikasi Prezidenti yaninda Ali Attestasiya Komissiyasinin
dissertasiyalarin asas naticalarinin darc olunmasi tovsiya edilan elmi nasrlar
qarsisinda magalalarin gabulu ils bagh qoydugu talablar:

1. Moqgalalor Azarbaycan, rus, tiirk va ingilis dillarinds ¢ap olunmus sokilds vo elektron variantda
togdim olunmalidir. Magalonin yazildigi dildan olava digar 2 dildo xiilasasi verilmalidir. Moagalalarin
hocminin 10-12 sohifa, xiilasalorin 5-8 sotir olmast tovsiya olunur. Xiilasalords magalonin yazilma
mogsadi, metodologiya, elmi yenilik do gostarilmalidir.

2. Moqgalolorin miixtalif dillards olan xiilasslori bir-birinin eyni vo magalonin mozmununa uygun
olmalidir. Xiilasalor elmi vo qrammatik baximdan ciddi redakts olunur.

3. Mobvzu ilo bagli elmi monbalors istinadlar olmalidir. Magalonin sonunda verilon adsbiyyat
siyahis1 ya olifba ardicillig ilo yaxud istinad olunan odabiyyatlarin motnds rast golindiyi ardicilligla
nomralonmali Vo masalan, (1) va ya (1, s.119) kimi isara olunmalidir. Eyni adabiyyata motnds basqa bir
yerdo tokrar istinad olunarsa, onda istinad olunan hamin adsbiyyat avvalki némrs ilo gostorilmalidir.

4. Moqalalorin motnlori Azorbaycan dilinds latin olifbasi, rus dilinds Kiril slifbasi va ingilis
dilinds ingilis (ABS) slifbas1 ilo Times New Roman — 14 srifti ilo 1,5 intervalla yigilmalidir.

5. Moqalolor antiplagiat programi ilo yoxlanildiqdan, raygilorin gizli rayindon sonra sahs
redaktoru v ya redaksiya heyatinin miitaxassis tizvlarindan biri tarsfindon ¢apa tagdim olunur.

6. Hor bir moagaloda UOT indekslor va ya PACS tipli kodlar vo agar sozlor gostarilmalidir. Agar
sozlar ti¢ dilds verilmolidir.

7. Mogalalordo miiallif(lor)in adi va soyadi, isladiyi miiassiss Va onun {invani, miiallifin elektron
poct tinvani gostarilmalidir.

8. Moqalolarin sonundaki adobiyyat siyahisinda son 5-10 ilin elmi mogalolarina, monografiyalar
Vo s. istinadlara Ustiinliik verilmalidir.

9. Jurnalda baxilan elm sahasinds gabaqgil olan diinya dlkalarindan daxil olan magalslarin ¢apina
da yer verilir.

10. Jurnal yalniz 6z profilina uygun mogalslori dorc edir.

Yuxarida gostarilon sartlora uygun olmayan moaqalalar redaksiya
heyati tarafindan gabul edilmir
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TpedoBanust Boicmieit Arrecranmonnoii Komuccun npu [pe3ngenre
Azepoaiigxanckoil Recpy0JMKkn K HAyYHBIM U3IaHUSIM NPH
npueMe crareil, OTPakalIIUX OCHOBHOE COJAePKAHHE JUCCEePTALNH

1. Crartbu TOIDKHBI OBITH TIPENICTABIICHBI HA a3ep0aiiPKaHCKOM, PYCCKOM, TYPEIKOM, aHTJIHHCKOM
SI3bIKaX B HAINCUATaHHOM BHJE W AJIGKTPOHHOM BapuaHTe. K crarhbe, HanmMcaHHON Ha OJIHOM SI3BIKE,
JIOJDKHBI OBITh JIaHbl PE3IOME Ha JBYX s3bIKaX. RekoMeHIyercs mpeicTaBiiaTh craTbu oObemom 10-12
CTpaHHMIL, a pe3foMe - 5-8 CTpodUeK.

2. Restome k craThsiM Ha Pa3UYHBIX SA3bIKAX JIOJDKHBI OBITh WIEHTHYHBIE U COOTBETCTBOBATH
cojepkanuto cratbu. CTaThMl JOJDKHBI OBITH  TIIATEIBHO OTPEJAKTHPOBAHBI C HAYYHOU H
IrpaMMaTHYECKOM TOUEK 3pEHUSL.

3. DoKHBI OBITH CCHUIKH Ha HAyYHBIC WCTOYHHKH, CBsI3aHHBIC ¢ TeMoW. CIHCOK JMTEpaTyphl,
MIPUBEACHHBIN B KOHIIE CTAThH, JOJDKECH OBITh JIaH B alipaBUTHOM TIOPSIIKE WIIM IPOHYMEPOBAH B MOPS/IKE
BCTpEYalOIIeNcss B TEKCTE CCBUIKM Ha JHUTEpaTypy, Kak, Hampumep, (1) umm (1, c.119). Eciu B crathe
BCTPEYAIOTCS MIOBTOPHBIC CCHUIKM Ha OJHY W Ty JK€ JIMTEPaTypy, TOrJa 3Ta JIMTeparypa AO0/DKHA ObITh
JTaHa TIOI IPEABLAYIIIAM HOMEPOM.

4. Crarbsa nomxHa OBITH 00CYXKIEHA Ha Kadenpe Wiu B OTIele, re padoTaer aBTop, a BHINKCKA
13 TIPOTOKOJIa COOpaHHMs JTOJDKHA OBITh MPEACTABICHA PEIAKIUH.

5. TekcT crareil Ha azepOAMIKAHCKOM SI3BIKE JIOJDKEH OBITh JaH JIATHHCKUM ajiaBUTOM, Ha
PYCCKOM $SI3bIKE — KUPWILIHIIEH, HAa aHTTTUICKOM si3bIke — aHrmickuM andasurom (CHIA), Tumec Hew
Roman — 14 mpudTom, 1,5 nareppana.

6. Crarbu MOTYT OBITh MPEACTABJICHBI K NIEYaTH MOCHE TMOJIYUYEHHs TAHHOTO OT3bIBA CO CTOPOHBI
OTPAacJIeBOTO PelaKTOpa WK CTISIHATICTA U3 WIEHOB RemaknoHHOTO coBera.

7. B KOHIE cTaThu aBTOp MIOJDKEH CKas3aTh O IEeNH, METOAOJIOTHH, HAyYHOH HOBH3HE paboTHI, ee
MIPUKJIATHOM 3HAYCHUH U SKOHOMHYECKOM MOJIb3€, COOTBETCBYIOIICH XapaKTepy CTaThU.

8. B kaxnol craThe NODKHBI ObITH JaHbl nHACKCH THPa YDK u PACS, a Takke KITIOUeBbIC CI0Ba
Ha TpeX S3BIKaX.

9. B cratbe NOKHBI OBITh YKa3aHbl UM W (QaMHUIMsS aBTOpa, €ro MeCTo paboThl, ajpec H
AJIEKTPOHHAS PoUTa.

10. B crmcke autepaTyphbl NPEANOUTEHUE JOKHO OBITh JaHO CChUIKAM W3 CTaTel, MOHOTpa(uii u
T.]I., HAMMCAHHEIX 3a nocieauane 5-10 mer.

11. B xypHaie NOMEIAITCs CTaThH, MOCTYIAIOIINE U3 PA3HBIX CTPAH MHUpPA C Pa3BUTON HAYKOH.

12. )KypHai neuaraet cTaTh, COOTBETCTBYIOIIUE €r0 PODHIIIO.

CTaT])l/I, HEC 0TBCYAIOIIHE BBIIICHU3T0KCHHBIM TpeﬁoBaHﬂﬁM,

HE NPUHHUMAIOTCH ReI[aKIII/IOHHbIM COBCTOM
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Requirements of the Supreme Attestation Commission under the
Azerbaijan Republic President to be fulfilled at acceptance of the
articles comprising the basic conclusions of the theses by the scientific
editions recommended for publication

1. Articles should be submitted in Azerbaijani, Russian, Turkish, English languages in printed form
and electronic version. In addition to the article written in one language, two summaries of it in other
languages are to be presented. It is recommended to present an 8-10 page articles and summary in 5-8
lines.

2. Summaries to articles in different languages should be identical and in conformity with the
contents of the article. The articles should be carefully edited from the scientific and grammar point of
view.

3. There should be references to the scientific sources connected to the theme. Literature list cited at
the end of the article is to be given either alphabetically or numbered in order of reference to literature met
in the text, as for instance (1) or (1, p.119). If in the article there are met the repeated references to one and
the same literature, this literature should be given under the previous number.

4. Article is to be discussed in a chair or department where the author works, an extract from the
minutes is to be submitted to the editorial board.

5. Text of the articles in Azerbaijani should be typed by Latin alphabet, in Russian — by Cyrillic
alphabet, in English — by English alphabet (USA), Times New Roman — 14 font, 1,5 line spaced.

6. Articles may be submitted to the press after receiving the secret reference on the side of the
branch editor or an expert from the members of the editorial staff.

7. In conclusion of the article the scientific innovation of the work, importance of applying,
economic advantage corresponding to the scientific field and character of the work should be clearly
indicated.

8. In every article the indices of UDC and PACS type, as well the keywords in three languages
should be indicated.

9. In article an author's name, surname, his work and home addresses and e-mail are to be indicated.

10. In Literature List the preference should be given to references from the articles, monographs
and oth. written for last 5-10 years.

11. In the journal there is a room for the articles coming in from the different countries of the world
with advanced science.

12. The journal publishes only those articles which are in conformity with its profile.

Avrticles not meeting the above mentioned reguirements
are not accepted by the editorial board
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